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PREFACE. 

THIS TRANSLATION of Dr. ZuLuur’s ‘ Plato und die ältere 

Akademie ’—Section 2, Part 2, Vol. II. of his “ Philoso- 

phie der Griechen ’—has been made from the third and 

enlarged edition of that work, an earlier portion of 

which (* Sokrates und die Sokratiker’) has already ap- 

peared in English in the translation of Dr. Rrıcher. 

The text has been translated by Miss ALLEYNE, who 

desires to express her grateful acknowledgments to Dr. 

ZELLER for his courteous approval of the undertaking. 

For the notes, and for the revision of the whole, Mr. 

GooDwin is responsible. 

_ The references in the notes require some explana- 

tion: Simple figures, with or without supra or infra, 

indicate the pages and notes of the English translation. 

Vol. I. means the first (German) volume of the ¢ Philo- 

sophie der Griechen,’ and Part I. the Erste Abtheilung 

of the second volume. 

Of the value of Dr. Zuuzer’s work in the original, it 
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is unnecessary to speak. Professor Jowert has recently 

borne ample and honourable testimony to it in the 

preface to the second edition of his Plato. It is hoped 

that the present translation may be of use to some 

students of Plato who are perhaps less familiar with 

German than Greek. 
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PLATO AND THE OLDER ACADEMY. 

CHAPTER I, 

PLATO’S LIFE. 

Tuere is hardly another philosopher of antiquity with 
whose life we are so intimately acquainted as with 

Plato’s; yet even in his case, tradition is often uncer- 

tain and still more often incomplete.! Born some years 

! According to Simplicius, Phys. 
268 a. m. Schol. 427 a. 15. De 
Celo, 8 b. 16 sq. 41 b. 1 sq. 
Karst. (Schol. 470 a. 27, where, 
instead of Karsten’s reading Bly, 
should be read ßlov, 474 a. 12.) 
Xenocrates had already written 
mepl tov TlAdrwvos Biov. Whether 
this means a special work or 
merely an incidental notice in 
connection with some other dis- 
quisition must remain undecided. 
(Steinhart, Plato's Leben, 8. 260 sq. 
adopts the latter supposition on 
account of Diogenes’ silence as to 
any such work.) Speusippus apud 
Diogenem, iv. 5. Apuleius de Dog- 
mate Platonis i. mentions an éy«- 
pov TIAdrwvos (which must be iden- 
tical with the wep{Seumvov TIAdrwvos 
ap. Diog. iii. 2, unless we suppose 
with Hermann and Steinhart, that 
the titles of the writings of Speu- 
sippus and Clearchus are confused: 
see respectively Plat. 97, 45, loc. 
cit. 7, 260). Finally we know ofa 
treatise of Plato’s scholar Hermo- 

dorus, which gave information both 
about his life and his philosophy, 
and likewise of a work of Philippus 
of Opus wep! IIAdrwvos (see Diog. ii. 
106, iii. 6. Dereyllides ap. Simpl. 
Phys. 54 b. 56 b. Vol. Hereul. 
Coll. Alt. i. 162 sqq. Col. 6; ef. my 
Diatribe de Hermodoro, Marb. 
1859, p. 18 sq. and for the latter 
Suidas s. v. d:Adcopos). But from 
these most ancient sources we 
have only a few notices preserved 
to us. Later writers, the greater 
part of whom are known to us 
only from Diogenes, are of very 
unequal value (a review of them 
is to be found in Steinhart, loc. cit. 
13 sqq.); Diogenes himself is to 
be relied on only so far as he 
indicates his authorities; and this 
is equally true of the MpoAeydueva 
(in Hermann’s edition of Plato, vi. 
196 sqq.) and of the short bio- 
graphies of Olympiodorus and the 
anonymous writer who for the 
most part simply copies these. Of 
the Platonie letters the 7th is the 

u. 
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after the commencement of the Peloponnesian war,? 

most important for the history of 
Plato’s life; still, it cannot be ac- 
cepted as genuine, nor does it 
merit the unlimited confidence 
placed in it by Grote (Plato, i. 113 
sqq.), who is actuated not so much 
by the interest of a true historian 
as by that of an advocate. The 
remaining Platonic letters are quite 
worthless as historical evidence. 
On the other hand, Plato’s genuine 
writings give but very few points 
from which we can derive any 
knowledge of his life. The minor 
accredited accounts are false and 
not seldom self-contradictory. The 
more recent literature bearing on 
Plato’s life is given by Ueberweg, 
Hist. of Phil. i. § 39. Steinhart, 
loe. cit. 28 sq. 

2 A tradition in Diogenes Laer- 
tius, iii. 3, says that he was born 
at /Egina, in which island his 
father had received an allotment 
on its oceupation by an Athenian 
colony, about 430 ».c. This state- 
ment is doubtful in itself, and is 
rendered more so by the obvious 
falsity of the succeeding statement, 
that he only returned to Athens 
after the Spartan expulsion of the 
colonists, B.c. 404. The date of 
Plato’s birth is uncertain. Apol- 
lodorus, according to Diog. iii. 2 sq., 
assigned it to the 88th Olympiad 
(i.e. Olympiad 88, i.), B.c. 427, on 
the 7th of Thargelion (May 21) 
(on the reduction to our months ef. 
Ueberweg, Exam. of the Platonie 
Writings—Steinhart, loe. cit. 284); 
and this, according to Plutarch, 
Questiones Convivales 8, 1, 1, 1, 
2, 1, and Apuleius, De Dogm. 
Plat. 1, was really kept as his 
birthday. With this Hermodorus 
(ap. Diog. 6) agrees, when he says 
that Plato was 28 years old when 

he went to Megara, ie. directly 
after Socrates’ death, vide p. 14, 26, 
supra. On the other hand, Athen- 
zeus, v. 217 a. says that he was born 
in the archonship of Apollodorus, 
Ol. 87, 3 (».c. 429), and with this 
we may connect Diogenes’ state- 
ment, loc. cit., that the year of 
Plato’s birth was that of Pericles’ 
death, if (as Hermann, History 
and System of the Platonie Phi- 
losophy, i. 85, A 9, points out) we 
assume that Diogenes follows 
Roman reckoning. Pericles died 
two and a half years after the 
outbreak of the Peloponnesian 
war, in the autumn of B.c. 429 
(Ol. 87, 4), in the archonship of 
Epameinon. The statement in 
the pseudo-Plutarch (Vita Isocra- 
tis 2, p. 836), that Isocrates was 
seven years older than Plato, 
points to the same date. Isoerates 
was born Ol. 86, ] (436 B.c.); vide 
loe. cit. and Diog. iii. 2; Dionysius, 
Judicium de Isocrate, init. Di- 
ogenes himself. in assigning Plato’s 
birth to the archonship of Epamei- 
non, and accordingly making him 
only six years younger than Iso- 
crates, is going on a false reckon- 
ing, exclusive of the year of 
Pericles’ death. It may be ob- 
served that Diogenes, or our pre- 
sent text of him, has én’ ’Aueıvlov 
instead of em’ ’Erauelvwvos; and in 
connection with this is the assertion 
of the TIpoAeyduera ris TMAdrwvos 
procopias, C. 2 (Plato, ed. Herm. 
vi. 197. Diog. Laert. ed. Cobet, 
appendix, p. 6), that Plato was 
born while Pericles was still alive, 
in the archonship of Ameinias, 
Ol. 88. This introduces mere 
confusion; and Eusebius, in his 
Chronicon, followed by the Paschal 
Chronicle, in dating his birth Ol. 
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the son of an ancient aristocratic house,’ favoured 

89 i., has only given an instance 
of his own carelessness. 

As to the year of Plato’s death, 
tradition is more consistent. Apol- 
lodorus apud Diog. v. 9, Dionysius 
Halicarnassiensis Ad Ammzeum, 5, 
and Athensus v. 217 b, agree in 
assigning it to the archonship of 
Theophilus, 01.108, i. The ac- 
counts of his age, however, again 
present a great discrepaney. Her- 
mippus apud Diog. iii. 2 (with 
whom are Lucian, Macrobii 20, 
Augustine, De Civitate Dei viii. 11, 
Censorinus, De Die Natali, 15, 1, 
and the Prolegomena C. 6) says he 
was 81. Seneca states even more 
definitely (epistle 58, 31), that he 
died on his 82nd birthday; and it 
seems only an inexact expression 
of Cicero’s (De Senectute 5, 13) 
that he died writing in his 81st 
year, with which we may compare 
what Dionysius says (De Compo- 
sitione Verborum, p. 208), that he 
had been constantly polishing his 
works up to his 80th year. 

On the other hand, Athenzus 
loc. cit., and Valerius Maximus 
viii. 7, 3, make him 82; Neanthes 
apud Diog. loc. cit., 84. This 
statement is highly improbable, as 
it would compel us to put back 
the birth of the philosopher to 
431 or 432 3B.c. However, the 
statement which allows him to 
attain 81 years would very well 
agree with the supposition that 
he was born ».c. 429, and died 
B.c. 348. But even if he was 
born 2.c. 427 and died a short 
time after completing his 80th 
year, in one case his death falls 
under the archonship of The- 
ophilus, in the other case in 
his 8lst year. For this determi- 
nation of the date we have the 

authority not only of the careful 
chronologist Apollodorus, but also 
that of Hermodorus, who, as a 
personal pupil of Plato, more than 
all other witnesses has the pre- 
sumption on his side of being well 
informed on this point. (The 
opinions against his trustworthi- 
ness will be tested pp. 14, 26, note.) 
He may therefore be depended 
upon for the chronology of his 
own times, (I here retract the 
opinion I formerly shared with 
earlier writers), and the most 
probable supposition is that Plato 
was born B.c. 427, and died 347 
B.c., perhaps shortly before the 
middle of the year. This con- 
clusion is favoured, amongst others, 
by Grote, Plato i. 114 ; Ueberweg, 
Hist. of Phil. i. § 39 ; Examina- 
tion of Plato’s writings 113; and 
Steinhart loc. cit. 37, without ab- 
solutely rejecting the date 428 2.c. 
for his birth. To the latter sup- 
position is of course opposed the 
fact that Plato, if his birthday 
actually fell on the 7th of Thar- 
gelion and consequently earlier 
than Socrates’ death, had already 
attained his 29th year at the 
time of the flight to Megara, 
and could not rightly be said by 
Hermodorus to have been only 
28. That Plato’s nominal birth- 
day might very possibly belong to 
the mythie traits of his Apolline 
character (as O. Miller, The Dori- 
ans, i. 830, conjectures: ef. Leutsch 
ap. Hermann, Plato 85 A. 7 ; Stein- 
hart loe. cit. 39 sq.) has been 
already remarked p. 43. The 
whole question is specially treated 
by Corsini De die Natali Platonis 
(in Gorius’ Symbola Literaria vi. 
97 sqq.) Cf. Fasti Attici iii. 229 sq. 

® His father Aristo, according 
.B2 
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also by wealth‘ no less than birth, he must have found 

in his education and surroundings abundant intellect- 

to Plutarch, De Amore Prolis 4, 
p. 496, died before Plato reached 
manhood. Beyond this, we know 
nothing of him; and of the grand- 
father, Aristocles, we only know 
that Plato himself bore his name, 
until it was superseded by the nick- 
name TAdray given him by his 
gymnastic master on account of 
"his powerful build. Cf. Alexander 
and Neanthes apud Diog. iii. 4— 
transcribed by Olympiodorus, Vita 
Platonis 2, and the Prolegomena, 
c. 1—Seneca, ep. 58, 30; Sextus 
Empiricus adversus Mathematicos 
1, 258; Apuleius, Dogm. Plat. 1, 
&e. Thrasylus, however, apud 
Diog. 1, and after him Apuleius, 
loc. cit., notice his father as a de- 
scendant of Codrus: Olympiodorus, 
c. 1, says, of Solon; but this is 
obviously an oversight. His mother, 
Perictione, as she is called by the 
great majority of the biographers 
—while a few are said (Diog. 1) 
to have substituted Potone, the 
name of his sister, Speusippus’ 
mother (vide Diog. iii. 4, iv. 1)— 
was a sister of Charmides (vide 
supra, p. 106, 1), and cousin of 
Critias, deriving her. descent from 
Dropides, a friend and kinsman of 
Solon’s, and through him from 
‘Neleus, the ancestor of the last 
kings of Attica, vide Diog. 1, who, 
however, wrongly makes Dropides 
Solon’s brother. (In this he is 
followed by several writers, and 
is partly misunderstood by Olym- 
piodorus, e. 1, and the Prolego- 
mena, ce. 1). See also Apuleius, 
Dogm. Plat., init.; Plato, Char- 
mides, 155 A, 157 E; Timeus 20 
D, and Ast, Life and Writings 
of Plato, 16 sq., together with 

Hermann, Plato 23 sq., 93, and 
Martin, Etudes sur le Timée, 1, 
246. On the further question as 
to Plato’s brothers, and their re- 
lation to the Glaueon and Adeiman- 
tus of the Republic, and Parmeni- 
des, vide on one side Hermann, 
Allgemeine Schulzeitung for 1831, 
p- 653; his Plato, 24,94; and his 
Disputatio de Reipublice Platonis 
tempore (Marburg, 1839), forming 
part of the Vindicie Platonice ; 
and Steinhart, Works of Plato, 4, 
48 sq.: on the other, Böckh’s Ber- 
lin Lectures. for the summer of 
1839; Munk, Die Natiirliche Ord- 
nung der Platonischen Schriften, 
page 63 seqq., 264 sq., (his argu- 
ments and conjectures are of very 
unequal merit). Susemihl, Gene- 
tische Entwicklung der Platonis- 
chen Philosophie 2, 76 sqq. The 
former authorities recognise, both 
in the Republic and the Parmeni- 
des, two older relations of Plato’s, 
his mother’s brothers, who are as 
little known to us as their father 
Aristo. The latter, following Plu- 
tarch and others, see in these 
characters Plato's own brothers. 
On the grounds given in the 
Abhandl. d. Berl. Akad. v. J. 
1873, Hist. Phil. Kl. S. 86, the 
latter supposition alone seems to 
me to be tenable. Whether in 
Repub. H, 368, A. Plato’s father 
is mentioned as still living at 
the supposed time of this dialogue 
(403 ».c.) cannot be made out 
with certainty; according to Apol. 
34 A, 38 B, we must suppose that 
he did not live to see the trial 
of Socrates. Cf. Plut. de Amore 
Prolis 4, S. 496. Antiphon, a half- 
brother of Plato, and the son of 
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ual food; and even without the express testimony of 
history,’ we might conclude that he profited by these 

Pyrilampes, appears in the intro- 
duction of the Parmenides, and 
(128 B) appears to be younger than 
the sons of Aristo (that this Anti- 
phon was Plato's half-brother, and 
not an older relation, has been 
shown by Böckh loc. cit.). How- 
ever, the legends of Plato's Apolline 
descent cannot be appealed to as 
evidence that he was the first child 
of his mother (vide supra, pp. 44, 
111: according to Plato’s Apology 
34 A. Adeimantus appears to be 
older. 

* The later writers certainly re- 
present Plato as a comparatively 
poor man: eg. Gellius; Noctes 
Attic iii. 17, 1 (according to 
tradition he was tenui admodum 
pecunia familiari) ; Damascius, Vita 
Isidori 158; mevns yap Av 6 
TiAdtwy ; repeated by Suidas, voce 
TiAdrwy, and Apuleius, Dogm. 
Plat. 4. The story in Plutarch, 
Solon e. 2 fin., of his getting the 
means to travel by selling oil in 
Egypt, points the same way. 
ZElian, Varie Historie 3, 27, says 
that he had heard a tale (which he 
doubts, in this place, though in 
5. 9 he repeats the like about 
Aristotle without hesitation) of 
Plato’s having once been ready, 
under pressure of poverty, to serve 

-as a mercenary soldier, when 
Socrates dissuaded him. Cf. Her- 
mann, Plato 77 sq., 98, 122. All 
these accounts, however, were no 
doubt invented by ascetic admirers 
or opponents of the philosopher 

_in later times. Plato’s whole 
family belongs to the aristocratic 
party, who were generally the 
great land-holders ; his uncle Char- 
mides had been rich, and was. 

only reduced to necessity by the 
Peloponnesian war (Xenophon, 
Symposium 4, 29 sqq.; Memora- 
bilia iii. 6, 14), but that Plato’s 
parents were not involved in this 
calamity, we may see from the 
Memorabilia, loc. cit., where So- 
crates advises Glaucon, before he 
aims’at the care of the whole state, 
to undertake’that of an individual ; 
for instance, of his uncle, who 
really needed it. Had his father 
and mother been poor, the example 
lay nearer to hand. Apart from 
this, none but the son of a rich 
family could have entertained the 
notion of pressing forward, before 
his twentieth year, to the leader- 
ship of public affairs. Again, 
Plato names himself (Apoi.' 
38 B) as one of the four who’ 
offered to bail Socrates for 30 
minz ; so that he must have been 
a solvent person, Eyyunrns aéd- 
xpews. His journeys, too, are evi- 
dence of his being well off; for the 
tale about the oil-selling does not 
look much like the philosopher 
who despised trade; if true at all, 
it can only mean that he took some 
of his own produce with him to 
Egypt instead of ready money. 
Finally, even though his choregia 
(Plutarch, Aristides 1, Dion 17; 
Diog. 3) as a freewill service, the 
cost of which was borne by Dion, 
be no proof of wealth, and the 
purchase of the writings of Philo- 
laus (vide subter), involving great 
expense, be not quite well authen- 
ticated, or may have been effected 
with other people’s money, we still 
have sufficient evidence of his 
haying been a man of some means, 
not only in his will, (in Diogenes 
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advantages to the fullest expansion of his brilliant 

genius. Among the few further particulars that have 
descended to us respecting his earlier years, our atten- 

41 sq.), but also in what is told of 
his way of life and domestic 
management; vide Diog. 6, 25 sq. 
Hieronymus adversus Jovinianum 
2, 203, ed. Martianay, certainly 
establishes nothing. 

5 Apuleius, dogm. Plat. 2: nam 
Speusippus domestieis instructus 
documentis pueri ejus acre in per- 
eipiendo ingenium et admirandse 
verecundie indolem laudat: et 
pubescentis primitias labore atque 
amore studendi imbutas refert: et 
in viro harum incrementa virtutum 
et ceterarum testatur. Cf. Her- 
mann, Plato 97. 

6 To these belong specially the 
tales about his early education and 
teachers. Reading and writing he 
is said to have learnt from the 
Dionysius who is immortalized in 
the Anteraste, gymnastic from 
Aristo of Argos, who brought him 
on so well that he entered the 
Isthmian games as a wrestler. 
(For his gymnastic, cf. after 
Diexarchus, Diogenes 4; Servius 
on Asneid 6, 668; Apul. c. 2; 
Olympiod. c.2; Prolegomena, e. 2. 
Apuleius and Porphyry apud 
Cyrillum contra Julianum, 208 D, 
make him enter at the Pythian 
games as well; the Prolegomena 
remove the victory to the Isthmian 
and Olympic contests). Music he 
learned under Draco, a pupil of 
Damon, and Metellus of Agrigen- 
tum (Plutarch, De Musica 17, 1; 
Olymp. and Proleg., loc. cit.; ef. 
Hermann, p. 99). How much of 
these acconnts is historical eannot 
be determined, and is a matter of 
comparative indifference. That he 
repeatedly appeared and was vic- 

torious in publie contests is cer- 
tainly not true; whether he even 
entered at the Isthmia may be 
doubted, for after his acquaintance 
with Socrates had begun he hardly 
ever took part in athletic struggles, 
and previous to that he was too 
young. (Hermann, p. 100, con- 
jeetures that the origin of the 
story may be traced in the Crito, 
52 B.) The name of his writing 
master is probably derived from 
the Anterastz ; and, similarly, the 
story in Diog. 5 (Apul. loc. cit. ; 
Olymp. 2; Prolegg. 3), to the 
effect that he enjoyed instruction 
from artists, and thence acquired 
the knowledge of colour shown in 
the Timzus, may be merely an ar- 
bitrary assumption based on that 
dialogue. The strange assertion 
of Aristoxenus apud Diog. 8 (cf. 
/Blian V. H. 7. 14), that he took 
part in three campaigns, not only 
to Corinth (Olympiad 96), but to 
Delium (Ol. 89, 1), and Tanagra 
(OL. 88, 3), and at Delium obtained 
the prize for valour, is doubtless 
modelled on the three campaigns of 
Socrates (vide supra, p. 50), whose 
words with reference to them (Apol. 
28, D.) are put into Plato’s mouth 
in Diogenes 24. 

What we know of the state of 
Athens towards the end of the 
Peloponnesian war would certainly 
lead us to conclude that he must 
have seen some military service, 
and perhaps he also took part in 
that action at Megara (409 B.c., 
Diodorus xiii. 65), in which, ac- 
cording to his own statement in 
Rep. ii. 868 A., his brother dis- 
tinguished himself, 
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tion is principally drawn to three points, important in 
their influence on his mental development. 

Of these we may notice first the general condi- 

tion of his country, and the political position of his 

family. 

Plato’s youth coincided with that unhappy period 
succeeding the Sicilian defeat when all the faults of 

the previous Athenian government were so terribly 

avenged, all the disadvantages of unlimited democracy 

so nakedly exposed, all the pernicious results of the 

self-seeking ethics and sophistical culture of the time 
so unreservedly displayed. He himself belonged to a 

social class and to a family which regarded the exist- 

ing constitution with undisguised, and not always 

groundless discontent. Several of his nearest relations 

were among the spokesmen of the aristocratic party.’ 
But when that party had itself been raised to power 

by the common enemy, on the ruins of Athenian great- 

ness, it so misused its strength that the eyes of its 

blindest adherents were inevitably opened. It is easy 

to see how a noble, high-minded youth, in the midst of 

such experiences and influences, might be disgusted, 
not only with democracy, but with existing State sys- . 

tems in general, and take refuge in political Utopias, 

which would further tend to draw off his mind from 

the actual towards the ideal. 

Again, there were other circumstances simulta- 

neously working in the same direction. We know 

that Plato in his youth occupied himself with poetical 

? Critias, as is well known; Memorab. 111, 7, 1, 3; Hellenica 
Charmides, according to Xenophon, ii. 4, 19. 
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attempts,® and the artistic ability already evinced by 

some of his earliest writings,’ coupled with the poetical 

character of his whole system, would lead us to suppose 

that these studies went far beyond the superficiality of 

a fashionable pursuit.!° There is, therefore, little reason 

to doubt (however untrustworthy may be our more pre- 
cise information on the subject !!) that he was intimate 

with the great poets of his country. 

Lastly, he had, even before his acquaintance with 

8 Diog. 5. He is said to have 
practised composition in verse, at 
first dithyrambs, and then songs 
and tragedies; and even to have 
conceived the idea of becoming a 
competitor in the tragic contests, 
when he became acquainted with 
Socrates, and, following his ex- 
ample, burnt his poems. So 
Olymp. 3, Proleg. 3. ZElian, V. H. 
ii. 30, gives a somewhat different 
account. According to him, Plato’s 
first essay was in epos; but seeing 
how far short his productions came 
of their Homerie model, he de- 
stroyed them (on this, however, 
cf. Hermann, Plato 100, 54), and 
next composed a tragie tetralogy, 
which was actually in the per- 
formers’ hands, when his acquaint- 
ance with Socrates decided him to 
abandon poetry for ever. Of the 
epigrams ascribed to Plato (some 
ascribed as early as Aristippus, ep} 
maAalas rpubns, apud Diog. 29; 
who is followed by Diogenes him- 
self, loc. cit., Apuleius de Magia 
c. 10; Gellius xix. 11; Athenzus 
xiii. 589 C.; and others: cf. Bergk, 
Lyriei Greci, 489 sq.), which are 
mostly amatory trifles, the great 
majority are evidently forgeries, or 
attributed to him by some con- 

fusion ; the rest are at least quite 
uncertain, and so is the little epic 
fragment in the Anthologia Pla- 
nudea, 210.. Cf. Bergk, loc. cit., 
and Hermann, Plato, 101. 

® Specially m the Protagoras ; 
but in some of the minor dialogues 
too, e.g. the Lysis, Charmides, and 
Laches, the dramatic element is 
greatly in excess of the dialectic. 

10 That poetry in Athens at that 
time was largely of this character 
is shown, among other testimony, 
by the passages from Aristophanes 
quoted by Hermann on page 100; 
Frogs 88 sq.; Birds 1444 sq. 

1 Diog. iii. 8, says that he first 
brought Sophron’s mimes to 
Athens (this, however, could only 
have been after his journey), and 
took such delight in them that he 
used to keep them under his 
pillow. The latter statement also 
oceurs in Val. Max. 8, 7, sectn. 3; 
Olymp. 3; and Proleg. 3 (with re- 
gard to Sophron and Aristophanes). 
Probably, however, these assertions 
only originate in the endeavour to 
find models for his dialogues. He 
is also said to have taken Epichar- 
mus as a pattern, but not much 
reliance can be placed on this. 
Vide Part 1, p. 428 sq. 
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Socrates, turned his attention to philosophy, and 

through Cratylus the Heraclitean!? had become ac- 

quainted with a doctrine which in combination with 

other elements essentially contributed to his later 

system.'? 
All these influences, however, appear as of little 

importance by the side of Plato’s acquaintance with 

Socrates. We cannot, of course, say what direction his 

mind might have taken without this teacher, but the 

question may well remain unanswered. We know 

enough to prove from all historical traces that the 

deepest, most lasting, most decisive impression was 

produced by the philosophic reformer on his congenial 

disciple. Plato himself is said to have esteemed it as 

the highest of Fortune’s favours, that he should have 

been born in the lifetime of Socrates,!* and later tradi- 

tion has adorned with a significant myth’ the first 

12 Vide Part 1, p. 601 sq. 
13 Aristotle, Metaphysics 1, 6, 

init., &k véou re ydp owvnOns yerdue- 
vos mp@tov KpatvAw kal tats ‘Hpa- 
KAeitelois Ödkaıs, ws amdyTwy Tey 
aiOntay Gel pedytwr, kal emorhuns 
mepl abr@v ovk odens, TadTa wey Kal 
botepoy obtws bmeAaßev. Zwkpdrous 
dE mepl wey Ta OKA mpayuarevoue- 
vou, &e. ; éxeivoy dmodetduevos, &e. 
Diog. 6, Olymp. 4, and Proleg. 4 
date the acquaintance with Cratylus 
after Socrates’ death; but, in face 
of Aristotle's express testimony, we 
can, of course, attach no weight to 
this. Diogenes also mentions, in 
connection with Cratylus, the Par- 
menidean Hermogenes (whoappears 
in the Prolegomena as Hermippus) ; 
but this is merely an arbitrary in- 
ference from the dialogue Cratylus ; 

the Hermogenes of which (vide 
Cratyl. 384 A, 391 C.) is certainly 
the well-known disciple of Socrates, 
(vide supra 166, note 1). Similarly 
trom the Parmenides is derived the 
assertion (Anonymus apud Pho- 
tium, Cod. 249, p. 439 a.), that 
Zeno and Parmenides instructed 
Plato in logie. 

4 Compare the expression in 
Plutarch, Marius 46; Lactantius, 
Institutiones Divine 3, 19; though 
its genuineness may be doubted, as 
we have the same put into the 
mouth of Socrates, or even Thales, 
ap. Diog. 1, 33. 

15 Pausanias, 1, 30,3; Diog. 5; 
Olymp. 4; Proleg. 1; Apul. dogm. 
Plat. 1; Socrates is said to have 
dreamt that a swan, the bird of 
Apollo, flew towards him with a 
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meeting of the two men. But apart from this, the 

fact must always be regarded as one of those remark- 

able contingencies which are too important in their 

bearing on the course of history to be severed from it 

in our thought. During a long '® and confidential in- 

tercourse,'? Plato penetrated so deeply into the spirit of 

his distinguished friend that the portrait of that spirit 

which he was able to bequeath to us is at once the most 

faithful and the most ideal that we possess. Whether 

at that time he directed his attention to other teachers 

of philosophy, and if so, to what extent, we do not 

know ;!8 but it is scarcely credible that a youth so 

melodious song. Next morning 
Plato presented himself, and 
Socrates immediately recognised 
the meaning of the dream. 

‘© According to Hermodorusapud 
Diog. 6, he was twenty years old 
when he became acquainted with 
Socrates, and twenty-eight when 
he went to Euclid, after Socrates’ 
death. According to this. he would 
be born in Ol. 88, 1 (vide supra, 
286, 1). Exact information, how- 
ever, can hardly be got on this 
point. The absurd statements of 
Suidas, sub voce TlAdtwy, and 
Eudoeia in Villoison’s Anecdota 
1, 362, about a twenty years’ 
intercourse with Socrates, are 
obviously wrong. 

How close the two were to 
each other is shown by the whole 
attitude of the Platonie writings, 
and by the portraiture of Socrates 
in them, more completely even 
than by some single passages. We 
may, however, compare Xenophon, 
Mem. 8, 6, 1; Plato, Apology, 
34 A, 38 B; Phado, 59 B. 

Is That he was already acquainted 

with the Pythagorean philosophy 
might beinferred from the Pheedrus, 
if it were certain that this dialogue 
was composed before Socrates’ 
death. But the accounts which 
might warrant such a conclusion 
(e.g.the statement that the Ph&drus 
was his earliest work, and that the 
subsequent Lysis had been read and 
disowned by Socrates, for which 
wide Diog. 38, 35. Olymp. 3. 
Prolegg. 3) are not trustworthy 
enough, and the supposition itself 
is far too improbable. Still more 
dubious is the conjecture (Susemihl 
Genet. Entw. 1, 8, 444; Munk, 
Natür. Ordn. 497 sqq.; and ef. 
Herm. Plat. 528), that, in the 
Pheedo, 95 E sqq., Plato puts the 
history of his own philosophie 
development in the mouth of 
Socrates. This assumption has 
given rise to a string of others 
equally untenable. The influence 
on the earlier formation of Plato’s 
mind which can alone be certainly 
attested, that, namely, of the He- 
raclitean philosophy, is obviously 
not touched upon here. Nor does 
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highly educated, and so eager for knowledge—whose 

first impulse, moreover, towards philosophy had not 

come from Socrates—should have made no attempt 

until his thirtieth year to inform himself as to the 

achievements of the earlier philosophers, should have 

learned nothing from his friend Euclid about the Elea- 
tics, nor from Simmias and Cebes about Philolaus: 

that he should have enquired no further respecting the 
doctrines continually brought to the surface by the 

public lectures and disputations of the Sophists, and 

left unread the writings of Anaxagoras, so easily to be 

obtained in Athens.!® It is nevertheless probable that 

the overpowering influence of the Socratic teaching 
may have temporarily weakened his interest in the 

earlier natural philosophies, and that close and repeated 

study may afterwards have given him a deeper insight 

into their doctrines. Similarly, his own imaginative 

nature, under the restraining influence of his master’s 

dialectic, was probably habituated to severer thought 

and more cautious investigation; perhaps, indeed, his 

idealistic tendencies received at first an absolute check ; 

ceptual philosophy.’ Brucke, Plat. the passage in the Phxdo, on the 
whole, convey the impression of 
‘a biographical account : it is rather 
an exposition of the universal 
necessity of progress from the 
material to final causes, and 
thence to the Ideas. It takes the 
form of a personal confession ; but 
‘Plato is not giving a historical 
narration of the philosophical 
development either ot himself or 
Socrates ; he is laying down in out- 
line the principles which lead from 
the philosophy of nature to con- 

Stud. iii, 427, with whom Steinhart 
agrees in the main, in spite of the 
admission that the development of 
Soerates is here described. Ue- 
berweg, Exam. of Plat. Writings, 
92 sq. 

19 Plato Apol., 26 D. Phedo, 
97 B. With regard, too, to the 
writings of Parmenides and Zeno, 
Schaarschmidt rightly observes 
that they were read quite as much 
in Athens as in Megara, 
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and conceptual science, together with the art of form- 

ing concepts, was only to be attained by him—a 

stranger like his contemporaries to all such things— 
through the dry prosaic method of the Socratic en- 

quiry.?® But Plato needed this schooling to give him 

the repose and certainty of the scientific method—to 

develope him from a poet into a philosopher; nor did 

he in the process permanently lose anything for which 

his natural temperament designed him. Socrates’ con- 

ceptual philosophy had given him a glance into a new 

world, and he forthwith set out to explore it. 

The tragic end of his aged master, a consumma- 

tion which he seems at ‘the outset to have thought 

wholly impossible,?! must have been a fearful blow to 

Plato; and one consequence of this shock, which still 

seems long years afterwards to vibrate so sensibly in 

the thrilling description of the Phedo, may have been 

perhaps the illness which prevented the faithful dis- 

ciple from attending his master at the last.” 

20 As I have observed in the 
Zeitschrift für Alterthumswissen- 
schaft for 1851, page 254, this is 
rendered probable by the con- 
stitution of those minor Platonic 
dialogues which we are justified 
in dating before the death of 
Socrates. If in these dialogues 
the dry formality of the dialectic 
discussions is found to present a 
striking contrast to the complete- 
ness and vivacity of the dramatic 
investiture ; if there is a remark- 
able absence in them of youthful 
fire; if, in later works, e.g. the 
Phedrus and Symposium, similar 
subjects are treated with much 
greater vigour and élan than in an 

We are, 

early production like the Lysis; 
the most obvious explanation seems 
to lie in the influence of Socrates. 

21 Cf. p. 161, note 1. 
22 Phedo, 59 B. Cf. Herm. 

Plat. 84, 103 ; Plutarch, De Virtute 
Morali 10, p. 449, does not seem 
to warrant any conclusion. It is 
not impossible that his absence 
owing to ill-health is a mere 
fiction, by means of which he 
wished to secure greater freedom 
for himself in narrating the 
speeches which preceded the death 
of Socrates. His readiness to 
stand bail for Socrates has been 
already mentioned, p. 288 sq. The 
statement of Justus of Tiberias, 
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however, more immediately concerned with the enquiry 
as to the effect of the fate of» Socrates on Plato’s philo- 

sophic development and view of the world; and if for 
this enquiry we are thrown upon conjectures, these are 

not entirely devoid of probability. On the one hand, 

for example, we shall find no diffieulty in understand- 
ing how his reverence for his departed teacher was 

immeasurably increased by the destiny which overtook 

him, and the magnanimity with which he yielded to 

it; how the martyr of philosophy, faithful unto death, 

became idealized in his heart and memory as the very 

type of the true philosopher ; how principles tested by 
this fiery ordeal received in his eyes the consecration of 

a higher truth ; how at once his judgment on the men 

and circumstances concerned in the sacrifice of Socrates 

grew harder,” and his hope as to any political efficiency 

in those circumstances fainter ; ** nay, how the general 

tendency was fostered in him to contemplate reality in 

a gloomy light, and to escape from the ills of the pre- 

sent life into a higher, supersensuous world. On the 

other hand, it may perhaps have been better for his 

scientific growth that his 

ap. Diog. 2, 41, Proleg. 3, that 
Plato wished to undertake So- 
erates’ defence himself, but was 
prevented by the clamour of the 
judges, like everything else about 
Socrates’ trial, is disputed. Cf. 
p. 161 sq.; and Herm. loc. cit. 

*8 Cf. specially the way in which 
he speaks of the great Athenian 
statesmen in the Gorgias, 515 C 
sq., and 521 C sq.; Thezetetus, 173 
C sq., on the condition of his 
native eity and the relation of the 
philosopher to politics; besides 

connection with Socrates 

later judgments, e.g. Politicus, 
298 A sq.; Republic, vi. 488 A— 
497 A; viii. 557 A sq.; 562 A sq. 

*4 According to the 7th Platonic 
letter, 324 B sq., Plato had in- 
tended to take an active part in 
politics, first under the Thirty 
Tyrants, and, after their expulsion, 
under the democracy ; but was de- 
terred both times by the state of 
affairs, and specially by the attack 
on Socrates. We cannot, of course, 
give much weight to this debate- 
able testimony. 
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lasted no longer than it did. During the years of their 
intercourse he had made his teacher’s spirit his own, in 

completer fulness than was possible to any of his fellow 

students; it was now for him to perfect the Socratic 

science by the addition of new elements, and to fit 

himself by the utmost expansion in many directions 

for erecting it on an independent basis: his apprentice- 
ship (Lehrjahre) was over, his travelling time (Wander- 

jahre) was come.” 

After the death of Socrates, Plato, with others of 

his pupils, first betook himself to Megara, where a 

circle of congenial minds had gathered round Euclid.” 

25 ] borrow this denomination 
from Schwegler, Hist. of Phil. 41. 

26 Hermodor. ap. Diog. ii. 106, 
iii. 6. The migration took place 
according to this authority when 
Plato was twenty-eight ; doubtless 
immediately after the execution of 
Socrates. He indicates its motive 
in the words—delsavras thy aud- 
nra Tav rupavvov. Formerly by 
these rÜpavvoı were understood the 
so-called Thirty Tyrants, and little 
weight was therefore attributed 
to the evidence of Hermodorus. 
But this explanation can no longer 
be entertained, now that we know 
from Simplie. Phys. 54 b. 56 b. 
(supra 1, 1), that the Hermo- 
dorus whose statement is preserved 
for us in Diogenes, is no other 
than the well-known Platonist. 
How can it be supposed that a 
personal pupil of Plato, like Her- 
modorus, could have been so ig- 
norant as to think that Socrates 
was executed under the tyranny 
of the Thirty? We need not 
understand the tvpavvo: in this 
sense. Indeed, often as the Thirty 

are mentioned, the expression ‘ the 
Thirty Tyrants,’ or simply ‘the 
Tyrants’ (without rpıdkovra), is 
not used as the ordinary appella- 
tion for ‘the Thirty’in any writer 
of that period, or, in fact, in any 
writer preserved to us before the 
time of Cicero and Diodorus. The 
invariable title is of rpıdkovra. A 
tupavyos, according to the Greek 
view, is a single chief who rules 
without laws; a rule like that of 
‘the Thirty’ is not a tyranny. but, 
as it is often called, an oligarchy. 
The Thirty are only once called 
ripavvoı in oratorical exaggera- 
tions, e.g. by Polyerates in Arist. 
Rhet. ii. 24, 1401, a. 33; but we 
cannot conclude from this that it 
was the usual appellation for 
them, and that every one who 
spoke of the tépavvo: must have 
meant the Thirty. Hermodorus’ 
expression must be understood in 
a different way; the rupayva are 
the democrats who brought about 
the execution of Socrates, just as 
Xenophon, Hellen. iv. 4, 6, calls 
the democrats who held sway at 
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He afterwards undertook” journeys which led him to 

Egypt, Cyrene, Magna Grecia, and Sieily.® Owing to 

Corinth robs rupavvebovras on ac- 
count of their reign of terror. 
Similarly the seventh Platonic 
letter, 325 B, calls the accusers of 
Socrates Suvacrevorrés tives. (The 
distinction which Steinhart, Pl. 
L., 122 sq., draws between rupayvor 
and rupavvebovres is, I think, too 
fine, and I see no reason why an 
adversary might not have applied 
the term tUpavvo: to violent de- 
mocrats just as much as to violent 
oligarchs. I will not, of course, 
dispute the possibility that this 
expression is not borrowed from 
Hermodorus himself. Stein (Sieben 
Biicher z. Gesch. d. Plat. ii. 66, 
170 sq.), and after him Schaar- 
schmidt *(Sammlung d. plat. Schr. 
65 sq.), have been led into error 
through a false pre-supposition, in 
rejecting Hermodorus’s date and 
his evidence for Plato’s sojourn in 
Megara, on the ground that répay- 
vot can only mean ‘the tépavva 
so-called kar’ &£oxnv’—those who 
‘have always been understood as 
the Tyrants at Athens,’ viz. the 
Thirty only. Schaarschmidt has so 
far misconstrued the TUpayvot of 
Hermodorus as to identify, in a 
hasty reading of the seventh Pla- 
tonic letter, the Ööuvarrebovres who 
brought Socrates to trial with the 
‘röpavvoı’ mentioned earlier (the 
quotation marks are Schaar- 
schmidt’s); but in the Platonie 
letter there is not a word about 
‘rbpavvot, whereas the Tpıdkovra 
are twice mentioned (324 C, 325 B). 
(According to Schaarschmidt’s 
theory Hermodorus could not of 
course have been the immediate 
pupil of Plato, in spite of Der- 
eyllides, who still possessed his 
work, and in spite of the other 

witnesses cited on p. 1, 1). 
Equally unjustifiable is the asser- 
tion of Stein against Hermodorus, 
with regard to some of the well- 
known Socraties, such as Xenophon, 
Antisthenes, /Eschines, that it is 
highly improbable, if not quite 
impossible, that they were with 
Plato at Megara. Hermodorus 
does not state that all the Socratic 
students had gone there : Diog. 
merely says, iii. 6, Ereıra RT: 
kadd pnow "Epuödupos eis Méyapa 
mpds EurAelönv oby Kal %AAas Tiol 

Swxparicots bare xépnoev [4 TAdray}; 
and if we compare ii. 106: pos 
tovtoy (Euclid) pnoty 6 "Epuodwpos 
aplker bar TAdtwva kal rovs Aourovs 
piAocdpous,the meaning isobviously 
not (as Steinhart, Pl. L. 121, un- 
derstands) all the philosophers 
who were at that time in Athens, 
but the rest known to the reader 
(i.e. the reader of Hermodorus, or 
of the writer whose statement is 
here made use of) who had left 
Athens with Plato. We might 
be more ready to doubt, with 
Steinhart (Pl. L. 121) whether 
danger threatening one of their 
number afforded Plato and his 
friends any ground for apprehen- 
sion. It is quite possible that 
Hermodorus attributed this motive 
to them from his own conjecture, 
in which he was really mistaken. 
However, the state of affairs after 
the death of Socrates is so little 
known to us that we cannot de- 
cide whether there was not some 
occasion, though perhaps unwar- 
ranted, for apprehension. 

27, On what follows cf. Herm. 
Plat. 51 sq.; 109 sq. 

78 All testimony agrees that his 
travels extended at least thus far. 
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the meagreness, and sometimes the contradictoriness, 

of the traditions,” it is impossible to ascertain with cer- 

For his travels in Egypt, we may 
quote his acquaintance with Egyp- 
tian institutions (vide page 358, 
note 2). The order of the journeys 
is variously given. According to 
Cicero, Republic, i. 10; De Fini- 
bus, v. 29, 87; Valerius Maximus, 
vill. 7, ext. 3; Augustine, De 
Civitate Dei, viii. 4, he went 
first to Egypt, and then to Italy 
and Sicily. It should be re- 
marked, that Valerius, like the 
declamator he is, transfers the 
date of the travels to the period 
when Plato had become famous. 
On the other hand, Diogenes, iii. 6 
(with whom is Quintilian, Insti- 
tutes, i. 12, 15), makes him visit 
Cyrene first, then the Pythagoreans 
in Italy, then Egypt (accompanied 
by Euripides, who had died some 
time before, however), and thence 
return to Athens. According to 
Apuleius, Dogm. Plat. i. 3; and 
the Prolegomena, c. 4, he went first 
to Italy to visit the Pythagoreans, 
then to Cyrene and Egypt, and 
thence back again to Italy and 
Sicily. The most credible of these 
statements is the first. We can 
scarcely suppose that Plato visited 
Italy twice running (the 7th Pla- 
tonic letter, 326 B, only knows of 
one Italo-Sicilian journey), while 
everything is in favour of Sicily’s 
having been the end of his travels 
(vide subter). And the opposite 
account gives us an unhistorie 
motive in the assertion of Apuleius 
and the Prolegomena, that he 
visited Cyrene and Egypt to inves- 
tigate the sources of Pythagorean- 
ism. The conjecture of Stallbaum, 
Plat. Polit. 88; Plat. Opp. i. xix., 
that Apul. is following Speusippus, 

is quite indemonstrable. Accord- 
ing to Diog. 7, he had intended to 
visit the Magi (and according to 
Apul. loc. cit., the Indians too), 
but was prevented by the wars in 
Asia. Lactantius, Institut. 4, 2, 
actually makes him travel to the 
Magi and Persians; Clemens, Co- 
hortationes 46, to the Babylonians, 
Assyrians, Hebrews, and Thra- 
cians. Cicero, Tusculans, 4, 19, 44, 
speaks of the ultim& terre which 
he had explored; according to 
Olymp. 4, Prolegg. 4, he had been 
initiated in the doctrines of Zoro- 
aster by Persians in Pheenicia; 
Pausanias, iv. 32, 4, repeats this, 
and says that he was also ac- 
quainted with Chaldean lore; and 
according to Pliny, Natural History 
30, 2, 9, he acquired the Persian 
magic while on histravels. These, 
however, are doubtless the inven- 
tions of later times, analogous to 
the tales about Pythagoras, and 
perhaps to some extent modelled 
onthem. A still more palpable 
fiction is the alleged acquaintance 
with Jews and Jewish scriptures, on 
which ef. Brucker, i. 635 sq. Her- 
mann, p. 114 A, 125; with the 
writers he quotes, and the 3rd part 
of the present work, 221, 300, 2nd 
edit. Lactantius, loc. cit. wonders 
that Plato and Pythagoras had not 
visited the Jews. 

29 Diogenes 6 would lead us to 
suppose that he went from Megara 
straight to Cyrene, and from thence 
to Sicily. On the other hand, the 
7th Platonic letter makes a long 
interval of active teaching elapse 
before his coming to Megara, Vide 
next note. 
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tainty how long he continued in Megara, when he com- 

menced his travels, whether they immediately succeeded 

the Megaric sojourn, or a return to Athens intervened ; 

whether his stay in Athens was long or short; and 

whether he had or had not become a teacher of philo- 
sophy before his departure. But if he really returned 

from Sicily only ten or twelve years after the death of 

Socrates,*° there is great probability, and even some 

*0 The only source for this is, of 
course, the 7th Platonic letter, 324 
A; and that account becomes sus- 
picious, because it is connected with 
the assertion in 325 C sq. that 
even before his journeys Plato 
had acquired and expressed the 
conviction, kak@v ob Ankew Ta av- 
Opava yévn, mply by 4 7d Tov 
diAocopviytwy apas ye kal aAndws 
yévos eis apxas AOn Tas moAırıkas 
N Tb tev SuvactevdyTay ev Tats 
mércow Ex Tivos polpas Oelas byTws 
procophon. If with this we 
compare Rep. v. 473 C, we can 
hardly doubt that the above-quoted 
words are to be referred to this 
place in the Republic. Conse- 
quently, the composition of the 
Republic must be dated before 
Plato’s first Sicilian journey. But 
this (vide subter) is in the highest 
degree improbable. At the same 
time, the statement of the letter 
as to Plato’s age at the time of his 
journey receives a confirmation 
which has been noticed by Stall- 
baum, Plat. Polit. p. 44, in cor- 
recting his earlier theory (De Ar- 
gumento et Artificio Thezteti, 13) 
that Plato did not return till the 
year 386. The confirmation is 
this. On his way back from Sicily, 
Plato is said to have been sold for 
a slave at Dionysius’ instigation, 

in ZEgina, and, according to an 
apparently accurate account in 
Diog. iii. 19, his execution was 
actually debated on, as a plebiscite 
punished all Athenians who entered 
the island with death. ZEgina, 
therefore, must at this time have 
been at open war with Athens. 
Now, according to Xenophon, Hel- 
lenica, v. 1, 1, this state of things 
cannot be dated before the last 
years of the Corinthian war; up 
to that time, the intercourse 
between Athens and ZEgina had 
received no check. This would 
give us 389 or at most 390 2.c., 
and we may therefore accede to 
the views of Hermann (p. 63) and 
almost all the later writers, that 
it was about this time that Plato 
returned to Athens. Grote, Hist. of 
Greece, xi. 52, would date his arri- 
val at Syracuse not earlier than 
387; on the ground that Dionysius 
would hardly have had leisure, 
before that time, during his war 
with Rheginm, to attend to the 
philosopher. We need not, how- 
ever, attach much importance to 
this argument; and, according to 
Diodorus, xiv. 110 sq., the con- 
quest of Rhegium dates later than 
the peace of Antalcidas, after 
which the treatment experienced 
by Plato in /Egina was impossible. 

*o 
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external evidence,*! that long before this journey he had 

Some time, too, must be allowed 
between Plato’s arrival and his 
departure. Tennemann, Platon’s 
Philosophie, i. 46, inclines to the 
belief that Plato’s first appearance 
in the Academy was in Ol. 99: an 
opinion which needs no special 
refutation, in face of the previous 
remarks and the facts to be pre- 
sently adduced. 

31 We may not be inelined to 
give much weight to the expres- 
sions of the 7th letter on this 
point (quoted on pp. 15, 28;17, 30), 
orto Valerius Maximus, both being 
too little trustworthy. But the 
theory is undoubtedly favoured by 
the circumstance that we possess 
a series of important works of 
Plato’s, composed in all probability 
before his return from Sicily, and 
at least some of them after his 
sojourn at Megara. The first of 
these is the Theztetus. The oc- 
casion of the dialogue is connected 
with a meeting with Theztetus, 
who is returning sick to Athens 
from the army at Corinth. This 
can only refer to the Corinthian 
War, B.c. 394-387. Munk (Nat. 
Ordn. d. Pl. Schr. 391 sq.) and 
Ueberweg (Exam. of Plat. writings, 
227 sq.) make the reference to ».c. 
368: ef. Diodor. 15, 68. At that 
date, however, Thestetus would 
have been no longer under any 
obligation to take part in a foreign 
campaign, and the dialogue would 
have to be dated later than various 
considerations, to be brought for- 
ward presently, will warrant. Be- 
tween the two dates given there 

_was no Athenian army at Corinth. 
In its later years the Corinthian 
war was carried on by Athens with 
mercenaries only (Xen. Hell. 4, 4, 
1; 14: Diodor. 14, 86, 91 sq.), so 

the dialogue must refer to the first 
period. 393. The date of its com- 
position cannot be much later; the 
introduction—almost a dedication 
to Euclid—points to a time at 
which Plato had not so decidedly 
broken with the Megara School as 
he has in the Sophist, and gives us 
the impression that it relates to 
matters still fresh in the Greek 
reader’s mind. (Ueberweg, p. 235, 
thinks such a dedication awkward; 
I only say that the frame in which 
the dialogue is set amounts to a 
dedication, Cicero has dedicated 
his ‘Posterior Academics’ to Varro 
in the same way.) Munk and 
Ueberweg object that if Plato 
wrote the Theztetus so early, he 
must have foreseen Thezetetus’ 
achievements in mathematics, at- 
tested by Proclus in Euel. p. 19, 
25. But Socrates does not say 
(These. 142 D) that Theztetus will 
live to be a distinguished mathe- 
matician ; he only predicts that he 
will become an eAAdyimos avhp; 
and there was no reason why he 
should not have said this at the 
date 392-388. If Thetetus is 
called (143 E sq.) weıpakıor in B.C. 
399, it does not follow that he was 
no more than 16, as Munk thinks; 
in the Symposium 223 A, Agathon, 
at the time of his first victory, is 
called petodkiov; and in Plutarch, 
Pericl. 36, Pericles’ betrothed son 
is denoted by the same title: on 
the other hand, Thestetus is 
called &vnp in pagel44D. Several 
other works (vide subter) seem to 
have preceded the Theztetus, and 
probably most of them were com- 
posed at Athens: Plato could not 
have given the requisite pains and 
concentration while on his travels; 
and to suppose them written at 
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settled in Athens,?? and there worked as teacher and 

author ; even granting that at this period his instruc- 

tions were confined to a select few, and that the open- 

ing of his school in the Academy took place later on.** 

What, in this case, we are to think about the journey 
to Egypt and Cyrene—whether the visit to Sicily was 

immediately connected with it, or whether ** Plato first 

returned to Athens from Egypt, and only undertook 

the Italian journey after an interval of some years, 

cannot be certainly determined, but there is a good deal 
in favour of the latter alternative.’ 

Megara would be to assume a 
‚ longer residence there than our 
evidence warrants. (See following 
note.) Some trace of such a stay, 
beyond the notice in Hermodorus, 
would naturally have been pre- 
served. The sharp polemic of the 
Thezetetus, (which Hermann, 499, 
and Steinhart, Plat. Werk. iii. 81, 
556, appear to be wrong in ignor- 
ing), and the probably contem- 
poraneous Euthydemus against 
Antisthenes (vide supra, pp. 248, 
15044 252,8; 264, 15: 255, 2; 
256, 1;) might indeed warrant 
the conjeeture, that at the time 
when he wrote these dialogues, 
Plato had already had some per- 
sonal encounters with Euclid, and 
known him as his opponent in 
Athens. If at this period Plato 
had already passed some years of 
literary activity at Athens, we can 
hardly imagine that the philosopher 
who will only allow a written 
document as a reminder to oral 

- delivery (Phedrus 276 D sq.) 
should have refrained from enun- 
ciating his views in personal inter- 
course with others. 

= If fear for his personal safety 

was the reason of his retire- 
ment to Megara, he must soon 
have been enabled to return home 
without danger; and again, as 
the philosophie intercourse with 
Euclid, supposing this to be Plato’s 
object, could just as well be 
enjoyed from the neighbouring 
Athens, it is impossible to see 
what could detain the philosopher 
a year at Megara. 

83 Grote agrees with the above, 
Plato i. 121. He rightly considers 
it highly improbable that Plato 
should have spent the 13 (strictly 
speaking 10-12) years before his 
return from Sicily in voluntary 
banishment. 

3 As Steinhart conjectures, Pl. 
W. iii. 100, 218, 316, 473. 

85 Most of our authorities take 
it for granted that he came straight 
from Egypt to Italy. But the 
varying accounts of the order of 
his travels, noticed above, show 
the utter want of exact informa- 
tion on the point. The 7th letter 
is silent about the journey to 
Egypt; if we are to follow it, we 
must conclude that he went 
straight from home to Italy; and 

c 2 
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If, indeed, Plato had already attained to manhood 

when he visited the countries of the south and west ; 

had already, that is, before his personal, acquaintance 

with the Italian Pythagoreans, found the scientific 

bases of his system, and laid them down in writings,*® 

these journeys cannot have had the striking effect on 
his philosophical development which is often ascribed 

to them in ancient and modern days. Besides the 

general enlargement of his views and knowledge of 
human nature, his chief gain from them seems to have 

consisted in a closer acquaintance with the Pythago- 

rean school ®” (whose principal written book he appears 

to have purchased ),?* and in a deeper study of mathe- 

Plutarch’s statement (Plut. de Ge- 
nio Socratis 7, p. 579) which makes 
Plato visit Delos on his return 
from Egypt, perhaps goes on the 
presupposition that he was not on 
a voyage to Italy, but to Athens. 
The main point, however, is that 
this theory gives the easiest ar- 
rangement of his works with 
reference to his life. The Politicus 
shows traces of his acquaintance 
with Egypt (vide subter, p. 22, 41). 
But on these points conjecture is 
all that is possible. 

86 We shall see presently that 
the Thezetetus and dialogues of the 
same date presuppose the doctrine 
of Ideas, and a certain acquaint- 
ance with Pythagorean tenets. 

87 The details on this point seem 
to rest on mere conjecture. Cicero, 
loc. cit., names Archytas, Eche- 
crates, Timzeus, and Acrion, or 
Arion (Valerius Maximus adds 
Cetus), as Pythagoreans, whose 
acquaintance he had made at that 
time. Olympiodorus gives Archy- 
tas, (the name of Timzeus seems to 

have dropped out). Apuleius, loc. 
cit., Eurytus and Archytas ; Dio- 
genes, Eurytus and Philolaus (the 
latter can scarcely have been alive 
at the time). Cf. Böckh, Philol. 
5 sq.; and Pt. 1, p. 287, of the 
present work. 

ss The first writer known to us 
who mentions the purchase of 
Philolaus’ works by Plato is 
Timon the Sillographer, apud 
Gellium, iii. 17. He only says, 
however, that Plato bought a small 
book for a large price, and with its 
help wrote his Tim&us. That the 
purchase was made on his travels, 
he does not say; nor does the 
price of the book—as given by 
Gellius, 10,000 denarii=100 Attie 
mine—seem to come from him. 
On the other hand, Hermippus, 
ap. Diog. viii. 85 (about B.c, 230), 
says, on the authority of a writer 
not named, but doubtless an Alex- 
andrian, that Plato, on his visit to 
Sicily, bought Philolaus’ work 
from his relations for 40 Alexan- 
drine mine, and copied his Timeus 
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To this study, Theodorus is said to have in- 

troduced him,* and we have at any rate no proof against 

the correctness of the statement.‘ He may have re- 

ceived further mathematical instruction from Archytas 

and other Pythagoreans, so that we can searcely be 

wrong in connecting with this journey his predilection 

for the science,*! and his remarkable knowledge of it : *? 

from it. Others (ibid.) say that the 
book was a present in acknow- 
ledgment of Plato’s having ob- 
tained the freedom of one of 
Philolaus’ scholars from Dionysius. 
Cicero, Rep. i. 10, says less de- 
finitely that Plato acquired it 
during his stay in Sicily. Accord- 
ing to Satyrus ap. Diog. iii. 9, 
viii. 15 (followed by Iamblichus 
de vita Pythagorica, 199) it was 
not Plato himself, but Dion by his 
commission, who bought it for 100 
mine. This sum, adds Diogenes, 
he could easily afford; for he is 
said to have been well off, and, as 
Onetor tells, to have received from 
Dionysius more than eighty talents. 
(The latter statement is not merely 
exaggerated, but plainly fictitious ; 
ef. also Diog. ii. 81, and page 
312, 2). Tzetzes, Chiliades x. 
790 sq., 999 sq., xi. 37, makes 
Dion buy it for him from Philo- 
laus’ heirs for 100 mine. We may 
probably agree with Böckh, Phi- 
lologus 18 sq., Susemihl, Genet. 
Entwickl., 1, 2, sq., and Steinhart, 
Pl. C. 149, sq., in saying that 
Plato certainly was acquainted 
with the work of Philolaus, per- 
haps actually possessed it; but 
beyond this, when, where, and how 
he acquired it, cannot be deter- 
mined, owing to the eontradictory, 
ambiguous, and partially improb- 
able nature of the accounts that 

have come down to us. A priori, 
it would be more likely that it 
came to him at Athens through 
the instrumentality of Simmias 
and Cebes. The Prolegomena, c. 
5, transfer the myth of the world 
soul to the pseudo Timeus. 

% Diog. iii. 6; Apul. loc. cit. 
That Plato was acquainted with 
Theodorus seems probable from 
the Theetetus, 143 D sqq., and the 
opening of the Sophist. and Poli- 
ticus. The acquaintance had 
doubtless been made at. Athens. 
Theodorus had visited Athens 
shortly. before the death of So- 
crates. (Plato, loc. cit.; and ef. 
Xen. Memor. iv. 2, 10.) 

1° The possibility, of course, re- 
mains that the journey to Cyrene 
was a mere invention, in order to 
assign. to Plato the mathematical 
teacher on whom he bestows the 
acknowledgment of. mention. 

4 We shall see later on what 
significance Plato attached to ma- 
thematical relations, and how much 
he valued a scientifie knowledge of 
them. They are to him the pecu- 
liar connecting link between Idea 
and Phenomenon; and thus the 
knowledge of them is the inter- 
mediate step, leading from sensuous 
envisagement to rational contempla- 
tion of the idea. Cf. Plut. Quest. 
Conviv. viii. 2, init.; Philop. de 
An. D, 6, o. David Schol. in Arist. 
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while, on the contrary, the stories about the mathema- 

- tical lore, priestly mysteries, and political ideas which 

he is stated to have acquired in Egypt,** are in the 

26, a, 10 ; Tzetz. Chil., viii. 972 sq. 
ascribe to him, without sufficient 
authority, the inscription over his 
lecture-room, pndels aryewmerpntos 
eioirw, which is generally stated to 
have been of Pythagorean origin. 

42 Vide Ciceron. de Oratore, i. 
-50, 217; and Proclus in Euclidem, 
11. 19, who notices him as one of the 
most important contributors to the 
advance of mathematical science. 
Phavorinus apud Diog. iii. 24, and 
'Proclus, loe. cit. and p. 58, attribute 
the invention of analysis and the 
conic section to him. Both state- 
‘ments, however, are doubtful; 
Proclus himself, p. 31, gives 
Menschmus as discoverer of the 
conie section. See, however, Ideler 
on Eudemus, Abh. d. Berl. Ak. 
1828, Hist. Phil. Kl. S. 207, for 
Phavorinus’ statement. The tale 
of his solving the Delian problem 
— (how to double a cube), while at 
the same time he found fault with 
the usual mathematical processes, 
is widely spread. Plut. de Ei. 6, 
386 ; De Genio Socratis 7, p. 519; 
Quest. Conviy. viii. 2, 1, 7, p. 718; 
Marcellus, e. 14; Theo Smyrn. 
e.1. Still, the accounts are very 
mythical: he reduced the problem 
to the finding two mean propor- 
tionals between two given lines. 
This may be correct. Cf. Euto- 
cius in Archim. de Sph. et Cyl. 
Archim. ed. Torelli, p. 135. Philop. 
in An. Post. p. 24, 117. (Schol. in 
Ar. 209 a, 36 b, 21 sq.) Ideler, loc. 
cit. He is also said to have in- 
vented a time-piece, Athen. iv. 
174 c. In the Thestetus, 147 D 
sqq., he puts several new arithme- 

tical definitions in Thezetetus’s 
mouth, doubtless his own dis- 
coveries; as the idea of stereometry, 
in Republic vii. 528 A sq., is re- 
presented to be, with special refer- 
ence to the ad£n ray kußwv. For 
mathematical passages in his writ- 
ings, the reader may be referred to 
Meno 82 A sq. 87 A; Rep. viii. 
546 B; Timeeus, 35 A sqq., 31 C 
sqq., 53 C sqq. 

43 Aecording to Cicero de Fini- 
bus, v. 29, 87, he learned from the 
Priests numeros et ccelestia (so 
Val. Max. viii. 7, 3); according to 
Clemens, Cohort. 46 A (cf. Stro- 
mata, i. 303 C) he learned geo- 
metry from the Egyptians, astro- 
nomy from the Babylonians, magic 
from the Thracians (evidently a 
reminiscence of Charmides, 156 D), 
and the rest from the Assyrians and 
Jews. Strabo (xvii. 1, 29, p. 806) 
was actually shown the house in 
Heliopolis where Plato had stayed 
with Eudoxus for thirteen years! 
(For thirteen, some MSS. of the 
Epitome read three, arbitrarily: 
vid. Strabo, ed. Kramer.) Against 
the whole statement, vid. Diog. 
viii. 86 sq. Ideler, loc. cit. 191 sq. 
Plato is said to have stayed at 
Heliopolis until he induced the 
priests to communicate some of 
their astronomical loretohim. At 
all events, they kept the greater 
part to themselves. Clemens 
(Strom. loe. eit.: ef. Diog. viii. 90) 
even knows the names of the priests 
who taught Plato and Eudoxus. 
He separates the two latter in 
time. Plut. Gen. Soer. e. 7, p. 518, 
gives him Simmias for a com- 
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highest degree improbable.“* In Sicily, Plato visited 

panion. Apuleius, Dogm. Plat. 
3, and the Proleg. 4, make him 
learn sacred rites in Egypt, as well 
as geometry and astronomy. Vide 
Olymp.5 ; Lucan, Pharsalia x. 181. 
Philostratus, Vita Apollonii 1, 4, 
only speaks of geometry and as- 
tronomy, which Plutarch de Iside, 
e. 10, p. 354, also mentions. Quin- 
tilian, 1, 12, 15, speaks indefinitely 
of the secrets of the priests; Dio- 
dorus, 1, 98, mentions the laws 
which Plato, like Solon and 
Lyeurgus, had borrowed from 
Egypt. He is here following 
Manetho or some other Egyptian 
authority. 

44 The external evidence has no 
authority per se. It belongs 
altogether to a time far removed 
from Plato’s, and abounding in 
arbitrary fictions which derived 
all Greek wisdom from the East. 
Some of the oldest legends, as in 
Strabo and Diodorus, sound so in- 
credible and point so plainly to 
dim Egyptian sources, that we 
cannot attach the slightest weight 
to them. There is no historic 
probability that Plato borrowed 
anything of importance from the 
Egyptians (vide pt. 1, p. 31 sqq.). 
And if we seek traces of the alleged 
Egyptian influence in Plato's doc- 
trines and writings, we find pretty 
nearly the opposite of what, aecord- 
ing to these later traditions, we 
might expect. He certainly shows 
some knowledge of Egypt (Polit. 
264 C, Phedr. 274 C); he makes 
use, perhaps, once of an Egyptian 
myth (Pheedr. loc. cit.) ; he derives 
another, really of his own inven- 
tion, from Egypt, while he enlarges 
on the great antiquity of Egyptian 
legends (Time. 21 E sqq.); he 
praises particularinstitutions(Laws 

il. 656 D; vii. 799; the gravity 
and religious character of the 
music, ibid. vii. 819 A; the re- 
gard paid to arithmetic in the 
popular education); while he 
blames others (loc. cit. ii. 657 A, 
GAN’ Erepa pavr’ by evpois abrößı. 
Specially, in xii. 953 E, if the 
remarkable words kadanep K.7.A. 
are really Plato’s, he censures 
the Egyptian cruelty towards 
strangers). On the ‘whole, he is 
inclined to disparage the moral 
condition and mental capacity of 
the Egyptians, and ascribes to 
them not the scientific, but only 
the industrial character. (Rep. iv. 
435 E; Laws, v. 747 C). This 
does not look as if he were sensible 
of any great philosophie debt to 
Egypt ; and there is really nothing 
in his system to point to Egyptian 
sources. Throughout, his philo- 
sophicattitude appears independent 
of any but Greek influences: the 
mathematical element in him is 
most nearly connected with Pytha- 
goreism ; (cf. p. 301, and Arist. 
Metaphysics, 1, 6, init.); his re- 
ligious references are confined to 
the Greek eultus; his polities find 
their illustration only in Greek 
types and Greek circumstances. 
Even the separation of classes in 
the Republic, as will be shown in 
its place, is not to be explained as 
an imitation of the Egyptian caste- 
system. Indeed, the most marked 
feature in the Egyptian constitu- 
tion, the priestly rule, is altogether 
absent in Plato; and in the Poli- 
ticus, 290 D sqq., with express re- 
ference to Egypt, he very decidedly 
disapproves of it. Cf. with the 
preceding Herm. p. 54 sqq., 112 
sqq-, where there are fuller quota- 
tions ; and my Part i. p. 25 sq. 
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the court of Dionysius the elder.* 
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But in spite of his 

close intimacy with Dion,*® he gave great offence there 
by his plain speaking,'” and the tyrant in wrath deli- 
vered up the troublesome moraliser to the Spartan 

ambassador Pollis, by whom he was exposed for sale in 

the slave-market of AKgina. Ransomed by Anniceris, 

a Cyrenian, he thence returned to his native eity.“® 

45 Of this there can really be no 
doubt. All our authorities are 
unanimous on the point, and Plato 
himself, in drawing the picture of 

the tyrant (Rep. viii. fin. ix. init.) 
seems to be speaking from per- 
sonal experience of what he de- 
scribes. The circumstances of the 
visit are variously given. We 
find, in quite ancient times, a 
calumnious story to the effect that 
it was the Sicilian kitchen which 
attracted the philosopher to Syra- 
euse. (Cf. Ep. Plat. vii. 326 B 
sq.; Apul. Dogm. Plat. 4; The- 
mistius, Orationes, 23, 285 c.; 
Aristides, Orationes 46 de qua- 
tuor viris, T. 301, Dind.; Lucian, 
Parasite, 34; Olymp. 4; Diog. iii. 
34; vi. 25, &e. We find a similar 

account in Philostr. v. Apoll.1, 35, 
Ömep mAolToU ZıkeAıkod.) The usual 
account is that he went to see the 
voleano (Diog. ili. 18; Apul. 4; 
Olymp. 4; Proleg. 4; Hegesander 
ap. Athen. xi. 507 b; the seventh 
Platonie letter is less definite, 326 
D ; and Plat. Dion. 4, follows it, in 
saying that chance or sume Divine 
guidance brought him to Sicily). 
According to Diog., Dionysius 
obliged Plato to visit him ; accord- 
ing to Plutarch, it was Dion who 
introduced Plato to his brother-in- 
law. Olymp. says that he sought 
out the tyrant uninvited, to induce 
him to lay down his power. Cor- 

nelius Nepos, x. 2 (with whom, in 
the main, Diodor. xv. 7 agrees), 
says that Dionysius invited Plato 
from Tarentum at Dion’s request. 

16 Vide the places quoted; 
specially the 7th Platonic letter. 
This of course is as little trust- 
worthy as any of the other letters ; 
but it shows that Dion was gene- 
rally assumed to have stood in 
close relations with Plato. For 
his alleged services to him, cf. 
Nepos, Plutarch, Cie. de or. iii. 34, 
139, and pp. 288 sq., 300, 3. 

47 Thus much is probably correct. 
The more detailed accounts in 
Plut., Diog., Olymp., loc. cit., 
appear to be mere arbitrary colour- 
ings of the main fact. The anec- 
dotes about Plato’s meeting with 
Aristippus (referred by many to 
this period) are equally uncertain. 
Vide supra, 291, 2, 312, 2. 

48 Here too there isa great diver- 
sity In the accounts. According to 
Diodorus xv. 7, Dionysius sold the 
philosopher in the Syracusan slave 
market, for 20 min; his friends 
freed him, and sent him to a 
friendly country. Diogenes, 19 sq., 
on Phavorinus’ authority, says 
that Dionysius was at first disposed 
to put Plato to death, but was dis- 
suaded by Dion and Aristomenes, 
and only delivered him to Pollis to 
sell. Pollis took him to ZEgina ; 
and there, in accordance with a 
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Plato seems now to have made his first formal 

appearance as a teacher. Following the example of 

Socrates, who had sought out intelligent youths in the 

Gymnasia and other public places,—he, too, first chose 
as the scene of his labours a gymnasium, the Academy, 
whence, however, he subsequently withdrew into his 

own garden, which was adjacent." 

decree of the people, Plato would 
have been executed, as being an 
Athenian, but was allowed, as a 
favour, to be soldinstead. Diogenes 
adds, that Dion or other friends 
wished to repay Anniceris his 
expenses, 20 or 30 mins; this he 
refused to take, but bought with 
it, for Plato’s use, the garden in 
the Academy, the price of which is 
given in Plutarch (de exilio 10 S. 
603) as 3000 drachme (30 mins). 
So Heraclitus, Alles. Homer C. 74, 
S. 150. Plutarch himself (Dion 5, 
cf. de tranquillitate animi 12, 471), 
and an account in Olympiodorus 
in Gorg. 164, says that when 
Plato had ineurred Dionysius’ 
enmity, his friends hurried him 
away on board the ship with which 
Pollis sailed to Greece (this is 
scarcely credible, if Sparta and 
Athens were then at war). Diony- 
sius had given Pollis secret orders 
to kill Plato, or sell him; and to 
effect this Pollis brought him to 
fEgina. Tzetzes, Chil. x. 995 sq., 
has a wonderful version; Plato 
was bought by Archytas from 
Pollis, and then instructed in the 
Pythagorean philosophy. Seneca 
(ep. 47, 12, and apud Lactant. 
Inst. iii. 25, 15 sq.), mentions the 
transaction, while he blames An- 
niceris for only having paid 8000 
sestertii—20 mine—for a Plato. 
Olympiodorus, 4, actually puts the 

Concerning his 

whole occurrence in the second 
Journey. Göttling, Geschichtlichen 
Abhandlungen 1, 369, endeavours 
to free Dionysius from the guilt of 
the sale; but his arguments, 
doubtful in themselves, are hardly 
in accord with Plutarch’s state- 
ment. There is no real certainty 
in any of the various versions of 
the affair ; cf. Steinhart’s critique 
(Plato’s Leben, 151 sqq.). 

9 Diog. ili. 5, 7.41; cf. Herm. 
121 sq., who makes the necessary 
remarks on the statements of 
Olymp. c. 6, and the Proleg. ce. 4. 
According to ARlian, 111.19, it was 
after his third Sicilian journey that 
he withdrew for some months into 
his garden, being dislodged by Aris- 
totle; which is manifestly false. 
Elian again, ix. 10,and Porphyry, 
De Abstinentia 1, 36, tell us that 
the Academy was reputed to be 
unhealthy, but that Plato refused to 
move from it for the sake of longer 
life. It could not, however, have 
been very bad; for Plato, Xeno- 
erates, and Polemo lived to a good 
age init. Hieron. adv. Jovin. ii. 
203, Mart., actually thinks that 
Plato betook himself to the un- 
healthy spot, ut cura et assiduitate 
morborum libidinis impetus fran- 
geretur ; judging the philosopher 
rather too much by his own ex- 
perience. So too Aineas of Gaza, 
Theophr. ed. Barth, p. 25. 
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manner of instruction tradition tells us nothing ; °° but 

if we consider how decidedly he expresses himself 

against the rhetoricians who made long speeches, but 

knew neither how to ask questions nor how to answer 

them ;?! and how low, on the same ground, was his esti- 

mation of written exposition, open to every misunder- 

standing and abuse,—in comparison with the living 
personal agency of conversation,’®—if we mark the fact, 

that in his own works, the development of thought by 
dialogue is a law, from which in his long literary 

career he allowed himself not a single noteworthy de- 

parture,—we can scarcely doubt that in his oral teach- 
ing he remained true to these main principles, 

On the other hand, however, we hear of a discourse 

on the Good, published by Aristotle ** and some of his 

fellow pupils, and belonging to Plato’s later years. Aris- 

totle himself mentions discourses on Philosophy; °* and 

that these were not conversations, but in their general 

character at any rate continuous discourses, is witnessed 

partly by express testimony, partly by their inter- 

nal evidence, which can be taken in no other way. 

8° Olymp. 6 has not the value of 
a witness, and can lead us to no 
conclusion of any moment. 

5! Prot. 328 E sqq., 334 C sqq. ; 
Gorgias 449 B. 

52 Phadr. 275 D sq.; 276 E. 
53 The references on this point, 

from Simplicius, Physica 32 b, 104, 
117; Alexander on the Metaphy- 
sies 1, 6 (Schol. in Aristot. 551, b. 
19); Philoponus De Anima OC, 2, 
are given by Brandis, De perditis 
Aristotelis libris de ideis et de 
Bono, p. 3 sq., 23 sqq. To the 
same treatise may be referred the 

statement of Aristoxenus (on Aris- 
totle’s authority), Harmonie Ele- 
menta, ii. p. 30, and this work, 
Part ii. b. 48. 2, 771, d. 2. 

54 De Anima i. 2, 204 b. 18; on 
the question whether the Aristote- 
lian books (and consequently the 
Platonic discourses) on the Good 
were identical with those on phi- 
losophy, or not, vide Brandis loc. 
cit. 6 sq.; Gr. R. Phil. ii. b. 1, 84 
89. 
ss Aristot. loc. cit.’ calls them 

axpdacis, Simpl. Adyoı and auwv- 
ovola, 
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Also, there are many portions of the Platonic system 

which from their nature could not well be imparted 

conversationally. It is most probable, therefore, that 

Plato, according to circumstances, made use of both 

forms ; while the supposition must be admitted that as 

in his writings, so in his verbal instruction, question 

and answer gave place to unbroken exposition, in pro- 
portion, partly to the diminished vivacity of increasing 

years, partly to the necessary advance in his teaching, 

from preparatory enquiries to the dogmatic statement 

of his doctrine in detail. 

That, side by side with the communications intended 

for the narrower circle of his friends, he should have given 

other discourses designed for the general public, is not 

likely.° It is more credible that he may have brought 

his writings into connection with his spoken instruction, 

and imparted them to his scholars by way of stimulus 

to their memories.*” On this point, however, we are 

58 Diog. iii. 37 (vide note 4) does 
not warrant such a conelusion ; the 
reference there seems to be to a 
prelection in the school. On the 
other hand Themist., or. xxi. 295 
D, tells us that Plato once de- 
livered a discourse which a large 
audience flocked to hear from 
Athens and the country. When, 
however, he came to the doctrine 
of the Good, the whole assembly, 
down to Plato’s usual hearers, dis- 
persed. No doubt this is only an 
arbitrary expansion of what Aris- 
tox. loc. cit. tells on Aristotle's 
authority, that the majority of 
Plato's disciples were greatly as- 
tonished, in the discourse on the 
Good, to hear, not of things usually 
considered good, but of mathe- 

matics, astronomy, and finally of 
the One Good. Plato certainly 
would not expound the most ideal 
part of his system to a miscella- 
neous concourse of hearers, as 
Themistius imagines; and, apart 
from that, with his views as to the 
conditions of any fruitful study of 
philosophy, and his low estimate 
of mere popular display speeches, 
he is hardly likely to have troubled 
himself with giving discourses to 
people who had not fulfilled his 
requirements. 

57 Cf. Pheedr. 276 D. Instead of 
other amusement, a man might 
write books, &aur@ te drouvhuara 
Onmavpılöuevos, eis 7d AHOns yüpas 
eav Icmraı, kal maytl Ta TavTdv 
Ixvos weriöyri, 
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entirely without information.** Platodoubtless combined 

with intellectual intercourse that friendly life-in-com- 

mon to which he himself had been accustomed in the 

Socratic circle and the Pythagorean Society. With a 

philosopher so little able to separate philosophie from 

moral endeavour, it might be expected that community 

of knowledge would naturally grow into community of 

life. In this way he appears to have joined his scho- 
lars at stated intervals in social repasts.°? There can 

be no doubt, from what we know of his sentiments on 

the subject,‘ that his instructions were altogether gra- 

tuitous; and if, on certain occasions, he accepted pre- 

sents from some of his rich friends," there is no reason 

58 The tale given by Diog. 37, 
from Phavorinus, that at the read- 
ing of the Pheedo all present, ex- 
cept Aristotle, gradually withdrew, 
is highly improbable. Philosophie 
interest and respect for the master 
cannot have been so scanty, even 
in Plato’s inferior scholars, as to 
allow of anything of the kind, 
least of all at the delivery of such 
a masterpiece. Besides, at the 
time when Aristotle was Plato’s 
pupil, the Phedo must have been 
long published. 

® Athensus xii. 547, d. sqq., 
quoting Antigonus Carystius, tells 
with some censure of the extrava- 
gance introduced by Lycon the 
Peripatetic at certain meals held 
on the first day of each month, to 
which the scholars contributed. 
They were connected with sacrifices 
to the Muses. Athen. continues, 
od yap iva auppuevres em 7d add 
THs €ws Tov OpOpiov ‘yevomevns 
Tpare(ns &roAabawoıv,?} xapıv efo- 
vias €roicavTo Tas ovyddous Tavras ol 

mepl TAdtwva Kal ’Ereloımmov, add’ 
iva dalvwvraı kal To Oeloy TIu@vres 
kal Quoik@s GAAHALS Fuumepidepd- 
Mevot Kal TO MAELOTOV Evexev avETEwS 
kat gidodoylas. It would appear 
from this that monthly banquets of 
the Muses were an institution of the 
Academy, and with them we may 
eonnect the well-known tale about 
the general Timotheus, who, after a 
meal with Plato, said, ‘ With such 
company one need fear no headaches 
to-morrow.’ (Plat. de sanitate tuen- 
da9,p.127; Queest.Cony.vi. proem.; 
Athen. x. 419 c.; lian, V. H. ii. 
18, from the same source.) At all 
events, Athen. loc. cit. says, as of 
something well known, 7d Ev ’Aka- 
dnula oupmécioy, and so again i. 4 
E, év t@ MlAdtwvos cucoitiw. To 
what new Pythagorean, however, 
he is indebted for the information 
in the second passage that the 
number of the guests used to be 
28 (4x 7) he has not informed us. 

6° On which compare Part I. 888. 
6) Anniceris is said to have 
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to conclude that such voluntary offerings were therefore 

customary among his disciples in the Academy. 

Plato’s sphere of work seemed to him to be limited 

to this intellectual and educational activity, more and 

more, as experience deepened his conviction that in the 
then state of Athens, no diplomatic career was compat- 
ible with the principles he held. The desire, however, 

that it might be otherwise was none the less strong in 
him ;® and that he had not abandoned the hope of 

somehow and somewhere gratifying this desire is proved 

by his two great political works, which are designed 

not merely to set forth theoretical ideals, but at the 
same time to exert a regulative influence on actual con- 

ditions. Consequently though he, as little as his great 
master, himself wished to be a statesman, both may 

bought for him the garden in the 
Academy, Dion defrayed the ex- 
penses for the purchase of the 
writings of Philolaus and for 
equipping a chorus (supra 24, 48; 
20, 38; 4,5). Not one of these 
accounts is sufficiently established, 
the two first only on feeble evidence. 
The statement of the 13th Plat. 
Let. 361 A sq. is quite worthless. 

#2 Cf. p. 13. Of the illustra- 
tions given there, only the most 
apposite, Rep. vi. 496 C, need be 
quoted here. In the present con- 
dition of society, says Plato, few 
ever succeed in deyoting themselves 
to Philosophy and remaining true to 
her. Kal robrwv 5) trav dAlywv of 
yevouevor kal yevoduevor &s HdV Kal 
nakdpıov Td KTäua, Kal THY TOAAGY 
ab ixavas iddvtes Thy wavlay, kal Sri 
obdels oddity byes ds eros elmeiv 
mepl TA TÜV möAewv mpdrTE od 
fori Evuuaxos uel’ Srov Tis iy emi 

Thy Tov Bikaiwy Bonbeıav odCor? 
tv, GAN damep eis Onpla kvOpwros 
eumer ey, ote tvvadinety EdeAwv od- 
Te ixavds dv eis maow ayplous davré- 
xew, amply te thy wéAw 4) pirous 
OvigoL mpoamoAöuevos avwpedrys 
ait@ Te Kal Tols HAAas by Yevoıro, 
TATA TaVTAhoyioUG AaBwvr, novxlav 
Exwv kal Ta abrod TpatTwY, ciov Ev 
xeıuwvı KoviopToD Kal CdAns smd 
mvevpatos pepouevou bd Teixloy 
amootds, Öp@v tovs &AdAous kara- 
mumAauevous dvoulas, ayand, el 
an autos Kabapds Adırlas Te Kad 
avoolwy Epyav Bidoerat. K.T.A. 

63 "AAAd Tot, is the rejoinder, 
loc. cit., ob Ta eAdxıora ky Siampa- 
Eduevos amadAdrroiro: to which 
Soerates replies, obd€ ye Ta ueyıora, 
un Tux&v moAırelas mpornkovans: ev 
yap mpoonkoton autos Te uaAAov 
abinreraı kal peta tov DBlwy ra 
kowa odoe, Cf. ibid. v. 473 C sq. 
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certainly be credited with the aim of forming states- 

men; and if he repudiated political activity in cir- 

% Tt has truly been said of a 
series of men who distinguished 
themselves by their political ac- 
tivity that they came out of the 
Platonie school. However, even 
in antiquity, the opinions as re- 
gards the political character of this 
school were very divided; and if 
the admirers of Plato like Plutarch 
adv. Col. 32, 6, sqq. p. 1126, bring 
into connection with him as pupils 
as many as possible of the greatest 
statesmen of his time, not seldom 
exceeding the bounds of historical 
fact, it cannot be expected that 
adversaries like Athenzeus xi. 508, 
d. sqq., and his predecessors, will 
be precise about their evidence for 
the statement that the majority of 
the Platonic pupils were rupavvırol 
ties Kal diaBordo. According to 
Plutarch. loe. cit. Dion (concerning 
whom vide pp. 24, 46, 32 sq.) 
belonged to Plato’s pupils, together 
with Aristonymus, Phormio (Plu- 
tarch Precepta. Reip. ger. 10, 15) 
and Menedemus, who respectively 
gave laws to the Areadians, Eleans, 
and Pyrrheans. (Menedemus is 
mentioned by the contemporary 
comedian Epierates in Athenzus, 
59, d. in connection with Plato 
and Speusippus, in Plutarch Sto. 
Rep. 20, 6, p. 1043 in connection 
with Xeuoerates); further Delius 
of Ephesus (called in Philostratus, 
Vit. Soph. 1, 3, p. 485 through a 
slip of the pen Alas), who under 
Philip and Alexander was the 
active promoter of the expedition 
against Persia, together with Py- 
tho and Heraclides of AZnos, the 
murderers of the Thracian king 
Cotys (Arist. Polit. v. 10, 1311 b. 
20, mentions as such the brothers 

Parrhon and Heraclides, with 
whom Pytho appears to have con- 
nected himself), the first of whom 
is known as the speaker and agent 
of King Philip (ef. Steinhart, Life 
of Plato 195, 322, 16); both are 
cited as Platonists by Diogenes iii. 
46. It must be from a confusion 
with the above-mentioned Hera- 
clides, that Demetrius of Magnesia 
according to Diogenes y. 89 as- 
signed the murder of a tyrant to 
Heraclides Pontieus, who bore the 
same name. Besides these we 
have Chio (the supposed writer of 
a letter in the Epist. Soerat.) and 
Leonides, who perished in the 
murder of the tyrant Clearchus of 
Heraclea (Justin xvi. 5, Suidas, 
KAéapxos, who adds to them as a 
third Antitheus; opposed to this 
Memnon ap. Phot. Cod. 224, p. 225, 
a. 10 sqq., says that Lysimachus 
killed him and his brother, because 
they had murdered their mother) ; 
Euphrzus of Oreos (Suid. Edop.) 
about whose influence at the court 
of Perdiecas (to whom the Plat. 
epist. v. recommends him). Athen- 
wus it is true (loc. cit. cf. 506, E), 
according to Antigonus of Karystus, 
expresses himself very unfavour- 
ably, but who we learn from De- 
mosth. Philipp. iii. p. 126 sqq. (by 
which Athensus’ account of his 
death is set right) was a martyr 
to Greeian liberty; Leo, who as 
statesman and commander defended 
his mother-eity Byzantium against 
Philip. (Plut. Phoe..14, Philostr. 
Vit. Soph. 1, 2. Suidas Acwv); 
Hermias, prince of Atarneus, the 
well-known friend of Aristotle 
(Diog. v. 3, 5 sqq. Strabo xiii. 1, 
59, p. 610. Diodor. xvi. 52, 
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cumstances which he considered hopeless,® there was, at 
the same time, nothing in 

Dionys. ep. ad. Arum. 1, 5. Suidas 
‘Epulas. Part ii. b. 16 sqq. 2nd 
edit.) Besides these Diog. ili. 46, 
mentions Euzeon of Lampsacus and 
Timolaus of Cyzicus, both of whom 
according to Athenz. 508 sqq. (who 
calls the one Euagon and the other 
Timzus) made unsuccessful at- 
tempts to usurp tyrannical power 
in their respective cities; Athenzeus 
adds to them Charon of Pellene as 
one of the profligate tyrants who 
came out of the school of Plato 
and Xenocrates, with what justice 
we do not know. According to 
Athenzus loc. cit. Diog. iii. 46, 
Callippus, also, the murderer of 
Dion, was a scholar of Plato, which 
statement is opposed by the Plat. 
epist. vil. 333 C; Plut. Dion, 34. 
The Clearchus mentioned above, 
according to Suidas KAéapx., at- 
tended the Academy only a short 
time. Itis very improbable that 
Chabrias was a student of the 
Academy (Plut. adv. Col. 32, 6, ef. 
Pseudo-Ammon, vita Arist. p. 10, 
West., who makes him out a rela- 
tion of Plato’s). The. account 
(Aéyos in Diog. iii. 23 sq.) that 
Plato alone stood by him at his 
trial is worth little historically, as 
Arist. Rhetor. iii. 10, 1411, p. 6, 
mentions another defender of Cha- 
brias; and the defence which in 
Diog. is put in the mouth of Plato 
obviously originated from the 
Apology, 28 E. Timotheus (ARlian, 
Varia Hist. ii. 10, supra 28, 59) it 
is true was proved to bea friend but 
by no means a pupil of Plato; his 
relation to him cannot at all have 
been so intimate as Ps.-Ammon 
loe. cit. would have it. Phocion 
in his younger days may have 

his principles to keep him 

heard Plato, and later on Xeno- 
erates (Plut. Phocion, 4, adv. Col. 
32, 6); with regard to the latter, 
however, he must have confined 
himself to being present at isolated 
discourses. Though Chamzleon 
and Polemo in Diog. iii. 46 repre- 
sent the orators Hyperides and 
Lyeurgus (of whom also the Pseudo- 
Plutarch vite decem Orat. vii. p. 
841 makes the same assertion) as 
pupils of Plato, their speeches (as 
Steinhart remarks, Plato’s Life, 
174 sqq.) show no proofs of the 
influence of Platonic thought and 
expression. Still less can we claim 
ZEschines for a pupil of Plato 
(with the scholiast on Esch. de 
falsa legat. i., who appeals to 
Demetrius Phalereus, compare 
Apollon. Vit. ZEsch. p. 14); and 
though Demosthenes, his great 
adversary, is variously stated, 
sometimes with greater and some- 
times with less precision, to have 
been a pupil of Plato, still, how- 
ever, in his orations no influence 
of Platonic philosophy appears, 
significant as may have been 
Plato’s influence on him as a 
stylist. (Plut. Demosth. 5, accord- 
ing to an anonymous writer in 
Hermippus, vite X orat. viii. 3, p. 
844. Mnesistratus in Diog. iii. 47. 
Cie. de Orat. i. 20, 89. Brut. 31, 
121; Orat. iv. 15; Off. i. 4; 
Quintil. xii. 2, 22, 10, 24; Lucian, 
Encomium Demosthenis, 12, 47; 
Schol. in Demosth. contra Androt. 
40; Olympiod. in Gorg. 166.) 
The 5th letter attributed to him 
does not make Demosthenes to 
speak as a Platonist, but only to 
express his good opinion of the 
Platonic school, under which he 
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back from it, should there arise a favourable opportu- 

nity for the realization of his ideas.‘ Such an oppor- 
tunity seemed to offer after the death of the elder Dio- 

nysius,” when Dion, and, at his instigation, Dionysius 

the younger, invited him pressingly to Syracuse.‘%® 

obviously does not include himself. 
Cf. Steinhart loc. cit. 175 sqq. 
Schiifer, Demosth. 1, 280 sqq.; and 
besides the authorities mentioned 
above, particularly Hermann, Plat. 
74 sq., 119 sq. Steinhart, 171- 

189. With regard to the relations 
of Isocrates with Plato we shall 
speak later on (p. 345, 2, 2nd edit.). 
No one represents him as his pupil, 
as he was eight or nine years older 
than Plato, and their friendship 
asserted in Diog. iii. 8, is estab- 
lished only for the earlier years 
of their lives by the writings of 
both. 

65 According to Plutarch, Ad 
principem ineruditum, i. p. 779; 
Lucullus, C 2; Zlian, V. H. xii. 
30, the people of Cyrene (beside 
whom Diog. iii. 23 and ALL. V. 
H. ii. 42, give the Arcadians and 
Thebans at the founding of Mega- 
lopolis) asked him for a scheme of 
laws; but he refused both, in the 
former case because Cyrene was 
too luxurious for him, in the latter 
because he perceived toov Exew ob 
OéAovras, ov meloew avTods TIuav 
tv icovoulay. The last statement 
is very improbable, for Plato would 
without doubt have given them 
a constitution just as little demo- 
eratic as they gave themselves; and 
moreover it is incredible that 
Epaminondas, who after the vie- 
tory of Leuetra promoted the 
founding of Megalopolis for the 
protection of Arcadia against 
Sparta, should have invited an 

Athenian, and partieularly so out- 
spoken a friend of Sparta as Plato 
undoubtedly was, to lay down the 
new constitution. The absurd 11th 
Platonic letter cannot come under 
consideration as historical evi- 
dence. 

6° Plato himself lays it down as 
a necessary condition, that phi- 
losophers should not withdraw 
from polities. The corresponding 
duty is an immediate consequence. 
And that this duty should only 
be binding with regard to one’s 
own state, would hardly be a 
maxim with one so fully possessed 
by his political ideal as Plato. 

# This happened Ol. 103, 1, at 
the beginning of the winter, and 
therefore 368 B.c. Diodor. xv. 
73 sq. Plato’s journey must be 
assigned to the following year. 
Cie. de Sen. 12, 41 (with which ef. 
Part i. p. 244, 3) dates it, or at all 
events, according to Fin. v. 29, 
87, the first journey, 405 a.v.c., 
which needs no refutation. 

68 Ep. Plat. vii. 327 B sqq.; 
ii. 311 E; iii. 316 C sq.; Plut. 
Dion, 10 sq. (ef. e. prine. Phil. 4, 
6, p. 779), who adds that the Py- 
thagoreans in Italy joined their 
entreaties to Dion’s. Cf. Corn. 
Nep., Dion, C 3, &e. The 7th 
Platonie letter is certainly not 
trustworthy, and all the following 
ones depend on it. What other 
sources of information Plutarch 
may have had we do not know. 
That Plato, however, did make a 
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Could this potentate indeed be won over to Philosophy 
and to Plato’s political beliefs—(and of this Plato, or 
at any rate Dion, appears certainly to have indulged a 

hope),°® the most important results might be expected 

to follow, not only in his own kingdom, but in all 

Sicily and Magna Grecia, indeed throughout the Hel- 
lenic states. Meanwhile the event proved, only too 

soon, how insufficiently this hope was founded. When 

Plato arrived in Syracuse, the young Prince received 

him most politely, and at first showed lively interest 
in the philosopher and his endeavours; but he very 

shortly became weary of these serious conversations, 

and when his jealousy of Dion, which was not entirely 

groundless, had led to an open rupture with that states- 

man, and at length to the banishment of the latter, 

Plato must have been glad to escape from the painful 

position in which he found himself, by a second return 

home.’! Nevertheless, after some years, at the renewed 

second and a third journey to 
Sicily cannot be doubted. The 
testimony is unanimous; and if he 
had not taken the journey, the 
composer of the letter would have 
had no reason for defending him 
on that score. That his motives 
were actually those ascribed to 
him is probable in itself, and 
made more so by the whole politi- 
eal situation; and this is borne 
out by the passage in the Laws, 
iv. 709 E sqq., in which Hermann, 
p- 69, rightly recognises an expres- 

- sion of the hopes which led Plato 
to Syracuse. These hopes, he 
later on maintains, have not failed 
in regard to their universal foun- 
dation, even though they were not 

accomplished on that particular 
occasion. 

8 Diogenes’ counter-statement, 
iii. 21, that he asked Dionysius 
for land and people towards the 
realization of his state, is certainly 
false. Apul. dogm. Pl. 4 is a 
misunderstanding. 

70 More detailed information, 
but of doubtful worth, may be 
found in Plut. Dion 13; De Adu- 
latione 7, p. 52, 26, p. 67; Pliny, 
Natural History, vii. 30; Zl. V. 
H. iv. 18; Nepos, loc. cit. The 
allegel meeting of Plato and 
Aristippus at the Syracusan Court 
has been already discussed, Part i. 
pp. 291, 2; 312, 3. 

71 Ep. Plat. iii, 229 B sqq., ili. 

*p 
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solicitations of the tyrant and entreaties of his friends, 

he resolved upon yet another voyage to Sicily. His 

immediate aim was doubtless to attempt a reconciliation 

between Dion and Dionysius; to this may have linked 

themselves more distantly, new political hopes: the 

undertaking, however, turned out so unfortunately that 

Plato was even in considerable danger from the mis- 

trust of the passionate prince,” and only evaded it by 

the intervention of the Pythagoreans, who were then at 

the head of the Tarentine state. Whether, after his 

return,’ he approved of Dion’s hostile aggression on 

Dionysius, we do not know; but for his own part, from 

318 C; Plut. Dion 14, 16; Diog. 
iii, 21 sq. The latter assigns to 
this journey what, according to 
better authorities, happened in the 
third; and he therefore puts an 
incident in the first, which Plu- 
tarch relates of the second. Cf. 
also Stobzeus, Florilegium, 13, 36, 
who, however, connects with it a 
circumstance generally told of 
Dionysius and Aristippus. 

Dion, who appears in the two 
previous journeys as Plato’s enthu- 
siastic admirer, had, according to 
Plutareh, Dion 17, become still 
more intimate with him during a 
long stay at Athens, in the course 
of which he also became a close 
friend of Speusippus. 

78 Ep. Plat. ii. 316 D sqq.; 
vii. 330 B; 33 D; 337 E sqq.; 
and from these sources Plutarch, 
Dion 18-20; Maximus Tyrius, Dis- 
sertationes xxi. 9; Diog. 23. The 
particulars are uncertain; the 
letter of Archytas ap. Diog. 22 is 
certainly spurious. According to 
Plut. e. 22 (ef. Ep. Plat. ii. 314 D) 
Speusippus accompanıed him to 

Syracuse; according to Diog., 
Xenocrates. He is said to have 
left the conduct of his school at 
Athens during his absence to 
Heraclides. (Suidas, voe. ‘Hpa- 
kAelöns.) The Epistole Hera- 
clidis, quoted there by Ast, and 
even by Brandis—the former in 
Pl. Leben u. Schr. p. 30, the latter 
Gk.-Röm. Phil. ii. a. 145—do not 
exist. The quotation is due to a 
misunderstanding of Tennemann’s 
words, Plat. Phil. i. 54; ‘Suidas 
in Heraclides Epistol. (Platonic 
se.) ii. p. 73’ (Bipont.). 

4 According to Ep. vii. 350 B 
(ef. p. 345 D) this must be dated 
in the spring of 360 ».c., for he 
is said to have met Dion at the 
Olympie games (which can only be 
those of the year named) and in- 
formed him of events in Syracuse. 
His hither journey would then be 
361. Cf. Herm. p. 66. 

5 Plutarch. adv. Col. 32, 6, p. 
1126. Cie. de Orat. ni. 34, 139, 
and AElian, V. H. iii. 17, represent 
the impulse as coming from Plato. 
But this is an exaggerated infer- 
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this time, having now attained his seventieth year, he 

seems to have renounced all active interference with 

politics.”® 

tinued amidst the reverence of countrymen 

The activity of his intellect, however, con- 

and 

foreigners,’ unabated till his death,”® which, after a 

happy and peaceful old age,” is said to have overtaken _ 
him at a wedding feast.*° 

Ep. Plat. vii. 326 E. 
Dion found warm sup- 

port from Speusippus and other 
Platonists, Plut. Dio 22,17. His 
companion and subsequent enemy, 
Callippus, is noticed as a scholar 
of Flato’s (vide p. 31). 

7% Athenzus, xi. 506, indeed 
says that he was intimate with 
Archelaus of Macedonia, and later 
on, paved the way for Philip’s 
supremacy : so that we might infer 
his sympathies to have been in 
general with the Macedonian party. 
As regards Archelaus, however, the 
statement is refuted by chrono- 

ence from 
Cf. Ep. iv. 

logy, and by the Gorgias, 470 D 
sq.; and the alleged support of 
Philip narrows itself down, even on 
Athenzeus’s own quotations, to the 
circumstance that Plato's scholar 
Euphreus had obtained for Philip 
a certain territory from Perdiccas, 
and this Philip used for the fur- 
therance of greater designs. Any 
personal intercourse between Plato 
and Philip there does not seem to 
have been. ABl. V. H. iv. 19, cer- 
tainly says that Philip paid honour 
to Plato, as to other learned men ; 
but, according to Speusippus ap. 
Athen. loc. cit., and Diog. 40, he 
expressed himself unfavourably 
about him. 

™ Cf. (besides what has been 
quoted, p. 32, 65, and about his 
relution to Dion and Dionysius), 

Diogenes, 25, and what will be 
presently remarked on the exten- 
sion of the Platonic school. 

78 Of his literary works this is 
expressly witnessed (vid. supr. p. 
3, and Diog. 37; Dionys. comp. 
verb, p. 208; Quint. viii. 6, 64; on 
which however ef. Susemihl, Gen. 
Ent. 11, 90 sq.). And we may 
safely conclude that it was the 
same with his activity as teacher. 
The alleged interruption of his 
work by Aristotle will be dis- 
cussed later in the life of that 
philosopher. 

79 Cicero, de Senect. 5, 13. 
80 Hermippus ap. Diog. iii. 2. 

Augustine, ©. D. viii. 2. Suid. voe. 
IAgr. Cicero's seribens est mor- 
tuus, loc. eit., is not at varianee 
with this latter, if we remember 
that it need not be taken literally. 
According to Diog. 40, a certain 
Philo had used the proverbial 
expression IIAdrwvos dBeipes ; and 
Myronianus coneluded from this 
that Plato died of $Beıplanıs, as it 
is said Phereeydes and others did. 
Of course this is false. Perhaps 
the expression comes originally 
from the place in the Sophist, 
227 B; or the passage may at 
least have given a handle to the 
story. As to Plato’s burial, monu- 
ment, and will, vide Diog. iii. 25, 
41 sqq. Olymp. 6 ; Pausan. 1, 30,3; 
‘Herm. p. 125, 197. 

D2 
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Even in antiquity, the character of Plato was the 

subject of many calumnies.*! The jests of the comic 

poets which have come down to us * are indeed harm- 

less enough, and concern the philosopher more than 

the man; but there are other reproaches, for the 

silencing of which Seneca’s apology ®—that the life 
of a philosopher can never entirely correspond with 

his doetrine,—is scarcely sufficient. On the one hand, 

he is accused of connections, which, if proved, would 

for ever throw a shadow on his memory;** on the 

other of unfriendly, and even of hostile behaviour 

towards several of his fellow disciples.** 

81 One of these erities of Plato 
was Timzeus the Locrian, Plut. Nie. 
1; two others we shall meet with 
in Aristoxenus and Theopompus, 
the pupils of Isoerates, who, in 
this way, retaliated for the attacks 
of Plato and the Platonists on 
Isocrates and Rhetoric: ef. Dion. 
Hal. ep. ad Pomp. p. 757; De pre. 
Hist. 782; Athen. xi. 508 c. Epiet. 
Dyes a1. 7,5. 

8 Ap. Diog. iii. 26 sq.; Athen. 
ji. 59 c. sq.; xi. 509 c. 

83 Vita beata, 18, 1. 
#1 Vide Diog. 29; ZElian. V. H. 

iv. 21; Athen. xiii. 589 ¢., and 
supra, p. 8, 8. Even Dion is 
here called his favourite; and an 
epitaph is quoted, which Plato (at 
the age of seventy-three) is said to 
have composed on his friend, who 
must have been sixty at least. 
That Antisthenes alluded to some 
amours of Plato’s by the title of 
his Sd@wy is a mere arbitrary con- 
jecture. The censure of Diesar- 
chus ap. Cie. Tuse. iv. 34, 71, is 
levelled not at his character, but 
his philosophy. On the other 

He has 

hand, Suidas, p. 3000, ed. Gaisford, 
affirms that he never entered into 
any sexual relations. But this, 
again, can only be a dogmatic 
invention, originating with the 
asceticism of later schools. 

® The only hostility that can be 
demonstrated, however, is between 
Antisthenes and Plato; vide Part 1. 
255,and supra, p. 18, 31. Antisthe- 
nes is allowed on all hands to have 
been the aggressor, and always to 
have displayed the greater vehe- 
tence and passion. The assertion 
that Plato behaved ill to Eschines 
has been discussed, Part i. p. 167, 6; 
204,3; and his alleged neglect of 
him in Sicily (Diog. 11. 61) is con- 
tradieted by Plut. de Adul. ce. 26, 
p.67. He certainly passed censure 
on Aristippus, vide Part i. p. 242; 
but it was well merited, and we 
may well believe there was no love 
lost between them, even though 
the anecdotes of their meeting in 
Syracuse (vide Part i. p. 291, 2) do 
not tell us much, and the accounts 

| 
of acertain He:esander ap. Athen. — 
xi. 507 b. still less. At all events, 
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also been charged with censoriousness and self-love ; *® 

not to mention the seditious behaviour after the death 

of Socrates which scandal has laid to his account.®” His 

relation with the Syracusan court was early ®® made the 

handle for divers accusations, such as love of pleasure,*® 

avarice,” flattery of tyrants; °! and his political character 

what we do know cannot turn to 
Plato’s disadvantage. We get re- 
peated assertions of an enmity 
existing between Plato and Xeno- 
phon (Diog. iii. 34; Gell. N. A. 
xiv. 3; Athen. xi. 504 e.). But 
Böckh has shown (de simultate quie 
Platoni cum Xenophonte inter- 
cepisse fertur, Berlin, 1811) how 

little ground there is for such a 
belief in the writings of either; 
and the writings are the only real 
authority. Most likely the whole 
story is an invention. Cf. Stein- 
hart, Pl. L. 93 sq. 

86 Dionysius ad Pompeium, p. 
775 sq.; Athen. xi. 506 a. sqq.; 
Antisthenes and Diogenes ap. 
Diog. vi. 7, 26; Aristides de 
quatuoryiris. The accusation is 
mainly grounded on Plato’s 
writings, which cannot be said to 
justify it, however one-sided many 
of his judgments may be. The 
conscious superiority, to which he 
had a real right, may have been 
too prominent in particular cases ; 
even disadvantageously so, some- 
times, for others. Cf. the quota- 
tion from Aristotle, Part i. p. 289, 2. 
But this can hardly bear out such 
accusations as the above. Of the 
anecdotes given in Plutarch de 
adul. c. 32, p. 70; Alian, V. H. 
xiv. 33 (Diog. vi. 40); the first is 
irrelevant, the second certainly 
untrue; and what Hermippus ap. 
Athen. xi. 505 d., gives, looks un- 
historical too. Aristoxenus apud 

Diog. ix. 40, taxes Plato with the 
childish design of buying up and 
destroying the writings of Demo- 
critus. But of this we may un- 
hesitatingly acquit him. Aris- 
toxenus is too untrustworthy a 
witness; and we may at least 
eredit Plato with the sense to see 
that a widely spread mode of 
thought could not be abolished by 
the burning of a few books. His 
own distaste for merely material 
science and his general disparage- 
ment of such studies may perhaps 
account for his never mentioning 
the physicist of Abdera. 

87 Hegesander ap. Athen. xi. 
507 a. sq.; the falsehood of the 
statements need not be pointed out 
to any reader of the Pheedo or the 
Symposium. The dream of So- 
crates related ibid. is a malicious 
parody of that mentioned above, 
p. 9, 15. 

# The seventh Platonic letter is 
a refutation of such charges. 
According to Diog. iii. 84; vi. 25, 
the charges were openly made even 
in Plato's lifetime. 

89 Vide p. 23, 45. 
8 Philostr.-v. Apoll. 1, 35; 

Diog. iii. 9. The anonymous 
assertionin Arsen. Violet. ed. Katz, 
508, and the Florilegium Mona- 
cense (Stob. Flor. ed. Meineke, 
T. iv. 285), No. 227, that in old 
age he became avaricious, is of the 
sume kind. Seneca, v. 6, 27, 5, 
remarks that he was reproached 
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has especially suffered at the hands of those who were 

themselves unable to grasp his ideas.°? Lastly, if we 

are to believe his accusers, he not only, as an author, 

allowed himself numerous false assertions "? respecting 
his predecessors, but also such indiscriminate quotation 

from their works, that a considerable portion of his own 

writings can be nothing more than a robbery from 

them.** All these complaints, however, so far as we are 

for taking money. Others say (v. 
supr. Part i. p. 312, 3; and Diog. 
ii. 81) that he did not do so even at 
Syracuse. The seventh letter re- 
cognises no reason for defending 
him against the charge. 

9! Diog. vi. 58. Against which 
it is unnecessary to refer to Plut. 
Dion 13, 19, and the quotations on 
p- 24, 47. 

% The quotations given by 
Athenzus, xi. 506 e. sqq., 508 d. 
sqq., have but little importance. 
Some are plainly untrue (vide 
supra, p. 34, 76), or misrepresenta- 
tions; and the rest, even if true, 
wonld not have much reference to 
Plato himself. On the other hand, 
we may see from the places quoted, 
pp. 29, 62; 32, 68, that Plato had 
oceasion to explain his political 
inactivity and his relation to the 
younger Dionysius. And we may 
expect to find that both were cast 
in his teeth, just as his political 
idealism and his preferepce for 
aristocratic government must neces- 
sarily have given offence. Cf. also 
Rep. v. 472 A, 473 C, E. 

*3 Cf. the list of offences in 
Athen. v. ec. 55, 57-61 ; the correc- 
tion of which we may spare our- 
selves, together with the absurd 
complaints about the fictitious 
speeches which he puts in the 

mouth of Socrates and others: 
xi. 505 e. 507 c.; Diog. 35. 

* So he is said to have borrowed 
from Philolaus’ writings for his 
Timeus (v. supr. 20, 35), and from 
a work of Protagoras for the Re- 
publie (Aristox. and Phav. ap. 
Diog. iii. 37, 57). According to 
Porphyry ap. Euseb. Preeparatio 
Evangelica, x. 3, 24, he is indebted 
to the same source for his objec- 
tions to the Eleatics. Alcimus ap. 
Diog. ili. 9 sq., reproached him 
with having taken the foundations 
of his system from Epicharmus: 
Theopompus, ap. Athen. xi. 508 ¢., 
said that he borrowed most of his 
dialogues from Aristippus, Antis- 
thenes, and Bryso. With regard 
to Epicharmus, the assertion is 
groundless, as has been shown in 
Vol. i. 428 sq. To the statements 
of Aristoxenus and Theopompus 
no one who knows the untrust- 
worthiness of the writers will be 
inclined to give much weight. The 
statement of the former (whom his 
assertions about Socrates already 
sufficiently characterise, supra, 
öl sq., 48, 54, 6, 59, 5) is im- 
probable on the face of it; if true 
at all, it can’ only have reference 
to some unimportant points, And 
the same applies to Theopompus’s 
story (ef. supra, 36, 81), apart from 
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in a position to test them, appear so unfounded that 

searcely a fraction of them will stand the process of 

investigation ;” and the rest are supported by such 

weak evidence, that they ought not to affect that 

reverence for the character of the philosopher which 

is certain to ensue from the perusal of his works. So 

far as a man may be judged by what he has written, 

only the very highest opinion can be formed of the 

personality of Plato. To appreciate him ‘correctly, 

however, he must be measured bya standard that takes 

account of his natural disposition and historical place. 

Plato was a Greek, and he was proud of being one. He 
belonged to a rank and to a family, the prejudices as 

well as the advantages of which he was content to 

share. He lived at a time when Greece had touched 
the highest point of her national life, and was steadily 

declining from political greatness. His nature was 

ideal, adapted rather to artistic creation and scientific 

research than to practical action; which tendency, 

nourished and confirmed by the whole course of his 

life, and the strong influence of the Socratic School, 

eould not fail to be still further strengthened by his 

own political experiences. From such a temperament 

and. such influences might be evolved all the virtues of 

the common Socratic element, which 
Plato did not need to borrow of 
anyone. Porphyry’s assertion may 

ssibly have some basis of truth ; 
ut it can hardly redound to 

Plato's discredit. Finally, if Plato 
was indebted to Philolaus for the 
construction of the elements and 
other details of physical science in 
the Timzeus, and for the deductions 

as to the limit and the illimitable 
in the Philebus, we can find no 
fault with him for this in itself; 
and in both cases he has sufficiently 
pointed out his sources in making 
a general reference to the Pytha- 
goreans, even if he has not named 
Philolaus. 

% Vide preceding note. 
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a man and a philosopher, but nought of the grandeur 

of a politician. Plato might desire the very best for 

his country, and be ready to sacrifice for her sake 

everything except his convictions: but that he should 

have thrown himself into the turmoil of political life, 
for which he was quite unfitted,—that he should have 

lavished his soul’s strength in propping up a constitu- 

tion, the foundations of which he thought rotten,®*— 

that he should have used means that he felt to be use- 

less to stem the torrent of opposing fate,—that he, like 

Demosthenes, should have led the forlorn hope among 

the ruins of Grecian freedom,— would be too much to 

expect. His province was to examine into State prob- 
lems and the conditions of their solution ; their prac- 

tical realization he abandoned to others. Thus inner 

disposition and outward circumstances alike designed 

him for philosophy rather than state-craft. But even 

his philosophy had to be pursued differently from that 

of Socrates, nor could his habits of life exactly resemble 

his master’s. He desired to be true in the main to 

the Socratic pattern, and by no means to return to the 

mode of teaching adopted by the Sophists.”” But aim- 
ing as he did at the formation and propagation of a 

comprehensive system,—aphoristic conversation, condi- 

tioned by a hundred accidental circumstances, was not 

enough for him; he wanted more extensive machinery, 

%6 Vide supra; p. 29, 62; cf. 
Ritter ii. 171 sqq. 

97 He not only took no fees for 
his teaching (Diog. iv. 2, and 
Proleg. e. 5, ef. p. 314, 4), strongly 
disapproving of the Sophists’ con- 
duct in this respect (vide Vol. i. 

p. ‘888 sq.), but he also censured 
the form in which the Sophistie 
doctrine was enunciated (Protag. 
328 E sqq.; 334 C sq.; Gorg. 449 
B. sq.; Hipp. Min. 373 A. Cf. 
supra, p. 26, 51), 
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skilled labour, intellectual quiet; he wanted hearers 

who would follow his enquiries in their entire connec- 

tion, and devote to them their whole time; his philoso- 

phy was forced to withdraw itself from street and mar- 

ket, within the precincts of a school.?® 

Here already were many deviations from the 

Socratic way of life; many more sprang from Plato’s 

own habits and inclinations, which were generally 

opposed to it. Simplicity and temperance were indeed 

required by his principles,” and are expressly ascribed 

to him;'°° but the entire freedom from wants and posses- 

sions to which Socrates attained, would not have suited 

a man of his education and circumstances. Himself 

full of artistic taste, he could not deny all worth to life’s 

external adornments; !°! extending his scientific research 

unreservedly to all reality, he could hardly, in ordi- 

nary life, be so indifferent to the outward, as they who, 

like Socrates, were satisfied with moral introspection. 

Socrates, in spite of his anti-democratic politics, was, 

by nature, a thorough man of the people: Plato’s per- 

sonality, like his philosophy, bears a more aristocratic 

8 Cf. Diog. 40: eferömile de kal 101 Plato is indeed said not to 
aurds Ta mAelota, Kala Tıves hace 
Olymp. c. 6. 

* Cf. specially Rep. iii. 403 E 
89. ; Gorg. 464 D. 

100 Vide the places quoted p. 28, 
59; and Diog. 39. In the same 
connection we may notice the 
doubtful tale in Stobzeus, Flor. 17 
36 (attributed to Pythagoras by 
Flor. Monae. 231), of his pouring 
away the water with which he 
meant to quench his thirst, as an 
exercise of self-denial. 

have disdained a certain amount of 
luxury in domestic management 
(Diog. vi. 26); some of his pupils 
were ridiculed by contemporary 
comie writers on account of their 
fine clothes and their haughty be- 
haviour. (Athens. xi. 509; xii. 
544 sq.) On the other hand 
Seneca ad Helv. 12, 4, says that 
Plato only had three slaves; his 
Will in Diog. ii. 42 mentions 
five, 
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stamp. He loves to shut himself up in his own circle, 

to ward off what is vulgar and disturbing ; his interest 

and solicitude are not for all without distinction, but 

only or chiefly for the elect who are capable of sharing 

his culture, his knowledge, his view of life. The aris- 

toeracy of intelligence on which his State rests has deep 

roots in the character of Plato. But precisely to this 

circumstance are owing the grandeur and completeness 

that make his character in its particular sphere unique. 

As Plato in his capacity of philosopher unites the 

boldest idealism with rare acuteness of thought, a dis- 

position for abstract critical enquiry with the freshness 

of artistic creativeness ;—so does he, as a man, combine 

severity of moral principles !% with lively susceptibility 

for beauty, nobility and loftiness of mind with tender- 

ness of feeling, passion with self-control,!® enthusiasm 

for his purpose with philosophic calm, gravity with 

mildness,! magnanimity with human kindliness,'™ 

dignity !'% with gentleness. He is great because he 

knew how to blend these apparently conflicting traits 

102 An epitaph in Diog. 48 calls 
him cwopociyvn mpopepwy Ovntaey 
Hoe Te dıkalw. 

103 To this belongs the well- 
known tale, that Plato asked a 
friend to chastise his slave because 
he himself was angry. Another 
version is, that he said to the slave 
himself, ‘Luckily for you, I am 
angry; or you would get stripes.’ 
Plut. de educatione puerorum, 14, 
p. 10; de sera numinis vindicta 5, 
p. 551. Sen. de Ira iii. 12, 5; 
Diog. 38 sq.; Stob. Flor. 20, 43, 
57; Flor. Mon. 284. Perhaps it 
is with reference to this story that 
Themistius, Or. 2, 30 d., holds him 

up as a model of gentleness. 
1% Of. the quotations in Parti. p. 

286, 9. 
105 A beautiful instance is given 

by Alian, V. H. iv. 9. 
106 Heraclides ap. Diog. 26 tells 

us, that in his youth he never 
allowed himself to laugh immoder- 
ately; and Aflian, V. H. iii. 35, 
says laughter was forbidden in the 
Old Academy. We need not take 
either of these statements literally, 
but they show that Plato was re- 
garded as a very serious character. 
Another instance is given by Seneca, 
de Ira ii. 21, 10. 

—————— 
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into unity, to complement opposites by means of 
each other, to develcpe on all sides the exuberance of 

his powers and capabilities into a perfect harmony,'" 

without losing himself in their multiplicity. That 
moral beauty and soundness of the whole life, which 

Plato, as a true Greek, requires betore all thing»,! he 

has, if his nature be truly represented in his works, 

brought to typical perfection in his own personality.!" 

Nor is the picture marred by incongruity of outward 

semblance with inward reality, for his bodily strengthand 

beauty have been especially recorded.!"" But through- 

out, the most striking peculiarity of the philosopher is 

that close connection of his character with his scientific 

aims, which he owes to the Socratic school. The 

moral perfection of his life is rooted in the clearness of 

his understanding ; it is the light of science which dis- 

perses the mists in his soul, and causes that Olympian 
serenity which breathes so refreshingly from his works. 

In a word, Plato’s is an Apollo-like nature, and it is 

a fitting testimony to the impression produced by 

07 Olympiodorus says (C 6) of 
Plato and Homer, dvVo yap adraı 
Wuxal Aéyovra: yevéoOar mavap- 
pédviot, 

"se Eig. Rep. iii. 401 B sq.; 
403 C. Phileb. 64 C sq.; 66 A. 

1 Cf. also Panetius ap. Cie. 
Tuse. i. 32, 79, and the verses of 
Aristotle quoted, ii. 9, 2, 2nd edit. 

N Epiet. Diss. i. 8, 13, kaAds 
jv Tdrav nal ioxupds. Further 
ef. Apul. dogm. Plat. 1, and the 

* quotations supra 339, 1, 242, 2, on 
Plato's build and gymnastie dex- 
terity. Among the portraits of 
Plato (on which see Visconti. Icono- 
graphie grecque, i. 169 [228] sq.), 

the statuette, a drawing of which 
Jahn after Braun, Mon. Ined. d. 
Instit. iii. 7, had prefixed to his 
edition of the Symposium (the 
original has vanished), is the only 
one which bears his name and dis- 
plays any likeness. Other supposed 
busts of Plato represent Asclepios 
or the bearded Dionysos. Pha- 
vorinus in Diog. iii. 25 mentions a 
statue on his tomb by Silanion. 
According to Plut. adul. et amor. 
e. 9, p. 53, Plato had high shoulders 
which his affected admirers tried 
to imitate, and according to Diog. 
5, a thin clear voice. 
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himself on his contemporaries, and by his writings on 

after generations, that many myths should have placed 

him, like Pythagoras, in the closest union with the god 

who, in the bright clearness of his spirit, was to the 

Greeks the very type of moral beauty, proportion, and 

harmony.!!! 

1 This view had influence in 
the celebration of his birthday 
feast, and perhaps even in the par- 
tieular date assigned for it: vide- 
supr. 338, 1. We find from Diog. 
2 (Olymp. i. Prol. 1), Plut. Qu. 
Conv. viii. 1, 2, 4: Apul. dogm. 
Pl. 1, #1. V. H. x. 21, that even in 
Speusippus’ time the tale went 
that Plato was a son of Apollo. 
As throwing light on the origin 
of these stories Steinhart (Pl. L. 
8, 36, 282) refers to the Greek 
eultus of heroes, and particularly 
to the similar stories about Alex- 
ander; he indeed conjectures that 
it was owing to these same stories 
that people wished to place Plato 
as a spirit-hero beside the deified 
world-conqueror; for we cannot 
believe that this legend belongs to 
the time of Speusippus. I think 
we are not entitled to deny the 
possibility of this; especially as 
the stories about Pythagoras offer 
a still closer parallel than the 
stories about Alexander (ef. Vol. i. 
265 sq.). However, it cannot be 
proved that the further amplifica- 
tion of the myth was already known 
to Speusippus, according to which 
a vision had forbidden Aristo to 

touch his wife before the birth of 
her first child. At the most im- 
portant crisis of his life he is said 
to have been introduced to Socrates 
by a significant dream as the swan 
of Apollo, supra, p. 9, 15. He 
himself dreamed, just before his 
death (according to Olymp. 6, 
Proleg. 2), that he had become a 
swan. We may recognise the 
theme of all these myths in the 
Pheedo, 85 B. Later writers com- 
pare him, as Physician of Souls, 
with Apollo's other son, Asclepius, 
the Physician of the Body. (Cf. 
Diog. 45; the idea can hardly be 
hisown; out of his epigram Olymp. 
6 makes an epitaph ; and the Prol. 
6, with some additions, an oracle.) 
The pleasing story (given in Cie. 
Div. 1. 36, 78, Val. Max. i. 6, ext. 
3; Olymp. 1), of the bees on Hy- 
mettus feeding the child Plato with 
their honey, is brought by the Prol. 
C 2, into connection with a sacri- 
fice to the shepherd god Apollo. 
Probably, however, it had an in- 
dependent origin in the Apolline 
myth, as a natural symbol for one 
from whose lips, as from Nestor’s, 
‘flowed forth speech, sweeter than 
honey.’ 



CHAPTER II. 

PLATO’S WRITINGS. ENQUIRY AS TO THE COMPLETENESS 

AND GENUINENESS OF OUR COLLECTION. 

Tue most eloquent monument of the Platonic spirit, 

and the most important source for our knowledge of 

_ the Platonic doctrine, are in the writings of the philo- 
sopher himself.! His literary activity extends over the 

greater part of his life, a period of more than fifty 

years,?—and by a special favour of Fortune, it has so 

happened that not one of the works which he intended 

for publicity has been lost. 

! Schleiermacher, Platon’s Werke, 
6 Bde. 1804 (2nd edition 1816). 
‚Ast, Platon’s Leben u. Schriften, 
1816. Socher, Ueber Platon’s 
Schriften, 1820. Hermann, Ges- 
chiehte und System des Platonis- 
mus, 1830, p. 343 sqq. Ritter, 
Geschichte der Philosophie, vol. ii. 
181-211. Brandis, Griech-Röm. 
Phil. ii. a. 151-182. Stallbaum, 
in his Introductions. Steinhart, in 
the Introductions to Plato’s Works, 
translated by Miller, 1850. Suckow, 
Die Wissenschaftliche und Künst- 
lerische Form der Platonischen 
Schriften, 1855. Munk, Die Natür- 
"liche Ordnung der Plat. Schriften, 
1857. Susemihl, Die Genetische 
Entwickelung der Plat. Phil., 1855. 
Ueberweg, Untersuchungen über d. 
Echtheit und Zeitfolge der Plat. 

This is at any rate a 

Schrft, 1861. H. v. Stein 7 
Bucher z. Gesch. d. Plat. vol. 1, 2, 
1862-1864. Schaarschmidt, die 
Sammlung d. plat. Schrift. 1866. 
Bonitz, Plat. Studien, 1858. Grote, 
Plato, 3 vols. 1865. Ribbing, 
Genet. Entw. d. plat. Ideenlehre, 
Partai: 

2 We shall find that in all pro- 
bability several of his dialogues 
were composed, partly after the 
death of Socrates, partly perhaps 
eren before; ancient testimony 
abundantly proves his having con- 
tinued his literary labours to the 
last (vide pp. 3; 35, 78). The 
Laws are said to have been found 
unfinished after his death (Diog. 
iii. 37), and there is also internal 
evidence that this work was his 
‚latest (vide subter). 
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reasonable inference from the fact that no reliable trace 

of the existence of any Platonic writing no longer in our 

possession has come down to us; for the spuriousness 

of the lost dialogues of which we do hear? is beyond 

question,‘ and some other writings which might be sup- 

posed to be Platonic,—the ‘ Divisions’ (dvaipécevs),° 

2 Ap. Diog. iii. 62: Midwv, bala- 
kes, XeAıdav, ‘EBSdun, "Empevidns, 
ap. Athen. xi. 506, d., Kiuwv, ap. 
Doxopat. in Aphthon., Rhet. Gree. 
ed. Walz. II. 130, cf. Simpl. in 
Categ. 4 (, Bas. ®euiorökAns (un- 
less this is after all merely another 
title for the Cimon, in which, ac- 
cording to Athenzeus, Themistocles 
was strongly criticised; we have 
no right with Hermann to conjec- 
ture‘ Theztetus’ instead of Themis- 
toeles, or to assume in the Cimon of 
Athenzsus a confusion with the Gor- 
gias). Other apocryphal writings 
are given by the Arabian in Casiri’s 
Biblioth. Arab. i. 302, who pro- 
fesses to quote Theo. 

4 Dios. loc. cit. introduces the 
list of the above mentioned and 
some other dialogues with the 
words vodebovraı duodroyoupevws. 
If we consider how ready the 
scholars of the Alexandrine period 
were to accept as Platonie a series 
of writings, the spuriousness of 
which we can scarcely doubt, we 
cannot avoid concluding that those 
writings which they unamimously 
rejected must have had very dis- 
tinct signs of spuriousness, and 
must have appeared at a compara- 
tively late period. 

5 Aristotle mentions repeatedly 
Platonic dS:atpéeoers, Gen. et Corr. ii. 
3, 330, b. 15; those who presup- 

pose only two original elements, 
represent the rest as a mixture of 
these ; @raurws dt Kal of tpia Ae- 

yovres, kaßdrep TlAdtwy Ev Tais 
Siaipéceow * Tb yap ueroy (sc. aroi- 
xeloy) wtywa moet, Part. Anim. 
1, 2, 642, b. 10; we must not form 
a classification of animals on dif- 
ferent arrangements of the limbs, 
olov tovs Öpridas Tobs wey ev THE 
robs 5& Ev AAN dtaipeaeı, Kabdmep 
Exovow at yeypauméevar Siaipéceis - 
exe? yap Tovs uev wera TOY evbdpwy 
gvpBaiver Sinpjaba robs d’ Ev BAAw 
yeveı, The first of these passages 
can refer neither to Philebus, 16 E, 
nor to Timzeus, 27 D, 48 E sq., or 
31 B sq. 53 A sq.; for neither 
is the denotation diapéoes ap- 
propriate to any of these pas- 
sages, nor does any one of them 
contain the quotation here from 
the diapéoets. The first four are 
not concerned with the corporeal 
elements, the a@mA&@ odpata, to 
which the remark of Aristotle 
applies (though Ueberweg, Unters. 
Plat. Schrift. disputes this); the 
Timeus 31 B sq. 53 A sq. cer- 
tainly treats of these, but neither 
of the passages could well be de- 
noted by diopéoers, and both have 
four elements instead of the three 
which Aristotle found in the 
diaiperecs, 
elements, so far from exhibiting 
a mixture of the two exterior, are 
rather (p. 53 B), according to their 
stereometrie combination, related 
to only one of them, and with it 
stand in contrast to the other. We 
cannot, however, think of a refer- 

and the two middle © 
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Discourses about Philosophy, and about the Good,® the 

ence to a merely orally delivered 
utterance of Plato’s (Ueberweg, 
loc. cit. Susemihl, Genet. Entw. 11, 
548), because in this case, according 
to Aristotle’s invariable custom, 
instead of the present more? a past 
tense must stand, and an oral ex- 
position would without doubt have 
received some further notice. The 
diapéoers here mentioned must 
therefore be a composition not in- 
eluded in our collection of Plato’s 
works, either written by Plato him- 
self, or else an exposition of Pla- 
tonic doctrines. In the second 
passage (Part. An.), Aristotle can 
only mean a written treatise by 
Yyeypanuevar Siapéces ; and for 
this we must not think of any of 
the Platonie writings which have 
survived to us, because that deno- 
tation for any one of them or for 
any paragraph out of one of them 
would be very strange; and the 
quotation of Aristotle, about the 
birds being placed partly in the 
same class with the aquatic animals, 
partly in another class, is not to be 
found in the passages to which one 
would most readily turn in this 
case, Soph. 220 A sq.; Polit. 264 
D (the former passage is referred to 
by Hermann, Plat. 594; Susemihl, 
loc. cit. Pilger über die Atheteso d. 
Plat. Soph. 6, the latter by Ueber- 
weg, loc. cit. 153 sq.). On the 
contrary, the d:a:péorers here are not 
referred to Plato, and so far the 
passage in Part. Anim. taken by 
itself, would not contradict the sup- 
on of Suckow (Form d. 

lat. Schr. 97 sq.) that the yeypau- 
eva Ödiaipeoeıs were neither a 
written treatise of Plato’s, nor an 
exposition of Platonie doctrines. 
(Suckow is entirely mistaken in 
saying that they could not be so 

because Plato is not here named; 
as we shall find, Aristotle very 
often refers to Plato without 
naming him.) If, however, we 
are quite convinced from the 
passage De Gen. et Corr. that 
Aristotle actually had in his hands 
an exposition of Platonic Classi- 
fications, it is most natural to con- 
clude that he is referring to the 
same book in De Part. Anim. It 
cannot however be supposed that 
this proceeded from Plato himself, 
or was at least given out as his 
work, because in that case Aristotle 
would have (Part. Anim. 1, 2) ex- 
pressed himself differently, and 
doubtless either this treatise itself 
or some more authentic trace of its 
existence would have been pre- 
served than is found in its alleged 
transmission to Dionysius, Ep. 
Plat. xiii. 360 B. The latter 
passage seems rather to refer to the 
diaipéoers which Alexander apud 
Philoponum in Arist. De Gen. et 
Corr. 50 b., med. mentions among 
the spurious writings in circulation 
at his time under Plato’s name, of 
which however Philoponus him- 
self knew nothing. The d:apéres 
referred to by Aristotle were a 
collection of classifications of mun- 
dane existences, used in the Acad- 
emic school and based on Platonic 
enunciations. The existence of 
such a writing is shown by the 
fact that diapéoes are attributed 
to Speusippus (Diog. iv. 5), Xeno- 
erates (Ib. 13), and Aristotle 
(Diog. v. 23. Simpl. Categ. Schol. 
in Arist. 47 b. 40: the Arabian 
ap. Rose, Arist. Fragm, in 5th vol. 
Berl. Acad. Arist. 1471, 52); Her- 
modorus ap. Simpl. Phys. 54 b. 
(transcribed in my Diatribe de 
Hermodoro, p. 20, and Susemihl’s 
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‘unwritten doctrines ’’—originally never claimed to be 

the works of Plato at all.® There is no ground even for 

Genet. Entw. ii. 522), seems to 
refer to Platonie discourses in 
which such classifications occurred. 
The assumption (Alberti Geist. und 
Ordn. d. Plat. Schrf. 37, 64), that 
Aristotle was himself the composer 
of the S:aipéoers which he refers to, 
is rendered highly improbable by 
the way in which they are cited 
and criticised; if the diapécess 
attributed to Aristotle by the later 
writers were the same as those from 
which Diog. iii. 80-109 borrowed 
what he tells us, with repeated re- 
ference to Aristotle, about the Pla- 
tonie Classifications, they cannot 
be either (as Suckow thinks loe. 
cit. 96) a work of Aristotle, or 
one used by him, but merely a 
work of the later schools. Just as 
little can we look for the Araipécers 
referred to in Aristotle’s exposition 
ofthe Platonie diseourses on the 
Good (with Brandis, De perd. 
Arist. libris 12). (On these dis- 
courses cf. Part ii. b. 48, 2, 2nd 
edit.) We should sooner look for 
the reference in the &ypapa Sdy- 
para (vide p. 382, 2), Philop. loe. 
eit.; Karsten de Plat. epist. 218; 
Schaarschmidt, Samml. d. Plat. 
Schr. 104; still the different de- 
notation makes us suppose different 
writings. But however that may 
be, in any case we cannot consider 
the Auarpeoeıs referred to by Aris- 
totle to be either a Platonie or an 
Aristotelian writing. The Acaupe- 
oets which were subsequently cur- 
rent under the name of one or the 
other of these two philosophers can 
only be considered as a post-Aristo- 
telian interpolation or perhaps a 
recasting of the older work. 

6 Cf. p. 26, 53, 54, and Part ii, b. 

48, 2, 2nd edit. 
7 Phys. iv. 2, 209 b. 13. Aristotle 

says, after he has mentioned the 
determinations of the Timzus 
about space, &AAoy de Tp6mov exe? 
TE A€ywy Td ueraAnmrıkdv Kal Ev 
Tots Aeyouevois Aypdpoıs Bdypacw, 
Suws tov témov Kal thy Xapav 7d 
avtTd amebnvaro. It is manifest 
that no Platonic written treatise 
can be intended by these &ypapa 
déyuara; yet on the other hand 
this name is not suited for a refer- 
ence to an oral discourse as such; 
we can therefore only understand 
by it a collection of notes of such 
Platonic views as were still up to 
that time &ypapa, embodying the 
contents of Platonic discourses. 
The way, however, in which the 
allusion is made precludes the 
supposition that Aristotle himself 
was the author of this collection 
(as Philop. ib., Schol. in Ar. 371 b. 
25, and Gen. et Corr. 50 b. thinks); 
and though Simplicius (Phys. 126 
a. m. 127 a. 0. Schol. in Ar. 371 
b. 3, 372 a. 21)is rightin referring 
the &ypapa déyu. to &ypaboı cuvov- 
ola of Plato, still he is hardly 
justified in understanding by them 
cuvovela specially on the Good. 
Themist. on the passage (p. 259, 
Speng.), states on mere conjecture 
(his own or some one’s else) that 
in the &yp. Séyu. Plato represented 
matter as participating in the ideas 
not Kara ueßekı, as in the Timzeus, 
but xa0 duolwow: Aristotle is 
speaking merely of a variation in 
the denotation of the participating 
matter itself. 

8 The expressions which Arist. 
Top. vi. 2, 140 a. 3, cites as 
Platonie occurred not in lost 

lia 

a 
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thinking that any Platonic writing was ever more com- 

plete than it is now.” 
Fortune has indeed bestowed less care on the purity 

of the Platonic collection. Even the learned among 

the Greeks regarded as spurious several of the writings 

that bore Plato’s name;!? the critics of our own century, 

writings, but in oral discourses ; 
whatever in Timeus’ Platonic 
Lexicon is alien to Plato’s works 
as we have them, comes generally 
not from Plato, but from another 
writer; vide Hermann, Plato, 556. 
As regards the remarkable state- 
ment of an obscure myth-writer of 
the middle ages (in A. Mai’s Auct. 
Class. 183) who appeals to an 
alleged ‘ Philosophus’ of Plato in 
support of a very un-Platonic view 
of the origin of the belief in Gods, 
ef. Schaarschmidt, Samm]. d. plat. 
Schr. 89. 

® For, from Menander m. 
emideıkr. p. 143 W. 337 Sp. (6 yoov 
TAdtwyv buvoy rod mavrds Thy Tiuaıov 
kaAe? év 7G Kpitia) we cannot con- 
clude that this rhetorician had the 
Critias in a more complete form 
than we have. Had this been so, 
still further traces of it would have 
been preserved; whereas we see 
from Plut. Solon, 32, that in Plu- 
tarch’s time only the introduction 
and the beginning of the narra- 
tive remained; his words seem 
rather to be merely an inexact ex- 
pression, meaning that the sub- 
ject of the Timzeus was treated in 

_ the beginning of the Critias as a 
hymn of praise to the Cosmos, 
because Timzus here prays to the 
God, whose origin he has described, 
that, in case he has uttered any- 
thing rapa ueros, God would Tor 
mAnuueAoUvra eupmEAT moleiv, 

10 All the lost dialogues (vide 
p. 46, 3) and those of the exist- 
ing number marked in the editions 
as Dialogi nothi, except the Clito- 
phon (vide Hermann, pp. 424, 594, 
225, et cet.). Even in ancient 
times the Epinomis (Diog. iii. 37, 
Suid. piAdcopos. Prolegg. in Plat. 
e. 25, following Proclus) was by 
many ascribed to Philippus of Opus, 
the second Aleibiades (Athen. xi. 
506 e.), to Xenophon (this cannot 
possibly be right), and the Ante- 
raste and Hipparchus were con- 
sidered doubtful (Thrasylus, ap. 
Diog. ix. 37, and AEl. V. H. viii. 2 
respectively). On the contrary, it 
is scarcely credible that Panzetius 
actually condemned the Phedo as 
spurious, in order to deprive the 
belief in immortality of the autho- 
rity of Plato (Asclepius, Schol. in 
Ar. 576 a. 39. Anthol. Gree. ix. 
358; according to David, Schol. in 
Ar. 30 b. 8 Syrian, as out text 
stands, the latter Epigram was 
written on the Phadrus, for which, 
however, the Phxdo is obviously 
to be read); this statement seems 
to have originated in a misunder- 
standing of the tradition of Pa- 
neetius’ doubts as to the genuineness 
of the Pheedo, and of his opposition 
to the Platonic doctrine of immor- 
tality (Cie. Tuse. i. 32, 79). Had 
he declared the Phzedo spurious on 
the grounds stated, he would have 
spared himself this opposition. 

*p 
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sometimes unanimously, sometimes by an overwhelming 

majority, have rejected a still greater number; others 

are yet upon their trial, and among these, as formerly 

happened on the first appearance of Ast '! and Socher,!? 

is to be found more than one work the repudiation of 

which would considerably affect our apprehension of 
the Platonic philosophy. Though an exhaustive inves- 

tigation of this subject would exceed the limits of the 
present treatise, we must to a certain extent examine 

it, and notice the points of view on which our judg- 

ment of it depends. With regard then first to the 

external evidence, from the consideration of which every 

such enquiry must start,—by far the most important is 

that of Aristotle. For setting this aside, very few re- 

marks of ancient authors concerning the works of Plato 

have been handed down to us,!? either from his own or 

1 Platon’s Leben und Schriften, 
1816. 

12 Ueber Platon’s Schriften, 1820. 
18 Isocrates certainly seems to 

mean Plato’s political writings by 
his mention (Philippie 13, written 
346 B.c.) of vöuoıs Kal moArrelaus 
als Ord) TAY VObLOT@V yeypanuevaıs. 
Still this reference, if the passage 
be taken by itself, cannot prove 
that Plato was the only one or 
the first who had written on the 
formation of the state and on 
laws; we know of several similar 
works, besides those of Plato, in 
the period before Isocrates: the 
TloAıreia of Protagoras, the work of 
Antisthenes . véuou 9 m. moAırelas 
(Diog. vi. 16), those of Phaleas and 
Hippodamus (Arist. Polit. ii. 7, 8, 
who also 1267 b. 37, 1268 a. 6, in 
reference to the latter of the two, 
expressly mentions his proposals as 

regards the vduor), and Polit. 1, 6, 
1255 a. 7, Arist. speaks of moAAol 
tay Ev Tots vöuoıs, who dispute the 
right of enslaving captives made 
in war. Still less can we, with 
Suckow (Form. d. plat. Sehr. 103 
sq.), infer from the plural vodıo rar, 
that Isocrates attributed the Re- 
public and the Laws to different 
authors; ef. Ueberweg, Plat. Schr. 
184 sq. From the statement of 
Theopompus, quoted p. 388, 94, 
we cannot gather what Platonic 
writings he had before him. On 
the contrary, it appears from Plut. 
An. Proer. 3, 1; Alex. on Metaph.- 
1091 a. 27; ef. Arist. De Celo, 1, 
10, 279 b. 32; and other authori- 
ties to be mentioned later on, that — 
Xenocrates noticed the Timzus; 
according to Suid. Zevoxp. he 
also wrote ep) tis TMdrwvos 
moditelas ; Diog. iv. 82, how- 
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the succeeding century ; and these relate almost entirely 

to writings which Aristotle, too, distinctly ascribes to 

Plato. Towards the end of the third century, Aristo- 

phanes of Byzantium first arranged a portion of the 

works in those five Trilogies which we know from 

Diog. iii. 61: and fully two centuries later, Thrasylus 
made a catalogue of them in nine Tetralogies,'? which 

catalogue, with a few very unimportant exceptions, 
contains all the writings transmitted to us as Platonie.!® 

Grote '’ thinks we may place entire confidence, not only 

in the statements of Aristophanes, but even in the cata- 

logue of Thrasylus. It cannot be supposed, he argues, 

that the school of Athens, which was continued in an 

ever, mentions only a treatise 7. 
moAırelas. Theophrastus refers to 
the Timeeus, (Fragm. 28, 34-49 
Wimm ;) to the Laws (xi. 915 D). 
See Fr. 97,5 (Stobzeus, Florilegium 
44, 22, end). Eudemus, Eth. Eud. 
vii. 14, 1247, b. 15, must refer to 
the Euthydemus (279 D sq., 281 
B), inasmuch as what is here 
quoted as Socratie is to be found 
there and there only; Eth. Eud. 
vil. 13, 1246, b. 34, seems to 
refer to the Protagoras, 352, B, 
C; and Eth. Eud. iii. 1, 1229, a. 
15, to Protag. 360 D; Eth. Eud. 
vii. 5, 6, 1239, b. 13, 1240, b. 17, 
seems to be eonnected with the 
Lysis, 214 C sq., for here the 
Eudemian text comes nearer the 
Platonic dialogue than the par- 
allel passage of the Nicomachean 
Ethies, ix. 10, 1159, b. 7. Aris- 
totle (vide sup. 38, 94) speaks of 
the Platonic Republic ; Diczearchus 
of the Phaedrus (ap. Diog. iii. 38) ; 
Timon of the Timzus (vide p. 20, 
38); the first commentary on the 

latter dialogue was written by 
Crantor (supra, p. 696 d. 2nd edit.); 
the Stoic Pers&us wrote against 
Plato’s Laws, 260-250 B.c. (Diog. 
vii. 36). 

“ The first included the Repub- 
lie, Timeeus, Critias; the second the 
Sophist, Politieus, Cratylus; the 
third the Laws, Minos, Epinomis ; 
the fourth the Theztetus, Euthy- 
phro, Apology ; the fifth the Crito, 
Pheedo, the Letters; ‘ra 8 &AAa 
Kad’ ey Kal ardktws. Suckow, 
Form. d. plat. Schr. 163, I think 
wrongly, denies that this division 
into trilogies really belongs to 
Aristophanes. 

15 Ap. Diog. iii. 56 sq. 
1 Besides the dialogues men- 

tioned p. 46, 5, there are wanting 
in it only the two small dialogues 
m.dikalov and m. &perjs, the Defini- 
tions, and the Letters nos. 14-19, 
first admitted by Hermann in his 
edition. 

7 Plato and the other Com- 
panions of Socrates, 1, 132 sq. 

E2 
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unbroken line from its commencement, should not 

have been completely and accurately informed of all 

‘that its founder had written. On the contrary, there 

can be no doubt that his very handwriting was care- 

fully preserved there ; and the members of the Academy 

were thus in a position to furnish the most trustworthy 

information to anyone who sought it, concerning the © 

authenticity or the text of a Platonic work. Such an 

opportunity would surely not have been neglected by 
Demetrius Phalereus and his successors at the founding 

of the Alexandrian Library. They would either have 

procured copies of the original manuscripts of Plato, or 
have instituted enquiries in Athens as to the authenti- 

city of the works which they received into their collec- 

tion, causing a catalogue to be made of all the un- 

doubted writings; and since Aristophanes certainly, 

and Thrasylus probably, followed in their catalogues 

the Alexandrian tradition, the statements of these writers 

may be fairly supposed entitled to a high degree of 

credit. This theory, however, rests wholly upon a series 

of uncertain presuppositions. It may be that the ori- 

ginal manuscripts of Plato, or copies of his works used 
by himself, were preserved in the Academy, though 

not a particle of historical evidence on the subject 

exists; but even supposing such to have been the case, 

who can guarantee that not only Plato’s personal disci- 

ples, but their successors, were so convinced of the 

completeness of their collection, and so jealously watch- 

ful over its purity, as to deny admittance to every 

book not included in it, and represented to them as 

Platonic? Not to mention that there are many con- 
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ceivable cases in which the manuscript collection in 
possession of the school might have to be completed by 
genuine Platonic works.'* And granted that the 

Academy had indeed never admitted any spurious writ- 

ing into their library, how can we be sure that the 
Alexandrian librarians were equally scrupulous? They 

certainly might, on the above presupposition, have in- 

formed themselves in Athens as to the works which 

were there acknowledged to be authentic, but how can 

we know that they actually did this? There is not the 

slightest warrant for the assertion; but on the other 

hand we are told that the high prices paid for writings 

in Alexandria and Pergamus gave great’ encouragement 

to forgery,'® and that in particular many works were 

!s If we suppose that letters of 
Plato really existed, there is no 
necessity that copies of them 
should be found in his literary 
remains ; supposing that the libra- 
ries of Speusippus and Xenocrates’ 
met with any accident, as might 
easily have happened during the 
struggles of the Diadochi for the 
possession of Athens, or that some 
of their parts were lost, nothing 
would have remained but to supply 
them from without. However, 
we cannot take into account these 

sibilities, as has been said: it 
is sufficient that we know nothing 
as to how Plato’s writings were 
preserved in his school, or what 
precautions were taken to main- 
tain the collection in its integrity. 

. " Galen in Hippocr. de nat. 
hom. 1, 42, xv. 105, K: amply yap 
robs ev’Arekavdpela Te Kal Tlepyaup 
Yeveodaı Bacircls el erhoet BiBAlwy 
SiAorıumdevras ovdérw Wevdas érre- 

yeyparro obyypaypa, Aaußdvev & 
Gipkapevwy pucbdy Tay kouıldvrwv 
avtois obyypauna madaiod Tivos 
avSpds, ovtTws dn moAAa wWevdais 
emvypdpovtes exdurCov. (Similarly 
Simpl. in Categ, 2 e. Schol. in Ar. 
28, a. infra.) Galen obviously 
goes too far here in supposing that 
before the establishment. of these 
two great libraries there had been 
no forging of books; and still less 
can we agree with the conclusion 
of Grote (loc. cit. 155), that as the 
rivalry of these two libraries first 
gave occasion for such forgeries, 
and the library of Pergamus was 
not founded till 230 ».c., we are 
not to suppose any forgeries before 
thistime. Of this supposed rivalry 
Galen says nothing ; piAotimeto ba 
means simply to seek after reputa- 
tion or glory in anything, to dis- 
play zeal; Simplicius uses the 
word omovdda ey for it. 
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falsely attributed to Aristotle, in order that they might 
be bought by Ptolemy Philadelphus.”” When we fur- 

ther consider the state of literary criticism in the post 

Aristotelian period, it seems unreasonable to credit the 

Alexandrians with having tested the authenticity 

of works bearing illustrious names, so carefully and 

accurately as Grote presupposes. The catalogues of 

Aristophanes and Thrasylus therefore merely prove 

that the writings they include were held to be Platonic 

at-the time of these grammarians ; whether they really 

were so or not, can only be determined by a particular 

enquiry into each work, according to the general rules 

of criticism. 

The statements of Aristotle afford a much safer 

criterion ;?! but even with regard to these, the case is 

by no means so simple as might be supposed. In the 

first place, it is sometimes doubtful whether the writing 

‚or the passage which refers to a saying of Plato’s in 

truth emanates from Aristotle; and this doubt has 

already destroyed or weakened the argumentative force 

of some quotations.?” But even though the Aristotelian 

Cf. Part ‘11. b.‘87, 6, 2nd 
edit. 

2! A collection of all ‘the re- 
ferences in Aristotle- to Plato’s 

“writings was attempted by Trend- 
‚lenburg, Plat de id. et num. doctr. 
13 sq.; then in my Platon. Stud. 
201 sq. Next Suckow (Form. d. 
plat. Schr. 49 sq.), Ueberweg 
(Unters. plat. Schr. 131. sq.), and 
Schaarschmidt (Samml. d. plat. 
Schr. 90 sq.) thoroughly examined 
these evidences. Still, Bonitz, in 
his Index Aristotelieus, 598 sq., 
gives the most exhaustive cata- 

logue of them. To this reference 
is to be made in case of dialogues, 
the citations from which in what 
follows are not discussed in detail. 

* As the citation of the Laws 
(iv. 715, E sq.) at the end of the 
spurious work 7, kdauov, p. 401; 
of the Timaus (77 B), m. uray, 
1, 815 a. 21; of the Euthydemus 
(279 D sq.), in the Eudemian 
Ethies (vide p. 50, 13). The cita- 
tion of the Sophist also (254 A) in 
the xi. Bk. of the Metaphysies 
c. 8, 1064, b. 29, might also be 
claimed, because not merely 1s the 
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authorship of a passage apparently relating to Platonic 

writings be fully established, the reference is not 

second part of this book decidedly 
spurious, but the genuineness of 
the first is anything but firmly 
established (c. 1-8, 1065, a. 26). 
Still, after repeated examination, 
I think it is more probably an 
earlier abstract, perhaps a rough 
sketch noted down by Aristotle for 
the purposes of his lectures, rather 
than a later epitome of Bks. iii. 
iv. vi. The quotation of the 
Apology and of the Menexenus, in 
the 3rd Bk. of the Rhetoric, gives 
almost more ground for doubt. 
For though the contents of this 
book, as a whole, seem sufficiently 
Aristotelian in character, still the 
question arises whether, in the 
form in which we have it, it con- 
stituted an original part of Aris- 
totle’s Rhetoric, or whether it was 
not added by a later writer to the 
first books, perhaps based on notes 
or a lecture of Aristotle’s. In 
support of the latter supposition, 
besides other points, might be 
quoted the fact, that, according to 
Rhetor. 1, 1, especially p. 1054, 
b. 16 sq., it seems doubtful whether 
Aristotle would, on the whole, have 
treated in his Rhetoric the sub- 
jects discussed in the 8rd Bk.; 
and again, the 3rd Bk. ce. 17, re- 
turns to the question of the wiareıs, 
which the first two books had 
already thoroughly entered into. 
Especially might we be inclined 
to suspect a different hand in 
many of the examples which are 
accumulated in the 8rd Book 
and worked out with propor- 
tionate detail; and in reference 
to this, it is worth noticing that 
quotations, which have already 
occurred in the first and second 

books, repeatedly appear in the 
third book in a more complete 
form. In i. 9, 1367, b. 8, a saying 
of the historical Socrates i is briefly 
mentioned (éomep yap 5 Swxp. 
EXeyev, ov xaAembv ’Adnvalous Ev 
’Aönvaloıs enaıveiv;) in Bk. iii. 14, 
1415, b. 30, this is more fully 
quoted from the Menexenus (235 
D, 236 A): öyap Acyeı Zwrp. ev To 
emıradlp GAnbes, ÖTı ov xaAemdv 
’Afnvalous ev ’Almvaloıs Emauveiv, 
GAN Ev Aakedatpovlois, Whereas, 
li. 23, 1398, a. 15, as an example 
of a proof, é Spioy00, the following 
is quoted: oiov örı td Saimdvioy 
ovdev €or GAN A Oeds 7) Oeod Epyor, 
in iii. 18, 1419, a. 8, we find a 
quotation of four lines from the 
Platonic Apology, 27 B-D. The 
quotation from Theodectes, ii. 23, 
1399, b. 28, oceurs again, III. 15, 
and is treated of at greater length ; 
from 1416, b. 1-8, we learn the 
particulars about a passage of 
the Teucer of Sophocles, which, 
in 1398, a. 4, was briefly al- 
luded to. Again, it is remarkable 
that, iii. 14, the Menexenus is 
denoted by 6 émtdows (without 
any specification), while by the 
like expression, 111, 10, 14, 11, 
a. 31, the Epitaphios of Lysias 
is meant. These circumstances 
certainly give some grounds 
for doubting whether the fuller 
quotations of the Apology and 
Menexenus in the 8rd Bk. of the 
Rhetorie proceed from Aristotle 
himself. On the other hand, I 
cannot agree with Schaarschmidt 
(Samml. d. plat. Schrf. 383), who 
remarks, from the passages in 
Metaph. v. 29, 1025, a. 6, relative 
to the Lesser Hippias, that it is 
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always of a kind that implies an unequivocal recogni- 
tion of the writings. If not merely the name of the 

writing is given, but also that of the author ; if Aristotle 

says, ‘Plato remarks in the Timeus, Republic, * &c., 

there can of course be no hesitation as to his meaning. 
But not unfrequently the writing in which some passage 

-is to be found is named without mention of its author; 

or conversely, utterances and opinions are ascribed to 

Plato, and nothing is stated concerning the writings in 

which they occur; or lastly, reference is made to theo- 

ries and expressions contained in our Platonie collec- 

tion, and yet there is no allusion either to Plato as their 

author, or to a particular writing as their source. It 

also happens sometimes that a passage from some dia- 

logue is quoted with an express mention of the dialogue,. 

and yet is attributed to Socrates, and not to Plato.” 

In all these cases, the question arises whether or not 

we can claim Aristotelian evidence for the Platonic 

origin of the writings concerned; but a portion of 

them only need occasion us any serious doubt. If 
Aristotle, in naming a dialogue, remarks, ‘Socrates 

more than improbable that Aris- 
totle himself published the book 
quoted, especially in the form we 
have it. Undoubtedly the 6th Bk. 
of the Metaphysics is proved to be 
genuine by Aristotle himself (cf. 
Part ii. b. 58, 2nd edit., and Arist. 
Gen. et Corr. 11, 10, 356, b. 29, ef. 
Metaph. v. 7)—possibly not as a 
part of this work, but at any rate 
as an independent Aristotelian 
treatise—and there is no reason 
at all to suppose that we have it 
merely in the form of a later 

recasting. 
28 The quotations to which Bonitz 

in his Index has prefixed a. 
*4 The three cases denoted by 

Bonitz b. e. d. 
2 E.g..Gen. et Corr. 11, 9, 335, 

b. 9: of uev tkavhy @HOnoay airlav 
elvaı mpds Tb yerdodaı Thy TAY eldav 
plaıy, dorep 6 Ev baldwrı Swxparns. 
Bonitz ranges these cases in the 
first elass, distinguished, however, 
from those in which Plato is men- 
tioned by the addition of a Zwrp. 
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here maintains this or that,’ he always means by it that 

Plato in this dialogue has put the remark into the 
mouth of Socrates. For not only does he employ the 

same mode of expression as to writings which he else- 

where most emphatically attributes to Plato,?° but he 

never quotes an opinion or a saying of Socrates from 

any writing that is not in our Platonic collection ; 

though he must certainly have been acquainted with 

the Socratic dialogues of Xenophon, /Eschines, and 

Antisthenes.”” Indeed the Socratic utterances are re- 

garded by him as so completely identical with Plato’s 

works, that he even designates the Laws as Socratic,”* 

although Socrates never appears in them, and is pro- 

bably not intended by the Athenian stranger; and he 

quotes views which were entirely originated by Plato 

and put in the mouth of his master, simply as the 

views of Socrates,” without any discrimination of the 

» As in the criticism of the 
Platonic Republic, Polit. ii. 1, ¢. 6, 
1065, b. 1; Ibid. iv. 4, 1291, a. 
11 (nel yap 6 Zwrpdrns). viii. 
7.1342, a, 83, 23; vs 12, 
1316, a. 1 sqq. (ev de TH moAıreiu 
Aeyera wey . . . . bad TOD Zwrpd- 
rovs, and the like): Gen. et Corr. 
11, 9, vide previous note. Simi- 
fariy Polit; 11, ‘4,.1262, b. 11, 
after it has been mentioned that 
Socrates (i.e. the Platonic Socrates 
in the Republic) wished the State 
to have the greatest possible unity, 
come the words, Ka@daep &v rots 
épwrikots Yowev Aéyovra Toy Apioro- 
gavny, where Plato’s Symposium is 
meant. 

*7 Arist. relates in the historic 
tense (Zwkp. @ero, ihre, &c.) 
many things about Socrates which 

he may have borrowed from Xeno- 
phon or some other source of tra- 
dition; but he never quotes in 
the present tense (Zwxp. onal, &e.) 
and from a writing mentioned by 
name, anything Soeratie which is 
not to be found in our Platonic 
dialogues. In the historic tense 
there is only one undoubted refer- 
ence to the Memorabilia of Xe- 
nophon, (Mem. i, 2, 54) in Eu- 
demus (Eth. Eud. vii. 1. 1235, a. 

37). 
8 Polit. ii. 6, 1265, a. 10 (with 

reference to the Laws): rd uev oöv 
mepittoy exovo. maytes of Tov 
Zwkparovs Adyou K.r.A. In the 
preceding passage, too, the gram- 
matical subject to ‘ elpnkev’ &e. is 
SwKparns. 

29 Cf, Polit. ii. 8, 1261, b. 19, 
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Platonic from the historic Socrates. 
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If, therefore, a 

dialogue in our collection is thus treated by Aristotle, 

we may be certain that he considers it a work of Plato.*° 

The same holds good as to dialogues which are cited 

without the name either of Socrates or Plato.?! This 

kind of quotation only presupposes that the writing in 

question is known to the reader, and will not be mis- 

taken for anything else ; we therefore find it employed 

21: rovro yap oleraı 6 Swxp.... 
BotdAera roieiy 6 Swxp. c. 4. 1262, 
b. 6: 80 Av aitlay 6 Swxp. oürws 
oleraı Oeiv rarreıv, c. 5. 1263, b. 
29: alrıovy de re Zwrpareı THs 
mapakpobaews xp7 voulCew THs Umo- 
Bec our odoav opOjy. Polit. viii. 
7. 1842, b. 23: 51d kaAas emitinador 
kal rovTo Swkpdre: (i.e. the Soer. 
of the Republic) r@v rep) thy pov- 
OUKhy TIVES K.T.A. 

80 Ueberweg in contending that 
the Menexenus in Rhet. ii. 14. 
1415, b. 30 is not quoted as Pla- 
tonic, has paid too little attention 
to the true state of the case. If 
this citation is really Aristotle’s 
(on this cf. p. 54, 22), we can 
only conclude that in conformity 
with his invariable custom he 
wished here to denote the Men- 
exenus as Platonic, just as much 
as in the cases of the Republic, 
the Phedo, and the Symposium 
quoted at page 57, 26. 

31 As the Timzus, De calo iii. 
2. 300, b. 17: ndOamep ev Ta Tıualw 
yeyparraı. De Animä i. 3, 406, b. 
26: Tov alrdv de rpömov (as Demo- 
eritus) kat 6 Tluaos pucoroyel, 
and frequently (see Bonitz’s In- 
dex); the Phzedo, Meteorol. ii. 2, 
355, b. 32: rd 8 & rg baldwn 
yeypaumevoy .. . addvardv Earı (I 
must retract the doubts of my 

Platon. Stud. 207, as regards the 
authenticity of this passage); the 
Pheedrus, Rhet. iii. 7, 1408, b. 20: 
Ömep Topylas Emoleı Kat Ta ev TE 
$alöpw; the Meno, Anal. post. 71, 
a. 29: ef dé un, 7d ev TE Mevor 
Amöpnua cuuBhoera. Anal. prior. 
ii. 21, 67, a. 21: duolws de nad 6 
ev TG Mevwvı Adyos, bri n wdOnots 
avduynots; the Gorgias, Soph. 
Elench. 12, 173, a. 7: &omep kal 6 
KaAAikaAjjs ev TB Topyla yeyparraı 
A&ywv: the Lesser Hippias, Metaph. 
v. 29, 1025, a. 6: 6d 6 & Te 
‘Imig Adyos mapaxpoverat, &e. 
Schaarschmidt (Samml. d. plat. 
Schr. 383) says indeed of the latter 
quotation: ‘ The writer of the 
dialogue is here spoken of in a 
tone of depreciation which we can 
hardly imagine Aristotle employing 
with regard to Plato.’ However, 
for the estimation of this assertion 
it is sufficient to refer to the pas- 
sages quoted in note 29 from Polit. 
ii. 5; viii, 7. In addition to this, 
Schaarschmidt himself remarks on 
the same page, ‘ the condemnatory 
judgment of Aristotle on the dia- 
logue before us, taken by itself, 
does not prove that he considered 
Plato to be the author. For a 
further objection to this assertion, 
vide p. 54, 22. 
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about other works that are universally famous ;*? but 
among the philosophic writings which Aristotle men- 

tions in this way, there is none which does not belong 

to our Platonic collection: the Platonic writings, as 
before remarked, are the only writings of the Socratic 

school to which he ever refers. This circumstance 

makes it extremely probable that Aristotle really in- 

tends to ascribe all the writings quoted by him in this 

form to Plato, otherwise we should certainly have had 

a right to expect that those which he considered spu- 

rious, especially if in their style and treatment they 

might claim to be Platonic, would not have been intro- 

duced without some hint as to the true state of the 

ease. For he could not presuppose this to be neces- 

sarily known to his readers.** 

As to those passages which attribute to Plato or 

Socrates theories and sayings to be met with in the 

Platonic writings, but which do not mention the writ- 

ings, Aristotle himself very often furnishes us with 

a proof that he is really referring to these by his use 

of the present tense: ‘Plato maintains, ‘Socrates 
says, and the like When he employs this form 

* F.g. the Iliad and Odyssee, and 
many passages of Sophocles and 
Euripides; ef. Index Aristotelicus 
under “lAias, 'Odvosela, Zopoxdjjs, 
Eipimléns. Even the funeral ora- 
tion of Lysias ($ 60) is quoted 
Rhet. iii. 10, 1411, a. 31 (on which, 
however, cf. p. 54, 22) merely with 
the words: olov &v t@ émtapiw, 
and the Meaonviakds of Aleidamas, 
which had been already cited, 
Rhet. i. 13, 1373, b. 18, is referred 
to, II. 23, 1397, a. 11 equally with- 

out the author’s:name. 
88 Schaarschmidt (plat. Schr. 

342, 383) is therefore wrong, in 
my opinion, in denying that the 
Meno and the Lesser Hippias were 
attributed to Plato by Aristotle. 

31 As Metaph. xii. 6; 1071, b. 
32 (Aebkımmos Kat TIAdrwv) del elval 
gact Klynow (which acc. to De 
Ceelo iii. 2, 300, b. 16, comes from 
the Timeus, 30, A.). Ibid. 37, 
GAAG phy ovde TlAdrwvl ye olöv Te 
A€yew hy oleraı Evlare (Phadr. 245, 
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of expression, it is a sure indication that he has in 

his mind those Socratic or Platonic discourses which 

are laid down in writings ;*° and when we find these 
very discourses in a work that tradition assures us 

to be Platonic, it is hardly possible to doubt that 

this is the work to which the quotation relates. An 

appeal of this kind to Socratic or Platonic utterances, 

therefore, if these conditions fully obtain, has no less 

force than the literal mention of the particular writing, 
and the express acknowledgment of its Platonic origin. 

On the other hand, however, we must not conclude that 

Aristotle, whenever he makes use of the preterite in 

mentioning a doctrine of Socrates or Plato, refers only 

indirectly, or not at all,** to the writings that contain it. 

Several cases are here to be distinguished. In the first 

place, the perfect tense may properly be employed, 

and is very commonly employed by Aristotle, in quot- 

ing the sayings of Plato, or of the Platonic Socrates, 

from a writing.*” It is somewhat different with the 

C sq. Laws x. 895, E sq.) apxiv 
elvaı, Td adrd &aurd Kivody. tortepoy 
yap kal &ua TH ovpare n Wx os 
gnoly (Tim. 34, B sq.). Phys. 
vill. 1, 251, b. 17: MAdtay & abrdy 
[rdv xpdvov] yevva uövos‘ Gua wey 
yap abrbv TG ovpavG yeyovévar . . . 
önclv (Tim. 37, D sq.). Metaph. 
ii. 5, 1010, b. 12: üomep xal 
TIAdrwv Aéye: (Thezxt. 171, E 178, 
C). Top. iv. 2, 122, b. 26: ös 
IINarwv Öplferaı gopay thy Kara 
térov kivnow (Thezt. 181, C; the 
same statement occurs also Parm. 
138, Bsq.). Eth. x. 2, 1172, b. 
28: rowbrw dh Ady Kal MWAdtar 
(Phileb. 22, A 60, C sq.) avaipe? 
örı odk Eorıv Hdovh Tayabdy. 

® Asa rule, where the writings 
are named, the reference is made 
in the present tense: cf. the quo- 
tations in the Index Arist. denoted 
by a. 
of As Ueberweg believes, Plat. 
Schr. 140 sq. Cf. on the other 
side, Bernays apud Schaarschmidt 
Rhein. Mus. N. F. xviii, 3 sq. 
Alberti Geist u. Ordn. d, plat. 
Schr. 54. 

87 E.g. Polit. ii. 5, 1264, a. 12: 
ovr’ elpnkev 56 Swxpdrns (in the 
Platonic Republic). Ibid. b. 24: 
7 moAıtela wept hs 6 Swxp. elpnker, 
c. 6, 1264, b. 28, 36 : ev rn moAırela 
mepl oAlywv mdumay Siapixey 6 Swxp. 

. mepl TovTwr older Sidpixev 6 2, 
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narrative forms—the imperfect and aorist. These are 

only used in respect to Socrates when some theory is 
to be ascribed to the historic Socrates, supposing it to 
have become known to Aristotle through certain writ- 

ings. For it might very well be said of the Platonic 

Socrates that he maintains something (in the present}, 

or that something is in question as said by him (in the 
perfect), but not that he formerly has said something, 

because as this ideal person he exists for the reader of 

the Platonic writings, and for him only, in the present ; 

he has no existence independently of the reader and 

belonging to the past. If, however, Plato himself is 

mentioned as having said or thought something, this 

consideration has no longer any force. 

1266, a.1 : év 5& rots vduos elpmraı 
robrois. c. 9. 1271, a. 41: TH 
brobéce: Tov vouoderovu emiriunoeiev 
ty tis, Ömep kal TlAdrwv Ev ois 
vouots emereriunkev. Top. vi. 3, 
140, b. 3: kdßarep IIAdrav üpıorau. 
Soph. Elench. 12, 173, a. 8: 6 Kaa- 
AuKAjis ev TE Topyla yeyparraı 
Aéyov. Phys. iv. 2, 210, a. 1: 
domep ev TH Tiualp Yeypaper. 
Likewise Gen. et Corr. 1, 8, 325, 
b. 24: domep ev TE Timalw yEeypape 
TAdrwv, and frequently. 
. 8 Eg. Eth. N. vii. 3, 1145, b. 23 
4 : @s mero Zwkpdrns . . . Zwkp. 
bev yap bAws Eudxero mpds Toy 
Adyov x.7.A. Cf. Protag. 352, B sq. 
Polit. i. 18, 1260, a. 21: the virtue 
of the man and of the woman is 
not the same, xddarep dero Zwkp. 
Cf. Meno 73, A sq. So, too, Eth. 
N. iii. 11, 1116, b. 3 the quotation 
from Socrates, which occurs in 
Protag. 349 E sq. 360, C sq. is 
denoted by the past tense 46m 
(in the parallel passage in Eth. 

His utterances 

Eud. iii. 1, 1229, a. 15 by &pn), 
Rhet. iii. 18, 1419, a. 8 sq. the 
conversation between Socrates and 
Meletus, which Plato narrates 
Apol. 27, B sq., is denoted as his- 
torical by the past tenses e/pnkev, 
hpero, &bn, &e., and Rhet. ii. 9, 
1367, b. 8 the saying that it is easy 
enough to panegyrize the Athen- 
ians in Athens, is attributed to 
the historical Socrates by the in- 
troduetory formula &omep yap 6 
Zwkpdrns EXeyev; Rhet. iii. 14, 
1415, b. 30, where the same ex- 
pression is quoted from the Men- 
exenus, the words are quite in 
conformity with Aristotle’s custom : 
6 yao Akyeı Swxp. ev ro Emıradlw. 
On the other hand, in Gen. et 
Corr. ii. 9, 335, b. 9 (of uev ikavhy 
@hOnoay aitlay elvar mpds Td yeve- 
odaı Thy Tav ciddv plow, domep ev 
baliwvi Swxparns) we must supply 
the present ofera: as the finite verb 
to domep, K.T.A. 
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are not merely sayings which are present to us in his 

works, but also acts which he completed in the com- 

pilation of those works; in that case, therefore, a his- 

toric tense, as well as a present, might be used in 

quoting them. Though this does not occur very fre- 

quently, it is sometimes to be met with,*” and we have 

consequently no right to conclude from the use of the 

preterite in the quotation of a Platonic saying, that it 
is not derived from any written work.‘ 

But there are also many passages in Aristotle 

where neither Plato nor any one of his dialogues is 

mentioned, but which have internal evidence to show 

that Aristotle in writing them had definitely in view 

particular works of Plato, and which very often allude 

to these *! unmistakably, though indirectly. The argu- 

39 Eth. N. i. 2, 1095, a. 32 (ed 
ryip Kal TIAdrwv hmöpeı TodTo Kal 
&(hrei) need not be brought in 
here, because in this case (besides 
Republie vi. 511, B) the refer- 
ence seems rather to oral utter- 
ances. But the use of the past 
tense above remarked occurs de- 
cidedly Gen. et Corr. ii. 5, 332, a. 
29: domep ev TS Tipale MAdrwyv 
eypawev. 
(hate, in Timeeus 52, A sq.) Tov 
Tomov Kal Thy xapav Td abrb Ameon- 
vero. Polit. ii. 7, 1266, b. 5: 
TlAdtov dt robs vduous Ypdbav . . . 
gero, Also Gen. et Corr. 12, 
315, a. 29, the words: IIAdrwv uer 
odv uövov mepl yeverews dakeyaro 
k.r.A. refer to the Timzus, as we 
see from what follows (315, b. 30; 
316, a.2sq.). A similar expres- 
sion is used De sensu ce. 5, 443, b. 
30, in referring to a verse from the 
Phenisse of Strattis, äAndes yap 

Phys. iv. 2, 209, b. 15, 

wep Ebpırlönv oramrwv elme Zrpär- 
mis. 

40 As Ueberweg, Plat. Schr. 153 
sq. in remarking on Metaph. vi. 2, 
1026, b. 14 and xi. 8, 1064, b. 29 
(vide p. 399, 2) the past tenses 
here used, ératey and e/pnke phoas, 
(which latter, except as a perfect, 
cannot be brought under consider- 
ation here, in accordance with the 
above remarks) refer to oral utter- 
ances. 

| The formule which Aristotle 
makes use of here are all pretty 
much to the same effect, Phys. iv. 
7, 214, a. 13: aot ties elva rd 
kevdy THY ToD owuaros ‘Any (Tim. 
52, A sq.); De An. ii, 2, 413, b. 
27: Ta de Aoıma udpıa THS WuxXis . . 
obk tort xwpıora, kadamep tives 
¢aow (Tim. 69 e.—though here the 
reference to a definite passage is 
questionable) ; Pol. vii. 7, 1327, b. 
38: Ömep yap paci tives Beiv bmdp- 
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mentative value of these passages can only be deter- 
mined in each case by an appeal to the ordinary rules 

of criticism. 

xew Tos Plaats «.7.A. (Rep. ii. 
375 A sq.); Pol. vii. 10, 1329 b. 
41: otre kolvnv danev elvar Ödeiv 
Thy Krhow, bowep ties eiphkanın 
(Rep. iii. 416 D); De An. 1, 5, 411, 
b. 5: Aéyoust 59 Ties peprorhy 
aibthy (thy Yuxmv), &e. (Rep. iv. 
436 sq.); Part. Anim. 11, 6 begin, 
fort de Ö pvedds . . . ok Haomep 
olovral tives THS yovjs amepuarırn) 
divauıs (Tim. 86 C?); De Ceelo, 
iii. 1, 298 b. 33; eiol de ries, of 
kal wavy caua yervntdy molovar, 
ouvribevres Kal Siadrdvoytes e& émimeé- 
dwv Kal eis Enimeda (Tim. 53 C sq.); 
De Celo, ii. 3, 286 b. 27: Erı de 
kal ol Ötaıpouyres eis enlmeda... , 
Menaprupnkevaı dalvovrat Tovroıs 
&e. (Tim. loc. eit.); De Celo, ii. 
13, 293 b. 30: G01 de... . daclv 
abrnv MAeodaı similarly Ibid. 1, 
10, 280 a. 28; ... dawep &v TG 
Tiualp (40 B) Yeyparraı; part. 
Anim. iv. 2, 676 b. 22: Slomep of 
A€yortes Thy iow ths xoAns 
alodnress Tıvos elvar xdpır, ov 
KaAG@s Aeyovaıv. paol yap, &e. (Tim. 
71 A-D) Pol. vii. 17, 1336 a. 34: 
mas de Siatdceis Tay maldwv Kal 
kAauduovs ouk dp0Gs amayopevovow 
ol kwAvovres ev Tois vöuoıs (Laws, 
vii. 791 E sq.) By these ex- 
amples the scruples raised as to 
Polit. iv. 2, 1289 b. 5, being a 
reference to Plato (Polit. 303 A), 
are, so far as concerns the manner 
of the reference, now settled. 
Aristotle says there: #37 uev ody 
Tis Gmephvaro Kal tev mpdtepoy 
otrws, ob phy eis trabtd PAkbas 
hiv, exeivos ev yap Expwe, maoady 
Bey [sc, Tay moditeiwy] odcav 

The more perfect is the coincidence 

. xetplorny SnuoKpa- 
riav, patAwy 8 aplornv. Schaar- 
schmidt (Sind. Soph. u. Polit. 
echt., &c. Rhein. Mus. N. F. xix. 
p. 2) thinks that he perhaps wishes 
to give us to understand that he 
did not know the author of the 
Politieus, or else that he did not 
consider it to be Plato’s. ‘As far 
as I know, Plato is never cited by 
him in this way or in any way at all 
approaching this.’ Similarly Ueber- 
weg (Zeitschr. f. Philos. N. F. lvii. 
&e.) says that the Sophist and 
Politicus are not attested by Aris- 
totle as writings of Plato, but only 
of tls T@v mpdtepoy, and Suckow 
(Form d. plat. Schr. 87 sq.) argues 
in detail that Aristotle, if he knew 
and accepted the Politicus as Pla- 
tonic, could not possibly have 
failed to mention Plato’s name in 
our passages. Even Steinhart 
(Ztschr. f. Philos. lviii. 47) finds 
the anonymous mention of Plato 
in the Politics so inexplicable that 
he prefers to attribute the reference 
in the passage before us to an un- 
known writer whose views Plato 
had appropriated. In reality, how- 
ever, the way in which the passage 
of the Politicus is here referred to 
differs from the references to the 
Republic, Timzeus, and Laws before 
quoted only in this respect, that the 
author of this dialogue is denoted 
not by rıves or Evıoı, but by rls in 
the singular number, that is to say, 
the definite person, whom Aristotle 
is thinking about, is more distinctly 
and clearly referred to than in the 
other places. 

emleiK@v .. 
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between the passage in Aristotle and the corresponding 

passage of a Platonic dialogue, and the less reason we 

have for supposing that the author of the dialogue 

made use of the Aristotelian writing, the clearer it 

becomes that the dialogue in question was known to — 

Aristotle, and the greater the probability that this, 

like other portions of our Platonic collection, simi- 

larly quoted and employed, was recognised by him as 

genuine. 

Among the writings that have been transmitted to 
us as Platonic, those which are most frequently criti- 

cised by Aristotle, with continual mention both of the 

author and the dialogue, are the three great expository 

works—the Republic, the Timzus, and the Laws. 

Besides these, the Phedo only is expressly designated 

by him as a work of Plato.? The Phzdrus is once 

named,** and its definition of the soul is twice quoted 

as Platonic.* The speech of Aristophanes from the 

Symposium is treated in a manner that presupposes 

the authenticity of that dialogue; * and the same may 

be said of the allusions to the Gorgias, Meno, and 

42 Metaph. 1.9, 991 b. 3, xiii. 
5, 1080, 2 a. Gen. et Corr. ii. 9, 

335 b. 9 (these three quotations 
refer to Phedo, 100 B_ sq.). 
Further references are given in 
Index Arist. 

48 Rhet. iii. 7 (vide p. 58, 31), a 
passage which gives no occasion 
for the scruples entertained on p. 
dd. i 

“ Top. vii. 3, 140 b.3; Metaph. 
xii. 6, 1071 b.37. Both places in 
their statement of this definition 
coincide more closely with the Phie- 
drus, 245 C, than with the Laws, x. 

896 A; that they have borrowed 
from one and the same writing is 
shown by the passage in the Meta- 
physies in its use of the present 
oleraı. Of. p. 59 sq. 

Polit. i. METTZBZUH- FAN 
kdhamep Ev Tots epwrikots Adyoıs 
Youev A€yovta toy "Apıorobdmv. 
Previously a tenet of the Platonie 
Republic was mentioned; still it 
would not follow as a matter of 
course that the Symposium was 
also attributed to Plato; it is clear, 
however, from the remarks on p, 
58 sq. that this was the case. 
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Lesser Hippias.*® 

65 

The Thestetus is not actually men- 

tioned, but passages are adduced as from Platonic 

writings, which are only there to be found.” Similarly 

the Philebus is not named by Aristotle; but in certain 

passages of his Ethics he evidently has it in mind,’ 
and in one of these passages he cites expressly from a 
Platonic exposition, propositions which the Philebus 

alone contains.‘ 

4° Cf. p. 58, 30; p.59, 33 ; as re- 
gards the Meno, also p. 61, 38. On 
the other hand, of all the further pa- 
rallel passages to the Gorgias quoted 
in Bonitz, Ind. Arist. 598 b. 32 sq., 
there is not one strong enough to 
prove its being made use of; Eth. 
N. vii. 12, 1152 b. 8 refers rather 
to Speusippus (on whom see 663, 
5, 2nd edit.) than to the Gorgias 
495 sq., because here it is not 

asserted that xo pleasure is a good, 
but it is merely denied that every 
pleasure is a good. 

# See p. 59, 34. 
# Eth. N. vii. 13, p.1153 a. 13 

hardly refers to Phil. 53 C, for 
the remarkable expression aie@nrH 
yéveois emphasised there is wanting 
here. On the other hand, in what 
precedes, Z. 8 (€repdv tt BeArıov 
elvaı Tis ndorns, Sowep Tıves pact, 
7» Tédos Tis yevéecews), he refers to 
Phil. 54 B sq. Possibly the 
Aristotelian origin of this para- 
graph is uncertain (cf. Part ii. b. 
72, 1, 2nd edit.); should it, how- 
ever, only proceed from Eudemus, 
its evidence is none the less worthy 
of consideration. Further ef. my 
Platon. Stud. 281 sq. 
BEER N.:% 2 1172 b,28: 

roobrw 5) Ady kal TIAdrwv avaipet 
briobvK tori Hdov) Tayabdy’ aiperd- 
Tepov yao elva thy Hdvy Blov pera 
Hpovhrews N xwpls, el GE Td nınröv 

We therefore cannot doubt that he 

kpeittov, ovk elvar Thy Ndovhv Taya- 
Odv - ovdevds yap mpooredevros aurb 
Tayabbdy aiperwrepov yeverdaı. What 
is here quoted from Plato, and more 
particularly, as the present &vaıper 
shows, from a Platonic written 
treatise, stands line for line, even 
to the particular expressions, in the 
Philebus (20 E-22 A, 60 B-61 A). 
The supposition of Schaarschmidt 
(Samml. d, plat. Schr. 278 sq.) is 
entirely inadmissißle (as Georgii 
Jahrb. f. Philol. 1868, vol. 97, 300 
sq. clearly shows). He refers the 
quotation of Aristotle to Protag. 
353 C-358 C, instead of the Phile- 
bus, and would account for the 
great conformity of if with the 
Philebus by supposing the writer 
of the Philebus to have made use 
of the pussage of Aristotle. Not. 
merely are the expressions different 
in the Protagoras—there is no 
mention of pdynats, of alperdy, of 
the mixed life and of the separation 
(xwpls) of pleasure and knowledge, 
as in the Philebus,—but there is 
simply nothing at all that Aristotle 
quotes from Plato. The Prota- 
goras does not refute the identifi- 
cation of the good with pleasure, by 
showing that pleasure joined with 
knowledge is better than pleasure 
alone; but from the presupposition 
that the good consists in pleasure (a 
presupposition, the problematical 

*y 
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was acquainted with this dialogue and recognised its 

authenticity. There are also in the writings of Aris- 

totle many indications, which sometimes taken inde- 

pendently, sometimes in their coincidence,*® unmistak-, 

correctness of which is indeed 
hinted at, p. 358 B, which, how- 
ever, Socrates himself makes and 
never attacks) it is demonstrated 
that every man does that from 
which he anticipates for himself 
most enjoyment and least pain; 
it is therefore impossible to sin 
against his better knowledge, 
through being overcome by plea- 
sure-—a tenet which Aristotle loc, 
cit. does not mention. 

50 Indeed the value of Aristotle’s 
evidence is in a high degree 
strengthened thereby. In an en- 
tire series of passages from differ- 
ent works, widely distant in point 
of time, Aristofle shows an agree- 
ment with two writings in our 
collection of Plato’s works (which, 
owing to their reciprocal references 
(Soph. 217 A Polit. ad init.), 
must stand or fall together), so 
striking, not only in thought but 
in expression, that it cannot pos- 
sibly be attributed merely to acci- 
dent. He alludes in one (perh. 
two) of these passages expressly 
to Plato, in a second (Metaph. 
xiv. 2; see previous note) clearly 
enough to a Platonic written trea- 
tise, in a third (Polit. iv. 2, see p. 
62, 41) to a tls r@v mpdrepoy, in 
the rest indefinitely to views and 
assertions, the author of which 
indeed he does not name, but 
which he had already before him 
from various sources, How are 
these facts to be explained, if 
Aristotle either did not know the 
Sophist and Politicus, or did not 
acknowledge them as Platonic ? 

(two cases, the difference between 
which Schaarschmidt loc. cit. 98 
sq., 237 sq. does not clearly dis- 
tinguish). The first of these sup- 
positions is disproved by the definite 
and repeated allusion of Aristotle 
to his predecessors whose views 
are here noticed; for it is quite 
beyond the bounds of probability 
to suppose either that Aristotle 
picked up and retailed out of oral 
tradition or lost writings all that 
is found in our dialogues, (the 
mention of which is most simply 
explained by his having made use 
of these dialogues,) or that the 
writer of those dialogues only 
collected these scattered notices 
by way of a supplement, either 
from the same sources as Aristotle, 
or from his own works. If on 
the other hard we suppose that the 
Sophist and Politicus were indeed 
used by Aristotle, but not acknow- 
ledged as Platonic, we shall seek 
in vain for any explanation of the 
fact that, Metaph. vi. 2 (xi. §), he 
quotes as Platonic a passage which 
is found in a dialogue recognised 
by himself to be spurious ; or that, 
Metaph. xiv. 2, in his statement of 
the grounds which gave rise toa 
far-reaching determination of Pla- 
tonie doctrines, he follows the 
thoughts and expressions of a 
supposititious writing of Plato's in 
reference to the same subjects ; and 
again that he repeatedly favours a 
second pseudo-Platonie dialogue 
with a notice, of which, one would 
have imagined, he would scarcely 
have thought such an apocryphal 
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ably prove that both the Sophist *! and the Politicus ®2 

production worthy, considering 
that generally (cf. 57) he refers to 
no Socratie dialogues, except those 
which are contained in our collec- 
tion of Plato’s works, and conse- 
quently, aswe must conclude, tosuch 
only as he recognised to be Platonic. 

51 The following passages seem 
to refer to the Sophist: (1) Metaph. 
vi. 2, 1026, b. 14: 8d Iladrwv 
tpdmov tive od KaKas Thy copicTiKhy 
mepl rd um bv Eratev. If Aristotle 
here alludes to a Platonic dialogue, 
this can only be the Sophist, in 
which 254, A stands the following : 
the Sophist, drod:5pdackwy eis Thy 
Tov un övros akorewörnra, TpiBA 
rpocanröuevos adrijs can with dif- 
fieulty be caught sight of; and 
Schaarschmidt is entirely mistaken 
(Samml. d. plat. Schr. 196) in re- 
ferring instead of this to the Re- 
public vi, 492 A—494 B, where 
there is nothing about the relation 
of Sophistie to the uy öv. From the 
same passage comes (2) Metaph. 
xi. 8,a paragraph which is only 
another recension of vi. 2, 1064, b. 
29: db TlAdrwr od kak@s elpmke 
gioas roy copiorhy wept Td u dV 
diarplßeiv. Here the quotation of 
the Sophist is so perfectly obvious, 
that even Schaarschmidt allows it 
(Samml. d. plat. Schr. 101); and 
even if thispart of the Metaphysies 
does not come from Aristotle (on 
which vide p. 54, 22), still tlıe 
passage has its importance as evi- 
dence for the reference, which the 
words in Metaph. vi. 2 had given 
before. However, there is no need 

- of this evidence; even of itself it 
is highly improbable that a judg- 
ment which occurs in a written 
treatise handed down as Platonic 

F 

and here only, should be quoted by 
Aristotle as indeed Platonic, but 
not out of this treatise. (On the 
past tense €rafe cf. p. 62,39.) Still 
if this passage stood alone, we 
might have some doubt. But we 
find in Aristotle still further ex- 
press references to the Sophist. 
(3) In Metaph. xiv. 2, 1088, b. 
35, Aristotle remarks, in connec- 
tion with the question, whether 
the Ideas and Numbers are com- 
posed of certain aroıxeia: moAAG 
ev oby Ta alrıa Tis emi rabtas Tas 
obalas Ekrpormns, uaAyıora de Tb 
amopijoat apxaikas. Edoke yap abrois 
mdr évecOau ev 7a bvTa, auto Td dy, 
el un tis Avoe Kal dudce Badietrar — 
7@ HoapuevldovAdyp “ od yap unmore 
TovTo dans elvat un €ovta,” GAN 
avayrn elvat Tb wh ov Betta Orı&orıv. 
oftw yap ek tov üvros Kal &AAov 
Twos Ta övra Eveodaı, ei MOAAG 
éorw. Cf. 1089, a. 19: ex molov 
otv byTos Kai ul byTOS TOAAG Te 
övra ; BovrAeTrat uev 67) Tb Wed5os kal 
rabınv thy dtow rA€yew (Alex. 
Aeyeı) 7d ok by. .7.A. Now that in 
this passage Aristotle did not 
merely (as Schaarschmidt, Rhein, 
Mus. xviii. 7; Samml. d. Plat: 
Schr, 105 wishes to make out) in- 
tend us to understand Platonic 
scholars, but, primarily Plato 
himself, is at once clear from 
the beginning, in which his object 
is to display the grounds which 
gave rise originally to the suppo- 
sition of elements of the Ideas ; for 
this supposition was undoubted- 
ly first propounded by Plato, and 
Schaarschmidt loe. cit. is wrong in 
believing that the reference here 
cannot be to Plato, inasmuch as 
the doctrine of Ideas in Aristotle’s 

2 
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were regarded by him as Platonic; and as the Politicus 

PLATO AND THE OLDER ACADEMY. 

is plainly referred to in the Laws, it has the further 

support of all the evidence on the side of the latter. 

Metaph. xiii. 4. 1078, b. 12, 1, 6, 
987, a. 29, is derived from Socratic 
and Heraclitean doctrines, whereas 
the view of the &vıoı in our passage 
[together with another, it runs: 
TOAAG wey ody TA alrıa] is derived 
from a reference to the Parmenides. 
There the question is concerned 
with the Ideas, here with the ele- 
ments, unity, and the great and 
small. Further, the reference of 
the passage before us to Plato 
follows from the singular BotAerat 
and (according to Alexander's read- 
ing) Aéyet; these same expressions, 

~ however (ef. p. 59 sq.), show that 
Arist. is referring to a definite 
written treatise of Plato’s, which 
can be no other than the Sophist, 
for in the Sophist only does what 
we have here oceur. Again, though 
Aristotle, as usual, does not quote 
word for word, only formulating 
more precisely what Plato says, 
in conformity with his supposed 
meaning (BovAerat), and further on 
(1089, a. 21) adding a remini- 
scence from lectures or oral disqui- 
sitions (See on this point Bonitz 
ad loc.; Ueberweg. Plat. Schr. 
157, f); still the allusion to pas- 
sages like Soph. 237 A, 241 D, 
242 A, 258 D, E, cannot be mis- 
taken (as Pilger, in his Programm 
üb. d. Athetese des plat. Soph. 
Berl. 1869, p. 7, sq., thoroughly 
proves). (4) It must remain un- 
decided whether Metaph. vii. 4, 
1030, a. 25; Rhet. 24, 1402, a. 4; 
Soph. El. 25, 180, a. 32, are to be 
referred specially to the remarks 
in the Sophist (258 E, 260 C) 
abo tt the ad bv; in De Interpr. 
11,°21, a. 32 (rd de 4) Ov, örı dotaordv, 

ovk GANGES eimeiv by Ti), and Soph. 
El. 5, 167, a. 1 (ofov ei md un ov 
€or dokacroy, ti rd un dv Earır), it 
is exceedingly probable, though 
not strictly proved, that there is 
an allusion to Soph. 240 D—241, 
B; for with the point which is 
expressly emphasised in this pas- 
sage,—that we cannot use expres- 
sions like wevd% dofaleıw, without 
asserting Wevd9 as Earıy Ev döfaıs 
Te kal kar& Adyous, and conse- 
quently attributing the dv to the 
u öv,—parallel passages like 
Thextet. 189, A. Rep. v., 476, E. 
478, B. do not correspond so 
closely. (5) The reference of Top. 
vi. 7, 146, a. 22 sq. to Soph. 247 
D, is more certain: in the latter 
passage as an example of a dis- 
junctive definition, which is there- 
fore open to certain objections, is 
quoted, örı 7d dv Tb Suvarby 
madeiy 7) motjoat; in the former 
also we read: Aéyw 8) 7d xa 
dro.avody kekrnuevovdbvauır, elt’eis 
Td moleiv Erepoy Örıouv mebukds eilt’ 
eis rd maßeiv. . ,„ . Wav TOUTO Övrws 
elvaı ; this is again repeated 248, c. 
and it is shown that this.deter- 
mination is also applicable to su- 
persensuous existence. It is incredi- 
ble that so characteristic a defini- 
tion was propounded earlier by any 
other philosopher; it seems rather 
as if it was first put forward by its 
author in connection with the in- 
quiry introduced in the Sophist, 
for "the purpose of solving the 
questions there raised, and it is 
moreover actually brought in as 
something new and hitherto un- 
known to the opponents at p. 247 
1% 
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It is clear from the Rhetoric that the Apology was 
acknowledged by Aristotle ; 

52 The passage of the Politics 
where Arist. mentions the judg- 
ment of one of his predecessors 
on democracy has been already 
quoted, p. 62, 41. If we compare 
with it Polit. 303 A: &d yéyove [7 
Tod mAhdous apx)| marav uev voul- 
pw TOY moALTelwv OVT@Y TOUT WY XEL- 
plorn, rapavöuwv Poicav tyumacaev 
BeArlorn, the complete harmony in 
thought; and in words too, as far 
2s can be expected in a quotation 
from memory; makes it almost un- 
imaginable that Aristotle had any 
other passage in his mind, Not 
less decided are the two passages 
Polit. iii. 15, 16, 1286, a. 7, 1287, 
a. 33. The first proposes the ques- 
tion: möTepov ouudéeper aAAov bmd 
Tod aplatov avdpds upxecOat 7) bd 
av üplorwv vouwv, and remarks 
dokodaı 5} Tots voulCovor auubepev 
Bacttever@a: Tb Kabddrov pdvoy of 
vomot Akyeıv, GAA’ ov mpos TH 
mpoonimtovra emitartew, dor ev 
Oroigiy TEXVN To Kara Ypaunar’ 
tpxew MAldıov ; the second in criti- 
eising this view mentions partieu- 
larly the latter point: rd dt ray 
Texvav elvyat doKel mapdderyua 
Yevdos, brt Tb Kara Ypaunara 
larpebeodaı puidoy. The assertions 
here combated are developed at 
length in the Politieus; p. 294 A. 
af it is shown: 7d S&pioroy ov Tovs 
vouous eotiv icxvew, Grr vipa Tov 
pera bporhaews BaciArkdy, and this 
is supported by the argument that 
the law lays down the same or- 
dinance for all persons and cases 

' without regard to particular cir- 
cumstances,—that it is a dı& mayrds 
yeyouevov ämAovv, mpbs Ta underore 
@mA@; and in the further working 
out of this position occurs (295. 

but some doubt exists with 

B, and previously 293 A) the 
comparison with the physicians, 
who do not bind themselves strictly 
to the rules of their art, when 
that art itself shows them that 
under given circumstances a de- 
parture therefrom is advisable. 
We must conclude that this was 
actually the comparison to which 
Aristotle loc. cit. alludes, although 
we do not know that the Politicus 
was in his possession: for there 
can be no question as to an ac- 
eidental coincidence in such a cha- 
racteristie thought; and it is just 
as incredible that the author of 
the Politicus based his own theory, 
self-eonsistent as it is, and deduced 
from Socratico-Platonie pre-sup- 
positions with such consummate 
aceuracy and justness, merely on 
the passages in Aristotle, and still 
more incredible that he should 
have done this without attempting 
to remoye the objectionsof Aristotle 
at all. Now Aristotle actually 
met with the views which he com- 
bats: where else can he have found 
them except in the dialogue be- 
fore us? Jor otherwise we must 
suppose before our Politieus ano- 
ther treatise forming its counter- 
part, belonging likewise to the 
Platonie school, and corresponding 
with it, even in the particulars 
of the thoughts and the exposition. 
—Moreover the assertion which 
Arist. Polit. Vy. 1,5 1262s. 2. 7; 
combats: moAırırdv Kal Barı&ırdv 
kal olkovonikdv kal dermorikdv elvan 
tov av’tdv, is found together with 
the reason; as obderv dLadepovoar 
peyaanv oi«lay 7) wicpay wéAw, al- 
most word for word in the Poli- 
ticus 259 B, C; the same asser- 
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He nowhere mentions the 

Parmenides ; there is only one minor particular, which 

may possibly be quoted from it.” But if the Philebus 

really alludes to the Parmenides,** the evidence for the 

one dialogue would indirectly apply to the other. The 

Protagoras, too, is never specified; but it was ap- 
parently known to Aristotle,*” and used by him as a 

ion is repeatedly spoken of by 
Aristotle, Pol. i. 3, 1253, b. 18, 
ce. 7, beg. vii., 3. 1325, a. 27.— 
Further parallel passages, the 
evidence of which is however infe- 
rior to those hitherto quoted, are 
given in the Index Arist. 

53 This follows from a compari- 
son of the Laws, iv. 713 C sq. 
(on the golden age), with Polit. 
271 D sq. Schaarschmidt, however 
(Samm. d. plat. Schr.), thinks the 
passage of the Laws imitated in 
the Politicus. In my opinion, the 
freshness and originality of the 
exposition in the passage before 
us is so decided, that the grounds 
for its spuriousness must be very 
strong, before we should be justi- 
fied in Jooking for the origin of 
the Politicus in the wider amplifi- 
cations of the Laws, which even 
here (713 E) obviously contain an 
allusion to the Republic (v. 473, 
ce. 8q.) 

54 The passages with which we 
are here concerned were quoted on 
p. 54, and the grounds on which 
the citations of the 3rd Bk. of the 
Rhetoric were called in question 
were there indicated. Apart from 
these, however, the use of the Apo- 
logy is proved by Rhet. 11, 23; al- 
though the saying of Socrates, 
which is quoted 1, 9, with the 
words Zwkpdrns fAeyey may, ac- 
cording to what we have said at 

p. 60 sq., have come to Aristotle 
from other quarters, as for instance 
from the Menexenus. Even if he 
knew this dialogue, we must still 
suppose other sources of tradition 
for Socratic sayings, for he could 
scarcely have attributed it to the 
historic Socrates merely on the 
authority of the Menexenus. 

55 In the passage mentioned p. 
59, 34, which certainly may come 
from the Parmenides as well as 
from the Thezetetus. 

56 T have already supported this 
in my Platon. Stud. 194, by the 
argument that the first part of 
the Parmenides (129 B sq., 130 
E sq.) is as good as directly cited 
in the Philebus (14 C, 15 B), and 
this reason I still think is quite 
valid. Schaarschmidt (Samml. d. 
plat. Schr. 277) also agrees with 
me; he, however, makes use of 

this supposition in a different di- 
rection from that above, and con- 
cludes from the spuriousness of the 
Parmenides, which he believes to 
be ineontestable, that the Philebus 
likewise cannot be genuine. 

57 The proof is furnished by the 
passage quoted in Bonitz’s Index, 
Part. Anim. iv. 10, 687, a. 24: 
people complain &s auverrnkev ob 
kaa@s 5 &vOpwros GAAG xelpıora 
av (dwv‘ avurdinrdy Te yap abtoy 
elval pact kal yuuvdy Kal obdk Exovra 
ÖmAov mpds thy GAxhy. Cf. Prot. 
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historical authority.°® He seems also to have been ac- 
quainted with the Lysis, Charmides, and Laches; 

though this is not so certain as in the case of the Pro- 
tagoras.’’ It is still more doubtful whether or not two 
passages relate to the Cratylus and the Greater Hip- 

pias.°! The Euthydemus is indeed referred to by Eu- 

demus ;°? but the fallacies which Aristotle quotes from 
the sophist of that name ® are not to be found in the 
Platonic dialogue; and though certainly on the suppo- 

21 C (Protagoras’s Myth.) : kal dpa 
Ta pev BAAa (Ba eumedas mdvrwv 
Exovra, Toy de UvOpwrov yuurdy Te 
kal ävyumööntov Kal Botpwrov Kat 
bomAov. 

58 For instance Prot. 352 B sq. 
is the source of the account about 
Socrates Eth. N. vii. 3 ad init., 
and the notice of Protag. Ethic. N. 
x. 1, 1164, a. 24 refers to Prot. 
$28 Bsq. Also Eth. N. iii. 9, 
1115, a. 9 approaches nearer Prot. 
358 D than Lach. 198 B. 

5? Cf. the references in Bonitz’s 
Index Arist. 599 a. and the pre- 
ceding note. 

% De An. 1, 2.405, b. 27: 8d Kad 
Tols övduarıv dkoAuuBovcıv, of wey TO 
Oepudy Akyovres (sc. THY ux), bri 
bia todTo Kal rd Civ a@vduacta, of 
de rd Wuxpdy da TV avamvohy Kab 
Thy Kardyutw kareodaı Yuxhv. 
Crat. 399 D: in the name uy} 
the consideration seems to have 
been, as roüro dpa, bray map TE 
Cdpari, alrıdv eort Tov Civ alra, 
Thy Tov dyamveiy Sivauiv mapexov 
Kal dvalixoy. 

° Hipp. Maj. 298 A, Socrates 
puts forth the definition tentatively, 
and immediately shows it to be 
useless, Ott 7d Kaddy eore Td BV 
&xojs re kal übews H5v. Tho same 

definition is also mentioned by 
Aristotle, Top. vi. 7,146, a. 21 as 
an example of a faulty disjunctive 
definition (olov 7d Kady Tb di 
öyews A Tb dr Akons 750). He does 
not, however, say whence he got 
it, and there is nothing to pre- 
vent our supposing that, like the 
definition quoted in Top. v. 5, 135, 
a, 12, it was originally propounded 
by some writer of the Sophistie 
period (some Prodicus or Gorgias), 
or else by some one unknown to us, 
and was met with by Aristotle in- 
dependently of the Hippias; or 
that it was current in the Academic 
school (based on Phileb. 51 B sq., 
or a corresponding oral discussion) 
and was therefore known to Aris- 
totle just as much as to the author 
of the Hippias, supposing him to 
have been other than Plato. The 
statement of it in Aristotle also 
varies considerably from that in 
the Hippias, and according to 
Metaph. v. 29 (vide p. 392, 3) 
Aristotle seems to have been ac- 
quainted with only one Hippias, 
viz. the Hippias Minor. 

Cf, p. 50, 13. 
68 Soph. El. 20, 177, b. 12.6q.3 

Rhet. 11, 24, 1401, a. 26; cf. vol. 
i. 914, 4, 3rd edit. 
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sition of its genuineness, we should expect Aristotle to 

have used it in his examination of fallacies which 

often brought him in contact with it, this relation of 
the two expositions is not sufficiently established to 

serve as proof for the authenticity of the Euthydemus. 

If, then, any dialogue in our collection is mentioned 

by Aristotle as Platonic, or used by him in a manner 

that presupposes it to be so, this circumstance is 

greatly in favour of its authenticity. For twenty years 

before the death of Plato, Aristotle was a member of 

the Platonic School at Athens; after that event he 

quitted the city, but returned twelve or thirteen years 

later for the rest of his life. That during the lifetime 
of the master any writing should have been falsely 

regarded as his work, by scholars who were already well 
instructed on the subject, or had the opportunity at 

any moment of becoming so, is quite impossible. Even 

in the generation succeeding his death, while Speusip- 

pus and Xenocrates were at the head of the Academy, 

and Aristotle and other personal disciples of Plato 

lived in Athens, this could only have occurred under 

quite peculiar conditions, and to a very limited extent. 
It is indeed conceivable that some one of the less 

important dialogues might after the death of Plato 

have been admitted even by his immediate disciples 

without previous acquaintance with it, as an earlier 

work that had escaped their attention, or under certain 

circumstances as a posthumous bequest. Cases of this 

kind have occurred in our own times, though we are so 

much richer than the ancients in resources, and more 

Cf, Part I. 910 sq. 
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practised in literary criticism. It might still more 
easily happen that an imperfect sketch of Plato’s, com- 

pleted by another after his death—an_ unfinished 
writing, worked up by one of his disciples—might be 

received as wholly genuine, without accurate discrimi- 

nation of the original from the later ingredients. But 

it is incredible that such things should frequently have 
repeated themselves in the first generation after the 

master’s death; or that reputed works of his, which, 

had they existed, must on account of their importance 

have been owned during his lifetime by the School, 
should afterwards have emerged, and have been univer- 

sally recognised. If the testimony of Aristotle to 

Platonic writings, so far as it is clear and undoubted, 

does not absolutely guarantee their authenticity, it is 

at all events so strong an argument in their favour, that 

only the weightiest internal evidence should be suffered 
to countervail it; and if any criticism of the Platonic 

collection starts from presuppositions requiring the 

rejection of numerous works recognised by Aristotle, 

there is enough in this one circumstance to prove these 

presuppositions incorrect. 

But if the evidence of Aristotle has this importance 

on the side of the writings from which he quotes, can we 

‚with certainty conclude that those about which he is 

silent are spurious? No one would maintain this with- 

out some qualification. Aristotle is not passing judg- 

ment on Plato’s works as a literary historian who is 

bound to furnish a complete catalogue of them, and to 

tell all that he knows. Nor does he deal with them as a 

modern writer of the history of philosophy, whose object 
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it is to combine their whole philosophic content into a 

representation of the Platonic theory ; he only mentions 

them when occasion offers, in stating his own views, or 

criticising or opposing those of Plato and Socrates. We 
must not expect him, therefore, to name everything that 

is known to him as Platonic, but only such writings as it 

was necessary or desirable to mention for the purposes 

of any scientific discussion he might happen to be pur- 
suing. Even this canon, however, must be cautiously 

applied. Plato’s works are for us the sole, or at any rate 

the principal, source of our knowledge concerning his 

system: we cannot speak of the Platonic philosophy 

without continually recurring to them. In the case of 
Aristotle it was otherwise. He owes his knowledge of 

the Platonic doctrines in the first place to verbal com- 

munication and personal intercourse; in the second 

place only, to the writings of Plato. They were to him 

but subsidiary sources; in the exposition of the doc- 

trines, he uses them sometimes for the confirmation of 

that which he already knows from Plato’s oral dis- 

courses ; but he has no occasion. to enter more deeply 

into their contents except on subjects which were not 

examined in those discourses. Of such subjects, the 

most important seem to be the application of philoso- 

phical principles to the explanation of nature and to 

political institutions: hence the numerous quotations 

from the Republic, the Timzus, and the Laws. The 

metaphysical bases of the system, on the other hand, 

are indeed frequently and searchingly criticised by Aris- 

totle, but in by far the greater number of cases on the 

ground of Plato’s discourses: the propzedeutic enqui- 
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ries into the conception of knowledge, true virtue, 

and the art of governing, love, the right scientific 

method, and its opposition to the Sophistic teaching, 

are seldom touched upon. Only one of the many pas- 
sages from which we derive our knowledge of the 
theory of ideas is quoted by him; he makes no allusion 

to what is said on this subject in the Republic, Timeus, 

Symposium, Pheedrus, and Theztetus; nor to the ex- 
planations of the Sophist, Parmenides, and Philebus, 

though there was abundant opportunity for it. Even 

the well-known discussions of the Republic upon the 
Good are merely glanced at with an uncertain hint,"° 

despite the frequent occasions when they might have 

been aptly introduced. If we turn to those dialogues 

the authenticity of which has never been questioned, 

we find the Protagoras, as before remarked,” apparently 

made use of in some passages, but it is never named, 

and nothing is quoted from it as Platonic. The Thex- 

tetus is twice mentioned, the Gorgias and the Sympo- 

sium once; and none of these quotations relate to the 

main content of the dialogues—they are only incidental 

recollections of certain particulars in them, the notice 

of which seems entirely fortuitous. All this being con- 

sidered, we may well hesitate to conclude from Aris- 

_totle’s silence with regard to any Platonic writing, that 

he was unacquainted with it;° and this so much the 

more, as we do not even possess the whole of Aristotle’s 

* Tho Phzedo 100 B sq., quoted 2110, 
p. 56, 24; p. 64, 42. * As is the case with the Par- 

rd Eth, iv. 1, 2, 1095, a. 26is a menides; Ueberweg. plat. Schr. 
reminiscence of Rep. vi. 507 A; 176 sq.; Schaarschmidt, Sammi. d. 

vil. 517 Cy pl. Sehr. 164. 
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works, and some lost writing or fragment might very 

possibly contain citations from dialogues for which we 

have now no Aristotelian evidence. It is certainly 

surprising that Aristotle should assert that Plato never 

enquired wherein the participation of things in ideas 
consists ;°° while in the Parmenides (130 E sqq.) the dif- 
ficulties with which this theory has to contend are 

clearly pointed out. But it is not more surprising 

than that he should assail the doctrine of ideas with 

the question : ‘Who formed the things of sense after 
the pattern of the ideas?’ ”—though it is distinctly 
stated in the Timzus (28 C sq.) that the Creator of 

the world did this in looking on the eternal archetypes.” 

Nor, again, that he should maintain, notwithstanding 

the well-known explanation in the Phedo,” often al- 

luded to by himself—notwithstanding the doctrine in 

the Republic, of the Good being the absolute end of the 

world—that the final cause is not touched by the 

ideas.” We should have expected that in attacking 

69 Metaph. 1, 987, b. 13: thy 
pevror ye webct 7) Thy plunow 

71 Or if it should be maintained 
in the latter case, that the Demiur- 

Aris by ein Tay eidwv, apeicay (Plato 
and the Pythagoreans) ev kow@ 
nreiv. 

7 Metaph. 1, 9, 991, a. 20: 7d 
dE Adye mapadelyuara adra [sc. 
Ta en] elvar kevoAoyeiv 
datı.... Th ydp darı Td Epyal- 
Öuevov mpbs tas idéas AmoßAcıor ; 
Ibid. 992, a. 24; xii. 10, 1075, b. 
19. In my Platon. Stud. 215, I 
have mentioned a similar instance, 
where Arist. (only incidentally) 
denies to Plato researches which 
he had actually made (Gen. et 
Corr. 1, 2, 315 a., 29 sq.; cf, Tim. 
68 D sq., 70 B sq., 73-81). 

gus is not a scientific explanation 
and might therefore have been left 
out of account by Aristotle, he 
might just as well waive the diffi- 
culties of the Parmenides because 
no positive determination is there 
given as to how we are to under- 
stand the participation of things 
in the Ideas. 

‘= On which see p. 64, 42. 
*8 Metaph. 1, 9, 992) a, 29: ovde 

5) d wept ras émorhuas (so Alex. 
and Cod. A®; perhaps, however, 
movjoers should be read instead of 
érioT.) öp@uer dv alrıoy, bd Kal mas 
voids Kal müca pots motel, ovdé 
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Plato about the rpiros dvOpwros,™ Aristotle, had. he 
been acquainted with the Parmenides, would have re- 

ferred to the fact that in that dialogue (1324) the same 

objection is raised. But might we not also have ex- 

pected after the further stricture: ¢ Plato ought then 

to assume ideas of art productions, mere relations, &e., 

which he does not,’ 7° some such remark as this: ‘ In his 

writings he certainly does speak of such ideas?’ And 

in the discussions concerning the Platonic theory of the 

world-soul,’® should we not have anticipated some men- 

tion of the passage in the Laws about the evil soul,” 

which has given so many handles to criticism? Many 
other things besides these might reasonably have been 

looked for on the supposition that the writings of Plato 

had the same significance, as sources of his doctrines, 

for Aristotle as for us, and were used by him in a 

similar manner. But this we have no right to presup- 

pose; and therefore his not alluding to a writing is by 

no means sufficient to prove that it was unknown to 

him, or that he did not acknowledge it to be Platonic. 

By means of Aristotle’s testimony, supplemented 

sometimes from other quarters,’* we are thus enabled to 

ascribe a number of writings to Plato with all the cer- 

tainty that can be attained in this way.’ These works 

acquaint us with the scientific and literary character of 

their author, and so furnish us with a criterion for the 

rabrns Ths alrlas . . . ov0ty änre- p. 635 sq., 2nd edit. 
Tat Ta elön. 77 Laws x. 896, 897. 

™ Vide on this Part II., b. 220, 78 See p. 50. 
1, 2nd edit. Platon. Stud. 257. 7 How far this goes was dis- 

5 Cf. Part II. b. 217 sq., 2nd cussed on p. 72 sq. 
edit. and p. 113 sq. of this vol. 

1# De An. 1, 3, 406, b. 25; cf. 
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criticism of other works or portions of works which 

are either insufficiently supported by external evidence, 

or in their form or contents are open to suspicion. 
Great care, however, is necessary in fixing and applying 

this standard; and in some cases even the most cautious 

weighing of favourable and adverse considerations can- 

not insure absolute certainty.*° In the first place we 

must decide, on which of the dialogues noticed by Aris- 

totle our Platonic criterion is to be based. If we con- 

fine ourselves to those which he expressly attributes to 

Plato, we shall have only the Republic, the Timezeus, 

the Phiedo, and the Laws; and important as these 

works are, it is questionable whether they represent the 

scientific and literary individuality of the many-sided 

Plato exhaustively enough to make everything appear 

un-Platonie that at all departs from their type. If, on 
the other hand, we also take into account those writings 

of which Aristotle makes use without mentioning their 

author, or from which he quotes something that Plato 

has said, without naming the dialogue,—we find that 
the Philebus is as well attested as the Thestetus; the 

Sophist, Politicus, Meno, and the Lesser Hippias, as 

the Gorgias and Symposium; and all of them better 

than the Protagoras, the authenticity of which no one 

doubts. Our Platonic criterion must, in this case, 

therefore be considerably wider than that of Ueberweg 

and Schaarschmidt. Moreover it must not be imagined 
that each divergence in a dialogue from those works 

considered normal is necessarily a proof of its spurious- 

so On what follows cf. the valuable paper of Steinhart, Ztschr. f. 
Phil. lviii. 54 sq. 
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ness; these normal works themselves present deviations 

one from the other, equal in importance to many that 

have formed the basis of adverse judgments. If it be 

objected against the Philebus that it wants dramatic 

liveliness, and the flow of conversational development, 

the Protagoras may be charged with meagreness of 

scientific content, with the entire failure of the theory 

of ideas, with the apparent barrenness of result in the 

whole enquiry, and the fatiguing prolixity of the dis- 

cussion about the verse of Simonides. If the antinomie 

development of conceptions is peculiar to the Parmen- 

ides, and elaborate classifications to the Sophist and 

Politicus,—the Timzus stands alone not only in its 

theories of the Creator and antemundane matter, the 

mathematical construction of the elements, the arith- 

metical division, and distribution of the soul in space, 

but in its minute treatment of the whole subject. of 

Physics, to which no other dialogue makes an approach. 

The Laws are separated by a far greater interval from 

the Republic and from the other normal works than 

from the Politicus, and in an artistic point of view are 

open to much graver criticism than the dialectical dia- 

logues ; the later form of the Platonic philosophy, 

known to us through Aristotle, has a much more 

abstruse and formal character than the logical and me- 

taphysical statements of the Laws. We cannot, indeed, 

go quite so far as Grote,*! who sometimes speaks as if 

Plato in none of his works had the least regard to those 

already written, and thought nothing of contradicting 

himself in the most glaring manner, even in one and 

*! Plato, i. 349, 360, 439, 559; ii. 89, 125; iii. 165, 463, 521, 1. 
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the same dialogue. But we ought not, on the other 

hand, to forget that so exuberant a spirit as Plato’s was 

not limited for its expression to one particular form; 

that the purpose of a dialogue might make it necessary 

to emphasize some points in it, and to pass slightly over 

others: that the nature of a subject or the readers for 

whom it was intended might require the style of a 

work to be more or less ornate, and the treatment to 

be more or less popular; that much that now seems to 
us incomprehensible might be explained by special oc- 

casions and personal references; that we are not justified 

in expecting, even from a Plato, nothing but produc- 

tions of equal finish and importance; that as we might 

have anticipated, even without the evidence establish- 

ing it, during the sixty years of Plato’s literary activity 

both his philosophy and his artistic method underwent 

a considerable change, and that on this account, if on 

no other, a standard derived from a portion of his 

works cannot be applicable to them all without condi- 

tion or modification. These considerations certainly 

render a decision concerning the genuineness of 
Platonic writings, so far as this depends on internal 

arguments, very difficult and complicated. It is not 

enough simply to compare one dialogue with others, we 

must enquire whether Plato, as we know him from his 

undoubted works, might be supposed to have produced 

the writing in question at a certain date and under cer- — 

tain circumstances. This of course cannot always be 

answered with equal assurance, either affirmatively or 

negatively. It is sometimes hard to distinguish with 

perfect accuracy the work of a tolerably expert imitator 
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from a less important work of the master ; what is un- 

Platonic from what is unfinished, or the result of Plato’s 

advanced age; and therefore it is almost unavoidable 

that among the dialogues which can be vouched for as 

Platonic, or the reverse, others should creep in, with 

respect to which a certain degree of probability is all 

we can attain. Those writings, however, on which our 
knowledge and estimate of the Platonic philosophy 

chiefly depend, can well maintain their ground in any 

impartial investigation; while, on the other hand, our 

general view of Platonism would be very little affected 

by the genuineness or spuriousness of several of the 

lesser dialogues. 

It is impossible in this place to pursue this subject 

more particularly, or to discuss the reasons which may 

be urged for or against the Platonic origin of each 

work. But it seems necessary to point out those writ- 

ings on which, as original sources of the Platonic philo- 

sophy, our exposition of that philosophy will be founded, 

if even the critical grounds which determine the posi- 

tion of these writings should not at once be explained, 

and receive only partial notice hereafter. 

Our collection of Platonic works contains, besides 

those dialogues which even in ancient times were ac- 

knowledged to be spurious,*? thirty-five dialogues, thir- 

teen letters,®® and a number of definitions, mostly relat- 

ing to ethics. Among these there are a few—the Prota- 

goras, Phadrus, Symposium, Gorgias, Theztetus, and 

Republic—the authenticity of which has never been 

® Of. p. 49, 10. mann has admitted ef. 57, 16, 
#° On the six others which Her- 

*4 
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questioned: the Phzedo also has been as little affected 

by the suspicion of Panzetius (if it really existed )**—as 

the Timzus by Schelling’s temporary doubt.” The 

genuineness of all these works may be considered as 
fully established. There are, besides, several other im- 

portant dialogues—the Philebus, Sophist, Politicus, 

Parmenides, and Cratylus,—which, in spite of the re- 

peated assaults upon them in modern days,“ are certainly 

to be regarded as Platonic—not only on the strength 

of the Aristotelian testimony which can be cited for 

81 Cf. on this p. 49, 10. 
#5 Schelling himself in fact re- 

tracted his decision against this 
dialogue (Philos. u. Rel. WW. 1, 
Abth. vi. 36) subsequently (WW. 
Abth. vii. 374); previously, how- 
ever, it had been answered by 
Böckh (Stud. v. Daub. u. Creuzer 
iii. 28). Its repetition by certain 
writers, as for instance Weisse (z. 
Arist. Physik 274, 350, 471; Idee 
d. Gotth. 97) will nowadays lead 
no one into error. Among the 
express opponents of this view are 
Hermann, Plat. 699, and Steinhart, 
vi. 68 sq. 

8 Socher (Pl. Schr. 258-294) 
was the first to reject as spurious 
the Sophist, Politieus, and Par- 
menides, but he met with little 
support : afterwards Suckow (Form 
d. plat. Schr. 1855, p. 78 sq., 86 sq.) 
tried to establish the same charge 
with regard to the Politicus, as 
did Ueberweg with regard to the 
Parmenides (Unters. plat. Sehr. 
1861, p. 176 sq.; Jahrb. £. Philol. 
Ixxxv. 1863, p. 97 sq.); Schaar- 
schmidt (Samml. d. plat. Schr. 
1856, p. 160 sq., and previously in 
the Rhein. Mus. f. Philol. vol. 
xviii, 1; xix. 63 sq.; xx. 321 sq.) 

extended it from the Parmenides 
to the Sophist, Politieus, Cratylus, 
and Philebus, and Ueberweg 
(Gesch. d. Phil. i. 3, edit. 1867, 
p. 116; Philos. Monatschr. 1869, 
p- 473 sq.) agreed with him with 
regard to all these dialogues more 
or less decidedly ; afterwards, how- 
ever (4th edit. of Gesch. d. Phil. 
p. 124; Zeitschr. f. Philos. lvii. 84), 

he retracted his opinion so far as 
to recognise the Cratylus and 
Philebus, while the Sophist and 
Politicus he regarded as composed 
from notes of Plato’s oral doctrines. 
The treatises in which Hayduck, 
Alberti, Deussen, Peipers, Pilger 
defend as Platonic the Sophist 
(Hayduck also the Politicus and 
Cratylus), Georgii the Philebus, 
Alberti, Benfey, Lehrs, Suckow, 
Dreykorn the Cratylus, and 
Druschl», Neumann, Susemihl, 
Schramm the Parmenides respec- 
tively, are mentioned by Ueberweg, 
Grundriss, i. 117, 4th edit.: for 
further details ef. Steinhart, Pl. 
St. Ztschr. f. Philos. lviii. 32 
sq., 193 sq.; K. Planck on the 
Parmenides, Jahrb, f. Philol. ev. 
433 sq., 529 sq. 
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most of them,” but also on account of conclusive inter- 

nal evidence. The position of the Laws will be the 

subject of a future discussion. There is all the less 

reason to mistrust the Critias,*® since its contents, so far 

as they go, are entirely in harmony with the opening 

of the Timzus. The Meno ° is protected by a clear 

reference in the Pheedo,*! as well as by Aristotle’s quo- 
tations; and though not one of Plato’s most per- 

fect dialogues, there is no good reason to suspect its 
authenticity. The Euthydemus is at any rate made use 

of by Eudemus,” and, though often attacked,” may be 

87 See p. 64 sq. 
88 We shall have an opportunity 

later on, in speaking of the doctrines 
contained in these works, to ex- 
amine with more detail one or two 
of the points which are declared to 
be not Platonic: to notice all the 

rticular objections of this kind 
is impossible in the limits of the 
present treatise. Iwill here merely 
point out how improbable it is, that 
works so valuable and written with 
so much dialectic skill, in spite of 
allthe objections that we can make 
against them, could ever have been 
composed by anyone in the Old 
Academy, which, as we know from 
Aristotle and other accounts, ac- 
quitted itself but poorly in ab- 
struse speculation. The points of 
view which are to be adopted in 
the more intimate criticism of the 
writings have been already dis- 
cussed, p. 77 sq. 

» As Socher 369 sq.; Suckow 
158 sq.: against him Susemihl, 
Jahrb. f. Philol. Ixxi. 703 ; Ueber- 
weg, Plat. Schr. 186 sq. 

% Rejected by Ast, Pl. L. und 
Sehr. 394 sq., and Schaarschmidt 
$42 sq., doubted by Ueberweg in 

G 

his Grundriss i, 123, 4th edit. 
sı P. 72 Esq. Cebes here says 

that pre-existence and immortality 
follow also Kar’ ekeivov Toy Adyoy, 

.. ov av (Socr.) elwdas baud 
Adye, that wa@nos is nothing but 
avduynoıs ; and he proves this not 
only in reference to former diss 
courses (€v) uev Adyw KadAlorw Örı, 
&c.), but by the fact worked out at 
length in the Meno, viz. that by 
means of properly arranged ques- 
tions, we can elicit everything from 
a man, as is shown, for instance, in 
the case of geometrical figures. 
That there is a reference here to an 
earlier written treatise, which can 
only be the Meno, will be more 
obvious from a comparison of this 
brief allusion to something already 
known to the reader, with the 

prolix development of a further 
reason on p. 73 B sq., which is un- 
doubtedly treated with such detail 
only because it has not oceurred in 
any dialogue hitherto. 

»= Cf. p. 50, 13. Schaarschmidt, 
p- 341, has asserted that on the 
eontrary the author of the Euthy- 
demus made use of Aristotle's So- 
phistical Fallacies. But he has not 

9) 
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easily defended, if we bear in mind the proper design 
of this dialogue, and sufficiently discriminate between 

what is seriously intended and what is satirical exag- 

geration or irony: it would be hard to deny to Plato 

proved this, for the coincidence of 
many of the Sophisms which he 
quotes is by no means conclusive. 
It would rather, on this supposition, 
be very extraordinary that the very 
fallacy which Aristotle attributes 
to Euthydemus does not occur in 
the Platonic Euthydemus (vide 
p. 71, 63). Should we, however, 
adopt this supposition, and at the 
sıme time assert that the Euthy- 
demus was used in the Politicus 
(Schaarschmidt, 326), we cannot 
leave the question undecided as to 
whether Aristotle had the Politi- 
cus, or the author of the Politicus 
had the Aristotelian treatise, be- 
fore him. (This, however, Schaar- 
schmidt does, p. 237 f.) 

®3 Ast, 414, sq. Schaarschmidt, 
326 sq. 

% The object of the Euthyde- 
mus (on which Bonitz, Plat. Stud. 
11, 28 sq., ought especially to be 
consulted) is to represent the op- 
position of Socratic and Sophistic 
views with regard to their value 
in the training and education of 
youth ; and this opposition is 
brought before us here, not by 
means of a scientific and detailed 
statement, but by the actual expo- 
sition of thetwo parties themselves, 
in the form of a (narrated) drama, 
or rather of a satyric comedy. In 
the exposition of this subjeet Plato 
had to do, not merely with the 
views of the elder Sophists and 
their later developments, but also 
(as was found probable, Purt i. p. 
255, 2; 256, 1; cf. 248, 4; 253, 1; 
254, 1) with Antisthenes, who seem- 

ed to him in true Sophistie fashion 
to destroy all possibility of eogni- 
tion, to confuse Socratie with Sophis- 
tic views, and thereby spoil them, 
and with those refiners of language 
of the stamp of Isocrates (for that 
he is intended p. 305 B sq. is put 
beyond doubt after the proofs of 
Spengel, Abh.d. philos. philol. Kl. 
of the Acad. of Baireuth, vii. 764 
sq.), who did not know how to dis- 
tinguish between Socratic and So- 
phistie views, and hoped to get rid 
of the rivalry of the true philoso- 
phers if they brought the Sophists 
into discredit. In conformity with 
this object, the scientific refutation 
of the Sophistie views is not 
touched upon beyond a few allu- 
sions, while the Socratıe philosophy 
is expounded only in its simplest 
practical form—nothing new is 
propounded nor any speculative 
views enunciated, which might 
weaken the impression intended to 
be conveyed here, and in the eyes 
of an unphilosophical reader might 
wear the appearance of Sophistry. 
If Plato voluntarily exercised this 
self-restraint at a time when he 
was already firmly in possession of 
his doctrine of Ideas (Euthyd. 300 
E sq.), he must certainly have had 
some special inducement ; and the 
present theory will sufficiently ex- 
plain the fact. 

» Supporters as well as oppo- 
nents of the Euthydemus have net 
seldom failed to make this distine- 
tion. E.g., Schaarschmidt, p. 339, 
amongst many other censures of 
the artificiality of this dialogue 

i. 
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on trivial grounds so charming a sketch, abounding in 
comic power and humour. The Apology, which was 
known to Aristotle,” is as little really doubtful” as the 
Crito: both are perfectly comprehensible if we regard 

the one as in the main a true statement of facts,” and 

the other as apparently a freer representation of the 

motives which deterred Socrates from flight. We may 

consider the Lysis, Charmides, and Laches, with all of 

which Aristotle seems to have been acquainted, to be 

youthful productions, written when Plato had not as 

yet essentially advanced beyond the Socratic stand- 

point; the Lesser Hippias, which is supported by very 

(which are not clear to me), takes 
offence because Ctesippus, 303 A., 
when the buffoonery of Dionyso- 
dorus has reached its height, gives 
up further opposition, with the 
words a@iorauat’ Gudyw TH trope, 
where, however, the irony is 
palpable. Still more unintelligi- 
ble, at least in my opinion, is 
the assertion on p. 334 that the 
mention of Isocrates as the head of 
a school (Euthyd. 305 B) is such a 
flagrant violation of chronology 
that we cannot attribute it to 
Plato. If this is an un-Platonie 
anachronism, what must Schaar- 
sehmidt think of the anachronisms 
in the Symposium, the Gorgias, 
the Protagoras, and the Laws 
(ef. my treatise on the Anachron- 
isms of the Plat. Dial., Abh. d. 
Berl. Akad. 1873. Hist.-Phil. 
Kl. 79 6q.), which, however, he 
rightly aecepts without scruple? 
But the Euthydemus not only 
does not mention Isocrates as the 
head of a school, but does not men- 
tion him at all; it simply repre- 
sents Socrates as drawing a scien- 

tifie character, in which the reader 
was to recognise Isocrates. This 
was just as possible and just as 
little an anachronism as Schaar- 
schmidt’s supposed reference to 
Antisthenes in the Theeetetus. 
Grote (Plato, vol. i. 559), without 
doubting the genuineness of the 
Euthydemus, remarks that Euthy- 
demus is treated as the represen- 
tative of true philosophy and dia- 
lectic, though this is in glaring 
contradiction with all that pre- 
eedes. But Plato states nothing of 
the kind: he merely says certain 
people regard the Sophists (rods 
audi Evvdnuor) as their rivals, and 
seek therefore (because they con- 
found the Sophists with the true 
philosophers) to disparage the phi- 
losophers, 
Of, p. 70, 54. 
9” As Ast, 474 sq. 492 sq. de- 

cides with his usual confidence : on 
the other hand Schaarschmidt does 
not give any decided opinion. 

% Vide Part i. p. 163, 1, and 
Ueberweg, Plat. Schr. 237 sq. 
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decisive Aristotelian evidence, as a first attempt ; and 

the Euthyphro as an occasional writing,’ of a slight and 

hasty character. On the other hand, there are so 

many weighty internal arguments against the Menexe- 

nus, that notwithstanding the passages in Aristotle’s 

Rhetoric,' it is difficult to believe this work Platonic : 

if Aristotle really meant to attest it, we might suppose 

that in this one instance he was deceived by a forgery 

ventured upon soon after Plato’s death.'"' The Ion 
is probably, and the Greater Hippias and First 

Alcibiades are still more probably, spurious.'°? The 

remainder of the dialogues in our collection, the 

Second Alcibiades, the Theages, the Anterasti, Hippar- 

Following the precedent of 
Hermann, Brandis and Steinhart 
(differing from my Plat. Stud. 150 
in reference to the Hippias Minor), 
I have endeavoured to prove this 
inthe Ztschr. f. Alterthumsw., 1851, 
p- 250 sq. The same view is em- 
braced by Susemihland Munkinthe 
works I have so frequently quoted, 
also by Stein, Gesch. d. Plat. i. 
80 sq., 135 sq., and Ueberweg 
(Gesch. d. Phil. 4th edit. i. 121 
sq.) : on the contrary, Ribbing, 
Genet. Darst. d. plat. Ideenl. ii. 
129 sq., 103 sq., decides that the 
Euthyphro, Laches, Charmides, 
and Lysis, are genuine, while 
the Hippias Minor he considers 
to be spurious. Schaarschmidt 
(Samml. d. plat. Schr. 382 sq.) 
rejects the whole five dialogues. 
The latter is opposed by Bonitz 
in an exhaustive disquisition Zur. 
Erkl. plat. Dialoge (Hermes v.), 
429 sq., specially with regard to 
the Laches. On the evidence of 
Aristotle vide p. 58, 31, 70; on 

the Euthyphro, Part i. p. 161, 1. 
100 On which ef. 54. 
tol With this judgment as re- 

gards the Menexenus, which I 
have already put forward in my 
Platonic Stud. 144 sq., following 
Ast, most of those who have 
treated the question, besides Grote, 
have since declared themselves in 
agreement; the question is dis- 
cussed with particular thorough- 
ness by Steinhart (Plat. W.W. vi. 
372 sq.). I will refrain from en- 
tering upon it here, especially as 
the Menexenus is in no way an 
independent source for Platonic 
philosophy; Plato’s relation to 
Rhetoric can in no instance be 
determined from this dialogue, 
and, in fact, even if genuine, its 
scope can only be conceived 
according to the explanations we 
give of other dialogues. 

102 Cf. Ztschr. f. Alterthumsw., 
1851, p. 256 sq. Nordo I find any- 
thing in Munk to contradict this 
view. 

= 
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chus, Minos, Clitophon, and Epinomis, have been 
rightly abandoned almost unanimously by all modern 

critics with the exception of Grote. It is impossible 

for a moment to allow any genuineness to the Defini- 

tions; and Karsten!® and Steinhart,!" following the 

example of Meiners, Hermann, and others, have con- 

clusively shown that the Letters, as has so often hap- 

pened, were foisted upon their reputed author at various 

dates. 
It has indeed been questioned whether even the un- 

doubted works of Plato present a true pieture of his 
system. According to some, partly to increase his own 

importance, partly as a precautionary measure, Plato 

designedly concealed in his writings the real sense and 
connection of his doctrines, and only disclosed this in 

secret to his more confidential pupils.'® This notion 

has been, however, since Schleiermacher !°° justly and 

almost universally abandoned.!” 

105 Commentatio. Critica de Pla- 
tonis que feruntur epistolis. Utr. 
1864, 

4 Pl, Werke, viii. 279 sq. PI, 
L., 9 sq. A review of the earlier 
literature is given by the first of 
these passages, and by Karsten in 
the Introduction. 

5 This is the general opinion 
of earlier scholars. We may re- 
fer once for all to Brucker, 1, 659 
sq., who gives a thorough and 
sensible investigation of the 
reasons for this concealment and 
the artifices employed ; and Tenne- 
mann, System d. Plat. 1, 128 sq. 
264, 111, 126, 129. Ast, Plat. 
Leb. u. Sehr. 511, gives further 
details. 

It can be supported 

108 Plato's’ Werke, 1,1, 11 sq:; 
ef. Ritter, ii. 178 sq., and Socher, 
Pl. Schr. 392 sq. 

107 One of its last supporters is 
Weisse, in the notes to his trans- 
lation of Aristotle's Physics (pp. 
271 sq.; 313, 329 sq.; 403 sqq.; 
37 sq.; 445 sq.; 471 sq.). and de 

Anima, pp. 123-143. Hermann 
(Ueber Plato’s Schrifstell Motive. 
Ges. Abh. 281 sq.) comes rather 
close to it when he asserts that 
we must not look for the nucleus 
of Plato’s doctrine in his writings, 
and that his literary activity never 
aimed at establishing and develop- 
ing an organic system of philo- 
sophy. Hermann would hardly 
say that Plato ignored or gave up 
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neither on Platonic nor Aristotelian evidence : !° the 
assertions of later writers who transferred their concep- 

all philosophie scope in his writings. 
But, according to his view, the 
writings only contain incidental 
hints of the real principles of 
Plato's system, the supra-sensuous 
doctrine of ideas. The application 
of the principles to questions and 
circumstances of the phenomenal 
world is given in the writings ; the 
enunciation of the principles them- 
selves was reserved for oral dis- 
course. If, however, the inquiries 
of the Thezetetus on the conception 
of knowledge, the discussions of 
the Sophist, Parmenides, Philebus, 
Symposium, Phedo, Republie, and 
Timzus on the nature of concep- 
tions, the intended exposition in 
the ‘ Philosopher,’ and, in fact, all 
the passages from which we are 
now able to form so complete a 
representation of the doctrine of 
Ideas—if these were not meant to 
expound and establish the prin- 
ciples of the system, it becomes 
difficult to account for them. ‘I hey 
may sometimes exhibit a connection 
with alien questions ; but it would 
argue little acquaintance with 
Plato's artistic method to con- 
elude from this that they were 
introduced only incidentally. And 
Plato—v. Phedrus, 274 B sqq.— 
makes no division between the 
principles and their application. 
Indeed, it would have been rather 
preposterous to communicate the 
application of philosophie prin- 
ciples, by means of his writings, 
to all the world, even beyond the 
limits of his school, while he with- 
held the prineiples themselves, 
without which the application 
could not fail to be misunderstood. 
Ueberweg (Unters. plat. Schr. 65) 

brings forward in support of Her- 
mann the fact that the Timzeus 
and other writings give merely 
brief references to many points of 
essential importance. But he adds 
that it is the doctrine of the 
elements of the ideal world and 
of the soul that is dismissed with 
these passing notices, rather than 
the doctrine of ideas. And how do 
we know that at the time these 
treatises were written (there can be 
no question here, it must be remem- 
bered, of the Laws), the former 
doctrine had received its full de- 
velopment? Hermann eventually 
finds himself obliged to qualify 
considerably ; and, in fact, his for- 
mer assertions almost disappear. 
He allows, p. 298, that the Sophist 
and Parmenides, for instance, are 
concerned with philosophie prin- 
ciples; but he would account for 
this by referring them to an earlier 
period than the Phedrus. This may 
be disputed ; and, at any rate, is 
in itself no justification for saying 
that philosophic principles are only 
incidentally referred to in Plato's 
writings. On page 300 he makes 
a further concession: the writings 
of the Middle Period—the Sophist, 
&e. — ‘are directly motived by 
scientific instruction, and seek to 
expound systematically the philo- 
sophers fundamental opinions.” 
Finally, he contents himself with 
saying of the later writings, ‘We 
eannot expect to find his highest 
principles enunciated here in broad 
unmistakable terms’ (no intelli- 
gent student would have any such 
expectations); ‘such enunciations 
were reserved for his oral dis- 
courses’ (which seems highly im- 
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tions of the Pythagorean mystical doctrine to Plato,' 

consequently prove nothing. It is besides utterly in- 

credible in itself that a philosopher like Plato should 

have spent a long life in literary labours, designed not 

probable). ‘But,’ continues Her- 
mann, ‘these principles are so 
stamped upon the dialogues, that 
none with eyes to see can miss any 
point of real importance ; and the 
dialogues may be used as trust- 
worthy authorities for his philo- 
sophic system.’ In these words 
we have everything we could wish 
for granted. 

18 The Phedrus, 274 B sqq., 
eannot be quoted in support. Plato 
is only showing there that the 
thing written is of no worth in 
itself, but only in so far as it helps 
recollection of the thing spoken. 
He does not say that the content 
of what is orally delivered should 
not be written down, but con- 
versely, that that only should be 
written which has passed in per- 
sonal intercourse. The Timzus, 
28 C, is not more relevant; for, 
granted the impossibility of dis- 
eussing anything except with per- 
sons of special knowledge, it does 
not follow that such discussion 
may not be in written works. 
Written works may be designed 
for specialists, and composed so 
that only they can understand 
them. In Ep. Plat. vii. 341 B sq. ; 
11, 312 D sq., we find for the first 
time something of the alleged 
secretiveness, in the assertion 
that no true philosopher entrusts 
his real thoughts to writing. But 
this is only one more proof of the 
spuriousness of the letters, and 
there is a great deal required to 
prove that the seventh letter (with 

Herm. loc. cit.) is just as authentic 
as anything that Plato tells us 
about Socrates. As to Aristotle's 
frequent quotations from Plato’s 
oral discourses (vide subter, and 
p- 46, 5), several questions pre- 
cent themselves. First: How far 
do his accounts vary from the 
contents of the Platonic writings ? 
Secondly: Are these variations to 
be aseribed to Plato himself, or to 
our informant? And, thirdly : May 
they not be explained by sup+ 
posing a real change in Plato's 
way of thought or teaching? We 
shall discuss these points further 
on. 

109 E.g., the Platonic letters just 
quoted, which betray themselves at 
once by their clumsy exaggerations. 
The second letter, by the way, 
says that the Platonie writings 
were the work of Socrates in 
his youth. Another instance is 
Numenius apud Eusebium, Pre- 
paratio Evangelica, xiv. 5, 7 (ef. 
xiii. 5), who says that Plato wrote 
in a purposely obscure style, as a 
measure of precaution ; Simpl. De 
Anim. 7, loe. cit. (of Plato and his 
pupils); ev amoppnroıs uövoıs Tors 
afloıs mapadıdövres thy pidocoplay 
mpös Tos &AAOus ba TOY uaßnuarırav 
abthy éredelkvuvto dvoudtwy; cf. 
Cicero De Universo, 2, who sup- 

poses Platg to say (in the Timzus, 
28 ¢.}, that it is not safe to speak 
openly of the Deity ; and Josephus 
contra Apionem, 11, 31, ef. Krische 
Forschungen, 183 sq. 
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to impart his views, but to hide them; a purpose far 

more effectually and simply carried out by silence. 

Further he himself assigns the same content to the 

written as to the spoken word, when he makes the aim 

of the one to be the reminding us of the other.!!? And 
Aristotle could not have been aware of any essential 

difference between Plato’s oral and written teaching, 

otherwise he would not have based his own exposition 

and criticism equally on both, without ever drawing 

attention to the fact that the true sense of the writings 

could only be determined by the spoken comments 

of their author. Still less would he have taken the 

mythical or half mythical portions in a literal manner, 

only possible to one who had never conceived the idea 

of a secret doctrine pervading them.!!! Nor can this 

theory be brought into connection with Plato’s habit 

of indirectly hinting at his opinion and gradually 

arriving at it, instead of distinctly stating it when 

formed; with his occasional pursuit, in pure caprice 

as it might seem, of accidental digressions ; with the 

confessions of ignorance or the doubting questions that, 

instead of a fixed unequivocal decision, conclude many 

of the dialogues; or with the method that in particular 

eases invests philosophic thoughts with the many- 

coloured veil of the mythus. All this, it is true, is 

found in Plato; and the reasons for such a method will 

hereafter disclose themselves. Meanwhile the form of 

the dialogues will offer no insuperable hindrance to 

their comprehension by anyone who has penetrated 

no Pheedrus, 276 D; ef. preceding ™ Cf. on this my Plat. Stud. p. 
note, 201 sq. 
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their aim and plan, and learned to consider each in the 

light of the whole, and as explicable only in its relation 
to others ; nor again is there anything in this form to 

weaken the belief !!? that in the writings of Plato we 

have trustworthy records of his philosophy. If, lastly, 

we find in these writings, side by side with philosophic 

enquiry, a considerable space allotted to historical de- 

scription and dramatic imagery, it is yet easy in some 

cases to separate these elements, in others to recognise 

the philosophic kernel which they themselves contain. 

12 Cf, also Hegel, Gesch. 1. Phil. II. 157 sq , 161 sq. 
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CHAPTER III. 

THE ORDER OF THE PLATONIC WRITINGS. 

Our historical comprehension of the Platonic philoso- 
phy would be greatly facilitated did we possess more 

accurate knowledge of the dates of the several works, 

and the circumstances which influenced or gave rise to 

them. We should not only then understand much 

that now in particular dialogues either escapes our 

notice or remains a mystery, and be better informed 

as to their design and treatment, but we should also 

be in a position to judge with greater certainty of the 

mutual relations of the several works, and to follow 

step by step the development of Plato’s system, so far 

as it is reflected in his writings. Unfortunately, how- 

ever, we have not the means of accomplishing all this. 

The scanty notices of ancient authors as to the date 

and purpose of certain works are sometimes so untrust- 

worthy that we cannot at all depend upon them,' and 

1 This holds good of the assertion Plat. 3, that the Phidrus was 
(Diog. iii. 35, brought in by ¢act), 
that Socrates had heard the Lysis 
read, and Aristotle (ib. 37, ace. to 
Phavorinus) had heard the Phaedo 
(presumably at its first publica- 
tion); of the supposition in Diog. 
iii, 38 (ef. ibid, 62), Olympiod. v. 

Plato's first written treatise (Cicero, 
however, Orat. 13, 42 places it 
later); of the statement of Athe- 
neus (xi. 505 E), that Gorgias 
outlived the appearance of the 
dialogue named after him—of Gel- 
lius (N. A. xiv. 3, 3) that Xeno- 
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sometimes tell us nothing more than we might our- 
selves have derived from the works.” The information 

to be obtained from these as to their interconnection, 

design, and time of composition is necessarily of a 

very limited character. For as they profess to be 
records of Socratic dialogues, we find indeed in many 
of them the date and occasion of the alleged conversa- 

tion either directly or indirectly given; but as to the 

time when they themselves were composed they are 

silent, and we can only in a few cases discover from 

the setting of a dialogue or from one of those ana- 

chronisms which Plato allowed himself with so much 

poetic license, the earliest date to which it can be 

assigned, and with some probability that also of its 
composition.’ 

phon composed his Cyropzdia in 
opposition to the first two books of 
the Republic, and of Plutarch (Sol. 
32), that Plato’s death prevented 
the completion of the Critias. Cf. 
Ueberweg, Plat. Schr. 210 sq. 

® E.g. Arist. Polit. ii. 6, beginn. 
and 1265, a. b. remarks that the 
Laws were composed later than the 
Republic, and that Plato wished to 
describe in them a state approach- 
ing nearer to actually existing 
states; but little by little it was 
brought round again to the ideal 
state of the Republic. 

3 It appears from the beginning 
of the Thesetetus that this dialogue 
is not earlier than the campaign 
against Corinth, in which Theete- 
tus took part; but what campaign 
this was we do not learn (vide p. 
18, 31). The Meno (ace. to p. 90, 
A) and the Symposium (ace. to 
193, B) cannot have been composed 

It is likewise a consequence of their 

before ».c. 395 and 385 respec- 
tively (for it is very improbable 
that the passage of the Meno can 
refer, as Susemihl believes, Jahrb. 
f. Philol. Ixxvii. 854, not to the 
well-known event mentioned in 
Xen. Hell. iii. 5, but to some inci- 
dent which has remained unknown 
to us; we cannot suppose that this 
incident, which clearly excited so 
much attention, could have been 
twice repeated in the course of a 
few years; and, moreover, before 

the successful attack of Agesilaus, 
Persian politics had no occasion to 
make such sacrifices in order to gain 
the goodwill of a Theban party- 
leader ; both dialogues, however, 
seem to be not far distant from 
these dates. As to the date of the 
Menexenus, if it is really Platonie, 
it must have been written after the 
Peace of Antalcidas, and cannot by 
any means be placed before that 
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dramatic form, that the conversation should often 

develope itself from apparently accidental cireum- 

stances, without any definite theme being proposed ; 

and even where there is such a theme, we still cannot 

be sure that it is the sole, or even the ultimate, end of 

the dialogue—the end by which we are to estimate its 

relations to other works; for the reply to this main 

question is often interwoven with farther enquiries of 

such importance and scope that it is impossible to 

regard them as merely subsidiary to the solution of 

the more limited problem at first proposed.* The final 

result also seems not unfrequently to be purely nega- 

tive, consisting in the failure of all attempts to answer 

some query;° and though we cannot with Grote ® 

conclude from this that Plato’s design never extended 

beyond the refutation of every dogmatic assertion, and 

the exposition of that elenchtic method by which 

time; the Parmenides, 126, B sq., 
pre-supposes that Plato’s half- 
brother Pyrilampes, and conse- 
quently Plato himself, were no lon- 
ger very young when this dialogue 
was written. The Apology, Crito, 
and Pheedo, from whatisimplied in 
their contents, cannot come before 
the death of Socrates, nor the Eu- 
thyphro, Thestetus, Meno (accord- 
ing to 94 E), Gorgias (521 C), and 
Politieus (299 B) before the aceu- 
sation of Socrates; how much later 
they are (except in the case of the 
Meno) cannot be determined by 
any historical data containedin the 
dialogues themselves. As regards 
the Republic, even if there were no 
other grounds for the supposition, 
Bk. ix. 577, A sq. makes it to a 
certain degree probable that this 

dialogue is earlier than Plato’s 
first Sicilian visit. It no more fol- 
lows from Bk. i. 336 A that the 
first book at least was written be- 
fore the execution of Ismenias, B.c. 
382 (Ueberweg, plat. Schr. 221), 
than that it was written before the 
death of Perdieeas and Xerxes. 
Cf. on the foregoing points Ueber- 
weg, loc. cit. 217-265. 

* E.g. (besides the Sophist, Poli- 
ticus, and Philebus), in the Repub- 
lie, the working out of which goes 
far beyond the problem propounded 
Bk. ii. 867 E. 

5 Cf. Prot. 361 A; Charm. 175 
A sq.; Lach. 199 E; Lys. 223 B; 
Hipp. Min. 876 C; Meno, 100 B; 
Theet. 210 A sqq.; Parm. 166 C. 

® Plato i. 246, 269 sq.: 252, 515; 
ii. 278, 387 sq. ; 500, 550 sq. 
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Socrates confounded the fancied knowledge of his in- 

terlocutors; and that his criticism and dialectics 

neither rest on any positive conviction, nor even in- 

directly lead to any ;’ yet the positive element, that 

which is wanted to complete the critical discussions, is 

not always so evident as to be unmistakable. Again, 

if a dialogue relates to phenomena of. the post-Socratic 
period, and perhaps is partly occasioned by them, Plato 

can only in the rarest instance® allow his Socrates 
plainly to speak of these phenomena; he is therefore 

restricted to hints, which were probably sufficiently 

comprehensible to the majority of his first readers, but 

may easily be overlooked or misinterpreted by us.? 

The same holds good with regard to the mutual inter- 

7 It is of itself scarcely eredi- 
ble that a philosopher who has 
ereated such a perfect system as 
Plato should have composed a 
whole series of writings, criticising 

. alien views, without at the same 
time wishing to do anything to- 
wards the establishment of his own; 
Grote’s assertion (i. 269, 292, ii. 
563 sq.) that the affirmative and 
negative currents of his speculation 
are throughout independent of one 
another, each of them having its 
own channel, and that in his posi- 
tive theories he pays as little re- 
gurd as Socrates to difficulties and 
contradictions, which he had de- 
veloped in the details of polemical 
discussions, is the natural conse- 
quence of his presuppositions, but 
it is in contradiction to all psycho- 
logical probability. Consideration 
shows that many scruples thrown 
out in one dialogue receive in 
another the solution which Plato's 
point of view admits; and if 
this does not always happen, if 

many objections which Plato main- 
tains against others might also be 
maintained against himself, this is 
simply a phenomenon which occurs 
in the case of Aristotle and many 
others as well, because it is gene- 
rally easier to criticise than to im- 
prove—to expose difficulties than 
to solve them; it does not, how- 
ever, follow that Plato in his 
dialectical discussions aimed at no 
positive result. 

8 Pheedr. 278 E, about Isocrates, 
in the beginning of the Theztetus 
about Thezetetus. 

® Part i. 214 sq. We found it 
probable thatin the Sophist he re- 
ferred to the Megarians, Part i. p. 
248, 4, 252 sqq.; in the Theetetus, 
Sophist, Euthydemus to Antis- 
thenes, Part i. 303, 1; in the Phi- 
lebus to Aristippus, p. 84, 94; in 
the Euthydemus to Isocrates. Many 
such allusions may oceur in the 
Platonie writings without being 
remarked. 
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dependence of the dialogues. There cannot be a direct 

allusion in one dialogue to another, unless the same 

persons appear in both;!° where this is not the case, 

the only way in which the later dialogue can point to 

the earlier is by shortly summing up the results of the | 

former discussions, with the remark that the matter 

has been already considered." But here again it is 
easy to make mistakes—to overlook the relation be- 

tween two dialogues, or to imagine one that does not 

exist; and even when there is no doubt of such inter- 

dependence, the question may still sometimes arise 
which of the writings is the earlier and which the 

later. There are thus many difficulties, not only in 
the way of a decision respecting the motive, aim, and 

plan of the several dialogues,!? but even of an enquiry 

into their order, date, and interdependence. Are they 

so related to each other as to form one, or perhaps 
more than one, connected series, or ought we to regard 

them merely as isolated productions, in which Plato, 

according as occasion or inclination prompted him, 

disclosed now one and now another fragment of his 

system; and brought his theories of life and of the 

world to bear on various subjects, sometimes even on 

those which had no direct reference to his philosophy ? '* 

10 E.g.in the Theztetus, Sophist 
and Politicus, the Republic, Ti- 
meus and Critias. 

1 In this way in all probability 
he refers in the Pheedo to the Meno 
(vide p. 83, 91), in the Philebus to 
the Parmenides (cf. 70, 56), in the 
Republic, vi. 505 B, to the Phile- 
bus, x. 611 A sq., to the Phaedo 
(vide p. 532, 2nd edit.), vi. 50, 6 C, 
to the Meno (97 A, D sq.), in the 

Timzeus (51 B sq.), and also in the 
Symposium (202 A) to the Meno 
(97 sq.) and the Thezetetus (200 E 
sq.), in the Laws (v. 739 B sq.; 
also iv. 713 E; ef. Repub. v. 473 
C), to the Republie and (iv. 713 C 
sq.) to the Politieus (vide 70, 53). 

2 A question on which I cannot 
enter here. 

The latter is the view of 
Socher, p. 43 sq., and, essentially 
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Supposing the former alternative to be the case,—is 

the connection of the writings the result of calculation 
and design? Or did it evolve itself naturally in the 

course of the author’s life and mental development ? 
Or were all these causes simultaneously at work, so 

_ that the origin and sequence of the Platonic writings 

; should be ascribed partly to the philosopher’s mental 

growth, partly to literary and artistic design, and partly 

iso to accidental occasions? What influence again 

had each of these moments generally and particularly ? 

And how, lastly, on either of the above presuppositions, 

are we to decide on the date and succession of the 

several works? On all these points, as is well known, 

opinions differ widely. Many of the ancient gramma- 

rians and commentators divided the works of Plato into 

certain groups and classes,'* according to the affinity of 

of Ast, p. 38 sqq., not to mention 
the older scholars, such as Tenne- 
mann, Plat. Phil. i. 137, 264. 

_ 4 We get a division according 
to form in Diog. ili. 49 sq., and 
Proleg. 17; the divisions are into 

matic, narrative, and mixed 
- dialogues. Diog. himself, loc. cit., 
_ approves of a division according to 

matter; we have one like this given 
by Albinus, Isagoge in Plat. dial. 
¢. 3,6. Albinus divides the didac- 
tic from the zetetie dialogues (ipn- 
Ynrırol from (nraricol), and sub- 

_ divides the didactic into theoretic 
and practical; the zetetie into 
gymnastic and agonistic. These 
again have further subdivisions; 

the theoretie dialogues into physi- 
eal and logical, the practical dia- 
logues into ethical and political. 
Under the head of gymnastic dia- 
logues come the so-called maieutic 

and peirastic; under that of ago- 
nistic the endeietie and anatreptie 
writings. Diogenes makes the 
same primary division into didae- 
tie and zetetie dialozues, but pro- 
ceeds to a triple subdivision, ofthe 
zetetic into physical, ethical (in- 
cluding political), and logical (ac- 
cording to the scheme of é:da0xaAla, 
mpaéis, amödeıkıs), and of the didac- 
tie into gymnastie (peirastic and 
maieutic), elenchtic, and agonistic 
(anatreptie). Aristophanes too in 
his determination of the trilogies, 
into which he divided a part of the 
Platonic dialogues (vide p. 51, 14), 
in correspondence with the con- 
nection which Plato himself has 
made between certain of them 
(Aristophanes’ first trilogy is that 
of the Republic, and this seems to 
have been the standard which 
occasioned his whole arrangement), 

*H 
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their form or contents; and by this they apparently 

meant that they were following, at any rate partially, 

the order observed by Plato himself.’ Their assump- 
tions are, however, so arbitrary; Platonic doctrines 

are grouped from such un-Platonie points of view 

--the spirit and deeper reference of individual works 

are so little understood—the spurious is so greatly in- 

termingled with the genuine, that this first attempt to 

determine the order of the writings was rather deter- 

seems to have been directed partly 
by the relation of the contents of 
the dialogues, partly by referring 
to the supposed time of publication. 
The former, on the other hand, is 
the only starting point for Thra- 
syllus’ arrangement. This gram- 
marian (particulars about whom 
are given Part iii. a. 542, 3, 2nd 
edit., and in the authorities quoted 
there) divides the dialogues (ace. to 
Diog. iii. 56 sqq., Albin. Isag. 4) 
in one respect just as Diogenes; 
into physical, logical, ethical, poli- 
tical, maieutic, peirastie, endeictie, 

anatreptie. This division,and also 
thedouble titles of certain dialogues, 
taken from their contents (#aldwy 
A rept Wuxns and so forth), he either 
borrowed from some one else or 
was the first to introduce; but he 
further divides the whole of the 
Platonie writings into the nine fol- 
lowing tetralogies:—(1) Euthy- 
phro, Apology, Crito, Pheedo; (2) 
Cratylus, Thezetetus, Sophist, Poli- 
ticus; (3) Parmenides, Philebus, 
Symposium, Phadrus; (4) the two 
Alcibiades, Hipparchus, Anterastze ; 
(5) Theages, Charmides, Laches, 
Lysis ; (6) Euthydemus, Protagoras, 
Gorgias, Meno; (7) the two Hip- 
pie, Ion, Menexenus; (8) Clito- 

phon, Republic, Timezeus, Critias; 
(9) Minos, Laws, Epinomis, Let- 
ters. The standard in this com- 
bination is unmistakably the con- 
tents of the writings; only in the 
first tetralogy the philosophical 
aims are not so much considered 
as the reference to the fate of 
Socrates personally. The existence 
of a series of different arrangements 
of the Platonie writings is proved 
(as Nietzsche remarks, Beitr. z. 
Quellenkunde d. Diog. Laert., 
Basel, 1870, 13 sq.) by the fact 
that Diog. iii. 62 mentions no less 
than nine dialogues, which were 
placed by different writers at the 
beginning of their catalogues, 
among them the Republic and 
Euthyphro, with which Aristo- 
phanes and Thrasyllus had com- 
menced their lists respectively. 

!5 According to Diogenes, Thra- 
syllus maintained that Plato him- 
self published the dialogues in 
tetralogies. . The much-debated 
question as to the order in which 
they should be read is of itself, 
strictly speaking, a presumption 
that they were arranged on a defi- 
nite plan. Cf. Diog. 62, Albin, C 
4 sqq. 
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rent than encouraging ;!° and the same judgment must 

be passed on those modern attempts which followed in 

the track of Thrasylus and Albinus.!” Even Tenne- 

mann’s enquiries into the chronological order of the 

Platonic works,'* useful as they were in their time, are 

generally superficial in their neglect of any fixed and 

decisive point of view. The notion of an arrangement 

based upon the internal connection of the dialognes 

was first fully and satisfactorily carried out in Schleier- 
macher’s brilliant work. According to this author,!® 

Plato, as he certainly considered written instruction 

inferior to spoken,” and yet continued writing to such 

an extent even in old age, must have manifestly sought 

to make his writings resemble conversation as much as 

possible. Now the weak point of written teaching, as 

he himself intimates, is this: that it must always re- 

main uncertain whether the reader has really appre- 

hended the thought of the writer; and that there is no 

opportunity for defence against objections, or for the 

removal of misunderstandings. In order, as far as 

might be, to remedy these defects, Plato in his writings 

must, have*made it a rule so to conduct and plan every 

enquiry that the reader should be driven either to the 

origination of the required thought, or to the distinet 

eonsciousness of having missed it; and as the plan of 

1% Against recent defenders of 24 sq.; Ast, 49 sq. ; Hermann, 562. 
the Thrasyllic tetralogies, cf. Herm. 18 Syst. d. plat. Phil. 1, 115 sqq. 
de Thrasyllo, Ind. lect. Gott. He and his followers up to Her- 
1854. 13 sq. mann are mentioned by Ueberweg, 

" E.g. Serranus, Petit, Syden- Unters. d. plat. Schr. 7-111. 
ham, Eberhard, and Geddes. With 19 Loe. cit. p. 17 sqq. 
regard to these, it will suffice to re- 20 Phaedr. 274 Bsqq. Cf. Pro- 
fer to Schleiermacher, Pl. W. 1, 1, . tagoras, 329 A, 

H 2 
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each separate dialogue clearly shows this design, there 
arises a natural sequence and a necessary mutual refe- 

rence in the dialogues collectively. Plato could make 

no advance in any dialogue unless he presumed a cer- 

tain effect to have been produced by its predecessor ; 

consequently that which formed the conclusion of one 

must be presupposed as the basis and commencement — 

of another. And as he regarded the various philoso- 

phical sciences, not as many and separate, but as es- 

sentially united and indivisible, there would result 

from this not many parallel independent orders of Pla- 

tonic dialogues, but one all-embracing order. In this 

order, Schleiermacher proceeds to distinguish three divi- 

sions : 7! the elementary, the indirectly enquiring, and 
the expository or constructive dialogues. He does not 
maintain that the chronological succession of the works 

must necessarily and minutely correspond with this 

internal relation, nor that occasionally from some acci- 

dental reason that which came earlier in order of 

thought may not have appeared later in order of time. 

He claims only that his order should coincide in the 

main with the chronological order.” He Mlows that 

secondary works of comparatively less importance are 

intermingled with the principal dialogues, and he 
would also make room for those occasional writings 

which do not lie at all within the sphere of philo- 
sophy.”> These concessions, however, do not affect his 

general canon.”4 

21 Loe. cit. p. 44 sqq. first class of Plato’s writings, the 
22 Loe. cit. p. 27 sq. Pheedrus, Protagoras, and Parme- 
3 38 gq. nides as chief works; the Lysis, 
» 4 Schleiermacher reckons, in the Laches, Charmides, and Euthyphro 
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_ (Thesetetus, Sophist, Politicus, Par- 
“menides, Cratylus); purely seien- 
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Ast agrees with Schleiermacher in distinguishing 

three classes of dialogues ;* but differs from him con- 

siderably in his principle of classification, in his dis- 

tribution of particular dialogues among the three 

classes, and in his judgment of their authenticity. 

Schleiermacher is still more decidedly opposed by 
Socher % and Stallbaum ? in their attempt at a chro- 

nological order,”® but neither of these writers fully 

as secondary works ; the Apology 
and Crito as occasional pieces of 
essentially historical import, and 
other minor dialogues as probably 
spurious. In the second class he 
puts the Gorgias and Theztetus, 
with the Meno as an appanage, and 
at a further interval the Euthyde- 
mus and Cratylus ; then come the 
Sophist, Politicus, Symposium, 
Phiedo, and Philebus. Some few 
dialogues are passed over as spu- 
rious, or at least doubtful. His 
third class contains the Republic, 
Timeus, and Critias; and the 
Laws, again as an appanage. 

% Socratic, in which the poetic 
and dramatic element predomi- 
nates; e.g. the Protagoras, Phe- 
drus, Gorgias, and Phedo ; dialec- 
tic or Megarian, in which the poetic 

is in the background 

tific, or Socratie-Platonie, in which 
the poetic and dialectic elements 
interpenetrate reciprocally (Phile- 
bus, Symposium, Republic, Timeus, 
Critias). All the rest he regards 
as spurious. Cf. the criticisms of 

* Brandis, 1, a. 163. 
2° Loe. cit. p. 41 sqq., &e. 
* De Platonis vita, ingenio et 

seriptis (Dialogi selecti, 1827, 
Tom. i. 2A; Opera, 1833, Tom. 

i.) developed, and in some points 
modified, in the Introductions to 
single dialogues, and in numerous 
Dissertations. 

8 Socher assumes four periods in 
his writings. 1. Up to Socrates’ 
accusation and death: comprising 
the Theages, Laches, Hippias Mi- 
nor, Ist Alcibiades, De Virtute, 
Meno, Cratylus, Euthyphro, Apo- 
logia, Crito, Pheedo, 2. Up tothe 
establishment of the school in the 
Academy: comprising the Ion, 
Euthydemus, Hippias Major, Pro- 
tagoras, Thestetus, Gorgias, Phi- 
lebus. 3. From that time to 
about the 45th or 60th year of 
Plato’s life, to which belong the 
Phedrus, Menexenus, Symposium, 
Republic, and Timeus. 4. The 
period of old age, comprising the 
Laws. Stallbaum makes three 
periods: one, up to the time just 
after Socrates’ death, including 
the Lysis, two Hippize, Charmides, 
Laches, Euthydemys, Cratylus, 
Ist Alcibiades, Meno, Protagoras, 
Euthyphro, Ion, Apology, Crito, 
Gorgias. Of these he dates the 
Charmides about B.c. 405, and 
the Laches soon after (Plat. Opp. 
v.i. 1834, p. 86, vi. 2, 1836, p. 
142); the Euthydemus 403 (loc. 
cit. vi. 1, 63, sqq)—Ol. 94, 1; 
Cratylus, Olympiad 94, 2 (loc. 
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established this order, or reduced it to a fixed prin- 

ciple. Hermann was the first to controvert the conclu- 

sions of Schleiermacher by a new theory, founded on a 

definite view of the origin of the Platonic writings ; ” 

for his predecessor Herbart, while seeking to prove the 

gradual transformation of the doctrine of ideas by the 

help of the dialogues,?’ had not applied this point of 

view to our collection asa whole. Like Schleierma- 

cher, Hermann is convinced that the Platonie writings, 

collectively, represent a living, organic development ; 

but he seeks the cause of this phenomenon, not in 

any design or calculation on the part of their author, 
but in the growth of his mind. They are not, in his 

opinion, a mere exposition of philosophic development 

for others, but a direct consequence of Plato’s indivi- 

dual development. 

cit. v. 2, 26); Alcibiades, at 
the time when Anytus began his 
proceedings against Socrates (loc. 
cit. vi. 1, 187); Meno, Olympiad 
94, 3 (loc. cit. vi. 2, 20); Prota- 
goras, Olympiad 94, 3 or 4 (Dial. 
Sel. 11, 2, 16; Opp. vi. 2, 142); 
Euthyphro, Olympiad 95, 1=2.c. 
399, at the beginning of the prose- 
cution (loc. cit.) ; Ion same period 
(loc. cit. iv. 2, 289), and the 
remaining three, Olympiad 95, 1, 
soon after Soerates’ death (Dial. 
Sel. 11, 1, 24). His second period 
ranges between the first and second 
Sicilian journey, and comprises 
the Thesetetus, Sophist, Politicus, 
Parmenides, all four written 
between ».c. 399 and 388, and 
published immediately afterwards 
(ef. Rep. pp. 28-45; previously, 
in his treatise De Arg. et Art. 

Plato, he thinks, ripened only 

Theet. 12 sqq., and Parm. 290 
sq., Stallbaum had dated them two 
years later); soon after these the 
Phzdrus, followed by the Sym- 
posium, a little later than | B.c. 
385 (Dial. Sel. iv. 1, xx. sqq.); 
then the Phzedo, Philebus, and 
Republic, Olympiads 99-100: 
(Dial. Sel. iii. 1, Ixii. sq.). The 
third period is between the second 
Sicilian journey and Plato’s death, 
including the Laws and the Cri- 
tias; the latter begun before the 
Laws, but finished after. (Cf. 
Opp. vii. 377.) 
 ® Loe. cit. : ef. especially 346 sq., 
384 sq., 489 sqq. 

80 In the treatise De Plat. Sys- 
tematis fundamento, 1808 (Wks 
xii. 61 sqq.), but especially in the 
appendix (ibid. 88 sq.: ef. Ueber- 
weg, loc. cit. 38 sq.) 
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gradually, and under the influences of his time; the 

stadia along his course are marked by the different 

classes of his writings. The two events of greatest 

consequence in his mental history are, according to 

Hermann, the death of Socrates, with its immediate 

result, Plato’s withdrawal to Megara; and his own first 
journey, which acquainted him with the Pythagorean 

doctrine.*! While these indicate the chief periods of 

his intellectual life and literary activity, they also fur- 

nish us with three classes of dialogues—the Socratic 

or elementary ; the dialectic or mediatising ; the ex- 

pository or constructive. The dialogues of the first 

class, written in part before the death of Socrates, in 

part immediately after, have a fragmentary, more ex- 

elusively elenchtic and protreptie character, confine 

themselves almost entirely to the Socratic manner, 

and as yet go no deeper into the fundamental ques- 

tions of philosophy. The second class is distinguished 

by greater dryness, less liveliness, less carefulness of 

form, and by that searching criticism (sometimes ap- 

proving, sometimes polemical) of the Megaro-Eleatic 

philosophy, which occupied the time of Plato’s sojourn 

in Megara. In the third period, there is on the one 

hand, as to style, a return to the freshness and fulness 

of the first ;°? while on the other, Plato’s horizon has 

1 Hermann himself says, p. philosophie development. 
384, ‘the return to his native city 
and the beginning of his career 
as teacher in the Academy. But 
in what follows he really assigns 
Plato's acquaintance with Pytha- 
goreanism, acquired on his travels, 
as the deciding motive in his 

32 Hermann accounts for this, 
p- 397, as follows: ‘It was not 
till his return to his native city 
that the reminiscences of his youth 
could once more rise before his 
soul.’ This would certainly be a 
remarkable effect of external cir- 
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been enlarged by the enquiries of the Megarian period, 

by residence in foreign countries, and especially by the 

knowledge he there acquired of the Pythagorean philo- 

sophy; and from the fusion of all these elements we 
get the most perfect expositions of his system, in 

which the Socratic form receives the deepest content, 

and thus attains its highest ideal.” The views of 

modern writers on this question fluctuate for the most 

part between Schleiermacher and Hermann. For ex- 

ample, Ritter ** and Brandis,*° and more recently Rib- 

cumstances on a character „like 
Plato's ; but scarcely more remark- 
able, perhaps, than the influence 
which Hermann ibid. suspects, of 
the separation—a separation of a 
few miles—from the metropolis of 
Greek classicality, in producing 
the crudities of the Megarian 
dialogues. 

83 Hermann gives a full discus- 
sion of the Lysis, as the type of 
the first class, which includes the 
Lesser Hippias, Ion, Ist Alei- 
biades, Charmides, Laches, and in 
completion the Protagoras and 
Euthydemus. The Apology, Crito, 
and Gorgias are a transition to 
the second class, and the Euthy- 
phro, Meno, and Hippias Major 
come still nearer to it; but its 
proper representatives are the 
Theztetus, Sophist, Politicus, and 
Parmenides. The third class is 
headed by the Phadrus, as an 
inaugural lecture at the opening 
of the Academy. Socher, 307 sq., 
and Stallbaum, Introd. Phaed. iv. 1, 
xx. sq., had already conceived this 
to be the position of the Phaedrus. 
The Menexenus is an appendage to 
this, and the Symposium, Phaedo, 
and Philebus are riper productions 

of the same period, which is com- 
pleted by the Republic, Timzus, 
and Critias. The Laws come last, 
suggested by the experiences of 
the latter Sicilian journeys. 

34 Ritter, Gesch. d. Phil. ii. 186, 
attaches only a secondary impor- 
tance to the enquiry into the order 
of the Platonic writings, as he 
impugns the existence of any im- 
portant difference of doctrine in 
them, and does not allow a purely 
Soeratie period in Plato’s literary 
activity to the extent to which its 
recognition is justified. He gives 
up all certainty of results before- 
hand, but is inclined to think— 
agreeing with Schleiermacher’s 
three literary periods—that the 
Phadrus was written before the 
Protagoras (an inference from p. 
275 sqq., compared with Prot. 329, 
A., which does not seem decisive 
to me), and before and after these 
the Lesser Hippias, Lysis, Laches, 
Charmides; then the Apology, 
Crito, Euthyphro; next the Gorgias, 
Parmenides, Theetetus, Sophist, 
Politicus ; perhaps about the same 
time the Euthydemus, Meno, and 
Cratylus ; later on, the Pheedo, 
Philebus, and Symposium; and 
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bing,® follow Schleiermacher in the main; Schweg- 

ler 37 and Steinhart ally themselves with Hermann ; * 

last the Republic, Timzeus (Crit.) 
and Laws. 

5 Brandis, ii. 152 sqq., defends 
Schleiermacher's view with much 
force and acuteness against the 
attacks of Hermann, without main- 
taining the former's arrangement 
in all its details. He would assign 
the Parmenides to the second lite- 
rary period, and not place the 
Meno, Euthydemus, and Cratylus 
between the Thezetetus and Sophist. 
He sets the Phzdrus, however, 
in the front rank, with Schleier- 
macher, and next to it the Lysis, 
Protagoras, Charmides, Laches, 
Euthyphro ; and assents generally 
to the leading ideas of Schleier- 
macher's arrangement. 

% Ribbing, in his ‘Genet. Dar- 
stellung der plat. Ideenlehre’ (Leipz. 
1863), the second part of which is 
devoted to an examination into the 
genuineness and arrangement of 
the writings, puts forward the 
hypothesis that the scientific con- 
tents and the scientific form of the 
Platonie writings must be the 
standard for their arrangement, 
and that the order arrived at from 
this point of view must coincide 
with their proper chronological 
order. In accordance with this 
supposition he marks out, in 
agreement with Schleiermacher, 
three classes, among which he 
divides the particular dialogues in 
the following way: (1) Socratic 
Dialogues, i.e. such as particularly 
keep to the Soeratie method of phi- 
losophizing, and are connected with 
the Platonie system propzedeuti- 
eally : Pheedrus, Protagoras, Char- 
mides (ace. to p. 131 sq. also 
Lysis), Laches, Euthyphro, Apolo- 

gy, Crito, and as a trans'tion to 
the second class, Gorgias. (2) Dia- 
lectico-theoretie dialogues : Thez- 
tetus, Meno, Euthydemus, Cratylus, 
Sophist, Politicus, Parmenides. (3) 
Synthetieand progressive dialogues: 
Symposium, Phaedo, Philebus, Re- 
public, with which (p. 117 sq.) the 
Timeeus, together with the Critias 
and the doubtful Hermoerates, must 
be connected, though not inti- 
mately, on account of their expo- 
sition of peculiar views. The re- 
maining writings, and amongst 
these the Laws, Ribbing considers 
spurious. 

§7 Hist. of Phil., 3rd edit. p. 43 sq. 
38 Steinhart arranges the dia- 

logues as follows: Ist, Purely So- 
eratic : Ion, Hippias Major and Mi- 
nor, Ist Alcibiades (before Alci- 
biades’ second banishment, B.c. 406), 
Lysis, Charmides (at the beginning 
of the rule of the Thirty, B.c. 
404), Laches, Protagoras. Socratic, 
transitional tothe doctrine of Ideas: 
Euthydemus, 2.c. 402; Meno, 399 ; 
Euthyphro, Apology, Crito, same 
year; Gorgias, soon after the be- 
ginning of the sojourn at Megara; 
Cratylus, somewhat later. 2nd, Dia- 
lectical: Thezetetus, B.c. 393, com- 
posed perhaps at Cyrene ; Parmen- 
ides, probably between the Egyptian 
and Sicilian journey; Sophist and 
Politieus, same time or perhaps 
during the Italian journey. 3rd, 
Works belonging to Plato's matu- 
rity, after his travels in Italy and 
more exact acquaintance with Py- 
thagorean philosophy: the Pheedrus, 
B.C. 388 ; Symposium, 385; Phaeilo, 
Philebus, Republic, about 367 ; 
Timeeus, Laws. Inhis Life of Plato, 
however (301, 2, 232 sq.), the Meno 
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Susemihl tries to reconcile both,?” and similarly Ueber- 

weg,*” holding that the view of Plato’s works, as evinc- 

ing a gradual development of his philosophy, has no 

less historical justification than the other view of a 

methodical design determining the order of the works, 

demands that the two principles should be to some 

extent the limit, and to some extent the complement, 

one of the other. He ultimately inclines very much 

to the side of Schleiermacher, placing, however, the 

commencement of Plato’s literary career much later 

than Schleiermacher does, and differing considerably 

from all his predecessors with regard to the order of 

the several writings."! 

is placed in the time after So- 
erates’ death: and the Philebus, 
with Ueberweg in Plato's last 
period, between the Timeeus and 
the laws. . 

8° He agrees with Hermann in 
saying that at the beginning of 
his literary career Plato had not 
his whole system already mapped 
out. But he does not agree with 
Hermann’s further theory, viz., 
that Plato was unacquainted with 
earlier philosophies in Socrates’ 
lifetime, and that therefore the 
acquaintance shown with Eleatie 
and Pythagorean doctrines is a 
decisive criterion of the date of 
any work. His arrangement, ac- 
cordingly, is slightly different from 
his predecessor's; the first series 
comprises Socratic or propz#deutie 
ethical dialogues,—Hippias Minor, 
Lysis, Charmides, Laches, Prota- 
goras, Meno (399 n.c.), Apology, 
Crito, Gorgias (soon after Socrates’ 

death), Euthyphro (rather later). 
The 2nd series, dialectic dialogues 

The theories of Munk and 

of indirect teaching: Euthydemus, 
Cratylus (both perhaps written at 
Megara), hezetetus (after 394 and 
the visit to Cyrene), Phadrus 
(389-8), Sophist, Politieus, Par- 
menides, Symposium (383-4), 
Phedo. Third series, constructive 
dialogues: Philebus, Republic 
(between 380 and 370), Timzeus, 
Critias, Laws. 

* Enquiry into the Platonic 
writings, 89-111, 74 sq., 81. 

‘1 In the above-mentioned work 
(p. 100 sq. 293) with regard to the 
Protagoras, Lesser Hippias, Lysis, 
Charmides, and Laches, Ueberweg 
considers it probable that they 
were composed in Socrates’ life- 
time, while the Apology and Crito 
(p. 246 sq.) were composed imme- 
diately after his death. To the 
same period he thinks the Gorgias 
must belong (p. 249); the Pheedrus 
on the contrary (252 sq., 101) to 
the years 377-5 B.c. ; that the Sym- 
posium must have been written 
385-4 (219 sq.), not long after the 
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Weisse stand almost alone. While most commentators 

since Schleiermacher have based their enquiry into the 
order of the Platonic books chiefly on the contents, 

these two writers pay much more attention to the form ; 

Munk taking his criterion of earlier or later author- 

ship from the date to which each dialogue is internally 

assigned,*? and Weisse from the distinction of direct 

and narrated dialogues.‘ 

Phedrus; the Euthydemus (258, 
265), between the Phzedrus and the 
Phedo, the Republic and the 
Timzus, and still earlier before the 
Phedo the Meno (281 sq.). The 
Thestetus Ueberweg (227 sq.) 
places in the year 368, or there- 
abouts ; the Sophist, Politieus, and 
Philebus (p. 204 sq., 275, 171, 290 
sq.), as also the Laws, in Plato’s 
last years (p. 221, 171). The 
Parmenides he considers spurious 
(supra, 82, 86). These views are 
modified in the treatise ‘ Ueber den 
Gegensatz zwischen Methodikern 
und Genetikern,’ Ztschr. f. Philos. 
N. F. cvii. 1870, p. 55 sq.: ef. 
Grundr. i. 121, 4th edit. (besides 
the statements about the Sophist, 
Politicus, and Meno, quoted pp. 82, 
86 ; 83, 90). Ueberweg now thinks 
it likely that Plato's writings as a 
whole belong to the period after 
the founding of the school in the 
Academy ; and further, as a neces- 
sary consequence of this supposi- 
tion, he deduces the sequence of all 
the writings without exception 
from a deliberate and systematic 
plan; and, finally, in harmony 
with this, he places the Protagoras 
and the kindred dialogues between 
the Symposium and the Republic. 

“ In his treatise: ‘ The Natural 
Arrangement of the Platonic 

A few other authors, who 

Writings’ (cf. especially p. 25 sq.) 
Murk goes on the supposition that 
Plato wished to give in the main 
body of his writings—‘in the 
Soeratie eyele'—not so much an 
exposition of his own system, as a 
complete, «detailed. and idealised 
pieture of the life of the true 
philosopher, Socrates ; and as that 
presupposes a plan in accordance 
with which he determined the ex- 
ternal investiture of the dialogues, 
so the times of publication show 
the order in which Plato intended 
them to be read, and on the whole 
also that in which they were com- 
posed. In particular Munk makes 
the dialogues of the Soeratie eyele 
follow one another thus, in three 
divisions: (1) Parmenides, Prota- 
goras, Charmides, Laches, Gorgias, 
Ion, Hippias Major, Cratylus, 
Euthydemus, Symposium; (2) 
Phedrus, Philebus, Republic, 
Timeus, Critias; (3) Meno, The- 
ztetus, Sophist, Politicus, Euthy- 
phro, Apology, Crito, Phaedo. 
Outside the cycle come the dia- 
logues which were composed be- 
fore Socrates’ death, or on special 
oceasions, such as on the one hand 
Alcibiades I., Lysis, and Hippias 
II., on the other the Laws and the 
Menexenus. 

43 Schöne (on Plato's Protagoras, 
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have never sought definitely to establish their theories,“ 

can only be shortly mentioned in this place. 

1862, p. 8 sq.) wishes to make this 
distinction the ground of an en- 
quiry into the chronological order 
of Plato’s writings. He appeals to 
the passage in the Republie, iii. 
392 C sq., where Plato banishes 
the drama from his state, and to- 
gether with lyric poetry allows 
only narrative poetry, and that too 
under fixed and limited conditions. 
With him he combines as standards 
for judgment, the esthetic and 
stylistic points of view, because the 
style of the particular writings is 
a more universal and trustworthy 
criterion of their genuineness and 
date than their subject matter, and 
the affinity of style will be very 
closely connected with the time of 
production. According to this point 
of view, as he remarks, the Pla- 
tonie works will arrange them- 
selves somewhat as follows: (1) 
Laws, Cratylus, Theztetus, So- 
phist, Politicus, Philebus, Timzeus, 
Critias, Meno, Phaedrus: (2) Men- 
exenus, Apology, Crito, Gorgias, 
Laches, Charmides, Protagoras, 
Symposium, Parmenides, Republic, 
Pheedo: the direct dialogues are— 
Gorgias, Cratylus, Critias, Crito, 
Laches, Meno, Laws, Phedrus, 
Philebus, Politicus, Sophist, The- 
setetus, Timzens; the indirect are— 
Charmides, Parmenides, Phzedo, 
Protagoras, Republic, Symposium, 
The Apology is related to the 
direct, the Menexenus to the in- 
direct dialogues. The writings not 
mentioned here Schöne apparently 
does not allow to be Plato's. 
He says, however, in his preface 
that he is indebted to a lecture of 
Weisse for his fundamental eoncep- 
tions as to the Platonie question, 

and also for many details in his 
treatise. 

44 Suckow, Form d. Plat. Schrift. 
508 sq., supposes with Schleier- 
macher ‘ an arrangement and 
sequence of the Platonic dialogues 
according to deliberate and special 
aims.’ His arrangement, however, 
widely deviating from Schleier- 
macherisas follows: (1) Parmenides, 
Protagoras, Symposium, Pheedrus ; 
(2) Republic and Timzus; (3) Phile- 
bus, Thezetetus, Sophist, Apology, 
Phedo. (The Politicus and the 
Laws he considers spurious: as re- 
gards the remaining dialogues he 
expresses no opinion.) Stein (Sieb. 
Bücher z. Gesch. d. Plat. i. 80 sq.) 
separates the Platonic dialogues 
into three groups: (1) introductory 
(Lysis, Pheedrus, Symposium); (2) 
such as work out the system in its 
particular elements, Ethies (Meno, 
Protagoras, Charmides, Laches, 
Euthyphro, Euthydemus), Seience 
(Thesetetus), the theory of the 
Good (Gorgias and Philebus), the 
theory of Ideas (Parmenides, So- 
phist, and Politieus), Psychology 
(Phaedo) ; — (3) the dialogues which 
construet the State and the sys- 
tem of Nature (Republic, Timzus, 
Critias, Laws). He regards as 
supplementary the Apology, Crito, 
Menexenus, the two Hippie, Ion, 
Alcibiades I, and Cratylus. The 
relation of this division to the 
time of the composition of the 
dialogues he has not yet explained. 
Rose, De Arist. libr. ord. 25, 
proposes the following arrange- 
ment: Apology, Crito, Alcibiades 
I, Euthyphro, Laches, Lysis, 
Charmides, two Hippie, Ion, 
Menexenus, Protagoras, Euthyde- 
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If we would gain a sure standard for this enquiry, 

the ostensible date of the dialogues and the historical 

position which Socrates occupies in them must not be 

taken into account; for we have no proof at all that 

the order which would thus result is the order in 

which they were composed, or that Plato ever in- 

tended to portray his master in a continuous, bio- 

graphical manner. Indeed, this assumption is refuted, 

not only by the indications given in several of the 

works as to the time when they were written,’ but 

also by the circumstance that the Socrates of Plato 

discourses of philosophy *° in exactly the same manner, 

in age and in youth ; and during the last years of his 

life pursues enquiries which formed the elementary 

groundwork of dialogues purporting to be earlier.” The 

fact that Plato in the Thestetus explicitly makes 
choice of the direct dramatic form of conversation to 

avoid the inconveniences of second-hand repetition,** 

mus, Gorgias, Meno, 
Sophist, Cratylus, Parmenides, 
Politicus, Phzedrus, Symposium, 

Theztetus, resembles that in the Protagoras, 
where he is a young man; and in 
the Euthyphro, a short time before 

Phedo, Republic, Timzus, Critias, 
Philebus, Laws, Epinomis, and as 
Plato's last work a letter composed 
of our 7th and 8th Platonic letters, 
written Olymp. 107, 1. Alcibiades 
U. and Theages, if they are 
genuine, precede the Protagoras. 

#% According to this the Meno, 
and probably also the Theztetus, 
must be earlier than the Symposium 
and the Timzeus: vide supra 93, 3; 
96, 11. According to Munk they 
were later. 

‘© For instance in the Euthyde- 
mns, where he is #5n mpeoßürepos 
(272 B), his philosophie method 

his death, it resembles that in the 
Charmides (B.c. 432) and the 
Laches (420 2.c.) : ef. Grote, i. 191. 

“ Cf. eg. the relation of the 
Thezsetetus to the Parmenides, of 
the Republic to the Timzeus, of the 
Politicus, Gorgias, Meno, and 
Euthyphro to the Republic, of the 
Pheedrus to the Symposium. Munk 
perverts these relations in a very 
unsatisfactory way. Cf. also Suse- 
mihl’s thorough criticism of Mank’s 
work, Jahrb. für Philol. Ixxvü. 
829 sq. 

48 Page 143 B. sq., a passage 
which can only be explained on 
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and that he elsewhere more than once connects, either 

expressly or by an unmistakeable reference, a direct 

dialogue with an indirect one preceding it,’ would of 

itself suffice to rebut the theory of Weisse; for the 

suppositions that are necessary to countervail this 

evidence *° go much farther than is permissible to 

pure conjecture. Nor have we any right to suppose 

that Plato gave unconditional preference to the re- 

peated dialogue, except in cases where it was important 

for the attainment of the required end—to describe with 

some minuteness the persons, motives, and accompany- 

ing circumstances of the conversation ;°! he doubtless, 

during his whole literary career, employed both forms 

indifferently, as occasion offered. There are other and 

more important clues by which we can to some extent 

determine the chronological order of the writings, and 

the supposition that the Thezetetus 
was preceded by other narrated 
dialogues (as the Lysis, Charmides, 
and Protagoras). 

49 The Timzeus and the Laws to 
the Republic, the Philebus (supra, 
70, 56) to the Parmenides. 

50 That the introduction of the 
Theetetus is not genuine, that the 
Republic in an earlier recension 
had the form of a direct dialogue, 
that the Laws (in spite of the 
evidences and proo!s mentioned 
supra, pp. 93, 2; 96, 11) were 
written before the Republic, but 
were only acknowledged after 
Plato’s death ; Schöne, p. 6 sq. 

51 For the passage in the Re- 
public which refers only to dramatic, 
epic, and lyric poetry, allows no 
reasoning from analogy as to Plato's 
procedure in writings which serve 
quite another aim, the philesophic- 

didactic. Here the question is not 
about the imitation of different 
characters, but about the exposition 
of philosophie views. Should, how- 
ever, that inference be drawn, we 
fail to see what advantage the 
narrated dialogues had in this 
respect over the direct, inasmuch 
as the expressions of the Sophists 
and like persons, at the representa- 
tion of whom offence might have 
been taken, in the one just as much 
as in the other were related in 
direct speech, consequently &a& 
Miunoews and not Amin Sinyjoe 
(Rep. 392 D). The most unworthy 
traits which Plato represents, such 
as the obstinacy and buffoonery ot 
Euthydemus and Dionysodorus, are 
deseribed by Socrates, just asmuch 
as the bluntness of Thrasymachus 
in Rep. i. 336 B, 
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also the question whether or not that order arises from 

conscious design. Such are the references in various 

dialogues to events in Plato’s lifetime: they are, how- . 

ever, but few in number, and point only to the date 

before, and not after, which a dialogue could not have 

been written.°? While, therefore, much valuable infor- 

mation of a particular kind is to be gained from them, 
they do not nearly suffice for the arrangement of the 

works as a whole. A further criterion might be found 

in the development of Plato’s literary art. But though 

first attempts, as a rule, are wont to betray themselves 

by a certain amount of awkwardness, it does not follow 

that the artistic excellence of an author’s works keeps 

exact pace with his years. For liveliness of mimetic 
description and dramatic movement, even delicacy of 
taste and sensitiveness to form, are with most persons, 

after a certain age, on the decline; and even before 

that period, artistic form may be kept in the back- 

ground by the exigencies of strictly scientific enquiry ; 

the mood of an author, the circumstances in which he 

writes, the purpose for which particular works were 

composed, may determine the amount of care bestowed 

and of finish attained, without affording us a clue as to 

their relative dates; and again, that which Plato in- 

tended for the narrow circle of his personal disciples 

would probably be less ornate as to style than writings 

designed to awaken scientific interest in a large and 

_ mixed number of readers, and to give them their first 

introduction to philosophy. On similar grounds, 

* Cf. supra, 93, 3. this on p.80 (as to the genuineness 
** The remark in reference to of the writings), finds an analogous 
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however, the scientific method in each later work is not 

necessarily more perfect than in the earlier, though, on 

. the whole, the fluctuations may be slighter and the 

progress more steady and continuous. Although, 

therefore, in considering the mutual relation of two 

dialogues, this point of view ought not to be disre- 

garded, in many cases the question cannot be decided 

by reference to it alone. The philosophic content of 

the various writings affords a safer test. But here also 

we must begin by enquiring to what extent and under 

what conditions the relative dates of the dialogues may 
be inferred from differences in their contents ; and what 

are the characteristics which show whether an exposi- 

tion really belongs to an earlier stage of its author's 

development or was purposely carried less far. Plato’s 

own statements give us no information on this point. 

In a much criticised passage of the Phedrus (274 C 

sqq.) he objects to written expositions on the ground 

that they are not restricted to persons who are capable 

of understanding them, but come into the hands of 

every one alike, and are therefore liable to all kinds of 

application to the order of compo- 
sition. Even in the case of poets 
and artists, the supposition that 
their more complete works are 
always their latest would lead to 
mistakes without end; and though 
in many of them of course the 
epochs of their development are 
shown by marked stylistic peculiar- 
ities, still it would be exceedingly 
difficult for us in most cases to de- 
termine these epochs precisely, and 
to assign to them their proper 

works, if, as in the case of Plato, 
we had preserved to us only the 
works themselves, and not any 
trustworthy accounts about the 
time of their origin as well. This 
difficulty is still greater in dealing 
with a writer to whom the mere 
artistic form of his works is not an 
independent and separate object, 
but only the means to other aims, 
which themselves limit the con- 
ditions and direetion of its appli- 
cation, 
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misconception and unfounded abuse; he would have 

them regarded in the light of a mere pastime, useful 

indeed for reminding those already instructed of what 

in after years they may have forgotten, but far less 

valuable than personal influence, by which others are 

scientifically educated and led to right moral con- 
victions. However important this passage may be 

in another connection, it affords us no help in de- 
termining the order, date, and interdependence of the 

Platonic writings. We cannot conclude from it, as 

Schleiermacher does, that Plato in each of the dialogues 
must have assumed the result of an earlier one—unless 

it be previously shown that there existed among the 

dialogues a single inter-connected order ; for particular 
dialogues could serve very well for a reminder of oral 

discourse, and the thoughts engendered by it, even were 

there no such connection among them. Nor can we 

presuppose, with Socher ** and his followers, that Plato 

could only have expressed himself in this manner at 

the time when he had commenced, or was about to 

commence, his school in the Academy ; for, in the first 

place, there was nothing to hinder his exercising that 

intellectual influence on others—the planting of words 

in souls fitted for them—of which he here speaks, even 
before the establishment of regular teaching in the 

Academy ; and, secondly, it is quite possible that in 

this passage he is not contrasting his literary activity 

_ with that kind of instruction which, as a matter of 

Plato's Schriften, 307. Like- 286; and further references), Ue- 
wise Stallbaum, Hermann, Stein- berweg (Plat. Schr. 252, 128). 
hart, Susemihl (Genet, Entwick. i. 

= 
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fact, he employed, but with the kind he desired, 

and, according to the Socratic precedent, kept before 

him as his ideal.’ Still less can the quotation from 

the Pheedrus lend support to the theory that the com- 

pilation of all the dialogues was bound up with Plato’s 

instructions in the Academy ; °° for, understand it as we 

will, it only expresses the opinion of the author at that 

particular time, and we do not know how early it was 

adopted nor how long retained. That in his more 

comprehensive works at least, he entered upon subjects 

which in his oral teaching he either passed over, or 

dealt with more slightly, is in itself likely, and is con- 

firmed by the citations of Aristotle.°’ If, however, it 

is impossible, even from this passage, to discover either 

the principles followed by Plato in the arrangement of 
his writings, or the time when these were composed, 

the scientific contents themselves contain evidences by 
which we can distinguish, with more or less certainty, 

the earlier from the later works. It cannot, indeed, 

be expected that Plato should expound his whole 

system in each individual work : it is, on the contrary, 

sufficiently clear that he often starts in a preliminary 

and tentative manner from presuppositions of which 

he is himself certain. But in all the strictly philo- 

sophie writings, the state of his own scientific conviction 

is sure to be somehow betrayed: he either directly 

enunciates it, if only by isolated hints, when he is 

designedly confining an enquiry to a subordinate and 

55 In the Protagoras also (347 E, ence. Cf. too the Phadrus, 
329 A), which most critics rightly 56 Ueberweg, Ztschr. f. Philos, 
place far earlier (387 ».c.), he con-  Ilvii. 64. 
trasts the songs of poets, and books 57 Cf, page 74. 
generally, with personal confer- 
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merely preparatory stage; or he allows it to be in- 

directly perceived in ordering the whole course of the 

argument toward a higher aim, and foreshadows in 

the statement of problems their solution in ‘the spirit 

of his system. If, therefore, out of a number of works, 

‘otherwise related to one another, we find some that 

are wanting in certain fundamental determinations of 

Platonism, and do not even indirectly require them ; 

while in others these very determinations unmistake- 

ably appear—we must conclude that at the time when 

the former were written, these points were not clearly 

established in Plato’s own mind, or at any rate not so 

clearly as when he wrote the latter. If, again, two 

writings essentially presuppose the same scientific 

stand-point, but in one of them it is more definitely 

stated and more fully evolved; if that which in the 

one case is only prepared for indirectly, or generally 

established, in the other is distinctly maintained and 

carried out into particulars, it is probable that the 

preparatory and less advanced exposition was purposely 

meant to precede the more perfect and more systemati- 

cally developed. The same holds good of Plato’s re- 
ferences to the pre-Socratic doctrines. He may indeed 

have been acquainted with these doctrines to a greater 

or less extent, without expressly touching on them ; but 

as we find him in the majority of his works either 

openly concerned with the most important, or at any 

_ rate unmistakeably pointing to them, while in others he 

silently passes them by—it is at least highly probable 
that the latter, generally speaking, date from a time 
when he did not bestow much attention on those 

7 Is 
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doctrines, or was much less influenced by them than 

he afterwards became. Even if we suppose that he 

purposely abstained from mentioning them, we must 

still, in the absence of any internal proof to the con- 

trary, consider those writings as the earlier in which 

such mention does not occur; for in that case the most 

probable assumption would be that his silence proceeded 

from a desire to ground his readers thoroughly on a 

Socratic foundation, before introducing them to the 

pre-Socratic science. 

Lastly, great weight must be allowed to the 

allusions of one dialogue to another. These allusions 

indeed, as before remarked,** can very seldom take the 

form of direct citation ; yet there are often clear indi- 
cations that the author intended to bring one of his 

works into close connection with some other. If in a 
particular dialogue an enquiry is taken up at a point 

where in another it is broken off; if thoughts which in 

the one case are stated problematically or vaguely 

suggested, in the other are definitely announced and 
scientifically established ; or if, conversely, conceptions 

and theories are in one place attained only after long 

search, and are elsewhere treated as acknowledged 

truths, everything favours the supposition that the one 

dialogue must be later in date than the other, and in- 
tended as the application of its results. The author 

may either, in the composition of the earlier dialogue, 

have had the later one in view, or he may himself only 

have attained to the more advanced stand-point in the 

interval of time between them. In certain cases it 

58 Pp. 95, 96. 
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may still be doubtful whether a discussion is related to 

another as preparatory groundwork or complementary 

superstructure: in general, however, further enquiry 

will decide. 
If then we attempt to apply these principles to 

the question before us, we shall find, as might be 

expected, that none of the theories we have been 

considering can be rigidly carried out; that the 

order of the Platonic writings cannot depend wholly 

either on design and calculation to the exclusion of 

all the influences arising from external circumstances 

and Plato’s own development; or on the gradual 

growth of Plato’s mind, to the exclusion of any ulterior 

plan; or, still less, on particular moods, occasions, 

and impulses. We shall not press the assumptions 

of Schleiermacher to the extent of supposing that 

Plato’s whole system of philosophy and the writings 
in which it is contained stood from the first moment 

of his literary activity complete before his mind, 

and that during the fifty years or more over which 

that activity extended he was merely executing the 

design thus formed in his youth. Even Schleiermacher 

did not go so far as this; and though he con- 
stantly refers the order of the Platonic works too ex- 

elusively to conscious design, we shall not very greatly 

diverge from his real opinion if we suppose that when 

Plato began to write, he was indeed clear about the 
_ fundamental points of his system, and had traced out 

the general plan by which he meant to unfold it in his 
writings ; that this plan, however, was not at once 
completed in its details, but that the grand outlines 

which alone in the commencement floated before him 
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were afterwards gradually filled in—perhaps, also, . 
sometimes in compliance with special circumstances 

altered and enlarged, according to the growth of his 

knowledge and the recognition of more definite scien- 

tific necessities.°? On the other hand Hermann’s point 

of view does not involve the conclusion, though he 

himself seems to arrive at it—that Plato put together 

his system from outside, mechanically joining piece to 

piece, and expounding it in writings farther and farther, 

according as he became acquainted with this or that 

elder school. The same principle of interpretation 

applies equally on the supposition that he developed 

the Socratic doctrine from within; and that, instead of 

his acquaintance with another system of philosophy 

being the cause of his advance to another stage of his 

philosophic development, the progress of his own philo- 

sophie conviction was in fact the cause of increased 

attention to his predecessors. Lastly, if, in explaining 

the origin and sequence of the Platonie writings, we 

chiefly rely on external circumstances and personal 

moods,® even then we need not, with Grote,®! pro- 

nounce the whole question hopeless, we can still 

enquire whether the contents of the works do. not 

prove a gradual change in their avthor’s stand-point, 

or the relation of one dialogue to another. This 

whole matter, however, is not to be decided on & 

59 So Brandis, i. a. 160, defin- clear and precise from the first, 
ing more precisely Herme inn’s ob- their innate strength attained a 
jections (p. 351) toSchleiermacher’s gradual and regular development.’ 
view: ‘Plato's creative genius early (fm, 90; 
evolved from the Socratic doctrines s! Plato, i. 186 sq. 
the outlines of his future system; 
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priovi grounds, but only by careful consideration of the 

Platonic writings themselves. 
Among these writings, then, there are certainly 

several which not only make passing allusion to pheno- 

mena of the time, but are only comprehensible in relation 

to definite historical events. The chief purpose of the 

Apology is to give the speech of Socrates in his own 

defence; that of the Crito, to explain the reasons by 

which he was deterred from flight out of prison ;°? the 

Euthyphro seems to have been occasioned by the in- 

dictment of Socrates, in conjunction with another con- 

eurrent incident ; % the Euthydemus by the appearance 

of Antisthenes together with that of Isocrates, and the 

charges brought by both against Plato.“* But even in 

such works as these, which, strietly speaking, are to be 

considered as occasional, the stand-point of the author 

is so clearly manifest that we can without difficulty 

assign them to a particular period of his life. The 

main purpose, however, of the great majority of the 

dialogues, be their outer motive what it may, is the 

representation and establishment of the Platonic phi- 

losophy : it is therefore all the more to be expected 

that we should in some measure be able to trace in 

them how far Plato at the time of their composition 
had either himself advanced in the formation of his 

system, or to what point he then desired to conduct the 

reader; and on what grounds he assumes that his 

system might be known to the reader from earlier 

#2 And at the same time in the Part 1. 161, 1, 
defence of his friends against the ei Of. p. 84, 94, 
rumours intimated 44 B. 
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writings. Now we can discover in one part of these 

writings, nothing that carries us essentially beyond the 

Socratic stand-point. In the Lesser Hippias, Lysis, 

Charmides, Laches, Protagoras, Euthyphro, Apology, 

Crito, there is as yet not a hint of that doctrine which 

marks the fundamental distinction between the Platonic 

and Socratic eonceptional Philosophy : the doctrine of 

the independent existence of ideas, above and beside 

that of phenomena.” Neither do they contain any 

discussions on Natural Science or Anthropology ;® the 

belief in immortality is but doubtfully touched on in 

the Apology ;®" and the Crito (54 B) only presupposes 
the popular notions about Hades, without a reference 

to the more philosophic belief, or to the Pythagorean 
myths, which later on are hardly ever left unnoticed in 

passages treating of future retribution. In none of 

these dialogues does Socrates occupy himself with any- 

thing beyond those ethical enquiries, in which, accord- 

65 Socrates’ desire in the Euthy- 
phro, 5 D, 6 D, to hear, not merely 
of some particular Sc1ov, GAN Exeivo 
aitd rd eldos, & Tdyta Ta Sod Eatı, 
and his explanation mig iöeq rd Te 
avborıa avdoıa elvar kal Ta daıa Bora 
(ef. Ritter, ii. 208; Steinhart, ii. 
195; Susemihl, i. 122), must not be 
made to prove too much, Socrates 
had, indeed, already insisted on tho 
constancy of universal ideas: the 
separate existence of genera is not, 
however, hinted at in the Euthy- 
phro. We cannot draw any in- 
ferences from the names elöos and 
idea: whereas in Xenophon univer- 
sal concepts are called yévn, Plato 
ean express them in the Socratic 
acceptation by ıdea or eldas, which 

after all means merely method or 
form. Plato in fact is standing on 
the threshold of the Socratic doc- 
trine of ideas, but has not yet 
stepped beyond it. Still less can 
be inferred from the Lysis, 217 
C sq.; and even if with Steinhart, 
i. 232 sq., we discover here the 
dawn of the doctrine of separate 
Ideas, we must still allow that the 
passage, as universally understood, 
does not pass out of the circle of 
Soeratie tenets. 

6 E.g.: that the Platonic divi- 
sion of the soul is intimated in 
the Protagoras, 352 B; on which 
point I cannot agree with Ritter. 

6 Vide Part i. 149, 
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ing to history, the real Socrates was entirely absorbed ; 
in none does he exhibit more intimate knowledge of 

the earlier systems,—in none does he cope with other 

adversaries than those who actually did oppose him, 

the Sophists. The doctrine of virtue has still the older 

originally Socratic stamp: the virtue of the wise is 

alone regarded as virtue, and all particular virtues are 

reduced to knowledge, without the recognition of an 

unphilosophical virtue side by side with the philosoph- 

ical, or the admission of a plurality of virtues, such as 

we afterwards find.°® A certain crudity of method is 

also evident in all these dialogues. The amount of 

mimetic by-play bears no proportion to the meagreness 

of the philosophic contents: throughout the dramatic 

description is lively, while the scientific conversation 

proceeds laboriously and interruptedly with elemen- 

tary determinations. Even the Protagoras, with all 

its artistic excellence, is not free from discussions of 

fatiguing prolixity, and the explanation of the verse of 
Simonides (338 E sqq.) especially disturbs the trans- 

parency of its plan, and looks very like a piece of 

youthful ostentation. Finally, if we compare the 

argument of the Gorgias (495 sqq.) against the identity 

of the good and pleasure, with that of the Protagoras 

(351 B sqq.), which leaves this identity still as a hypo- 
thesis, it is clear that the latter must be earlier than 

the former, and consequently than all the dialogues 

succeeding it.”? Separately all these indications may 

® As regards the division be- Crito are to be excepted, which 
tween philosophic and ordinary are not concerned with philosophi- 
virtue, Meno, 96 D sq. cal enquiries. 

® Only the Apology and tho 7 The opposite view is main- 
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be inconclusive; collectively, they certainly warrant 

the opinion, that at the time of his composing the above- 

named works, Plato, as regards the scientific form, was 

less skilled in the art of developing conceptions; and 
as regards the contents, was 

the scope and results of the 

tained by Schöne, Plat. Prot. 88 sq. 
He wishes to make out that the 
advance is rather on the side of 
the Protagoras. He says that 
whereas the Gorgias identified the 
ayabdy and the aPeAmoyv, which is, 
however, nothing else than the 
continued ed Bidva of the Protago- 
ras, it contents itself with a mere 
apparent difference between ayaddv 
and 760; the Protagoras on the 
other hand abolishes this appear- 
ance, and draws out in outspoken 
eudzmonism the consequence of 
the Socratie stand-point. However, 
supposing eudsemonism were really 
this consequence (we have examined 
this, Part i. 124 sq.), are we to 
believe that Plato recognised it as, 
such? According to our subse- 
quent knowledge of his Ethies, cer- 
tainly not. And is it correct to 
say that the Gorgias by apéamor, 
which is identified with the good, 
means merely the same as the 
ed (iv of the Protagoras (351 B), 
viz. ndews Bi@vat continued to the 
end of life? Surely the discussion 
with Polus, 474 C sq., refutes this 
supposition ; for although it shows 
that the right is, indeed, not more 
agreeable, but more profitable than 
the wrong, yet it seeks this profit 
exclusively in the health of the 
soul (477 A sqq.). Further on, 
495 A, the position that 750 and 
ayaboy are the same, and that 
all pleasure as such is good, and 
therefore the very supposition 

still essentially limited to 

Socratic teaching.”! This 

acted upon by. Socrates in his 
whole argument Protag. 351 C, is 
fundamentally contested. I cannot 
believe, that after making Socrates 
refute a principle so decidedly in 
this passage, in the Republic, in 
the Philebus, and elsewhere, Plato 
should, in a later dialogue, make 
him repeat the same principle 
without the slightest modification ; 
and the same must, I think, hold 
good in a still greater degree of the 
Philebus, which Schöne, following 
Weisse's theory (supra, p. 107, 
43), likewise considers later than 

the Protagoras. 
71 The above holds good also, if 

we suppose that the object of the 
Protagoras and the kindred dia- 
logues was not so much the ex- 
position of philosophig theories as 
the painting of the character of 
Soerates. For as in this case 
(leaving out of the question the 
Apology and the Crito) the ques- 
tion is still not about historical 
accuracy, but about an ideal pie- 
ture of Socrates, we must ask why 
the same man, as regards his philo- 
sophical convictions, should be here 
depicted in so many respects diffe- 
rently from the representations of, 
e.g. the Symposium and Pheedo; 
and it would be very difficult to 
bring forward any sufficient reason 
for this, if Plato himselfasa philoso- 
pher took just the same stand-point 
there as he does here. The truth is, 
the two sides, the depicting of the 
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must doubtless have been the case while he remained 

under the personal influence of Socrates, and we might 

therefore be inclined to place all these dialogues in 

the period before or immediately after the death of 

Socrates.”? But there are many to which this theory 

could not be extended without ascribing to the youthful 

Plato an improbable amount of creative skill in the use 

of the philosophie dialogue, an artistic form which he 

had himself introduced ; and even if we restrict it to 

the works already named, it may still be asked” 

whether Plato, while his master was still alive, and 

everyone might listen to his discourses, would have as- 

cribed to him other discourses of his own invention. 

This, however, does not make it impossible that Plato 

may have attempted to compose Socratic dialogues, 

even in the lifetime of Socrates, and may perhaps have 

written them down, without allowing them to go 

beyond the circle of his intimate friends; “ but it is 

very unlikely that he should at that time have pro- 

duced so elaborate a work as the Protagoras, which, by 

its whole plan and design, was evidently meant for the 

public. This may more properly perhaps be assigned 

with the Apology and Crito ” to the interval between 

genuine philosopher and the ex- 
position of a philosophie system, 
cannot be divided in Plato: he 
draws Socrates for us in such 
a way, that he at the same 
time leaves to him the develop- 
ment which to his mind was the 
Socratic, that is, the true philoso- 
phy. 

* So Hermann, Steinhart, Suse- 
mihl ; earlier also Ueberweg, supra, 
pp. 105, 106. 

73 Cf. Schöne, Pl. Protag. 72; 
Grote, Plato, i. 196 sq. (who brings 
forward my view with less authori- 
tative grounds) ; with him, Ueber- 
weg agrees in what follows, supra, 
p. 106, 41, 

™ The Hippias may be such 
an earlier literary experiment: ef. 
pp. 85, 86. 

5 It is probable that the Apolo- 
gy was published immediately after 
Socrates’ death, perhaps written 
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the death of Socrates and the commencement of the 

Egyptian journey; and 

down even before, inasmuch as a 
faithful report of the speech which 
Socrates delivered before the tribu- 
nal must have been the more easy 
to Plato, the fresher it was in his 
remembrance. And indeed it was 
then that he had the most pressing 
summons to set right the ideas of 
his fellow-citizens about his teacher 
by a narrative of the facts. The 
latter reason, however, would lead 
us to place the Crito not much 
later, the more so because here the 
interest intimated in the Crito 
itself is added, namely, to defend 
the friends of Socrates against the 
appearance of haying done nothing 
at allto save him. It might cer- 
tainly appear that Plato could not 
have spoken of the preparations 
for Socrates’ escape, immediately 
after his death, without endanger- 
ing the safety of the parties in- 
volved therein. But it is question- 
able whether, on the whole, the 
discovery of aplan which remained. 
unaccomplished could have led to 
prosecutions, and whether the plan 
was not already known even be- 
fore the appearance of the Crito; 
again, we do not know how long 
Crito out-lived Socrates, and 
whether Plato does not wish to de- 
fend the dead against unfavourable 
judgments; moreover, if Crito was 

no longer living, he had greater 
freedom in referring to him; yet 
besides Crito, he mentions by name 
none of the persons implicated (p. 
45 B), such as the Thebans Sim- 
mias and Cebes, who without 
doubt had already returned home. 

76 A more precise arrangement 
is impossible from the fact that 
the particulars of this period of 
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in conjunction with the 

Plato's life are not known. If his 
stay at Megara could have lasted 
longer, he might have composed 
the dialogues in question there. 
But it has been already remarked, 
p. 17 sq., that we have no right 
to make this supposition, and it is 
a wide departure from authen- 
ticated tradition to speak, as Her- 
mann does, of a Megaric period 
and Megarie dialogues. Ueberweg 
(Zeitschr. f. Phil. lvii., 1870, p. 
76 sq. supra, 106, 41) wishes to 
put back the Protagoras and the 
kindred dialogues to 387 B.C., 
and he believes that for this 
chronology he finds a strong exter- 
nal support in the fact that Iso- 
crates (Bus. 5), six years after 
Socrates’ death, reproaches the 
rhetorician Polyerates: ’AAkıBıdönv 
Ewkas ate (Socr.) uadnrHv, dv im 
éxelvou uev oddels N adero madeud- 
pevoy, which, after the appearance 
of the Protagoras, could no longer 
have been said. But if this asser- 
tion is not mere imagination (and 
certainly in the Busiris, which 
pays little regard to historical 
truth, we may very well expecü 
this from Isocrates). it cannot mean 
to deny the intercourse of Alei- 
biades with Soerates, but only 
to deny, what Xenophon also, 
Mem. i. 2. 12 sq. refutes, that his 
opinions and conduct were mo- 
tived by the Socratic teaching. 
That on the other hand he was 
connected with Socrates for a con- 
siderable length of time must also 
be universally known from Xen. 
loc. cit. This result, however, is 
also obtained from the Protagoras: 
Alcibiades is not here represented 
as tawWevduevos tbr) Zwrpdrous, 
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Laches, Charmides, and Lysis, may have been intended 

as a portrayal of Socrates and his philosophy, which, 
though full of poetic freedom and invention, was in the 
main true to nature, and might therefore be used by 
Aristotle as historical evidence.” About the same date, 

but rather earlier than the Apology, the Euthyphro 
may have been written with a similar design: unless 
indeed it belongs to the time of Socrates’ trial.’3 

It is otherwise with the Gorgias, Meno, Thex- 

tetus, and Euthydemus. These four dialogues, judging 
from the references in them to contemporary events, 

must not only be later, and for the most part many 
years later, than the Protagoras and the death of 
Socrates; 7° but they also in their scientific content 

7 Of. p. 85. 
73 The fact, however, that the 

view of Plato’s literary activity 
developed above makes him begin, 
not with epoch-making works, 
which give a glimpse of all that is 
to follow, but with essays of 
smaller scientific pretensions (as 
Ribbing, Plato’s Ideenl. ii. 76 sq. 
objects), can hardly be construed to 
his prejudice. The same is the 
case (to say nothing of our great 

ets) with Kant, Leibnitz, Schel- 
En and many others. Before 
Plato had discovered in the theory 
‘of Ideas the peculiar principle 
of his system, which could only 
have happened after long pre- 
paration, he was of necessity li- 
mited to the setting forth the 
Socratic philosophy in detail. That 
there was need of some practice in 
the literary form which was first 
used by him can cause us no sur- 
prise: seeing, however, that, so scon 
after the first experiments, he was 

able to produce such a work of 
art as the Protagoras, we have no 
reason to look in vain for traits of 
his high genius even in the essays 
of this period ; on the other hand 
we can hardly imagine how, after 
the Pheedrus, he could have writ- 
ten a Lysis, a Laches, and a Char- 
mides, and also in the Protagoras 
how he could so entirely have re- 
frained from any reference to the 
theories which separate his stand- 
point from the Soeratie. 

It has been already shown, 
p- 93, 3 ; 18, 31; pp. 83, 84; 
that the Meno cannot have been 
written before 395, nor the Thexte- 
tus before 394 ».c. ; and the Euthy- 
demus gives evidence of the 
activity of Antisthenes in Athens, 
and his attacks upon Plato, as 
well as the attack of Isocrates on 
the Sophists (ef. on this point 
also p. 132, 94). Even apart from 
the obvious allusions, Gorg. 486 A, 
508 C sq., 521 B sq., we must 
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point unmistakeably to a time when Plato had already. 
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laid the corner stone of his system in the theory of 

ideas,*° when he had appropriated the Pythagorean 

notions of the transmigration of souls and a retribu- 

tion after death,*' and connected them by means of the 

doctrine of Anamnesis with that theory ;*? with which 

suppose the Gorgias to have been 
written not before Socrates’ death: 
this, however, does not help us 
much, x 

% In the Euthydemus, 301 A, 
KaAG Tpdyuara are Erepa aurTov Ye 
TOD KaAOD* MÄpeoTı pévToL ExdoTw 
avr@v kaAAos tt. In these words I 
see not merely, with Steinhart, 
‘a close approximation to the 
doctrine of Ideas,’ but the actual 
enunciation of this doctrine. The 
abrokaAdr, the ideally fair, which, 
separate from individual things 
that are fair, gives them their 
fairness by its present indwelling, 
is actually the idea of the kaAdr. 
This enunciation is immediately 
followed by an objection which 
Antisthenes appears to have used 
against the participation of Things 
in the Ideas: v. Parti. p. 255, 2. 
The words of the Theetetus, 
176 E, are even clearer: wopa- 
deıynarwv ev TB öyrı EctHtTwv—cf. 
175 C—is a plain assertion of the 
doctrine, which is expressed in the 
Parmenides, 132 D, in almost the 
same words. The ‘Here’ as the 
dwelling-place of evil, and the 
‘There’ to which we are told 
to flee in the Thestetus, 176 A, 
is another deeisive example of 
Plato’s idealism being already 
formed. 

*! These Pythagorean doctrines 
are seen clearly, not only in the 
Meno (v. following note), but in 
the Gorgias. 508 A of the latter 

(ef. vol. i. 380, 3) shows its author's 
acquaintance with Pythagoreism: 
Gorgias, 393 A, D, Plato employs 
Philolaus’ comparison of the cépa 
to acnue(v. vol. i. 388, 5), and indi- 
cates its source by the words kouyds 
avip tows ZıkeAös “tts 7) “Iradtkés. 
ZıreAds koupds avnp is the begin- 
ning of a well-known song of Timo- 
creon’s, given in Bergk’s Poete 
Lyrici, p. 941; and the addition of 
’IraAıkös points to the Italian philo- 
sophers, and in partieularto Philo- 
laus of Tarentum. The reference 
is not quite so clear, 523 A sqq., 
where the ordinary notions about 
the judges of the dead, the islands 
of the Blessed,and Hades, are given. 
But the belief in immortality 
appears unequivocally here, as in 
the Theetetus, 177 A, and in 
524 B is connected with the same 
thoughts as meet us afterwards in 
the Pheedo, 64 C,80 C. The Gorgias, 
525 B sqq., distinguishes between 
curable and incurable sins, tem- 
poral and eternal punishments in 
the future world; just as later on 
the Republic, x. 615 D sq., does, 
following Pythagorean doctrines. 
So we cannot doubt that at the 
time he wrote the Gorgias, Plato's 
views of a future state were in the 
main settled. 

8 Vide the well-known passage 
in the Meno, which will be noticed 
further in a subsequent place, 81 A 
sq. The reference in this to the 
Pythagorean doctrine of metem- 
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indeed the whole belief in immortality as he under- 

stood it was so bound up that both must have arisen 

almost simultaneously. * 

sychosis is perfectly plain, though 
lato (with Philolaus, v. Pt. i. 

327, 1) only appeals to Pindar 
and the Orphic tradition; the 
proof, as is well known, is in a 
tenet of the Pythagorean Mathe- 
maties—the Pythagorean funda- 
mental theory. And it seems 
equally clear to me that the doc- 
trine of Reminiscence (avduvnots) 
really presupposes that of the 
Ideas. The objects of reminis- 
cence can only be the universal 
concepts (aAndela tay övrwv)—-the 
sensuous forms of which meet us 
in individual things — not in- 
dividual presentations which we 
‚have experienced in our former 
lives: v. Meno, 86A ; ef. Phado, 
99 E. Plato expresses himself as 
if the latter were his meaning, but 
this is merely the same mythical 

- form of exposition which we find 
elsewhere ; he states in the Phzedo, 
72 E sqq., with unmistakable 
reference to the Meno, the par- 
tieular way in which he wishes 
to be understood. I cannot, any 
more than Ribbing (Pl. Ideenl. i. 
173 sq.) or Steger (Pl. Stud. i. 
43). agree with Steinhart (loe. eit. 
11, 96 ; iv. 85, 383, 416) and Suse- 
mihl (Genet. Entw. i. 85 sq.) in 
finding in the Meno an earlier and 
more immature form of the theory 
of Reminiscence than in the 
Phedrus, nor with Schaarsehmidt 
(Samml. d. plat. Schr. 356 sq.), 
who avails himself of the passage 
in question as evidence for the 
spuriousness of the Meno. ‘The 
Meno says, 81 ©, that the soul has 
learnt everything, inasmuch as it 

Since therefore these dia- 

has seen kal ra évOade kal ra ev” Adou 
kal mavra xphuara. Similarly in 
the Republic and the Timeus: in 
the former (x. 614 E), the souls 
after their wanderings through the 
world above and the world beneath 
are represented as narrating to one 
another what they have seen in 
both ; in the latter (41 D), each of 
them before entering into human 
existence is placed on a planet, in 
the revolutions of which it con- 
templates the universe; with the 
last description, the Phadrus 
agrees on the whole, although 
in it the ideas stand for that 
which the souls see during their 
journey round the world. The 
Meno again reckons moral and 
mathematical truths amongst the 
things which the soul knows from 
its pre-existence, 81 C, 82 A sq. 
Further on (p. 85 Esq.) we are met 
by the fallacy: If the soul were 
in possession of knowledge, dv &v 
D xpövov nal dv by wh 7} UvOpwros, it 
must always be in possession of 
knowledge. I will not undertake 
to defend the validity of this con- 
elusion. I would rather ask where 
is the valid conclusion, by which 
pre - existence is proved, and 
whether, for example, the method 
of proof in the Phaedo, 70 C sq., 
has in this respect any advantage 
over that of the Meno? In 
point of fact, our ‘fallacy’ is ex- 
pressly mentioned in the Phaedo, 
72 E, as a well-known Socratic 
evidence for the immortality of 
the soul. 

88 Plato himself gives his 
opinions on this connection in 
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logues occupy themselves quite disproportionately with 

elementary enquiries into the most universal moral 

principles, concerning the oneness and teachableness of 

virtue, the conception of knowledge, and the like; the 

reason cannot be that Plato had not himself advanced 

essentially beyond the Socratic stand-point and the 

earliest beginnings of his own system,—it must lie in 

methodical calculation. The author here intentionally 

confines himself to what is elementary, because he wants 

first to establish this on all sides, to secure the founda- 

tion of his building, before raising it higher. His 

method in the Cratylus, Sophist, Politicus, and Par- 

menides must be criticised from a similar point of 

view. These dialogues decidedly presuppose the 

doctrine of ideas:** in the Politicus Plato, besides 

laying down his theory of government, also gives ex- 

pression to several important determinations of his 

natural philosophy, betraying Pythagorean influence 

the external appearance, which, the Phedo, 76 D sq. If there is, 
with Plato, is closely connected he says, a beautiful, a good, &e., 

and generally if there are ideas, 
the soul must have already been 
in existence before birth; if we 
deny the former position, we can- 
not grant the latter. He says this 
in reference to the avdurnaıs, 
which is indeed really a recol- 
lection of the ideas.. The same, 
however, holds good of the later 
proofs for the immortality of the 
soul’s nature (Phado, 100 B sq.); 
as throughout he goes upon the 
relation in which the soul stands 
to the idea of life; and the con- 
ception of the soul in the Phedrus 
as dpxh Kwhoews (245 C sq.), all 
along presupposes the separation 
of the eternal and essential from 

with the theory of the absolute 
reality of the Ideas; the soul in 
its higher parts lives upon the 
intuition of the Ideas (247 D, 
248 B.) 

8¢ It will be shown later on how 
the Sophist and Parmenides estab- 
lish and carry out this doctrine. 
For the Cratylus, cf. 439 C sq. 
(where the expression övep@rrew 
can at most only mean that the doc- 
trine is new to the readers, not that 
it has oceurred to Plato only then 
for the first time), 386 D, 389 B, D, 
390 E, 428 E; and the Politicus, 
285 E sq., 269 D. 

® Polit. 269 D sq., we find 
the opposition of the immutable 
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not only in these, but in other more distinct references 
to that school of his predecessors.*° Consequently it 

cannot be supposed that at the date of these dialogues 

he had not yet perfected his philosophic principle, nor 
occupied himself with the Pythagoreans; and though, 

as to contents and method, he is here most nearly 

allied with the Eleatic-Megarian philosophy, this merely 

proves that he desired to lead his readers onward from 

that starting point, not that he himself had not already 
passed it. 

As little are we compelled, on account of the definite 

_ prominence in the Phedrus of the doctrine of ideas, 

and the changing existences of the soul, to consider 

that dialogue as later than the Sophist, Statesman, and 

_ Parmenides,*’ or even than the Gorgias, Meno, Euthy- 

before in the Gorgias. 

demus, Cratylus, and Thestetus.*$ 

divine existence and the mutable 
corporeal world, and, as a con- 
sequence, the assumption of perjo- 
dical changes in mundane affairs. 
And in 272 D sq., 271 B sq., we 

t, in connection with this, the 
Bctrine that each soul in each 
mundane pericd has to run through 
a fixed number of earthly bodies, 
unless previously transferred to a 
higher destiny. In 273 B, D, the 
doctrine of the Timzeus on matter is 
clearly anticipated. 

% In the Cratylus, 400 B sq., 
we find Philolaus’ comparison of 
gaya and ofa, which occurred 

We are 
farther told that this life is a state 
of purification. In 405 D, we 
have the Pythagorean World Har- 
Mony; in 403 E, the Platonic 
doctrine of immortality, which is 

It is quite as pos- 

a reference to Pythagoreism. The 
Sophist, B, gives us the 
Pythagorean opposition of the Li- 
mited and Unlimited, which meet 
us again in the Parmerfides, 137 D, 
143 D'sq., 144 E, 158 B sqq., with 
the addition of a contrast be- 
tween Odd and Even, One and 
Many; and, ibid. 143 D sq., the 
derivation of numbers is a reminis- 
cence of the Pythagoreans. In the 
Politieus, we have the Pythagorean 
tenets of the Mean, 284 E sq., and 
the doctrine of the Unlimited, 
273 D. 

*7 So Hermann and Steinhart : 
vide supra, pp. 103, 104,; 105, 38. 

88 As Susemihl: vide supra. 
Deuschle (The Platonie Politicus, 
p- 4) puts the Phadrus rather 
earlier, between the Euthydemus 
and Cratylus, 

252 

re 
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sible that Plato here mythically foretells convictions 

which were already in his mind during the writing of 

those dialogues, but which, for the sake of the sys- 

tematic evolution of his doctrines, he had for the present 

set aside: that the Pheedrus may thus be the introduc- 

tion to a longer series of writings, designed from its 

position to afford the reader a preliminary view of the 

goal, hereafter to be frequently hidden from his eyes, 

as he presses towards it by the long and tortuous 

road of methodical enquiry. This possibility rises 

into probability if we take into consideration all those 

traces of youthfulness which others have observed ; 

if we remark that some important points of doctrine 

are in this work, as in the glow of a first discovery, 

still wanting in the closer limitation which Plato was 

afterwards obliged to give them ;°° if we note how, in 

89 In Diog. iii. 38, Olympiodorus 
3 (vide p. 92,1), it is declared to 
be Plato’s first written treatise, by 
reference to the pe:paxi@des of its 
subject—the dithyrambie character 
of the exposition. Schleiermacher, 
Pl. W. 1 a. 69 sq., gives a more 
thorough exposition of the youth- 
ful character recognisable ‘in the 
whole texture and colour’ of the 
Pheedrus. He calls attention to 
the tendency to writing for dis- 
play, and the exhibition of the 
author's own superiority, which is 
discernible throughout; to the 
proud lavishness of material seen 
in the second and third refutation 
of the dialectic adversary, each of 
which outdoes its predecessor, only 
to result in the declaration that 
his whole literary production, and 
these speeches with it, are merely 
play. The Rhetors are discom- 

fited with ostentatious complete- 
ness ; and at every pause the by- 
play breaks out in renewed luxuri- 
ance, or an uncalled-for solemnity 
is imparted to the tone. Such are 
some of the points noticed by 
Schleiermacher; and to these we 
may add that even the famous. 
myth of the Phedrus lacks the 
intuitive faculty which marks 
Platonic myths as a rule. The 
dithyrambie tone of the whole 
work has none of the repose about 
it with which, in other dialogues, 
Plato treats the most exalted 
themes; it is indeed so signally 
different from the matured lucidity 
of the Symposium, that we can 
scarcely suppose there are only a 
few years between them. 

° Courage and Desire, which 
according to the Timzus, 42 A) 
69 C sq. (ef. Polit. 309 C; Rep. x 
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the second part, the elements of the scientifie method 

are as if for the first time laid down, and the name and 

conception of Dialectic, already familiar to us in the 
Euthydemus,*' are introduced as something new ; 

611 B sqq.), compose the mortal 
_ soul which only comes into being 

at the union with the body, are 
here, 246 A sq., transferred to the 
pre-existent state, and in 249 D 
sq. we find the Love which is the 
‘main theme of the Phedlrus con- 
-evived only in general terms as the 
striving after the Ideal, awakened 
by the action of beauty. Not till 
we come to the Symposium do 
we find the addition, that Love is 
concerned with production in the 
sphere of beauty. 
Kap, 290 C; also Cratylus, 
390 C; Soph. 253 D sq.; Polit. 
‚285 D, 287 A. 
7» P. 265 C sqq. Dialectic is 
here deseribed on its formal logical 
‘side only; and I cannot agree with 
Steinhart (Pl. W. iii. 459) in re- 
garding the representation given 
of it as more mature than that 
in the Sophist, where, loc. cit., the 
ogical problem of Dialectic is based 

the doctrine of the community 
ot concepts. Stallbaum’s attempt 
(De Art. Dial. in Pheedro doctr. 
Lpz. 1853, p. 13) to reconcile the 
elementary description of Dialectic 
in the Phedrus with the later 

 @nuneiation does not satisfy me. 
_ He shys that the Phadrus only 
__ wants to represent Dialectic as the 

_ true artof Love. Even if this were 
s0, it would not follow that it 
Should be treated as something 

_ New, the very name of which has 
to be enquired. But there is no 

K 

7 

if, in fine, we compare the remarks on rhetoric in the 

Phedrus with those in the Gorgias: and the judg- 

justification in the dialogue itself 
for thus narrowing down the scope 
of its second part. 

” The Phedrus, 260 E sqq., 
shows that Rhetoric is not an art 
at all, but only a Tpıßn &rexvos, and 

we find the same in the Gorgias, 463 
A sqq. But the former not only 
takes no exception to the general 
description of Rhetorie as having 
only persuasion for its object (how- 
ever little this may have been 
Plato's own view), but makes this 
description the basis of its argu- 
ment. The latter contradicts this 
flatly, 458 E, 504 D sqq., and gives 
the Rhetor the higheraim of amend- 
ing and teaching his audience; and 
because Rhetorie does not satisfy 
these requirements, it is, in the The- 
wtetus, 201 A, Politicus, 304 C, al- 
lowed only a subordinate value, 
compared with Philosophy ; though 
the Phaedrus does not clearly divide 
the respective methods of the two. 
In face of these facts (which 
Ueberweg’s remarks, Plat. Schr. 
294, fail to display in any other 
light) I cannot allow much im- 
portance either to the criticism of 
the Phzdrus on single Rhetors 
and their theories (Steinhart, iv. 
43), nor to the eireumstanee which 
Hermann alone (Plat. 517) regards 
as decisive, viz. that the Phaedrus 
270 A passes a judgment on 
Perieles so much more favourable 
than the Gorgias 515 U sq. 519 A. 
The former praises him as a 

3 
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ment on Isocrates with that of the Euthydemus.” 

The opinion therefore seems justifiable that Plato up 

to the death of Socrates remained generally true to the 

Socratic manner of philosophy, and therefore in the 

writings of this period did not essentially advance 
beyond his teacher ; but that in the years immediately 

speaker of genius and scientific 
eulture ; the latter blames him as 
a statesman. Both this praise and 
blame are quite compatible (as 
Krische has «already remarked, 
Plat. Phedr. 114 sq.), at any rate 
just as much as e.g. the praise of 
Homer and other posts, Symp. 209 
D, is compatible with expressions 
such as Gorg. 502 B sq.; Rep. ii. 
377 C sq.; x. 598 D sq.; and even 
supposing it were otherwise, the 
question still remains whether the 
unfavourable judgment is the 
earlier or the later one: the judg- 
ment of the Gorgias is repeated 
in the Politieus, 303 B sq.; and as 
Plato always considered democracy 
to be bad, we cannot see how he 
ever could have arrived at a dif- 
ferent view as regards the states- 
man who most decidedly had paved 
the way for it. 

% In the Euthydemus, without 
mentioning Isocrates, yet with dis- 
tinct reference to him, his depreci- 
atory judgments as regards the 
Philosophers (or as he calls them 
the Eristies, the Sophists) are de- 
cidedly rebutted, and the middle 
position which he himself aimed 
at between a philosopher and a 
statesman is shown to be unten- 
able. The Phzdrus, on the con- 
trary, 278 Esq., represents Socrates 
as expressing a hope that Isocrates 
by virtue of the philosophie ten- 
dency of his mind will not merely 

leave all other orators far behind, 
but perhaps himself also turn to 
philosophy. Spengel (Isocrates u. 
Platon. Abh. d. Münchner Akad. 
philos.-philol. Kl. vii. 1855, p. 
729-769 ; ef. espee. 762 sq.) is cer- 
tainly right in believing that the 
Pheedrus must have been written 
before the character of Isocrates 
had developed in that particular 
direetion which Plato’s defence in 
the Euthydemuschallenges—before 
the hope of still winning him over 
to the side of philosophy had 
vanished—and before he had pub- 
lished that series of attacks on the 
philosophers of his time (including 
Plato, though neither he nor any 
other is named) which we have 
in the speeches against the 
Sophists, Hel. i-7, Panath. 26-32, 
m. avrıdde. 195, 258 sq. Philipp. 

12. As Isocrates was born B.c. 
436, supposing the Phadrus to 
have been composed 387 B.c., he 
had already, at the time of its 
composition, attained an age to 
which this condition clearly no 
longer applied. The remark of 
Steinhart, Plat. Leben, 181 sq., in- 
tended to meet this conclusion, 
fails to carry conviction with it, 
as he finally supports his position 
with the mere assumption that 
neither was Plato in the Euthy- 
demus thinking of Isocrates, nor 
Isoerates of Plato in the speech 
against the Sophists, 
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succeeding that event, he discovered in the doctrine of 
% ideas and belief in the soul’s immortality the central 

point of his system, and thenceforward began, accord- 

ing to the announcement in the Phedrus, to develope 

his convictions in methodical progression. That these 

convictions became in course of. time more clearly 

defined and more distinctly apprehended—that the 

horizon of the philosopher gradually enlarged, and his 

method and form of expression to some extent altered— 

that his relation to the older schools was not throughout 

the same-—that it was long before his political, and 

far longer before his cosmical theories were completed 
as to detail; all this we shall probably find, even if 

the traces of such a development should be less marked 

in his writings than it was in fact; but the essential 

stand-point and general outlines of his doctrine must 

have been certain to him from the date indicated by 

the Pheedrus, Gorgias, Meno, and Theztetus. 

It can hardly be doubted that the Symposium and 

Phedo are later than the Phedrus, and belong to a 

time when the philosophy of Plato, and also his ar- 

tistic power, had reached full maturity ; °° the Philebus, 

too, can scarcely be assigned to an earlier period. But 

the difficulty of determining the order of these dia- 

logues with regard to one another, and the exact date 

of each, is so great that we cannot be surprised if 

the views of critics differ widely on these questions. 

Between those dialogues which definitely bring forward 

® Ast and Socher would place this supposition, however, has been 
the Phzedo immediately after So- sufficiently refuted, supra. 
crates’ death (supra, 101, 25, 28): 
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the doctrine of ideas and the eternal life of the soul, 

and those from which it is absent, there must be a 

considerable interval; and if the former were for the 

most part not written till after the death of Socrates, 

we cannot venture to place either of the latter in the 
period closely succeeding that event. 

We may reasonably suppose that the dialogues 

primarily concerned with the delineation uf Socrates 

and the Socratic philosophy, as Plato then apprehended 

it, may have been written partly in Megara, partly 

after his return thence to Athens; that he then went 

to Egypt and Cyrene; that during this journey or 

immediately after it he formed the views which led 

him decidedly beyond the Socratic stand-point,—at any 

rate then first. resolved to proclaim them by his mas- 

ter’s mouth ; and thus this second epoch of his literary 

activity might commence about four or five years after 

Socrates’ death. But all this is mere conjecture, and 
eannot be substantiated. 

Among the writings of this time the Phedrus seems 

to be the earliest.”® The Gorgias and Meno may have fol- 

lowed ; their subject and treatment allying them, more 

than any dialogues of this class, to the Protagoras.” 
From the well-known anachronism in the Meno,® it 

would appear that this work was published not much later 

than 495 2.0.” The Theetetus is connected with the 

96 My own arguments in favour expressly called 6 viv vewart ¢idn- 
of this supposition are given p. 130 düs ra IlvAurpdrous xphuara, which 
sq.: cf. 112 sq. in this case can only be said from 

* The Euthydemnus is omitted, the stand-point of the author, not 
for the reasons given on p. 84. of Socrates; on the other hand, if 

ss Of. p. 98, 8. the incident was still recent, and 
® On the one hand Ismenias is Plato’s indignation at it still fresh, 
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Meno by its subject-matter; the Meno (89 C sq. 96 D 
sqq.) reduces the question of the teachableness of virtue 
to the preliminary question, ‘ Is virtue knowledge ?” but 

at the same time recognises that virtuous conduct can 

also spring from right opinion ; the Thesetetus enquires 

into the conception of knowledge, and its relation to 

right opinion. In point of date also, the Theztetus 

seems to approximate to the Meno. For if it was not 

written at the time of the Corinthian war, we cannot 

place it much earlier than 368 2.0.10 It is, however, 

very unlikelythat Plato should at so late a period have 

thought so elementary an enquiry to be necessary, for 

we find him in other dialogues !"! treating the distine- 

tion of knowledge and opinion as a thing universally 

acknowledged, and of which it was sufficient merely to 

remind his readers. Yet if, on the other hand, we 

place the Theztetus later than 368 B.c., the greater 

number of Plato’s most comprehensive and important 

works must be erowded into the two last decades of 

his life: this is in itself not probable, and it becomes 
still less so when we remember that in these twenty 

years occurred the two Sicilian journeys, and the 

alteration in the Platonie philosophy spoken of by 

Aristotle; which latter is so entirely untraceable in 

the writings of Plato that we are forced to assign it to 

a later date.'°? It is therefore almost certain that the 

it can easily be imagined how he gether with emıornun, Sdta and 
came to allow this remarkable ale@ncıs appear, plainly the two 
anachronism. eoncepts, the separation of which 

we Crp. 18, 81: from Knowledge is the subject of 
11 Tim. 51 Dsq.; Rep. v. 477 enquiry in the Theetetus. : 

A, E; vii. 583 E; Symp. 202 A; 104 The Laws form an koantion 
also Parmen. 155 D, where? to- considering their general attitude 
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Thestetus must have been written a short time after 

the Meno; most likely between 392 and 390. 2.0.10 

The Sophist is connected with the Thezstetus in a 

_ manner which seems to show that Plato not only meant 

in the former to refer his readers expressly to the 

latter, but also to prepare the way, in the conclusion 

of the Theetetus, for a further enquiry of a like 

nature.’ The Politicus, too, is immediately connected 

with the Sophist ;'°° and there is in both dialogues the 

announcement of a third discussion on the conception 

of a philosopher; a promise which Plato, for some 

reason unknown to us, never fulfilled. If this is not 

sufficient to prove that all these dialogues were com- 

posed in direct sequence, without the interruption of 

we cannot expect them to touch 
upon the metaphysics of Plato's 
later doctrines. 

103 The point which Ueberweg, 
Plat. Schrift. 227 sqq., lays stress 
upon in support of his own and 
Munk’s supposition that the Thex- 
tetus was written before 368, seems 

to me much too uncertain to prove 
anything. On the contrary, it 
harmonizes very well with the 
common view, that Euclid and 
Theodorus play a part in the 
Theetetus; and with them, 
not long before the time assigned 
for the composition of the dialogue, 
Plato had had friendly intercourse. 
Cf. p. 18, 31. 

104 In the Thesetetus, after it has 
been shown that of the different 
definitions of Knowledge, emiornun, 
as alo@nots, Ödla AAnOns, ddfa 
&AnOns wera Adyov, no one is sa- 
tisfactory (210 A); Socrates says 
in conclusion that he must now 

depart to the court ; &wdev dt, & 
Cewdwpe, Setpo madw amravT@uev, 
In reference to this, the Sophist 
opens with the words of Theo- 
dorus: kara thy xés ÖuoAoylar, 
& Xéxpates, Äjkouev. It is true, 
the concluding words of the Thee- 
tetus would not certainly esta- 
blish any design of a continua- 
tion in further dialogues (Bonitz, 
Plat. Stud. II., 41 in reference to 
the end of the Laches and Prota- 
goras); but if Plato has connected 
them with such a continuation, 
we may in this case certainly sup- 
pose that he refers to them in 
it; and, again, the beginning of 
the Sophist would have been unin- 
telligible to his readers if it was 
separated from the Thewtetus by 
a very great interval and by a 
series of other dialogues. 

'°S Politicus, init.; Sophist, 216 
C sq. 
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other works, it is at any rate clear that Plato when he 

undertook the Sophist had already planned the Politi- 

eus, and he probably allowed himself no great delay in 

the execution of his design. We cannot be so certain 

about the Theetetus; but it is unlikely that many 
years can have intervened between this dialogue and 

the Sophist ; and thus there is some ground for believ- 

ing that the Sophist and Politicus also were composed 

before the first Sicilian journey, or about that time.’ 

106 Ueberweg, Plat. Schrift. 275 
sq., following Munk’s example, 
places the Theztetus trilogy far 
later. His chief evidence lies 
in the observation that the move- 
ment in the Ideas maintained 
by the Sophist (vide on this 
point, supra, note 42) must belong 
to a later form of the doctrine 
than the view of their abso- 
lute immutability which is im- 
pugned therein. Still, however, 
the question remains whether the 
view attacked here is that known 
to us as Plato’s from writings 
like the Pha&do, the Timzeus, 
&e. (ef. p. 215 sq.), and whether 
the view of the Ideas as moving 
and animated, sinks into the 
background in the remaining dia- 
logues besides the Sophist (that it 
is not quite wanting was shown 
loe. cit.), because he had not yet 
found it out, or because it lay too 
far out of the dominant tendency 
of his thoughts, and the difficulty 
of bringing it into harmony with 
other more important designs was 
too great to allow him to follow it 
out further; or whether we have 
in the Sophist really a later form 
of the doctrine of Ideas, and not 
rather an attempt (subsequently 
abandoned) to include motion in 

the concept of the Ideas. The 
last supposition, besides the other 
reasons alleged for the priority of 
the Sophist to the Parmenides and 
of the Politieus to the Republic, 
at once falls to the ground when 
we consider that in the account of 
the theory of Ideas known to us 
from Aristotle the characteristic 
of motion is wanting throughout, 
and moreover this deficiency is 
expressly made an objection to the 
doctrine (cf. Part ii. b. 220, 2nd 
edit.) ; so that the Sophist cannot 
be considered as an exposition of 
the Ideas in their latest form, but 
merely as the transition to it. 
Ueberweg further (p. 290 sq.) 
thinks that he discerns in the 
Politicus, as well as in the Phzedo, 
anthropological views which must 
be later than those of the Timzeus. 
The incorrectness of this remark 
will be proved later on (in chap- 
ter viii.). Finally Schaarschmidt 
(Samml. d. plat. Schrift. 239 sq.) 
endeavours to point out in the 
same dialogue a whole series of 
imitations of the Laws, but I 
cannot enter upon the theory here 
in detail; I have, however, not 
found one out of all the passages 
which he quotes, which contradicts 
the supposition that the Politicus 
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The Parmenides refers to the Sophist,'” the Philebus 
to the Parmenides ;'% and both the Philebus and the 

Politieus!® are presupposed by the Republie.!!® These 

dialogues must therefore have succeeded one another 

in the above order.'!! The precise date of each, and 

where the Euthydemus and Cratylus came in among 

them, cannot be ascertained; the Symposium was pro- 

is one of Plato’s works which pre- 
ceded the Laws. 

107 ] have endeavoured to show 
the probability of this (in Plat. 
Stud. 186 sq. 192 sq.) by a com- 
parison of Parm. 128 E sq. with 
Soph. 253 D, 251 A; Parm. 143 
A B, 145 A with Soph. 244 B sq., 
254 D sq.; Parm. 133 C with 
Soph. 255 C. 

108 Supra, 70, 56. 
109 With regard to the latter I 

shall content myself with referring 
to Susemihl, Genet. Entw. ii. 303 
sq. and chapter viii. of this volume, 
and with the remark that there 
seems to me to be no occasion 
for the conjecture that we have it 
not in its original shape, but in a 
second elaboration (Alberti, Jahrb. 
f. Philol. Suppl. N. F. 1, 166 sq.) 

10 When it is said, Rep. vi. 
505 B: aaXa phy Töde Ye oloda, 
brit Tots pev moAAols don dorer 
elvat Tb Gyabdy, Tots de koworepors 
$pövnois, when the question which 
forms the subject of the Philebus 
is thus discussed here as if it were 
a well-known one, and the two 
theories there criticised at length 
are dismissed with a few remarks, 
we cannot help seeing here in the 
Repub. a direct allusion to the 
Philebus, just as in the above-cited 
passages of the latter we find an 
allusion to the Parmenides; in the 
Phxdo, 72 E (supra, p. 83, 91), to 

the Meno; in the Laws, v. 739 B 
sq. (cf. Plat. Stud. 16 sq.) to the 
Republic. 

11! Ueberweg, p. 204 sq., ob- 
serves correctly that in the So- 
phist, and in a still higher degree 
in the Philebus (to which the 
present work refers later on, in 
chapter vi.), there are many 
points of agreement with the later 
form of the doctrine of Ideas 
as represented by Aristotle. But 
it does not follow that these dia- 
logues are later than all those in 
which these points of agreement do 
not appear in the same way. As 
soon as the theory of Ideas arrived 
at a definite completion it must have 
also comprehended those views with 
which its later form was connected ; 
but Plato would only have had oe- 
easion to bring these views into 
prominence if the doctrine of Ideas 
as such had been propounded with 
the object of a dialectical diseus- 
sion; while in expositions like the 
Republic and the Timeeus, the chief 
object of which is the application 
of the theory of Ideas to the world 
of morality and the world of nature, 
they would not be mentioned. Ue- 
berweg, however, himself remarks 
of the Timeeus that the construe- 
tion of the world-soul goes on the 
same lines as that in the Sophist 
and Philebus. Cf. also p. 137, 106. 
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bably written in 384 2.c.,'"? but this fact gives us little 
help as to the chronology of the other works, since 

we cannot with certainty determine the place of the 

Symposium among the Platonic writings. Possibly 

Plato may have been prevented by his first Sicilian 

journey from completing the Trilogy of the Sophist,!! 

and after the dialectical labour of the Parmenides he 

may have set aside his intended enquiry concerning the 

ideal philosopher, and produced instead in the Sym- 

posium and the Phedo those matchless descriptions 

which show us in the one the wise man enjoying his 

life, and in the other drawing near to death.!!4 The 

Philebus forms the most direct preparation for the 

Republic and the Timzeus, and therefore we may sup- 

pose that in order of time, too, it immediately preceded 

them. These two dialogues must certainly be assigned 

to Plato’s maturity: "? the only approximation we can 

"2 The mention (Symp. 193 A) 
of the Arcadian dworkıruds, which, 
according to Diodor. xv. 12, took 
place in the autumn of Olymp. 98, 
4 (385 B.c.), is probably to be ex- 
et by supposing Plato to have 
een induced by the recent impres- 

sion of that event to commit an 
anachronism tolerable only in the 
mouth of Aristophanes, and under 
the influence of his overflowing 
humour. 

13 Supra, p. 137. 
14 Tt will be shown later on (in 

chap. ix.) that we have no reason 
for considering, with Ueberweg, 
that the Phedo was later than the 
Timzus. 

"8 The seventh Platonic letter 
(vide p. 17, 30) does actually 
speak as if Plato had written the 

Republie before his first Sicilian 
journey ; and in modern times 
there have been many scholars of 
note to support the assumption 
that Aristophanes in the Ecclesi- 
azusze (Ol. 97, 1, B.c. 391) satirised 
the Platonic state, getting his ma- 
terials either from the Republic or 
from orally delivered doctrines to 
the same effect. We may name 
Morgenstern, Spengel, Bergk, Mei- 
neke, Tehorzewski, and others; 
vide the references apud Schnitzer 
(Aristoph. Werke x. 1264 sq.); 
Susemihl, Joc. cit. ii. 296. But 
such a doubtful source as the 
seventh letter cannot be allowed 
much weight; and with regard to 
Aristophanes, I can only agree with 
Susemihl (to whom I content my- 
self with referring, as he gives the 
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make to a more precise date is through the fact that 
the Critias has not only been handed down to us in an 

unfinished state, but was apparently never anything 

else than a fragment.!!® This phenomenon argues 

some external hindrance which prevented the com- 

pletion of the work, and we are thus led to think of 

views of his predecessors in full) 
that the Platonic Republic is not 
contemplated in the Ecclesiasuzz. 
If the attack was aimed at some 
definite person, the poet, to make 
himself intelligible to the mass of 
his audience, would undoubtedly 
have marked out this person (in 
spite of the new laws against 
ridiculing people on the stage, 
which still did not restrain others 
from personalities against Plato, 
supra, p. 36, 82), as clearly as he 
had done in a hundred other cases. 
This is not done; and in verse 578 
he says explicitly that ‘these pro- 
jects,’ which have been supposed 
to parody Plato, ‘have never yet 
been set on foot.’ Nordo the con- 
tents of the play necessitate any 
reminiscence of Plato; broadly 
speaking, it is concerned, as the 

poet repeats and asserts beyond 
possibility of mistake, with the 
same moral and political cireum- 
stances as the Knights, Wasps, 
Lysistrata, and Thesmophoriazuse, 
in which there had been no altera- 
tion since Thrasybulus was re- 
stored. The community of women 
and goods is brought on the stage 
as a democratic extreme, not as the 
mere fancy of an aristocratic doc- 
trinaire. The resemblance to Plato 
in some particular traits, e.g. verse 
590 sq., 635 sq. in my opinion 
(which differs from Susemihl’s, 
ii. 297) is not so special as to pre- 
elude the possibility of these traits 

having arisen quite independently 
from the supposition of such a 
community existing on Greek soil. 
Such particular instances must not 
be pressed too far, or we shall get at 
last a connection between Ecclesia- 
suze, 670, Av 8 arodin y aitds 
déce, and the corresponding Gospel 
precept. There is nothing to be 
said for the supposition (Ueberweg, 
Plat. Schr. 212 sq.) that Aristo- 
phanes had in his eye Plato’s oral 
teaching, for in this case we should 
all the more expect something to 
point out that Praxagora was in- 
debted to Plato for her knowledge, 
or at least (if Aristophanes had 
suddenly become too cautious to 
venture what others had ventured 
and could venture without any dan- 
ger) to the Philosophers: it is, 
moreover, very improbable that 
Plato had at that time so far de- 
veloped his theory of the State as 
to require community of wives and 
the participation of the women in 
war and government. Besides, 
there is the fact‘ that Ueberweg 
(loe cit. 128) plainly makes Plato’s 
activity as a teacher begin 3-4 
years, at earliest, after the represen- 
tation of the Ecclesiazuse. Again, 
Rep. v. 452 A, 456 C, throughout 
contains no allusions to any plea- 
santries which the comedians had 
already indulged in at the expense 
of his proposals. 

16 Supra, 49, 9. 
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the two last Sicilian journeys and the troubles they 

entailed.'” Even independently of this, we could 
hardly place the Republic and the Timzeus later than 
the years in which those troubles occurred, or there 

would not have been time for Plato to write the Laws 

and to modify his system, as Aristotle tells us he did. 

Supposing the Republic to have been finished before 
the second Sicilian journey, therefore in 370-368 B.c., 

and the Critias to have been interrupted by the third 

journey in 361-2 2.c.,!"®there would then be an interval 

sufficient for a comprehensive, thoughtful and artistic 

work like the former ;. for studies preparatory to the 
Timzus, which despite its deficiencies in natural 
science, and the help derived from Philolaus and other 

predecessors, must doubtless have occupied a consider- 

able time;'!® and sufficient also to account for the’ 

striking difference in tone and style between the two 

dialogues—a difference not so entirely dependent 

on the diversity of their contents,! as to make a 

further explanation, from the more advanced age of 

the author, unweleome.!?! Plato’s experiences in Syra- 

"7 Susemihl, Genet. Entw. ii. 20 To which alone Susemihl 
503, agrees with this. 

"8 On the chronology cf. p. 
32 sqq. 

119 Before writing the Republic, 
Plato could not have entered upon 
these studies, at least if at that 
time he had not yet conceived the 
plan of the Timeeus: and that this 

’ is really so is likely from the fact 
that the Republic contains no 
allusion to the persons who appear 
in the beginning of the Timens, 
nor to the dialoguo carried on with 
them. 

would here suppose a reference. 
21 The solemn dogmatic tone of 

the Timsus is partly connected 
with purposcd avoidance of a dia- 
lectical treatment, partly with the 
adoption of the Pythagorean 
Physies and the writings of Philo- 
laus. Still, however, we cannot 
maintain that these reasons ren- 
dered a lucid exposition through- 
out impossible; and as, on the 
other hand, in spite of the difference 
of subject, similar traits are met 
with in the Laws, we may con- 
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cuse may have led him to abandon the further repre- 

sentation of the ideal state, begun in the Critias and 

designed for Hermocrates; and in its stead, after his 

own practical failure, to give account to himself and 

to the world, of the principles which must guide the 

philosopher in such enterprises; and also to enquire 

what means under existing circumstances are at his 

disposal, That this work is later than the Republic 

and belongs to Plato’s old age is beyond question ;'” 

that he devoted much time to it is also evident, not 

only because of its compass, which is greater than any 

other of his works, but from the mass of legislative 

detail it contains. The Republic too may have oecu- 

pied him for several years, and it is possible that the 

different parts may have appeared separately, but this 

theory has no trustworthy evidence to support it.!% 

jecture that they were in some 
degree at least owing to Plato's 
advancing years and increasing 
jnclination to Pythagorean specu- 
lations. 

122 We shall speak with greater 
detail on this point later on (in 
chap. xi.). Provisionally may be 
compared, besides the statements 
quoted pp. 138, 110; 93, 2, the 
assertion (in Diog. iii. 37, Suid. 
Sirdcopos. Mpvdeydueva T. TlAdr. 
$1Aos. c. 24) that Philippus of 
Opus published the Laws from a 
rough draft of Plato’s. 

128 Its only authority is in the 
assertion quoted p. 92, 1, in Gel- 
lius, that Xenophon composed the 
Cyropedia in opposition to the 
Platonic State, lectis ex eo duobus 
fere libris qui primi in volgus 
exierant. But this anonymous 

statement not only lacks authen- 
ticity, but carries with it its own 
refutation. Neither at the end 
of the second book of the Re- 
public nor in any other passage 
between the beginning of the first 
and the end of the third is there 
a single paragraph which could 
justify the supposition of a special 
publication of the part so far 
finished, and so much at least must 
have appeared to induce Xenophon 
to write the Cyropedia; Gellius, 
however, openly presupposes our 
division of the books, already 
familiar to Thrasyllus (Diog. iii. 
57). Compare on these questions 
Susemthl, Genet. Entw. ii. 88 
sq., Whose judgment is more cor- 
rect than Ueberyeg’s, Plat. Schr. 
212. 
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Nor is there any proof or likelihood that he recast the 

dialogue a second time.'** Modern critics have en- 

deavoured to separate the first and last book from the 

rest of the work, but neither tradition nor valid inter- 

nal evidence favours the supposition; while on the 

other hand the artistic and essential unity which 

appears throughout is an unanswerable argument to the 
contrary.'?° 

121 According to Diog. iii. 37 
Euphorio and Panztius reported: 
moAAdkıs CoTpaumervny ebpiaba Thy 
apxhv THs moAırelas. Dionys. De 
Comp. verb. p. 208 f. R; and 
Quintil. viii. 6, 64, says more pre- 
eisely : the first four (or according 
to Dion the first eight) words of the 
Republic were written in many 
different arrangements, on a tablet 
found after Plato's death. But from 
that we cannot with Dionysius, 
loc. cit., go so far as to conclude 
that Plato was engaged in polishing 
his writings up to the time of his 
death ; we plainly have here to do 
rather with an experiment before 
publication to see how the opening 
words would look in different posi- 
tions. Still less must we magnify 
these corrections of style into a 
Separate revision of the whole 
work. 

125 It was, as is well known, Her- 
mann, Plat. i. 537 sq., who put 
forward the assertion that the first 
book was originally a separate and 
independent work of Plato's first 
or Socratic period, and was after- 
wards prepared as an introduction 
to the Republic, and that the tenth 
book was only added after a longer 
period. Also that the 5th, 6th, 

and 7th books were inserted be- 
tween the 4th and the 8th book by 
way of a supplement. However, 
he has not shown much care in sub- 
stantiating this sweeping assertion. 
I will not here enter into particu- 
lars, because Hermann’s assump- 
tion has already been tested, with 
especial reference to the first book, 
by Steinhart, Pl. W. v. 67 sq., 
675 sq., and Susemihl, Genet. 
Entw. ii. 65 sqq. I would only 
point out that the end (x. 608 
C sq.) is already prepared for in 
the introduction (i. 330 D). The 
discussion on Justice, to which 
the whole of Ethies and Polities is 
subordinated, starts from the re- 
mark, that only the just man 
awaits the life in the world to 
come with tranquillity; andat the 
end it returns, after settling all 
the intermediate questions, to the 
starting point, to find its sublime 
conclusion in the contemplation of 
reward in the world to come. This 
framework at once proves that we 
have to deal with a single self- 
consistent work, which with all its 
freedom in working out the details 
and additions during the process 
of elaboration, is still designed in 
accordance with a definite plan, 
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CHAPTER IV. 

ON THE CHARACTER, METHOD, AND DIVISION OF THE 

PLATONIC PHILOSOPHY. 

Tue Platonic philosophy is on the one side the com- 

pletion of the Socratic ; but on the other, an extension 

and an advance upon it. As Socrates in his philosophie 

enquiries concerned himself with the moral quite as 

much as with the intellectual life—as with him right 

action was inseparably united with right cognition, 

philosophy with morality and religion, being indeed 

one and the same thiug--so is it in Plato; and as the 

aim of the one philosopher was to ground intelligence 

and conduct on conceptual knowledge, so to the other 

the standard of all action and of all convictions is the 

contemplation of universal ideas. Plato’s views con- 

cerning the problem and principle of philosophy thus 

rest entirely on a Socratic basis. But that which had 

been with Socrates only a universal axiom became with 

Plato a system; that which the former had laid down 

as the principle of knowledge was announced by 

the latter as the principle of metaphysics. Socrates 

had sought that conceptual knowledge for which he 

claimed existence, but he had only reduced to their 

primary concept particular activities and phenomena 
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in connection with the given case. He had never 

attempted to gain a whole from scientifically combined 

concepts, and thus to explain the totality of the Real. 

He confined himself on principle to ethical enquiries, 

and even these he pursued, not systematically, but in 

a merely inductory manner. It was Plato who first 

expanded the Socratic philosophy into a system, com- 

bined its ethics with the earlier natural philosophy, 

and founded both in dialectics, or the pure science of 

ideas. But the necessity immediately became apparent 

of a principle not only to guide thought in the scien- 

tific method, but also to interpret material things in 

their essence and existence. Plato, in transcending 

the Socratic ethics, transcends also the Socratic accep- 

tation of conceptual knowledge. The cognition of 

ideas, Socrates had said, is the condition of all true 

knowledge and right action. Therefore, concludes 

Plato, logical thought is alone true knowledge. All 

other ways of knowing—presentation, envisagement— 

afford no scientific certainty of conviction. But if the 

knowledge of the idea is alone real knowledge, this 

can only be, according to Plato, because that alone 

is a knowledge of the Real; because true Being be- 

longs exclusively to the essence of things presented 

in the idea, and to all else, in proportion only as it 

participates in the idea. Thus the idealizing of the 

concept, which with Socrates had been a logical postu- 

late involving a certain scientific dexterity, dialectical 

impulse, and dialectical art, was now raised to the | 

objective contemplation of the world, and perfected | 

into a system. 

be 
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This, however, was impossible without introducing 

a sharper discrimination between intellectual and moral 

activity. Their direct and unconditional unity, which 

Socrates had demanded, can only be maintained so 

long as no advance is made beyond his general view of 
the two-sided problems. The moment we proceed to 

particulars—either, on the one hand, examining the con- 

ditions of scientific thought, and directing that thought 

to subjects of no immediate moral import ; or, on the 
other, fixing the attention more steadily on that which 

is peculiar to moral activities and their various mani- 

festations—we can no longer conceal from ourselves 

that there is a difference, as well as a connection, be- 

tween knowledge and action. It will be shown here- 

after that this difference forced itself upon Plato too: 

herein, however, as in his whole conception of philo- 

sophy, he is far less widely separated than Aristotle 

from his master. He distinguishes more sharply than 

the one between the moral direction of the will and 

scientific cognition, but does not therefore, like the 

other, make philosophy an exclusively theoretical ac- 

tivity. He completes the Socratic ethics not only 

with dialectical but with physical investigations: the 

latter, however, never prosper in his hands; and what- 

ever may be the obligations of this branch of en- 

quiry to Plato, it is certain that his genius and 

zeal for natural science were far inferior to those of 

Aristotle, and that his achievements in this department 

bear no comparison with those of his scholar, either in 

extent of knowledge, acuteness of observation, exact- 

ness of interpretation, or fruitfulness of result. He 
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gives to concepts, as separate substances, the reality 

of Ideas; but in holding Ideas to be the only reality, 

and material things, as such, to be devoid of essence, 

and non-existent, he makes impossible to himself the 

explanation of the phenomenal world. He perfects the 
conceptual philosophy into a system, but is not im- 

pelled, like his successor, to enter deeply into par- 

ticulars: to him the idea only is the true object of 

thought; the individual phenomenon possesses no in- 

terest. He can indeed make use of it to bring to light 

the idea in which it participates, but that thorough 

completeness with which Aristotle works his way through 

empirical data is not his concern. The study of par- 

ticulars seems to him scarcely more than an intellectual 

pastime, and if he has for awhile occupied himself with 

it, he always returns, as if wearied out, to the contem- 

plation of pure ideas. In this respect, also, he stands | 

midway between Socrates and Aristotle; between the | 

philosopher who first taught the development of the | 

concept from presentation or envisagement, and him 

who more completely than any other Greek thinker has 

carried it into all the spheres of actual existence. In 

the same proportion, however, that Plato advanced 

beyond Socrates, it was inevitable that he should go 

back to the pre-Socratic doctrines, and regard as his 

co-disciples those who were then seeking to apply those 

theories to the perfecting of the Sccratic doctrine. To 

- what an extent he did both is well known. Plato is 

the first of the Greek philosophers who not merely 

knew and made use of his predecessors, but consciously 

completed their principles by means of each other, and 

L 2 

— 
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bound them all together in one higher principle. What 
Socrates had tanght with regard to the concept of 
knowledge; Parmenides and Heraclitus, the Megarians 

and Cynics, on the difference between knowledge and 

opinion ; Heraclitus, Zeno, and the Sophists, on the 

subjectivity of sense perception—all this he built up 
into a developed theory of knowledge. The Eleatic 

principle of Being, and the Heraclitean of Becoming, 

the doctrine of the unity and that of the multiplicity 

of things, he has, in his doctrine of Ideas, quite_as 

much blended as opposed ; while at the same time he has 

perfected both by means of the Anaxagorean conception 

of Spirit, the Megaro-Socratic conception of the Good, 

and the idealised Pythagorean numbers. These latter, 

soul, and the Mathematical laws, as the mediating ele- 

ment between the idea and the world of sense. Their 

one élement, the concept of the Unlimited, held 

absolutely and combined with the Heraclitean view 

of the sensible world, gives the Platonic definition 

of Matter. The cosmological part of the Pythagorean 

system is repeated in Plato’s conception of the uni- 

verse: while in his theory of the elements and of 

physics proper, Empedocles anl Anaxagoras, and more 

distantly the Atomistic and older Ionie natural philo- 

sophies, find their echoes. His psychology is deeply 

coloured with the teaching of Anaxagoras on the 

immaterial nature of mind, and with that of Pytha- 

goras on immortality. In his ethics, the Socratic basis 

can as little be mistaken as, in his politics, his sym- 

Kathy with the Pythagorean aristocracy. Yet Plato 
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is neither the envious imitator that calumny has called 

him, nor the irresolute eclectic, who only owed it to 

favouring circumstances that what was scattered about 

in earlier systems united in him to form a harmonious 

whole. We may say more truly that this blending of 

the rays of hitherto isolated genius into one focus is the 

work of his originality and the fruit of his philosophie 

principle. The Socratic conceptual philosophy is from 

the outset directed to the contemplation of things in 

all their aspects, the dialectic combination of those 

various definitions of which now one, and now another, 

is mistaken by a one-sided apprehension for the whole— 

to the reduction of the multiplicity of experience to 

its permanent base.! Plato applies this method uni- 
versally, seeking not merely the essential nature of 

moral activities, but the essential nature of the Real. 

He is thus inevitably directed towards the assumptions 

of his predecessors, which had all started from some 

true perception; but while these assumptions had re- 

lated entirely and exclusively to one another, Platc’s 

scientific principles required that he should fuse them 

all into a higher and more comprehensive theory cf 
the world. As therefore Plato’s knowledge of the 

earlier doctrines gave him the most decided impulse 

in the development of the Socratic teaching, it was 

conversely that development which alone enabled 

him to use the combined achievements of the other 

philosophers for his own system. The Socratic con- 

ceptual philosophy was transplanted by him into the 
fruitful and well-tilled soil of the previous natural 

1 Cf. Part i. page 93, 95 sqq. 
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philosophy, thence to appropriate to itself all kindred 

matter; and in thus permeating the older speculation 

with the spirit of Socrates, purifying and reforming it 

by dialectic, which was itself extended to metaphysical. 
speculation,—in thus perfecting ethics by natural phi- 

Josophy, and natural philosophy by ethics—Plato has 

accomplished one of the greatest intellectual creations 

‘ever known. Philosophy could not indeed permanently 

remain in the form then given to it. Aristotle soon 

made very essential alterations in the theories of his. 

master; the older Academy itself could not maintain 

them in their purity, and the later systems that thought 

to reproduce the system of Plato were self-deceived. 

But this is precisely Plato’s greatness,—that he was 

able to give the progress of Philosophy an impulse so 

powerful, so far transcending the limits of his own 

system, and to proclaim the deepest principle of all 

right speculation—the Idealism of thought—with such 

energy, such freshness of youthful enthusiasm, that to 

him, despite all his ‚scientific deficiencies, belongs the 

honour of for ever conferring philosophic consecration 

on those in whom that principle lives. 
In Plato’s scientific method, also, we recognise the 

deepening, the purification and the progress of the So- 

cratic philosophy. From the principle of conceptual 

knowledge arises, as its immediate consequence, that dia- 
lectic of which Socrates must be considered the author.” 

But. while Socrates contented himself with developing 

| Sophists differs in being concerned the concept. 
* The dialectic of Zeno and the dialectic as areal agent in ae 

with refutation only : Socrates uses 
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the concept out of mere envisagement, Plato further de- 

manded that conceptual science should be drawn out by 

methodical classification into a system; while Socrates, 

in forming concepts, starts from the contingencies of the 

given case, and never goes beyond the particular, Plato 

requires that thought shall rise, by continued analysis, 

from conditioned to unconditioned, from the phenome- 
non to the idea, from particular ideas to the highest and 

most universal. The Socratic dialectic’ only set itself 
to gain the art of right thinking for the immediate use 

of individuals, to purify their crude presentations into 

concepts: the practice of dialectic was therefore at the 

same time education; intellectual and moral activity 

coincided, as much for the work of the philosopher in 

itself as for its effect on others. The Platonic dialectic, 

on the other hand, was subservient to the formation of a 

system : it has, therefore, as compared with the Socratic, 

larger outlines and a more fixed form. What in the one 

was a matter of personal discipline, in the other becomes 

conscious method reduced to general rules; whereas 

the former aimed at educating individuals by true con- 

cepts, the latter seeks out the nature and connection 

of concepts in themselves: it enquires not merely into 

moral problems and activities, but into the essential 

nature of the Real, proposing as its end a scientific 

representation of the universe. But Plato does not go 

so far in this direction as Aristotle; the technicalities 

of logic were not formed by him, as by his pupil, into 

an exact, minutely particularising theory; neither for 

the derivation nor for the systematie application of 

concepts does he summon to his aid such a mass of 
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experimental material. He cares far less for that equal — 

spread of scientific knowledge into all departments 

which Aristotle desired, than for the contemplation of 

the idea as such. He regards the Empirical partly as 

a mere help to the attainment of the Idea—a ladder to 

be left behind if we would gain the heights of thought ; 
partly as a type of the nature and inherent force 

cf the ideas—a world of shadows, to which the Philo- 

sopher only temporarily descends, forthwith to return 

into the region of light and of pure being. Whereas, 

therefore, Socrates in the main confines himself to a 

search for concepts, the cognition of which is for him 

moral education ; whereas Aristotle extends induction 

and demonstration, purely in the interests of science, 

over all the Actual,—the special peculiarity of Pluto 
is that moral education, intellectual teaching, and, in 

science itself, the formation of concepts and their 

development, in spite of partial separation, are yet, 

with him, internally held together and united by 

their common aim, both leading to that contempla- 

tion of the idea, which is at the same time life in 

the idea.* This position is not indeed invariable. We 

see, in the dialogues, Socratic induction at first de- 

_cidedly predominating over the constructive element, 

\then both intermingling, and, lastly, inductive prepara- 

tion receding before systematic deduction ; correspond- 

ng to which there is also a gradual change from the 

orm of conversation to that of continued exposition. 

But the fundamental character of the method is never 

8 Vide especially Rep. vi. 511 4 Cf. my Plat. Stud, p. 23 sq. 
A sq. ; vil. 614 A sqq. 
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effaced; and however deeply Plato may sometimes go 

into particulars, his ultimate design is only to exhibit 

with all possible clearness and directness the Idea 

shining through the phenomenon; to point out its 

reflection in the finite; to fill with its light not only 

the intellect, but the whole man. 

This speciality in the philosophy of Plato explains 

the form which he selected for its communication. 

An artistic nature was indispensable for the produc- 

tion of such a philosophy; conversely, this philo- 

sophy would infallibly demand to be informed artis- 

tically. The phenomenon, placed in such direct rela- 

tion to the idea, becomes a beautiful phenomenon ; 

the perception of the idea in the phenomenon an 

«esthetic perception.° Where science and life so com- 

pletely interpenetrate one another, as with Plato, 

science can only impart itself in lively description ; 

and as the communicating medium is ideal, this de- 
scription will necessarily be poetical. At the same 

time, however, the exposition must be dialectical, 

if it is to correspond with the subject matter of 

conceptual philosophy. Plato satisfies both these re- 

quirements in the philosophie dialogue, by means of 

which he occupies a middle position between the per- 

sonal converse of Socrates and the purely scientific con- 

tinuous exposition of Aristotle. The Socratic conver- 

sation is here idealised, the contingency of its motives 

> It is thus (says Plato him- ® Aristotle chose the dialogue 
self in the Phedrus, 250 B, D; form only for popular writings, and 
Symp. 206 D), that the philo- apparently only in his Platonic 
sophie idea first dawns upon the period. 
consciousness, 
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and conduct is corrected by a stricter method—the 

defects of personalities are covered by artistic treat- 

ment. Yet the speciality of verbal intercourse, the 

reciprocal kindling of thought, is still retained. Phi- 

losophy is set forth, not merely as a doctrine, but 

as a living power, in the person of the true philo- 

sopher, and a moral and artistic effect is thus pro- 

duced, of a kind that would have been impossible to 

bare scientific enquiry. Unbroken discourse is doubt- 

less better suited to the latter ; and Plato himself shows — 

this, for in proportion as his scientific discussions gain 

in depth and scope, they lose in freedom of conversa- 

tional movement. In the earlier works, this freedom 

not unfrequently disturbs the clearness of the logic, 

while in the dialectical dialogues of the middle order 

it is more and more subordinated to the logical deve- 

lopment of thought. In the later writings, dialogue is 

indeed employed with the accustomed skill for intro- 

ductory discussions or personal delineations ;7 but so 

far as the exposition of the system is concerned it 

sinks into a mere form, and in the Timzus is discarded 

at the very commencement.° We need not, with Her- 

mann,’ conclude from this that the form of dialogue — 

had for Plato a merely external value; that, in fact, it 

was like some favourite and traditional fashion of dress 

7 E.g. in the Symposium, Phado, 
and first two books of the Re- 
public. 

adapted for dialogie exposition. 
This does not really contradict 
what has been observed* above. 

8 Cf., on Plato’s oral instruction, 
pp. 25-2, and Hermann, Plat. 352. 
Steinhart (Plat. W. vi. 44) explains 
the withdrawal of the dialogue form 
in the Timeeus and Critias by say- 
ing that their subject was not 

Even where dialogue is employed 
throughout, there are many parts 
open to the same objection. 

® Loc. cit. 352, 354 sq. Ges. 
Abhdl. 285 sqq. 
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inherited from his predecessors, adopted in his first, 
attempts as a Socratic pupil, and then adhered to out 

of piety and loyal attachment, in opposition to general 

usage. He certainly had an external motive for the 

choice of this form in the conversations of his master, 

and a pattern for its artistic treatment in dramatic 

poetry, especially such as dealt with reflections, morals, 

and manners, like that of Epicharmus,!® Sophron,!! and 

Euripides; but it cannot be proved’? that befere his 

time dialogue was already much in vogue for philoso- 

phic exposition; and even if it could, we might still 

be sure that Plato, independent and creative as he 

was, and endowed with rare artistic feeling, would 

10 Vide vol. i. page 362 sqq. 
" Cf. page 8, note 11. 
2 Zeno, Sophron, and Alexa- 

menus of Teos are named as pre- 
decessors of Plato. It is hardly 
probable, however, that Zeno used 
the dialogue form (vide vol. i. page 
494); the Prolegomena, c. 5, end, 
name Parmenides with him: an 
addition no doubt due to the Pla- 
tonic Parmenidese Of Sophron, 
whom Diogenes (iii. 18) says he 
copied, Aristotle remarks (Poetics, 
¢. 1, 1447, b. 9): odd€y yap dy Exoıuev 

- Övondeaı Kowdy Tos SHppovos Kar 
Bevdpxov uluovs kal tos Zwrparı- 
kobs Adyous. These mimes may 
indeed have been written in prose 
(Arist. ap. Athen. xi. 505 C), but 
are no proof of the existence of 
philosophie dialogues. Finally, 
Alexamenus may have written 
* Socratic conversations ;’ but they 
must have been very unlike the 
Platonic dialogues, as Aristotle 
(ap. Athen. loc. cit.) classes them 
with Sophron’s mimes as prose 
tales, Adyot kal wihoers (cf. on the 

passage Suckow’s Ferm. d. Plat. 
Schr. p. 50 sq.). And this solitary 
instance of dialogue being used 
before Plato by a writer so little 
known and so unimportant cannot 
go far to prove that the dialogic 
treatment of philosophic material 
was ‘established and popular. 
Indeed, it only became so through 
the Socratie school, in which the 
dialogue form was common enough. 
Vide Part i. pp. 198, 1; 204, 3;. 
205, 8; 206, 1; 207, 2:42, 7; 
not to speak of the Memorabilia 
(with regard to the Diatribes of 
Aristippus, we do not know whe- 
ther they were composed in dia- 
logue form; and we are equally 
ignorant whether his twenty-five 
dialogues were genuine: v. p. 298). 
It is plain that the prevalence of 
dialogue in the Socratic school was 
due to its master. Perhaps, how- 
ever, when Plato wrote his first 
pieces, there were not, as yet, many 

Socratic dialogues extant. Xen. 
Mem. iv. 8, 2, cannot be alleged to- 
prove the opposite. 
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never on such purely external grounds have held to a 

form all his life long, even when it was most irksome 

to him; that mere antiquity would not have deter- 

mined him in its choice, nor custom in its persistent 

employment, unless there had been the closest internal 

connection between that form and his whole concep- 

tion of philosophy. What this connection was Plato 
himself points out,'” when in the Phedrus (275 D) 
he cemsures writing, as compared with speech, with 

its inability to defend itself, and its openness to all 

attacks and misconceptions; for if this censure holds 

good of written exposition in general, Plato must have 

been conscious that even his dialogues could not en- 

tirely escape it. Yet, on the other hand, his convic- 

tion of the advantages of speech presupposes the de- 

sign of appropriating as far as possible those advantages 

to his writing, that ‘image of the living and animated 

word ;’ and if those advantages, in Plato’s opinion, 

depend upon the art of scientific dialogue,!* we may 

12 Cf. Schleiermacher, Plat. W. 
i. a. 17 sqq.; Brandis, Gr.-röm. 
Phil. viga. 154, 158 sqq. 

14 Phedrus, 276 A. 
15 Pheedrus, 276 E: woAd & oluaı, 

kaAAlwv omovöN mepl alta ylyverat, 
Stay Tis TH SiadrexTiKH TEXYN Xp&- 
nevos AaBov wWuxhv mpoarjxovcay 
Qurein te Kal amelpm pet’ emiorn- 
wns Adyous, &e. Dialectic is first 
‘defined by Plato (Phedr. 266 
B) only as the art of forming 
logical concepts and of making 
divisions. Its most suitable form 
was dialogue, as we may see from 
the explanation of diaAexruc} as the 
art of scientific question and an- 
‚swer (Rep. vil, 531 E, 634 B, D; 

Cratylus, 390 C), from the etymo- 
logy given in Philebus, 57 E; Rep. 
vil. 5382 A; vi. 511 B (against 
which the derivation ap. Xen. 
Mem. iv. 5, 12, proves nothing), 
and from the opposition between 
dialectic and rhetoric, in the 
Pheedrus, loc. cit. And this is 
expressly affirmed in the Prota- 
goras, p. 328 E sqq., where people 
are censured for purely continuous» 
discourse, because, like books, they 
cannot either answer or ask ques- 
tions, and are therefore deficient 
in those advantages which the 
Pheedrus ascribes to oral instrue- 
tion (Hermann’s infelieitous con- 
jecture, odx domep BiBAla, com- 
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reasonably derive from this his own application of that 

art. But the dialogues themselves manifest beyond 

possibility of mistake the design of compelling the 
reader, by their peculiar form, to the independent 

origination of thoughts. ‘ Why should there so often 

be found in them, after the destruction of imaginary 
knowledge by the essentially Socratic method of prov- 

ing ignorance, only isolated and apparently uncon- 

nected lines of enquiry? why should some of these be 

hidden by others? why should the argument at last 

resolve itself in apparent contradictions? unless Plato 

presupposes his reader to be capable of completing 

by his own active participation what is wanting in 

any given enquiry, of discovering the central point 

in that enquiry, and of subordinating all the rest to 
that one point—presupposes also that only such a 

reader will attain any conviction of having understood 

at all.'® The above-named peculiarities are un- 

favourable to the systematic objective development of 

science. Since, therefore, Plato has employed them 

with the most consummate art and the most deliberate 

intention, he must have had a special reason for it, 

and this can only be that he considered objective expo- 

sition as generally insufficient, and sought instead for 

some other manner which should stimulate the reader 

to possess knowledge as a self-generated thing, in which 

objective instruction should be conditioned by previous 

pletely misses the sense of the to the Sophistic declamations: ef. 
passage). The dialogue is accord- 334 C sqq. 
ingly recommended (348 C) as the s A quotation from Brandis, 
best medium of instruction, and loc. cit. 159 sqq., with which I 
the retention of the dialogue form fully agree. 
repeate lly insisted on, as opposed 
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subjective culture. If this were the design of Plato, 

and he were at the same time convinced that the form 

of dialogue suited it better than continuous discourse, 

it naturally follows that he would select that form 

for his writings. Thought is to him a conversation 

of the soul with itself; 17 philosophie communica- 

tion, an engendering of truth in another; the logical 

element is therefore essentially dialogieal. His writ- 
ings, too, were probably in the first instance designed, 

not for the general publie,!® but for his friends, to whom 

he himself would have imparted them: they were in- 

tended to remind those friends of the substance of the 

scientifie conversations he was accustomed to carry on 

with them, or perhaps as a substitute for these.!? 
What therefore could be more natural than that he 

should adopt the form of their usual intereourse—that 

of the Socratic dialogue ??° Stricter science, in the 

sequel, wisely abandoned this form; but for Plato it 

was according to nature, and he stands alone and un- 

approached among all writers of philosophic dialogues, 

17 Sophist, 263 E: Sidvoia wer 
Kal Adyos Tavröv' TARY 6 uev evTds 
Tis Wuxäis mpds abrmv Siddoyos &vev 
wvijs. yevduevos totr’ abrd Mur 
erwvoudcin Sidvoa . . TY de y am 
exelyns pedua dia TOU aröuaros toy 
pera POdyyou KerAnraı Adyos. Cf. 
Theet. 189 E. 

18 There was as yet no book- 
selling in our sense of the term, 
although the first beginnings of it 
seem to come in that period. The 
usual method of making a work 
known was by means of recitation, 
which method Plato would have 
employed (vide p. 27, 56). The 
question arises whether Plato's 

writings had attained a cireulation 
extending beyond his own school 
before his death. After that 
event, Hermodorus is taxed with 
having made a trade of selling 
Plato’s writings; ef. the passages 
quoted in chapter xiv. 

19 Vide p. 112. 
2° From their original determina- 

tion in this form we can partly ex- 
plain the freedom with which Plato 
in his dialogues makes use of and 
characterises living personages of 
his acquaintance, e.g. his brothers 
in the Republic. and in the intro- 
duction to the Parmenides. 
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before and after him, because in the case of no other 

writer did the conditions under which his dialogues 

were produced exist in similar measure—in his person 

that rare combination of intellectual and artistic gifts, 

in his philosophy that equal perfection and inner fusion 

of the theoretical and practical, of the philosophic 

Eros, and of dialectic. 

The central point of the dialogues is Socrates. Not 

only does he appear in most of them as the leader in 

conversation, in the rest as an acute and important 

listener and occasional speaker, but his personality is 

pre-eminently the bond which artistically unites the 

several pieces ; and some of the most powerful and most 

delightful of the dialogues are devoted quite as much 

to the painting of this personality as to the philosophic | 
development of doctrine.?! This trait is primarily a 

tribute of gratitude and veneration offered by the dis- 

ciple to his master. Plato is conscious that he owes 

to Socrates what is best in his spiritual life, and under 

this conviction, gives back to him in his writings the 

noblest fruits of the borrowed seed as his own. That | 

Socrates should be brought forward was necessary, too, 

on artistic grounds ; for the unity of the Platonic doc- 

trine, and the intimate connection of all the writings 

devoted to it, could in no way be more artistically re- 

presented than by their association with one and the 

same personality ; and that the personality of Socrates 

was far more suitable than any other; that a nobler, 

pleasanter picture—a picture more capable of idealisa- 

*) Socrates is only omitted in and the omission is but one of its 
the Laws, the last of Plato's works; peculiarities. 



160 PLATO AND THE OLDER ACADEMY, 

tion—resulted from Plato’s placing his opinions in the 

mouth of Socrates, instead of enunciating them him- 

self, needs no proof. 

His procedure has doubtless another and a deeper 
reason, rooted in the foundations of his manner of 

thought. Philosophy, according to his acceptation, 

being not merely a set of doctrines but the perfecting 

of the whole spiritual life ; and science, not a finished, 
communicable system, apart from the person that knows, 

but personal activity and mental development,—true 
philosophy could only be represented in the perfect 

philosopher, in the personality, words, and demeanour 

of Socrates.” This view of philosophy is closely con- 
nected with another trait, by which Plato’s literary 

individuality is marked with special clearness. This is 

his employment of myths, which he loves to combine 

with philosophie enquiry, and especially to bring for- 

ward for the opening or conclusion of a discussion.* 

22 Cf. the striking observations 
of Baur, in his ‘Socrates and 
Christ, Tubingen Journal, 1837, 

3, 97-121." 
*3 ] subjoin for convenience sake 

a list of all that properly belongs to 
this class : Protagoras, 320 C sqq., 
on Prometheus and Epimetheus 
and the origin of political virtue, 
perhaps from some writing of 
Protagoras; v. vol. i. page 575 
sq.;—Politicus, 269 C sqq., the 
changing world-periods : cf. the 
Laws, iv. 713, 13 sq., for a short 
mythic picture of the Golden Age; 
— Timzeus, 21 A sq.,and Critias, the 
cosmie revolutions, the Atlantides, 
and Athenians ;—Symposium, 189 
D sq., Aristophanes’ tale of how 
the difference in sex arose ;—Ibid. 

203 A sq., the begetting of Eros. 
Republic, iii. 414 D sqq., triple 
classification of men ;—Phxdrus, 
246 A sqq.; Meno, 81 A sqq.; 
Gorgias, 523 A sqq.; Pheedo, 110 
B sqq.; Republic, x. 614 B sq.; 
Timzus, 41 A sqq., the Soul, its 
pre-existence, wanderings, its con- 
dition hereafter, its recollection of 
previous perceptions. The whole 
investiture of the Timsus is also 
mythie—the Demiurgus, together 
with the subordinate gods, and all 
the history of the ereation of the 
world; so is the Name-giver of 
the Cratylus. Ishall go more at 
length into the import of these 
myths in their proper places. 
The short narratives of the Cicadas 
and of Theuth have no esoterie 
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Here, however, another motive comes into play. On 
the one side, the mythus is the expression of the re- 

ligious and poetical character of the Platonic philo- 
sophy.”* Plato makes use of the traditions of the 

popular faith and of the mysteries (in which beneath 

the veil of fable he divines a deeper meaning) for the 

artistic representation of his ideas; he also extends and 

multiplies them by original inventions, which rise from 

the transparent personification of philosophic concep- 

tions, into lively epic description fully and exuberantly 

drawn out. But, on the other side, the mythus is not 

a mere garment, thrown over a thought that had pre- 

viously existed in a purely scientific shape; in many 

cases it is for Plato a positive necessity, and his 

masterly use of it is a consequence of the fact, that he 

does not turn back upon the path of reflection to seek 

a picture for his thought, but that from the very out- 

set, like a creative artist, he thinks in pictures: that 

the mythus does not reiterate that which the author 

has elsewhere dialectically expressed, but seizes by 

„anticipation, as with a presentiment, that for which 

logical expression is still wanting. The Platonie 
myths, in short, almost always point to a gap in 

scientific knowledge: they are introduced where some- 

thing has to be set forth, which the philosopher indeed 

acknowledges as true, but which he has no means of 

reference to philosophie doctrines. 
Phaedr. 259 A sq. 274 C sq. The 
legend of Gyges, Rep. xi. 359 D 
sq., is used by Plato for the elu- 
eidation of a position, but is not 
introduced in his own name. Rep. 
vii. 514 sqq., is an allegory, out 

of which a myth could be con- 
structed, but the narrative form is 
wanting. 

** On the religious signification 
of the Platonic myths, cf. Baur, 

loc. cit. 91 sqq.; Theol, Stud. u. 
Krit. 1837, 3, 552 sqq. 

*M 
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establishing scientifically. This takes place chiefly 
in two cases: (1) when it is required to explain the 

origin of material things, the methodical derivation 

of which is impossible, according to the presupposi- 

tions of Plato’s system ;*° and (2) when circumstances 
are to be described which have no analogy with our 

present experience, and which cannot be more exactly 

delineated. The first is found in the mythological 
cosmogony of the Timzus;* the second in the nar- 

rations concerning the future life and the primeval 

history of man; for the essential purport of these 

latter is also the determination of the state in which 

human society would find itself under altered, ideal 

conditions. When Plato in these cases adopts the 

mythical representation, he indirectly confesses that 

his ordinary style would be impossible to him. His 

myths are consequently not only a proof of his ar- 

tistic ability, and an effect of the intimate relation 

still subsisting between his philosophy and his poetry, 

but they also betray the boundaries of his methodical 

thought. However admirable in themselves, therefore, 

they are, in a scientific point of view, rather a sign of 

23 Plato himself shows this in 
his eschatologie myths: Phaedo, 
114 D; Gorg. 523 A, 527 A; and 
Timzeus, 29 D, 59 C, he speaks of 
the eixws mobos, Stumpf (Verh. 
d. Plat. Gott. z. idee d. Gut. 37) 
confounds the myth with allegory 
in asserting (though he retracts 
the assertion virtually, p. 100), 
that ‘the myth excludes proba- 
bility, because, if taken literally, it 
could only be false, while it could 
only be true if understood in its 

general sense. This cannot be 
got out of Plato’s words, and 
is in itself mistaken. The signi- 
fication of a myth is simply what- 
ever the author wishes to express 
by it: but must this be invariably 
true? 

26 As will be shown in its proper 
place. 

2* The Name-giver of the Craty- 
lus andthe $vroupyds ris KAlyns of 
Republic, x. 597 B sqq., belong to 
this class, 
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weakness than of strength : 

163 

they indicate the point at 

which it becomes evident that as yet he cannot be 
wholly a philosopher, because he is still too much of a 
poet.”8 

*8 Cf. Hegel’s remarks, History 
of Philosophy, ii. 163 sqq. A. 
Jahn (Dissertatio Platonica, Bern, 
1839, p. 20 sqq.) has rather 
strengthened than refuted Hegel’s 
position, though his perverse philo- 
sophie assumptions have done much 
to obscure the simple understand- 
ing of the case ; e.g. the arbitrary 
and unsatisfactory division of the 
myths(ibid. 31 sq.)into theological, 
psychological, cosmogonical, and 
physical—a division that reminds 
us of Sallust’s de Mundo, e. 4. 
Deuschle(Plat.Sprachphil. 38 sqq. ; 
Ueber plat. Mythen, 3 sqq.)is much 
more satisfactory on the nature and 
import of Plato’s myths ; and Suse- 
mihl (Genet. Entw. i. 228, 283 
sq.) and Steinhart (Pl. W. vi. 73) 
in the main agree with him. He 
shows that the Platonic envisage- 
ment of the world, and the method 
of its development, was essentially 
ontological, not genetic ; and that, 
therefore, Platonic philosophy was 
not concerned, even if it had been 
able, to explain the genesis of the 
Existent. The Become, however, 
forced itself into consideration; 
and some form had to be found at 
once capable of a speculative con- 
tent, and demonstrating by its un- 
philosophie stamp the nothingness 
of the experiential substratum. 
This form was the mythus, “the 
value and charm of which” (as 
Steinhart says, loc. cit.) ‘lie in 
that mysterious union of Being 
and Becoming, which, unattainable 
by cognition, may only be grasped 
by imagination and feeling ;’ the 

essential import of which is ‘to 
give a pictorial envisagement, 
where pure thought can no longer 
help us, of the transition of the 
Idea into phenomena.” We may, 
therefore, expect a mythical re- 
presentation ‘ whereyer’ (Deuschle, 
Plat. M. 10) ‘ Plato’s doctrine in- 
volyes a difficulty between true 
Being and a process of Becoming : 
the former belongs to intellectual 
investigation ; the latter has to be 
brought before us by an envisage- 
ment which fills up its outlines,’ 
While acknowledging the ingenuity 
of these deductions, I am prevented 
by the following reasons from 
giving full adhesion to the theory. 
First, I cannot concede that Plato 
uses mythie representation only 
when he has to explain a process 
of Becoming. For (even to pass 
over Phedr. 259 A sq., 274 C sq,, 
and 247 C, 250 B; Rep. x. 597 B, 
where the Ideas themselves are 
thus treated) the myths in the 
Symposium and Politicus (as will 
be shown further on) are not con- 
cerned with the explanation of 
anything Become; in tho former 
the object is to give a description 
of Eros—a definition through con- 
eepts—which might just as well 
have been given in purely dialectic 
form. But artistic considerations 
decided Plato to clothe his thought 
in the light and transparent en- 
velopment of the mythus. In the 
Politicus, he merely follows out 
the position that the reduction of 
statecraft to the pastoral art is at 
most applicable only to the golden 

mu 2 
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Plato’s more comprehensive and methodical de- 

velopment of philosophy necessitates also a clearer 

distinction of its several branches with him than with 

earlier philosophers. Yet the dividing lines are not 

so sharply drawn in his writings as in those of Aris- 

totle ; nor is the precise determination of each branch 

quite certain.” Modern writers have not unfrequently 

ascribed to Plato classifications which are manifestly 

alien to him;*° and the same is true of the previously 

age, i and that, applied to our own 
times, it is wrong and overlooks 
the real distinction between the 
two. All the philosophie opinions 
contained in the myth of the States- 
man might have been dispensed 
with as far as its immediate object 
is concerned, Again, the myth of 
Rep. iii. does not stand in the 
place of an explanation. On this 
account, then, I cannot concede to 
Deuschle (Plat. M. 12) that a myth 
like that of the Symposium is 
necessary on philosophie grounds, 
though I entirely acknowledge its 
artistic propriety. Generally speak- 
ing, we shall find it best not to 
press the philosophical construc- 
tion too much, not to confine too 
strictly poetical invention. As 
regards the scientific worth of 
the Platonic myths, I do not 
think my judgment on them 
overthrown by the remark (Plat. 
Sprach. phil. 38) that this exposi- 
tion was necessary to Plato from 
his point of view. This I have 
endeavoured to prove myself: and 
the assertion that the deficiencies 
of Plato's seientifie procedure 
come into prominence in this 
very need of a mythical expo- 
sition is no contradiction. Deu- 
schle, plat. M. 4, virtually admits 

this. Fuller enquiries into the 
Platonic myths are given in Alb. 
Fischer De Mythis Plat. (Kénigsb. 
1865), 27 sq.; Ueberweg, Grundr. 
i, 129. To these must now be 
added Volquardsen on the Platonie 
myths, Schlesw. 1871. Fischer’s 
elassifieation of the myths into 
poetical and philosophieal (loe. cit.) 
is inexact, because, if we under- 
stand by the first the purely poeti- 
cal (for they are all poetical on the 
whole, else they would not be 
myths), this class must be limited 
to the Pheedr. 259 (of the Cicadas); 
Phedr. 274 C sq. (about Theuth) 
is a didactie narrative, though 
without any philosophie content. 
Of the other instances placed hy 
Fischer in this class, Rep. ii. 359 
D sq. is no myth at all, while 
Prot. 280 C sqq., and Symp. 189 
D sqq., express definite philosophie 
suppositions. The further division 
of the philosophie myths into on- 
tological, methodic, cosmological, 
psychological, and political, is at 
once useless and inaccurate, inas- 
much as not unfrequently several 
of these elements are treated in 
the same myth. 

» Cf. on what follows Ritter, 
1. 244 sqq. 

” E.g. the division into a general 
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mentioned attempts *! of the old grammarians to arrange 

his works according to their contents. Though the ex- 
ternal evidence in its favour is insuflicient,?? there is 

far more to be said for the theory that he divided the 

whole subject matter of philosophy into three parts: 

Dialectics (or Logic), Physics, and Ethics. For not 

only is this distribution presupposed by Aristotle * 

and employed by Xenocrates,? but the most im- 

portant of the dialogues, in regard to their main 

subject, fall into three corresponding groups; though 

searcely one dialogue is wholly contained in either. 

and an applied part: (Marbach, 
Gesch. d. Phil. i. 215, who further 
subdivides the latter into Physics 
and Ethics ; similarly Schleierma- 
cher, Gesch. d. Phil. 98, speaks 
of a ‘twofold direetion of cogni- 
tion to unity and totality, and in 
the latter to Physics and Ethics ;’ 
to Plato himself is attributed 
merely the threefold division into 
Dialectics, Physics, and Ethics); 
a distinction which nowhere oc- 
curs. Nor again do we find 
a distinction between theoretical 
and practical philosophy: (Krug, 
Gesch. d. alt. Phil. 209; Buhle, 
Gesch. d. Phil. ii. 70 sq.; and 
Tenneman, Plat. Phil. i. 240 sqq., 
add as a third division Logie 
or Dialectics, by which, however, 
they only understand the theory of 
cognition). Van Heusde's distine- 
tion of a philosophia pulcri, veri 
et justi, is entirely modern and 
unplatonic. 

227,97, 14. 
% See preceding note. The 

eclectic Antiochus is not an original 
source in questions of the Platonic 
philosophy; and this is true with- 
out exception of the writers of the 

second and third century of the 
Christian era. 

38 Cic. Acad. i. 5, 19, who, ace. 
to c. 4, 14 (ef. Fin. v. 3, 8, 4, 9), 
follows Antiochus in this instance. 
Diog. iii. 56 : to Physies Socrates 
added Ethics, and Plato Dialectics 
(more correctly Apul. Dogm. Plat. 
3: he had Ethies and Dialeciies 
from Socrates). Atticus ap. Euseb. 
pr. Ev. xi. 2, 2 sqq., Apul. loe. cit., 
both of whom, however, show their 
untrustworthiness, inranging Theo- 
logy and the doctrine of Ideas under 
Physies; so also Aristocl. apud 
Euseb, loe, cit. 3, 6, and Aleinous 
Isag. e. 7, who mentions the three 
divisions of dialectical, theoretical, 
and practical philosophy. Sextus 
Math. vii. 16, after detailing the 
three parts of philosophy, says far 
more circumspectly: oy duvdue 
bev TlAdrwv eorly apxnyds .... 
pnrérara de of wep) roy Zevoxpdrn 
kal of Grd Tod mepımarov Erı de of 
amd THs oToas ExovTat Tiode Tis 
diaipérews, 
Top: te 14, 100 b, 19; 

Anal. Post. i. 33, end. 
% See note 33. 

ef, 
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The Timeus, and, so far as Anthropology may be 

classed under Physics, the Phxdo also, is physical as 

to contents; the Republic, Politicus, Philebus, Gor- 

gias, ethical; the Theztetus, Sophist and Parmenides, 

dialectical. We may therefore venture to derive this 

division from Plato, though it is never brought for- 

ward in his writings,® and at any rate cannot be 

proved in the case of his oral discourses. But, 

however applicable it may be, it does not exhaust 

the philosophic content of the dialogues. It has 
already been pointed out that in these the Socratic 

induction,—discussion for scientific preparation and 

moral education,—is combined with systematic deve- 

lopment of doctrine, and at first even asserts itself 
to a far greater extent. What place, then, is to 
be assigned to such arguments? Where are we to 

arrange all those refutations of popular opinion and 

of customary virtue, of the Sophists and their Eude- 

monistie theories—all those passages which treat of 

the conception and the method of knowledge, the one- 

ness of virtue, and the relation of knowledge to moral 

action, of philosophic love and the stages of its deve- 
lopment? It is usual to place one part of them 

under Dialectic, another under Ethics. But by this 

procedure, either the coherent exposition of these 

86 By Dialectic Plato under- 
stands Philosophy generally, as 
will be shown more thoroughly 
later on. He acknowledges a 
strictly scientific procedure only 
where pure concepts are dealt 
with; and, therefore, the limi- 
tution of Dialectic to the doe- 

trine of true existences is not 
opposed to his views. He does 

not know the names Physics and 
Ethics. Instead of the latter he 
would rather say Politics: ef. Polit. 
303 E, 305 E, 259 B; and Euthy- 
dem. 291 C sqq.; Gorg. 464 B. 
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sciences is interrupted by elementary discussions which 
Plato, even where he introduces them, has left far 

behind—or the enquiries concerning true knowledge 
and right action, always in him so closely inter- 
mingled, are forced widely apart. To renounce an 

articulate division of the exposition based on the 
contents, and to adhere only to the conjectural ar- 

rangement of the dialogues,?’ seems unadvisable ; for 

if we thus gain a true representation of the order 

in which Plato propounded his thoughts, we get 

none of their internal connection; and it is evident 

from the frequent discussion in widely distant dialogues 

of one and the same thought, that the two orders do 

not necessarily coincide. Unless we would follow Plato 

even in his repetitions—in the want of perfect syste- 

matic clearness inseparable from his manner of explana- 

tion—we must, in considering dialogues which are the 

stronghold of any particular doctrine, adduce all parallel 

instances from among the other dialogues. But if in 

this manner the order of the writings be once aban- 

doned, we have no longer any reason for adhering to it 

at all; the problem will rather be to place ourselves at 

the inner source and centre of the Platonic system, and 

to rally round this nucleus the elements of that system, 

according to their internal relation in the mind of their 

author. On this subject Plato himself (Rep. vi. 511 B) 

37 A commencement may be 
found in Brandis, cf. loc. cit. p. 
182, 192: afterwards, however, he 
returns to an arrangement accord- 
ing to matter, which in the main 
agrees with the ordinary one. 

3 I need not protest that in 

these remarks I do not dispa- 
rage the worth of investigations 
into the sequence and respective 
relations of the Platonic dia- 
logues, or accede to the sweeping 
sentence of Hegel against such 
inquiries (Gesch, d. Phil. xi. 156), 
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gives us a pregnant hint. The highest division of the 

thinkable, he says, and the proper object of philosophy 

is this: “What the reason as such attains by means of 

the dialectic faculty, using the hypotheses not as first 

principles, but merely as hypotheses, like steps and 

points of departure,? in order to reach out from them 
to the unconditioned, the first principle of all things; 

and laying hold of this, and then of that which follows 

from it, it again descends to the last step; so that it 

nowhere makes use of any sensible object, but proceeds 

wholly from ideas, through ideas, to ideas.’ In this 
passage, and also in a noteworthy passage of Aris- 

totle,*° a double way is clearly traced out for thought: 

the way from beneath, upward; and that from above, 

downward: the inductive ascent to the idea, effected 

by the cancelling of final hypotheses, and the syste- 

matic descent from the idea to the particular. Now 

we already know that these two ways correspond with 

the two elements united in the doctrine of Plato, and 

also distinguishable from each other in his literary 

exposition. We therefore pursue this indication, con- 

superficially reiterated by Mar- 
bach (Gesch. d. Phil. i. 198). 
These investigations are in their 
proper place of the highest value, 
but, in an exposition of the 
Platonie system, merely literary 
points must be subordinated to 
questions of the philosophie con- 
nexion, 

# Properly, ‘ onsets,’ dual: but 
here the word seems to signify not 
so much the actual onset, as the 
starting-point. Similarly Symp. 
211 C: édomep éravaBabuois Xpw- 
mevov [Tols moAAots KaAot |. 

“ Eth. N. i. 2, 1095 a 222 
ed yap kal TIAdrwv Hmöpeı todTo Kad 
€Chret, MOTEpoV amd Tay apxGr,?) emt 
Tas apxas early 7 bdos, dowep ev TE 
oradiw amd tay aPdoberay em) Td 
mepas }} avdnaxıv. This expression 
seems to refer to Plato’s procedure 
in oral instruction. The words 
nmöpeı Kal elnres are suitable 
neither to the passage in the 
Republie nor to the analogous 
(though not coincident) passage in 
the Phedo, 101 D. Cf. the refer 
ence later on from Phadr. 265 D 
§qq. 
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sidering in the fo'lowing pages, first the propwedeutic 
groundwork, and then the systematic construction of 
the Platonic theory. This latter, again, may be divided 

into Dialecties, Physics, and Ethies.*! 

“ It needs no proof to show that 
these three divisions could only 
have been arranged in the order 
given above, and the reverse order 
adopted by Freis, Gesch. d. Phil. 
i, § 58 sqq., requires as little ro- 

futation as his assertion (loc. cit. 
p- 288), that Plato, as a true So- 
eratic, was occupied entirely with 
practical philosophy, and in his 
method did not go beyond the 
epigogic process, 
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CHAPTER V. 

THE PROPADEUTIC GROUNDWORK OF THE PLATONIC 

DOCTRINE. 

SPEAKING generally. Plato’s Propzdeutic consists in 
applying destructive criticism to the unphilosophical 

point of view, and demonstrating the necessity of true 

philosophy. In particular, three stages may be dis- 

tinguished in this process. Ordinary consciousness 

forms the point of departure. By the dialectical 

analysis of the presuppositions, which were regarded 
by ordinary consciousness as primary and certain 

truths, we next arrive at the negative result of the 

Sophists.! When this has been surmounted, and not 
till then, the philosophie point of view can be positively 
evolved. 

Plato has refuted the position of ordinary conscious- 

ness both on its theoretical and on its practical side. 

In theory, ordinary consciousness may be generally 

defined as the Envisaging Consciousness (Vorstellendes 

Bewusstsein); or, more exactly to discriminate its ele- 

ments, it apprehends truth partly as Sensuous Percep- 

tion, and partly as Envisagement (Vorstellen) in the 

' Grote’s objections(Plato, i, 259 sq.) have been answered, Part i. p. 157. 
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narrower sense—Opinion, or what a man conceives 
(d0fa).? 

In opposition to this, Plato shows in the Thestetus 

that Knowledge (Zriornun) is something different from 

Perception (sensation, aloOnoıs) and Right Opinion. 
Perception is not Knowledge, for (Thext. 151 E) Per- 

ception is only the manner in which things appear to us 

(gavtacia): if, therefore, Knowledge consisted in Per- 

ception, it would follow that for each man that must 

be true which appears to him true—the principle of 

the Sophists, the refutation of which we shall presently 

consider. Perception shows us the self-same object in 

the most contradictory manner: at one time great, at 

another small; now hard, now soft; now straight, now 

crooked: how then can it be regarded as equally true 

with thought, which abolishes these contradictions ? 3 
But even Right Opinion is not Knowledge ; inasmuch as 
Knowledge is to be sought in the activity of the soul as 

such, and not in yielding ourselves to external im- 

pressions ‘— Opinion is inadequate to the problem of 

Knowledge. If Right Opinion (this by way of indirect 

proof) were indeed Knowledge, the possibility of False 

Opinion would be inexplicable. For in the first place, 

False Opinion could relate neither to what is known nor 

to what is unknown : of the former we have Right Opi- 

nion, of the latter (if Knowledge and Opinion be really 

* Cf. Rep. v. 475 E sqq., and (nreiv aithy (thy emorhuny) ev 
passages to be presently cited. aicéhoe Tb mapdrav, GAN’ Ev exelyw 

* Rep. iii, 523 E sq.; x. 602 1G dvduari, örı wor exer } WX) 
C sq. brav aurn Kad’ abthy mpayuareinraı 

* Thest. 187 A: Sums dt To- ep! ra övra, 
covrdy ye mpoßeßhrkauev, Sore un 



172 PLATO AND THE OLDER ACADEMY. 

identical) none at all.® Further, if we suppose False 
Opinion to be’ an opinion corresponding to no object, 
this would presuppose that the non-existent might be 

conceived ; but that is impossible, since every notion is 

a notion of something that exists. If it be made to 

consist in the mistaking of one notion for another 

(aAAodoEia), it is equally inconceivable that a man 

should mistake one thing that he knows, by virtue of 

his very knowledge, for some other thing that he knows, 
or even for something he does not know.® That is to 

say, Knowledge and Right Opinion cannot be the same, 

for Right Opinion does not exclude the possibility of 

\ False, and Knowledge does exclude it ;7 Opinion can be 

5 Vide 187 C sq. 
6 Vide 189 B-200 D; and 

specially the end of this section. 
Briefly, the drift of the whole—in 
particular of the elaborate com- 
parisons of the soul to a wax- 
tablet and to a dove-cot—is to 
show that in supposing the identity 
of Knowledge and Right Opinion 
there is an incorrect combination 
of an opinion with a perception, 
not a confusion of the concepts 
themselves; and that, therefore, 
such a supposition is incorrect. 
In refuting what is false, Plato 
generally gives hints of the truth; 
and we find a series of acute and 
striking remarks in the course of 
his demonstration, specially in the 
distinction (afterwards so produc- 
tive in Aristotle’s hands) between 
actual and potential knowledge, 
and in the dictum that error 
is based, not in our particular 
opinions about or envisagements of 
things, but in an incorrect com- 
bination of these; in the case of 
sensible things, an incorrect com- 

bination of the pictures our 
memory makes with our percep- 
tions: 190 B sq. Steinhart (Pl. 
W. iii. 44, 93 sq.) lays such stress 
on this positive side of the dialogue 
as to assert that ‘the genetic 
development of the process of 
thought’ is to be recognised in it, 
as well as the refutation of error 
as to the nature of Knowledge. 
I cannot agree with him here: 
there is no investigation into the 
genesis of Knowledge; and even 
its nature is only indirectly hinted 
at in separating it from Perception 
and Opinion. 

.” On the other hand, Bonitz 
(Plat. Stud. i. 69 sq.) thinks that 
the question at 187 B, 200 C, is 
not as to the possibility of error, 
but the explanation of what goes 
on in the soul when error arises. 
To me the point seems to lie in the 
demonstration that if 56a &An@ns 
coincided with émoarhun, ddfa 
evd}s would be inexplicable; so 
Thetetus’ definition of émorhun 
as dda GAnéijs is refuted apago- 
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true or false—Knowledge only true: we cannot know 

falsely, but only know or not know.’ This diversity 
may also be proved by experience, for Knowledge is 

only produced by instruction ; Right Opinion, on the 

contrary, not unfrequently, as by rhetoricians, through 

mere persuasion. Knowledge, therefore, cannot lie in 

the sphere of Opinion, but must belong to some specifi- 

cally different activity.’ For the same reason, it cannot 

be defined !® as Right Opinion along with an explana- 

tion (Acyos) ; for whatever may be comprehended in the 

explanation, if this itself does not start from a cogni- 

tion, but only from a right envisagement, its addition 

can never transmute Opinion into Knowledge.!! 

gieally. This view, in my opinion, 
is favoured by the fact that it, 
and it alone, ean bring the section 
we are discussing into harmony 
with the theme of the whole dia- 
logue. Regarded in any other 
light, this section becomes an un- 
motived episode of disproportion- 
ate length, interrupting the en- 
quiry into the concept of émorhun. 
And the subsequent progress of 
the dialogue contirms my explana- 
tion. The difficulties with which 
the explanation of False Opinion 
has to contend come back finally 
to the contradiction: ‘what I 
know I must at the same time not 
know, or must confound with 
something else ;’ cf. p. 199 C sq.; 
196 C et alibi. But the contra- 
diction disappears as soon as the 
supposition of 187 C (that the 
opposite of 56£a Wevd)s, 56Fa adndrs 
coincides with émorfun) is given 
up. Right Opinion (364 &Ané@js) 
may (as Plato says in the Meno, 
97 E; Tim. 51 E) pass into error; 
Knowledge (morhun) cannot. 

The 

® This is directly enunciated by 
the Gorgias, 454 D: Gp’ &arı ris — 
miotıs Vevöns Kal GAnOhs; dalns Av. 
@s éym oluat, Nal’ tl dé; emorhun 
eat! Yevdijs kal GAnbhs; Oddauas. 
AjjAov yap ad bt1 0) Tabrév Earıv. 
Mioris is here equivalent to the 
ddta of other passages; ef. Rep. iii. 
ö34 A sq. (infra, note 14), where 
that part of ödfa which relates to 
Reality as distinguished from mere 
pictures of things is called miorıs ; 
and ibid. v. 477 E: @uoAdyeıs ww) 
ab adtd elva emioriuny Te Ka 
ödlav. Tlas yap by pn, Tb Ye 
dvaudptntoy TB ph Avanaprıırw 
TavTOY MOTE Tis voov exw rıdeln; 

* Cf. Scehleiermacher, Platon’s 
Werke, ii. 1, 176. 

10 With Antisthenes, v. Part i. 
p- 252 sq. 

u V,201 C-210. I cannot here 
go into the details of the argu- 
ment; v. Susemihl, i. 199 ¢q. ; 
Steinhart, ii. 81 sq. Hermann’s 
opinion (Plat. 498, 659. repeated 
by Alberti, z. Dialektik d. Pl., 
Jahn’s Jalirb. Suppl., New Series, 
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Meno tells '? us wherein they differ: Opinion lacks in- 
telligent insight into the necessity of the thing: it is 
consequently, even if true, an uncertain and variable 
possession. Knowledge alone, by supplying this want, 

guarantees abiding cognition of truth. And summing 

up all previous discussions, the Timeus (51 E) declares 
that Knowledge is implanted in us by instruction, Right 

Opinion by persuasion ; '* the one is always accompanied 
by true reason, the other is without reason ; the one is 

not to be moved by persuasion, the other may be 

moved; and lastly, every man may be said to partici- 

pate in Right Opinion, but in Reason only the gods, and 

very few men. The Republic," in a more objective 

manner, proves the inferior worth of Opinion, in that 

Knowledge has pure Being for its subject-matter, Opi- 

nion only something intermediate between Being and 

Non-Being: consequently Opinion must itself be inter- 

mediate between Knowledge and Ignorance. 

i. 123,sand favoured by Susemihl, 
p. 207 and Steinhart, p. 85) that 
the position apparently disputed 
really contains Plato's own view, 
contradicts the obvious sense of the 
passage. Right Opinion, according 
to Plato, beeomes Knowledge, not 
through any explanation in An- 
tisthenes’ sense, but through cog- 
nition of causes (aitlas Aoyıouz, 
Meno, 98 A). 

ı2 97 sq.; cf. Symp. 202 A; 
Rep. vi. 506 C. The same cha- 
raeteristie distinguishes rexın from 
éumerpia in the Gorgias, 465 A. 

13 Gorgias, 454 E. 
4 V.476D-478 D. Cf. Symp. 

202 A; Phileb. 59 A sq. Simi- 
larly in Rep. vi. 509 D sq. ; vii. 

This ex- 

533 E sq., the domain of the Visible 
and of Becoming is assigned to 
Opinion, that of the Iutellectual 
and of Being to Knowledge. The 
further subdivision of 6éf into 
opinion about (or envisagement of) 
real things on the one hand (#lerıs) 
and their mere pictures on the 
other (¢ixagia) is made to parallel 
the subdivision of Knowledge into 
symbolic and pure Knowledge: v. 
p. 510 D. In other places Plato 
puts atc@nois side by side with 
d0ga, eg. in the Parmenides, 155 
D; Timeus, 28 B; 37 B; besides 
the Thesxtetus. Cf. also the passage 
(to be noticed presently) in Aris- 
totle, De Anima, i, 2, 404 b. 21. 
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position to some extent presupposes the distinction 

between Knowledge and Opinion, and in some degree 
depends on limitations which belong to the further 

development of the system. 
That which in the sphere of theory is the antithesis 

of Opinion and Knowledge, becomes in practice the 
antithesis of common and philosophie Virtue.’? Ordi- 
nary virtue is even formally insufficient: it is a mere 

matter of custom, without clear understanding; allowing 

itself to be guided by Opinion instead of Knowledge. 

It thus becomes a plurality of individual activities, 

which are bound together by no internal unity; nay, 

which even partially contradict one another. It is also 

deficient in content, partly in making evil as well as 
good its aim; partly in desiring the good, not for its 

own sake but on extraneous grounds. In all these rela- 

tions Plato finds a higher conception of morality to be 
necessary. 

Customary virtue arises from habit; it is action with- 

out intelligent insight into the causes of that action ;'° 

it depends on Right Opinion, not on Knowledge: !7 

whence it evidently follows that the possession of such 

Virtue is not combined with the capacity for imparting 

it to others; and that according to the usual view, or 

at any rate the usual practice, there are no teachers of 

> Cf. following note. 
© Meno, 99 A sq. etal. ; Phaedo, 

82 A: of thy Önuorıchv Te Kal 
moAırınhv aperhy Edmirerndeukötes, 
mv 5) Kadovot cwppootyny Te Kal 
Bixavortyny ef &Bous Te Kal wedérns 
yeyovulav Gvev pirogopias te Kal 
vov. Rep. x. 619 C (of one who 
has brought unhappiness on him- 

self by an unwise choice in his 
second life): eva: de abrdv Tay éx 
Tov ovpovod jKdvTwY, ev TETAYMEYD) 
moAıtela ev TG mporepw Big BeBiw- 
Kéra, Cer Gvev didrocodias Aperns 
nereiAnpöra. Cf. Rep. iii. 402 A; 

vii. 522 A, 
17 Meno, 97 sq.; especially 99 

A-C; Rep. vii. 534 C. 
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virtue '*-—for those who profess to be teachers (the 
Sophists) are, as we shall presently see, recognised 

as such neither by Plato, nor by the popular verdiet.!? 

For the same reason this virtue has in itself no war- 

ranty of its own continuance; its origin and subsistence 

are dependent on chance and circumstances. All who 
are content with it, the famous statesmen of ancient 

Athens not excepted, are virtuous only by the Divine 

appointment; that is to say, they owe their virtue to 

accident ;”° they stand on no essentially higher ground 

18 Protagoras, 319 Bsq.; Meno, 
87 Bsq.; 93 sqq. 

19 Meno, 91 B sq., where Anytus 
represents the men of önuorikn 
üpern. 

2 This view of the #ela potpa 
was enunciated by Ritter, ii. 472, 
and opposed by Hermann (Jahn’s 
Archiv 1840, p. 56 sq.; ef. Plat. 
484), Susemihl (Genet. Ent. i. 71), 
Fenerlein (Sittenl. d. Alterth. 82), 
Schaarschmidt (Samml. d. Plat. 
Sch. 350), and Stallbaum (Vind. 
loci leg. Plat. 22 sq.). It may be 
easily explained and supported. 
The expression denotes any divine 
dispensation, either in the dispo- 
sition of outward circumstances, 
or in the natural endowments and 
inward motives of individuals. 
We see the former exemplified in 
Socrates’ words (Phxdo, 58 E): 
und eis Aldouv idvta tvev elas 
nolpas i€vat, GAA KaKetoe agikd- 
pevoy ed mpdtew* the latter in 
Rep. vi. 492 E, where it is said 
that with ordinary human endow- 
ments no one can be saved for 
philosophy in the present corrup- 
tion of States; but 6 tt wep dv 
owl re Kal vyevnrat olov det 
ey ToIaurn Katacrdse modcte!wy, 

Beod potpay aitd caou Aéywy od 
kak@s epeis. (Schaarschmidt gives 
an inexact account of this in mak- 
ing Plato say that if a moral 
character does appear in the world, 
it is only through divine aid; the 
question is not of the world in 
general, but of the existing ka- 
TdoTaols Tay ToAitel@y.) Here 
the divine dispensation includes 
both ways of help: the extra- 
ordinary endowment of the indi- 
vidual, and the favourable dis- 
position of outward circumstances, 
which unite to preserve him from 
the bad influence of a corrupt 
state; ef. ibid. 496 B sq. Simi- 
larly, in Plato's Apology, 33 C 
(vide Part i. 49, 5), the dreams 
and oracles urging Socrates to oc- 
eupy himself with philosophy are 
attributed to @efa aoipa. In other 
passages the expression is applied 
to natural disposition, natural ex- 
cellenee of any sort, dela woipa 
properly denouing the divine in 
man, the divine inheritance which 
is his, because of his kinship to 
the gods (e.g. in Prot. 322 A; 
Phadrus, 230 A). In this sense the 
true ruler who has been brought 
to right practical knowledge 

\ 
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than soothsayers and poets, and all those who produce 
what is true and beautiful from mere inspiration (wavia, 

(emorhun) by an unusually happy 
natural disposition, and has learnt 
to act correspondingly, is said 
(Laws, ix. 875 C) to be Ola poipa 
yevynbeis, ‘The same or a similar 
designation for the natural dis- 
position of men is found in Xen, 
Mem. ii. 3, 18; Arist. Eth. Ni. x. 
16, 1179 b. 21, as pointed out by 
Hermann, loc. cit. p. 56; cf. also 
Epinomis, 985 A. In all these 
instances, dela potpa is simply used 
of the derivation of some fact 
from divine causation, without ex- 
eluding conscious human activity ; 
thus knowledge itself may be ulti- 
mately referred to divine dis- 
Ben. as in Rep. vi. 492 E; 

ws, ix. 875 C. In other places, 
dela wotpa is opposed to emorhun, 
when a thing is spoken of as due, 
not to conscious human activity 
motived by knowledge, but to 
mere natural disposition, to cir- 
cumstances, or to some inspiration 
of which no clear account can be 
given. Thus in Rep. ii. 366 C, 
eig pice (essentially equivalent 
to dela wolpa) and emiornun are 
opposed in the words (‘all love 
injustice’). mAyv ef tis dein pioe 
Övoxepalvav Tb Adıreiv 7) emorhunv 
AaBaoy Amexeraı adrod. Similarly, 
in the Laws, i. 642 C, ela wolpa 
is made parallel to abropu@s, as 
opposed to avdyxn: the man who 
is righteous at Athens, we are 
there told, must be really and 
unmistakably righteous, for there 
is no compulsion in the laws or 
institutions to keep him so, and 
he must be simply following the 
dictates of his own nature. Here, 
as in Rep. vi. 492 E (v. supra), 
the @ela wolpa must denote the 

virtue of an individual in an 
evilly constituted state, as an ex- 
ception only ascribable to a special 
dispensation of providence. Ana- 
logous to this is the opposition we 
find in the Phedrus, 244 C sq., 
between prophetic inspiration, 
which is spoken of in terms of 
praise as resulting @elu uolpg, and 
the (arnois trav euppdvwy: the 
same opposition is used in the 
Ion, 534 3B, with reference to 
poetic inspiration: poets are said 
to utter themselves ob rexvn GAAG 
ela poipa: and we may compare 
the similar expressions of the 
Apology, 22 C, örı ob copia rowotev 
& moiolev, GAA ioe Tivt Kal 
evdovoudlovres «.7.A., and Laws, 
ili. 682 A. In the Meno, the eon- 
trast to knowledge and to virtue 
dependent on knowledge denoted 
by Ola wolpa is clear: the great 
statesmen of old, we read in 99 B 
sq., achieved their business by 
pure evdotla, ob copia Tırl cdma 
övres: as tar as their wisdom 
went, they were on a level with 
soothsayers, &e. (ovdév dtapepdvTos 
Exovres mpds Td ppoveiy 7) oi xpno- 
bewdol x.7.A.), who often hit the 
truth unconsciously (votv un Exov- 
Tes—undev elddres wy Acyovaır). 
Virtue comes to those who cannot 
impart it to others by teaching, 
eig wolpa ävev vod: he who can so 
impart it may be compared to 
Tiresias: ofos mervuraı, ai dt akıal 
alacovow. A virtue to which 
such expressions are applicable is 
so far below philosophic morality, 
that if Plato in the Meno derived 
the latter from @ela woipa, he 
‘could not’ (v. Feuerlein, loc. 
cit.) ‘have been clear in his own 

*N 
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évOovatacuos).”! On this account Plato (Rep. x. 619 D) 

makes the majority of those, who through unphiloso- 

phic virtue have gained the heavenly blessedness, fail 
on their re-entrance into this world; and in the Phedo 

(82 A) he says, satirically, that they have the cheerful 

prospect of being placed in the course of their trans- 
migrations among bees, wasps, ants, or some other well- 

mind as to the derivation of 
virtue ;’ and Hermann’s assertion 
(loc. cit. p. 61 sq.) that in the 
persons of whom Plato is here 
speaking, the imperfections of cus- 
tomary virtue are supposed to be 
complemented by divine aid, ta 
ut, st quis divinitus regatur, eum 
non minus firmiter wncedere signi- 
ficet, quam qui rationem ducem 

habeat, is altogether untenable. 
The passage in the Politicus, 
which he quotes to support his 
view (309 C), is not to the point: 
it deals not with the virtue dis- 
cussed in the Meno, but with 
philosophie virtue; if right opinion 
(aAnO}s Sd=2), as to Right and 
Wrong, duly substantiated (mera 
BeBaidcews), has been appropriated 
by the soul, then (according to 
the Politicus) the moral faculties 
of the soul are bound together by 
a divine bond. It is precisely in 
virtue of this confirmation (Seruds) 
that, according to the Meno, 97 
E sq., right opinion becomes know- 
ledge. Finally, I cannot admit 
that Steinhart has given an ade- 
quate account of Plato's view, 
Pl. W. ii. 118. According to 
him, in practical life, even where 
cognition fails, or is incomplete, 
Plato would say that the element 
of divinity in man, combined with 
the correct practical judgment that 
experience gives, is able to produce 

a solidity and certainty of moral 
action, commendable in its sphere, 
having its source, equally with the 
higher virtue, in the divine life. 
It is precisely this certainty of 
moral action that Plato, loc. eit., 
denies to any virtue not based on 
knowledge ; yet there is no con- 
tradiction in his deriving cus- 
tomary virtue from a divine 
dispensation, and we need see no 
irony in the expression (as Mor- 
genstern, Stallbaum, and others 
do; cf. Hermann, loe. cit. p. 52 
A, 4); he recognises the disposi- 
tion of God in the fact that virtue 
has not yet died out of the world, 
careless as men are of its preser- 
vation by means of thorough 
teaching—just as in Rep. vi. 492 
E, he ascribes the appearance 
now and then in corrupt states of 
a genuine philosopher to the 
merey of heaven. Customary 
virtue, then, though not absolutely 
a thing of chance, is such to those 
who possess it, because they have 
not the means of producing it by 
scientific method in others, or of 
keeping it safe (Meno, 97 E sq. ; 
100 A); and it is only in this 
sense that I have here, and in my 
Platonie Studies, p. 109, spoken of 
Oela wotpa as at all approximating 
to chance. 

21 Meno, 96 D to end; 
Apology, 21 B sq. 

cf. 
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regulated race—perhaps even once again in the ranks 
of peaceful citizens. The only means of delivering 
virtue from this sphere of contingency is to ground it 

upon knowledge. The theoretic apprehension of morality 

alone contains the cause of moral practice: All desire 

the good ; even when they desire evil, they do this only 

because they mistake evil for good. Consequently 

where there is true knowledge of that which is good 

and useful, there of necessity must be also moral will ; 

for it is altogether inconceivable that anyone should 

knowingly and designedly strive after that which is 
hurtful to him. All sins arise from ignorance, all right 
action from cognition of the right ;?? no one is volun- 

tarily bad. While, therefore, want of knowledge is 

usually made an excuse for crimes, Plato is so little of 

that opinion, that he rather maintains with Socrates, that 

it is better to err designedly than undesignedly :* that, 

for example, the involuntary lie or self-deception is much 

worse than conscious deception of others, and that every 

organ for the attainment of truth is wanting® to the 

22 Prot. 352-357, 358 C; Gorg. 
466 D; 468 E; Meno, 77 B sq.; 
Thext. 176 C sq.; Euthyd. 279 
D sq., where ebruxla is reduced 
to wisdom. The eudemonistic 
premises that may seem to underlie 
any of these passages must be 
taken as kat’ &vOpwrov; where 
Plato gives us unconditional enun- 
ciation of his own views, the eu- 
deemonistie basis of morals is most 
decidedly rejected. 

= Tim. 86 D; vide beginning of 
next chapter. 

* We get this fully enunciated 
only in the Hippias Minor, of 

N 

which this assertion forms the 
theme; but it is clearly to be 
seen in other places, v. previous 
and two following notes, and Part 
i. p. 123, 1. 

* Rep. vii. 535 D: odxody nar 
mpbs aAndeıay tardy TodTo Avamn- 
pov Wuxi Onvouev, 7 av Td ev 
Erobaıov Wetdos won Kal yaden@s 
pépn abrn re Kal Erepwv Wevdoue- 
vov bmepayavarı)), Td 8 Akovaıor 
edkéAws mpoodéxntat Kal duabatvou- 
od mov GAiwkopévn mh ayavaxtp, 
GAN ebyepGs Sarep Onplov vesoy ev 
&uadia pordynra. Cf. ibid. ii, 
382. 

2 
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man who only avoids the one, and not in a far greater 
degree the other. Hence, however, the farther conse- 

quence simultaneously follows—that the faults of the 
wise are not real faults, but only infringements of the 

ordinary code of morals, justifiable from a higher stand- 
point.® 

With this want of self-consciousness on the part of 
conventional virtue is closely connected its view of 

morality as a plurality of particular activities, not as 

one and self-identical in all its various expressions. 
As against this, Plato, like Socrates, maintains (what 

naturally results from the reduction of virtue to know- 

ledge) the unity of all virtue; and he establishes this 
position by the argument that virtues can be contra- 

distinguished neither by means of the persons who 
possess them, nor yet by their own content: not by 

the former, for that which makes virtue to be virtue 

must be the same in all;?” and equally not by the 

latter, for the content of virtue consists only in know- 

ledge of the good in science or intelligence.” It will 

26 Vide Part i. p. 123; and Hip- 
pias Minor, 376 B: 6 &pa Exwv auap- 
tdvev eimep tls &otıv ovTos ovK by 
&AAos ein 7) 6 Ayabös. 

*7 Meno, 71 D sq. 
28 Plato repeats this Socratic 

dictum in his earlier dialogues, 
specially in the Protagoras. ‘The 
assertion that Sicaocdvn, cwopo- 
ctyvn, dovdrns, copa, and dvöpela 
ure so many parts of virtue is met 
(329 C-333 B) by several ob- 
jections, more subtle than con- 
vineing, but seriously meant by 
Plato: then in 349 B the question 
is taken up afresh; and, as Prota- 
goras concedes that the first four 

of the virtues mentioned resemble 
each other, but maintains that 
Courage is altogether diverse from 
each of them, he is shown (358 C 
sq.): (1) that no one chooses what 
he deems an evil rather than 
good; (2) that fear is the expec- 
tation of evil; (3) that, therefore, 
no one chooses what he deems 
fearful; (4) that the distinction 
between the courageous and the 
timid comes to the one knowing, 
and the other not knowing, what 
is fearful and what not; and 
that, therefore, Courage is sopla 
Tay Seay kal ph Sevov. A defi- 
nition identical with this (noticed 
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hereafter be shown that Plato, notwithstanding, again 
assumes certain distinctions of virtues, without preju- 
dice, however, to their essential unity ; but he probably 

arrived at that determination (which is to be found in 
the Republic alone **) only in the later development of 

Part i. p. 120, 3) is combated by 
Socrates in the Laches, 198 A sq. 
But the objection brought against 
it there is, that courage, so defined, 
cannot be a part of virtue along 
with other parts, because we can- 
not know what is to be feared and 
what not, without knowing gene- 
rally what is good and what evil ; 
and such knowledge embraces all 
virtues. This plainly does not 
amount to a rejection of the de- 
finition as useless: the point 
enunciated is, that the different 

virtues are not a series of inde- 
pendent qualities, but merely dif- 
ferent forms of virtue as a whole, 
and the essence of virtue, according 
to the well-known Socratic doc- 
trine, resides in cognition of the 
good. In the Charmides, again, 
173 A sq., where a doubt is raised 
as to the usefulness of cwppoctvn, 
regarded as self-knowledge, and 
therefore knowledge of qur know- 
ledge, there is not really any ob- 
jection raised to the reduction of 
Tuppocivn to knowledge; we are 
only shown that the relation of 
knowledge to happiness requires a 
more exact determination than 
that hitherto given. 

*® Bonitz (Hermes, v. 444 sq.) 
thinks that the definition of courage 
in the Laches virtually coincides 
with the later definition of the 
Republic. Taking the definition 
of 192 D (ppdvimos kaprepla) in 
connection with 194 E and 199 B 
8q. (where virtue is said to consist 
in knowing what is good and 

what bad), we get the concept of 
courage, he thinks, as equivalent 
to constancy dependent on moral 
insight. This connection seems to 
me, however, to be reading more 
into the dialogue than is there 
properly. In 192 D sq. Socrates 
does not merely combat the notion 
that an unintelligent hardihood 
deserves the name of courage, but 
shows further that even to define 
the latter as ppdvimos kaprepia is 
incorrect. The arguments he uses 
to prove this may perhaps be, 
even from the Socratie-Platonie 
point of view, not irrefutable, but 
there is nothing to show that they 
are not seriously meant. Courage 
is proved to be neither a kaprepla 
ppörıuos nor an &ppwv kaprepnaus: 
we can but conclude that its essence 
is not xaprepla at all. On the 
other hand, the really Socratic 
definition proposed by Nicias, as 
has been remarked, is not uncon- 
ditionally disputed; it is shown 
to be irreconcilable with the sup- 
position that courage is merely a 
part of virtue, but we are not 
told whether the fault lies in that 
supposition or in Nicias’ definition. 
The former, in my opinion, is 
Plato’s meaning, judging from the 
point of view he adopts in the 
Protagoras ; so that the positive 
side of the question (hinted at by 
the apparently resultless discussion 
of the Laches) is given by the 
Soeratie principle, that courage, 
like all virtue, is reducible to know- 
ledge—the knowledge of the good. 
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his system. But if traditional virtue is imperfect 
because wanting in discernment of its true essential 
nature and the internal coherence of its parts, it is so 

no less with regard to its contents and motives. For 

the generally received principle of doing good to 
friends and evil to enemies, makes not only the doing 

of good but of evil to be virtuous ; °° and the incentives 
to virtue are usually derived, not from itself, but from 

external ends of advantage or pleasure?! True vir- 

tue, however, allows neither the one nor the other. 

He who is really virtuous will do evil to no one, for 

the good can only do good;* and as little will such a 

man do good for the attainment by his virtue of ulte- 

 rior advantages present or future. For to be valiant 

through fear, and temperate through intemperance, is 

to love virtue for the sake of vice. This is only a 

mimicry of true virtue, a slavish virtue in which there 

is nothing genuine or sound—a justice which has self- 

interest for its heart’s core, and is chiefly prevented by 

weakness from breaking out into open wrong. 

80 Meno, 71 E; Crito, 49 B sq.; 
Rep. i. 334 B. Cf. Part i. p. 142 
s 

31 Phedo, 68 Dsq.; 82 C; Rep. 
ii. 862 E sq. Justice is recom- 
mended only because of the reward 
it wins from men and gods, in 
this world and the next, not for 
its own sake; indeed, the happi- 
ness of the unjust is the subject 
of praise and envy, and even the 
gods are believed to be not in- 
exorable to their sacrifices. 

8? Rep. i. 334 B sq.; Crito loc. 
cit. It is only from the point of 
view of universal consciousness’ 

True 

that Plato (Phil. 49 D) regards 
joy at an enemy’s misfortune as 
allowable; cf. Susemihl, ii. 38: 
here he is repeating a Socratic 
definition, v. Part i. p. 142, 3. 

88 Plato shows (Rep. ii. 365 A 
sq.) that the most reckless self- 
seeking is a strict consequence 
from the motives generally ad- 
duced for justice; and in Rep. vi. 
492 A sq., he points out that the 
masses which in political assem- 
blies rule states and statesmen are 
the only real perverters of youth,— 
the great Sophists, —whom the so- 
called Sophists merely follow, in 

| 
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virtue, on the contrary, consists in a man’s freeing 

himself from all these motives, and regarding know- 

ledge as the coin for which all else must be ex- 
changed.*4 

What Plato, therefore, blames in the ordinary point 

of view is its general want of consciousness regarding 

its own action, and the contradiction in which it is 

consequently involved; it is satisfied with a truth 

containing error, and a virtue containing vice. This 

very contradiction the Sophists had pointed out, and 

employed for the bewildering of the popular con- 

science ; but instead of proceeding to a more thorough 

establishment of knowledge and morality, they stopped 

short at this negative result, and only positivized the 

unconditional validity of subjective opinion and will. 

We have shown in the foregoing pages that Plato 

builds on quite another foundation, and pursues quite 

another end. We shall now turn to consider his proced- 

ure in the scientific refutation of the Sophists. We 

may again distinguish a theoretic and a practical side. 

The theoretic principle of the Sophists may be gene- 
rally expressed in the proposition, ‘ Man is the measure 
of all things.’ Theoretically regarded, the import of 

this proposition is: ‘that is true for every man which 

appears to him true ;’ practically, ‘that is right for every 

studying and pandering to their 
inclinations. Sophistie ethies, in 
his opinion, are the simple con- 
sequence of the ethics of custom. 

* Phado, 68 B sq.; 82 C; 
83 E; Rep. x. 612 A. The first, 
specially, of these passages is one 

of the purest and most beautiful 
that Plato ever wrote. One is 
tempted to quote many kindred 
passages ; perhaps I may be al- 
lowed to refer to the noble places 
in Spinoza, Eth. pr. 41; Ep. 34, 
p. 503. 
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man which seems to him right.’ Both principles were 

thoroughly refuted by Plato. 

As against the theoretic principle, he adduces ® first 
the experimental fact that judgments about the future 

at any rate have often no truth even for the person that 

judges ; but in his opinion the decisive proof is that 

such a principle would destroy all possibility of know- 

ledge. If all is truth that appears true to the indivi- 

dual, there can be no truth at all; for of every proposi- 
tion, and of this among the rest, the contrary would be 

equally true: there can consequently be no distinction 

of knowledge and ignorance, wisdom and folly, virtue 

and vice; all must be in accordance with the doctrine 

of Heraclitus, in constant flux, so that all attributes, 

and equally their opposites,’® may be predicated of 

each particular. Above all, upon this hypothesis, that 

must remain unknown which forms the sole true sub- 

ject-matter of knowledge—the essence of things (the 

ovcta)—for this is unattainable by the sensuous percep- 

tion to which Protagoras restricts us; there could be 

nothing absolutely self-evident and fixed—nothing in 

itself beautiful, true, and good; therefore, also, no 

knowledge of truth. Truth and science can only be 

spoken of when they are sought, not in sensuous expe- 

rience, but in the soul’s pure energizing in the sphere 

of true Being. Plato has expressed himself more fully 
with regard to the ethical code of the Sophists, for the 

combating of which the Cyrenaic doctrine of pleasure 

» Theet. 170 A; 172 B; 177 iv. 4, 5)refutes the doctrine of He- 
C-157 A; Cratyl. 386 A sq.; 439 raclitus and Protagoras as denying 
C sq. the principle of contradiction. 

% Similarly Aristotle (Mctaph. 
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(coupled by him with the foregoing) gave an opening. 

It is first criticised in the Gorgias * in its association 

with the Rhetorie of the Sophists. On their side it is 

here maintained that the greatest happiness consists in 

the power of doing what one likes, and that this happi- 
ness is also the natural object of our actions; for natural 

right is only the right of the stronger. The Platonic 

Socrates shows, on the contrary, that to do what one 

likes (& Soxet reve) is in itself no happiness, but only to 
do what one wills (& BovAeTav): this alone will really 
benefit the doer, for all will the good. But the good 

is not pleasure, as common opinion admits, when it 

discriminates between the beautiful and the pleasant, 

the shameful and the unpleasant. This is required 

by the nature of the case; for good and evil exclude 

one another—pleasure and pain mutually presuppose 

each other; pleasure and pain belong equally to the 

good and to the bad man—goodness and badness 

do not. So far, therefore, from pleasure being the 

-highest good, and the striving after pleasure the uni- 

versal right, it is, conversely, better to suffer wrong 

than to do it—to be cured of evil by punishment than 

to remain unpunished ; for that only can be good which 

is just.?° 

The argument*® in the Philebus establishes the 

same conclusion more fully, but on that very account 

” Cf. specially 466 C-479 E; 
488 B-508 C. The conversation 
with the politician Callicles belongs 
to the refutation of the Sophistic 
principle, as I have shown in vol. i. 
p. 922, 6. According to Plato, 
Sophistie ethics are only the enuh- 
ciation in general principles of 

what the world is accustomed to 
do without talking about it: v. 
supra, p. 182, 33. Cf. Parti. p. 23. 

38 Cf. Thest. 176 D sq. As to 
the apparently different exposition 
of the Protagoras, v. p. 188, 46. 

37 Specially 23 B-55 C. 
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belongs rather to the objective part of the system. The 

question here discussed is, Whether pleasure or know- 

ledge be the highest good? the former the principle 
of the Sophists; the latter that of Socrates, and more 

definitely of the Megarians and Cynics. The answer 
imports that to perfect happiness both are requisite, 

but that knowledge is incomparably the higher and the 

more nearly related to the absolute good. The main 

line in the proof of this proposition is marked by the 

observation that pleasure belongs to the sphere of Be- 

coming ;*° the good, on the contrary, must be an abso- 

lute and essential existence: that all Becoming has 

Being for its end, but the good is itself the highest 

end; that pleasure is most nearly akin to the Unli- 
mited (Material); knowledge to the Divine Reason 

as the ordering and forming cause. Plato further 

draws attention to the fact that pleasure and pain are 

not seldom based upon a mere optical delusion ; that 

pleasure in most cases only occurs in conjunction with 

its contrary, pain:‘' that the intensest sensations of 

pleasure arise from a state of bodily or mental disease. 
Discarding such, there remains as unmixed pleasure 

only the theoretic enjoyment of sensuous beauty, of 

40 Cf. Rep. ix. 583 E: rd 75% deed, in the Philebus, 27 E, 41 D, 
dv Wuxh Yıyvduevov Kal Tb Aumnpbv 
klvnois tis Auborepw Eotıwv. ‘Lim. 
G4. 

41 Wehrmann (Plat. de summ. 
bon. doctr. p. 49,sq.) thinks that 
Plato cannot be here speaking of 
the feeling of pleasure as such, 
and would, therefore, understand, 
by 750v}, Desire. There is no 
hint of this in Plato's words; in- 

7,00v) is shown to be the feeling 
of pleasure unmistakably by its op- 
position to Advwn. It is without 
limit (or indefinite), because always 
combined with its opposite(yv. supra, 
and Phiedo, p. 60 B ; Phzedrus, 258 
E), and hence containing the possi- 
bility of continual increase, in 
proportion as it frees itself from 
that opposite. 

ME. Pr 
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which, however, Plato elsewhere declares (Tim. 47 A 
sqq.) that its true worth lies only in forming the indis- 

pensable groundwork of thought, and which, even in 

the Philebus, he decidedly places after knowledge. 

Lastly, in the Republic, we find an agreement with 

these discussions, and an evident reference to them in 

the remarks as to the doctrine of pleasure (vi. 505C). 
Even the adherents of that doctrine must admit that 

there are bad pleasures, while at the same time they 
hold pleasure to be the good: this is nothing less than 

to declare good and evil to be the same thing. Simi- 

larly, in another passage ?—* The philosopher only has 

true happiness, for his pleasure alone consists in being 

filled with something real; that is the sole pleasure 

which is unalloyed, and bound to no conditioning pain. 

The question whether justice is more profitable than 

injustice, is as absurd as would be the enquiry—is it 
better to be sick or well ?’ * 

The refutation (in the Republic “*) of the Sophistie 

assertion that justice is merely the interest of the ruler, 

by the exclusion of paid service from the art of govern- 
ment, is only a specia] application of the distinction 

‘between relative and absolute good; for this is mani- 

festly grounded on the universal presupposition that 

the end of moral activity must be in, and not outside, 

itself. And when, finally, the superiority of justice to 

injustice is proved” from the argument that the just 

* Ix. 583 B; 587 A, and the the clearness of the thought (cor- 
previous quotations from 376 E, rect in itself) is marred by the 
onwards, equivocal use of the word mAeover- 

* Rep. iv. 445 A sq. reiv, the propriety of which I can- 
* Rep. i. 339-347. not recognise with Susemihl, ii. 101. 
4° 348 B sq., where, however, 
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only tries to get the better of the unjust, but the latter 
is at strife both with the just and unjust; and, there- 
fore, that without justice no social polity and no com- 

mon action would be possible—for not even a band of 

robbers could entirely do without this virtue—the prac- 

tical principle of the Sophist is refuted in the same 
manner as the theoretical has already been refuted. 

As no knowledge is possible if instead of the concept 
of the thing, the opinion of each individual holds good, 
so no reasonable and teleological action is possible if 
the individual will and advantage become law, instead 

of being subordinated to a law of universal validity.‘® 

46 The exposition given above 
seemsto be contradicted by the treat- 
ment of the ethical question in the 
Protagoras. To support his defini- 
tion of courage as copla T@v Sewaey 
kal u Sevar(360 D),Soerates asserts 
(350 B) that 75¢€ws Gjv is coincident 
with ed (hy, or the &yabby—andas (nv 
with the kardv. Protagoras objects 
that not every 75d is an ayaboy, 
nor every aviapby akardv. To this 
the answer is, 353 C sqq., that the 
Pleasant is called evil only when 
productive of greater unpleasant- 
ness, the Unpleasant is called good 
only when productive of greater 
pleasantness; and that the art of 
living consistsin rightly estimating 
the proportions of Pleasure and 
Pain resultant—not merely with 
reference to the present but the 
future—from our actions. If, Mpa 
Grote (Plato, ii. 78 sq.; 120, 559 ; 
540), we here recognise the Positive 
expression of Plato's own convic- 
tion, we aro obliged to concede 
the existence of an irreconcilable 
contradiction between the Prota- 
goras and the other Dialogues, 

specially the Gorgias. We might, 
however, well hesitate to ascribe 
such inconsistency to Plato, even 
if we held with Grote that the 
sensualist theory of the Protago- 
ras were correct initself. The Crito 
and the Apology, which can searcely 
be younger, at all events not much 
younger, works than the Protagoras, 
enunciate views which are incom- 
patible with Grote’s interpretation 
of that dialogue (ef. p. 128). Plato 
shows that the theories put in 
Socrates’ mouth in the Protagoras 
are not his ultimatum, by the re- 
peated reference to the zwoAAol 
(3851 C, 353 E), who are mainly 
concerned—showing them that they 
have no right to assume the possi- 
bility of doing evil knowingly, be- 
cause evil, in the end, is always 
harmful to man. But why this is 
so, is not said: it remains unde- 
cided whether the Pleasure, which 
is to form the standard of the good, 
is sensuous pleasure (to which the 
concept of ndovn in the Philebus 
is limited), or that higher content- 
ment which arises from the healthi- 
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The fundamental defect, then, in the Sophistic 
Ethics appears to be this: that by its doctrine of 

pleasure it sets the transitory in place of the perma- 

nent, appearance in place of essence, ends which are 

relative, and therefore always changing into their op- 

posites, in place of the one absolute, self-consistent end. 

The polemic against their theoretic principle had 
established exactly the same point. Their doctrine in 

general is therefore apprehended by Plato as the con- 

summated perversion of the right view of the world, 

the systematic supplanting of Essence by show or ap- 

pearance ; of true knowledge by appearance-knowledge ; 

of moral action by a debased utilitarianism, in bondage 

to finite ends; it is (according to the definition at the 

conclusion of the Sophist) the art of giving, by means 

of quibbling criticism, an appearance of knowledge, 
where none is possessed, and when there is full con- 

sciousness of the deficiency: and so Rhetoric, the gene- 

ral application of Sophistic doctrine, is the art of 

producing glamour in whole masses of people, with the 
same show that Sophistic uses to glamour individuals.?7 

Or if we take both together, the art of the Sophists 

consists in the study and dexterous management of that 

Great Beast, the people,** in all its moods and tempers. 

ness of the soul. This questionis ism such as Grote attributes to 
not discussed till we get to the 
Gorgias and the later Dialogues, 
nor is the Good expressly distin- 
guished from the Pleasant (v. supr. 
p. 121, 70). We thus see an ad- 
vance in the development of Plato’s 
Ethies, not so much in contrast as 
in scientific elaboration. Eudzemon- 

Plato, is alien even to the Prota- 
goras. 

17 V. Soph. 268 B ; Pheedrus, 261 
A sq. ; Gorg. 455 A; 462 B-166 A. 
The Euthydemus is a satire on 
the Eristie of the Sophists. Cf. 
vol. i. 885, 910 sq. 

4 Rep. vi. 493. 



190 PLATO AND THE OLDER ACADEMY. 

The Sophist neither understands nor professes virtue :*? 
he is nothing better than a huckster and craftsman, 

who praises his wares indiscriminately, no matter how 

they may be made ;°° and the Rhetorician, instead of 
being a leader of the people, degrades himself into 

their slave.! In place of instructing the ignorant 

(which he, as possessing knowledge, ought to do), and 
improving the morally lost and neglected, he, being 
ignorant, uses ignorance to induce persuasion, and 

basely flatters folly and greed.?® Sophistry and Rhe- 
toric therefore, far from being true arts, are rather 

to be described as mere knacks (Zwreipiaı), or, still 
more accurately, as parts of the art of flattery,—as 

spurious arts, which are just as truly caricatures of 

law-giving and the administration of justice as the 

arts of dress and cookery are caricatures of gymnastic 

and medicine.” There is only a passing exception to 

this judgment when Plato in the Sophist (231 B sqq.) 
glances at the sifting and purgative efficacy of Sophistic, 

but he immediately retracts the observation, as doing 

it too much honour. 

If such be a true account of what usually passes for 

hilosophy, and if the position of unphilosophie con- 

sciousness be equally inadequate, where, in contra- 

49 Meno, 96 A sq.; with which applied equally to the most famous 
ef. all the dialogues contrasting the 
Sophistie and Socratic theories of 
virtue: e.g. Hippias Minor, Prota- 
goras, Gorgias, the first book of 
the Republic, and ibid. vi. 495 
C sqq.- 

50 Prot. 313 C sqq.; Soph. 223 
B-226 A; Rep. vi. 494 C sq. 

51 Gorg. 517 B sq. This judgment 

Athenian statesmen, we are told, 
ibid. 515 C sqq. 

52 Gorg. 458 E sq.; 463 A sq.; 
504 D sq. Cf. Thext. 201 A sq. ; 
Polit. 304 C. 

53 Gorg. 462 Bsq. Demagogy is 
compared to Cookery by Aristo- 
phanes, Equites, 215 sq. 
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distinction to both, shall we seek for true Philo- 

sophy ? 
It has already been shown that Plato gives to the 

idea of Philosophy a far larger signification than that 

to which we are now accustomed: while we understand 

by it only a definite manner of thought, it is to him 

quite as essentially a concern of life; nay, this practical 

element is the first, the universal groundwork, without 
which he cannot conceive the theoretic element at all. 

Herein he closely resembles Socrates, whose philosophy 

entirely coincided with his personal character; and 

though Plato transcended this narrowness of the So- 

cratic view in order to develope the idea into a system, 

he himself never apprehended Philosophy in so ex- 

elusively a theoretic light as Aristotle. If there- 

fore we would understand his determinations of the 

essence and problem of Philosophy, we must begin 

with its derivation from practical necessity, with the 

description of the philosophic impulse. The theoretic 

form of Philosophy, the philosophic method, will oc- 

cupy only the second place; thirdly, and arising from 

both, we get Plato’s collective view of Philosophy, and 

the philosophic education of men. 

The general groundwork of Philosophy is the philo- 

sophie impulse. But as with Socrates this never took 

the purely theoretie form of an intelleetual impulse, 

but simultaneously with the personal acquisition of 

knowledge aimed directly at the engendering of know- 
ledge and virtue in others; so with Plato it is essen- 

tially related to the practical realisation of truth, and 

5) Cf. pp. 144, 146, 
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is therefore more exactly defined as generative impulse 

or Eros. Philosophy, according to him, springs, like 
all higher life, from inspiration or enthusiasm (uavia).?> 
When the remembrance of the archetypes which the 

soul beheld in its heavenly existence awakens in it at 
sight of the earthly copies, it is possessed with a won- 

dering delight, is beside itself and falls into an ecstasy; ® 

and herein,—in the overpowering contrast of the Idea 

with the Phenomenon,—lies the ultimate ground of 
that wonder which Plato calls the beginning of Phi- 

losophy :”” of that bewilderment, that burning pain 

which consumes every noble spirit when first the pre- 

sentiment of a higher than itself arises in it,°*—of 

that singularity and maladroitness in worldly matters, 

which to the superficial gaze is the most striking trait 

in the philosopher.*® The reason that this ideal en- 

thusiasm assumes the form of love is said in the 

Phedrus (250 B, D) to 

55 Religious or artistic inspira- 
tion generally is called frenzy in 
Greek. Cf. quotations in vol. i. 
651, 1; 759, 3; and Heraclitus on 
p- Plat. Pyth. orae. c. 6, p. 397. 

56 Pheedr. 244 A sq.; 249 D; Ion, 
251 B. The unconditioned praise 
given inthe former of these passages 
to divine inspiration is in keeping 
with the dithyrambie tone of the 
speech : it is, however, considerably 
modified by other places, like Apo- 
logy, 22 C; Meno, 99 Bsq.; Timzeus, 
71 Esq. (ef. Ion, 534 B); and the 
Phedrus itself, 248 D. 

5 Phext. 165 D; cf, Arist. 
Metaph. i. 2; 982 b. 12, This 
wonder is, loc, cit., derived from the 
intution of the various contradic- 

be the special brightness 

tions encompassing ordinary notions 
or envisagements. It is precisely 
these in which the Idea announces 
itself indirectly. 

ss Phedr. 251 A sq.; Symp. 
215 D sq. (v. Parti. p. 158); 218A 
sq.; Theet. 149 A, 151 A; Rep. 
vil. 515 E; Meno, 80 A. 

5° Theeet. 173 C sqq.; 175 B, E; 
Rep. vii. 516 E-517 D. We get 
the type of this philosophie aroma 
in Soerates: in it he is the com- 
plete philosophie epwrırds, Epws 
personified, indeed ; v. Symp. 215 A 
sq., 221 D sq., and my translation, 
Part i. p. 86. Cf. Schwegler, on the 
Composition of Plato’s Symposium, 
p. 9 sqq.; Steinhart, Pl. W. iv. 
258, &e. 
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which distinguishes the visible copies of the beautiful 
above those of all other ideas: therefore it is that they 
make the strongest impression on the mind. In the 
Symposium, this phenomenon is more precisely ac- 

counted for by the striving after immortality of mortal 

nature: having none of the divine unchangeableness, 

it feels the necessity of sustaining itself by continual 

self-propagation. This propagative impulse is love.‘ 
Love therefore on the one side springs from the higher, 

divinely related nature of man,*!—it is the yearning 

to become like the immortal. But on the other, it is no 

more than a yearning, not yet possession ; thus far it 

presupposes a want, and belongs only to the finite, not 
to the perfect divine Essence.°? Love is consequently 

a middle term between having and not having,— 

the transition from the one to the other; Eros is 

the son of Penia and Poros.®? The object of this 

yearning endeavour is, in general, the Good; or more 

exactly, the possession of the Good,—of happiness ; for 

happiness is what all men desire. And therefore it 
aims at immortality, because with the desire for happi- 

ness is directly given the wish that the possession of 

the Good may be eternal.“ So Love is, generally 
speaking, the endeavour of the finite to expand it- 

self to infinity, to fill itself with what is eternal and 
imperishable, to generate something enduring. The 

external condition of Love’s existence is the presence 

6 Symp. 206 B sq. ; ef. Laws, vi. 62 Loe. cit. 202 B sq.; 203 E sq. 
773 E; iv. 721 B sq. 63 Toc. cit. 199 C-204 B. 

5! Poros, the father of Eros, is 6 Loc. cit. 204 E-200 A. 
called the son of Metis; v. note 66, 

0 
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of Beauty,” for this alone by its harmonious form, 
corresponding to the desire in ourselves, awakes desire 

for the infinite.® But Love is as various as Beauty, in 

kind and degree: he does not reveal himself from the 
beginning fully and perfectly; rising step by step 

from incompleteness to completeness, he is realised in 
a graduated series of different forms. The first is the 

love of beautiful shapes,—of one, and then of all: a 

higher step is the love of beautiful souls, which ope- 

65 Loc. cit. 206 C sq.-209 B; 
cf. Pheedr. 250 B, D. 

6 The above may serve to ex- 
plain the Myth in Symp.203. Eros 
is a daluwv, one of the beings mid- 
way between mortals and immor- 
tals, mediating between them. Ac- 
cordingly, he is at once poor and 
rich, ugly and full of love for the 
beautiful, knowing nothing and 
ever striving after knowledge; 
uniting the most contradictory 
qualities, because in Love the finite 
and the infinite sides of our nature 
meet and find their unity. He is 
the son of Penia and Poros, be- 
‚cause Love springs partly from 
man’s need, partly from that 
higher faculty, which makes him 
‚able to get the thing needed ; (möpos 
js not Wealth, but Getting, Indus- 
try). His father is called a son of 
Metis, because all gain or getting 
is the fruit of wit or cunning, and 
this particular gain, the gain of 
higher good, springs from the 
reasonable spiritual nature of 
man. And Eros is born on 
Aphrodite’s birthday, because it 
js the revelation of the Beautiful 
that first awakens Love, soliciting 
the higher in human nature to 
ructify the lower, finite, needing 

element, and unite with it in the 

struggle towards the Good (ef. 
203 C with 206 C sq.). These 
are the main features of the doc- 
trine, laid down clearly enough in 
the myth, and hitherto pretty 
generally agreed on (v. Susemihl, 
i. 393 sq., with his quotations ; 
and Deuschle, Plat. -Myth. p. 13), 
with only unimportant differences 
of interpretation in details. Any- 
thing beyond this I class as poetie 
ornament, and I cannot, therefore, 
agree with the meaning seen by 
Susemihl, loc. eit., in the garden 
of Zeus and the drunkenness of 
Poros. Still less can I aecept the 
interpretation given by Jahn (with 
the partial approval of Brandis, ii. 
a, 422 sq.) in his Dissertationes 
Platonic, 64 sq.; 249 sq., which 
is really a return to the Neo- 
Platonic expositions collected with 
learned industry by him on p. 136 
sq. (ef. Steinhart, Plat. W. iv. 388 
sq.). According to Jahn, Metis 
means the divine reason, Poros 
and Aphrodite the Ideas of the 
Good and the Beautiful, Penia 
Matter, and Eros the human soul. 
This interpretation is as clearly 
excluded as the right one is un- 
mistakably enunciated by what in 
the dialogue precedes and follows 
about Eros without metaphor, 
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rates in moral words and efforts, in works of education, 

art, and legislation: a third is the love of beautiful 
sciences—the seeking out of beauty wherever it may 
be found; the highest of all is the love which rises up 
to the pure, shapeless, eternal and unchangeable beauty, 
unmixed with aught finite or material,—to the Idea, 

which brings forth true knowledge and true virtue, and 
which alone attains the goal of Eros—immortality.” If 
this be the first adequate realisation of that for which 

Eros strives, then plainly he has been aiming at 
nothing else from the very beginning ; all subordinate 

stages of his satisfaction were but imperfect and un- 

certain attempts to seize on the Idea in its copies.°® 

Eros therefore, in his true nature, is the philosophic 
impulse, the striving for the representation of abso- 

Inte beauty,—the struggle to inform the Finite with 

the Idea by means of speculative knowledge and a 

87 Symp. 208 E-212 A. In 
the less fully developed exposition 
of the Phedrus, 249 D sq., this 
distinction is barely hinted at, and 
the philosophie &pws is still in im- 
mediate connection with raudepaoria 
in the good sense. 

6 This circumstance is over- 
looked by Deuschle, Plat. Myth. 
30, where he objects, as against 
the comparison of épws with the 
philosophie impulse, that the 
former only coincides with the 
latter in its highest completion. 
The proper object of Love, accord- 
ing to Plato, is primarily the 
Beautiful as such, the Eternal, the 
Idea; this can at first be only 
apprehended in its sensuons and 
finite copies, and the lover gets 
only by degrees any insight into 

the aim and scope of what he 
does. But this does not alter the 
case; the lower forms of love are 
only first steps to (Symp. 211 B 
sq.), or, if continued in, misunder- 
standings of, the true philosophic 
Eros. Properly, it is always the 
Good and the enduring posses- 
sion of the Good that all crave 
(Symp. 205 D sq.; Phedr. 249 D 
sq.). Immortality itself (the busi- 
ness, according to Plato, of all, 
even sensuous love) is only to be 
won through a philosophie life 
(Pheedr. 248 E; 256 A sq. ; Symp. 
212 A, &c.). Plato does not 
merely understand by philosophy 
scientific investigation, but, so far 
as it bears relation to Truth and 
Reality, every branch of human 
activity. 

02 
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philosophie life; and all delight in any particular 
beauty is to be considered as a moment only, in the 

development of this impulse. 
The philosophic impulse is then, in the first place, 

a striving for the possession of truth: but if we further 

enquire as to the means of attaining this possession, 

Plato answers (somewhat unexpectedly for his ordi- 

nary enthusiastic admirers)—The dialectic method.” 
All other moral and spiritual training— that whole course 

of preparation, which the Symposium has described to 
us, and the Republic will more exactly describe—leads 

but to the threshold of philosophy: through her proper 

domain, Dialectic alone can 

6° Besides the Phedrus and the 
Symposium, the Lysis deserves 
mention here; cf. chap.ii. 99. The 
result of the enquiry into the con- 
cept of plaros, p. 219 A, is rd odre 
kakdy ore ayabdy %pa 5d 7d KaKdy 
kal rd ex Opdv Tod ayaod pirov eorly 
€vexa Tov ayabod Kal blAov. And 
this formula suits the doctrine 
of the Symposium on Eros com- 
pletely. Love, according to the 
Symposium, springs from a defect 
anda need (da rd kardv, therefore, 
or as we have it more precisely in the 
Lysis, 218 C, 8:4 kakov mapovelar), 
directs itself, for the sake of the 
absolute Good and Godlike (€vexa 
tov Ayadov), towards Beauty in 
eternal Existence (Tod ayalod 
glaov), and belongs only to a 
being standing midway between 
Finite and Infinite (the oöre kaxdv 
ovre ayaddy), And in p. 218 A 
we find the dictum of Symposium 
203 E sq.—that the Gods, or the 
wise in general, do not philoso- 
phize, nor do the utterly ignorant, 

guide us. That this must 

but only those who are midway 
between both—given in almost 
the same words. If we are not 
to suppose that, at the time of © 
writing the Lysis, Plato had found 
the leading thoughts of his later 
system, there remains the hypo- 
thesis, that the psychological ana- 
lysis which is the basis of his later 
exposition had even then led him 
up to the point attainable from 
Socratic principles, but the further 
metaphysical elucidation of these 
psychological phenomena did not 
come till afterwards. This view 
might gain some .confirmation 
from the fact that the Symposium 
199 C sq. makes Socrates say only 
what we get in the Lysis, whereas 
all advance on that is put in the 
mouth of Diotima. This cireum- 
stance, however, cannot be pressed 
far. 

70 Steger, Die Platonische Dia- 
lektik (Plat. Stud. i. Instr. 1869, 
p. 33 sq.), where passages in point 
are fully given. 
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be superadded to the philosophic impulse is first 
announced in the Pheedrus, the representation of Eros 
in the earlier part of that dialogue being followed by 

an enquiry into the art of discourse further on.’! And 

though at first the necessity of the latter method is 

established (261 C) on the wholly external ground that 

without it the end of eloquence, namely the guidance 

of souls, cannot be attained—yet in the course of the 
argument this external view is again discarded (266 B, 
270 D). The Sophist, going more deeply into the 
matter (251 A, 253 E), shows that as some concepts 
allow, and others resist, mutual combination, there 

must necessarily be a science of Combination of 

Concepts,—that is, Dialectic. The Philebus declares 

this science (16 B sqq.) to be the highest gift of 
the gods and the true fire of Prometheus, without which 

no workmanlike treatment of any subject is possible. 

Concerning the essential nature of Dialectic, we must 
premise that its object is exclusively the Idea: it 

is the instrument by means of which the pure Idea 

is freed from all sensuous form and presupposition, 

and developed.” It is therefore peculiar to the 

71 V, Schleiermacher, Introd. 
to the Phzedrus, esp. p. 65 sq. 

7 Rep. vi. 511 B (v. supra, 
167): Tb Tolvuv Erepov pdvOave 
Tua TOU vonTod A&yovrd me TOUTO, 
ob abrbs 5 Adyos Gwreta TH Tov 
SiardéyeorOar Suvduer, Tas bmoßeaeıs 
mowvpmevos obk dpxas, GAAG TH byte 
tro@éces, olov @mıßdoeıs tre Kar 
Sppas, va uexpı tod Avumoßerou 
dm) thy tod mavtds apxhy li, 
äyduevos abtijs, maAıv ab exduevos 
av exelyns exouévwy, oürws em 

TedeuTI karaßalım aicOnT@ mave 
Tdmaciv ovder mporxpmmevos, GAD’ 
elec avrois dl aur@v eis aiTa 
kal teAevTaG eis eldn. Rep. vii. 
532 A: Stay tis TH SiadreyerOar 
emixeiph bveu marav Tav alodhrewv 
dia «Tou Adyou Em’ aurd d Eat 
éxacrov Öpua, kbv wh aroorh mply 
dy abrd d €or Gyabdy abth voqoes 
AdBn, ew aitg@ yiyverar Te TOV 
vonrod TéAa. . . . Ti oöv; ov dta- 
Aekrikhy Tabrnv Tiv mopelav kakeis; 
Ibid. 533 C: 4 dtaderrırn) uelodos 
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philosopher ;** for he alone can recognise Being in 

itself—the essence and concept of things,’4 and by this 

knowledge can regulate all other arts and sciences.’ 
Dialectic has a double task—ovvaywy) and Ötalpecıs 
—the Formation of concepts and their Classifica- 
tion.”© The first reduces the Many of experience 

to one Genus, the second divides this Genus organi- 

cally into its Species, without breaking any of its 

natural articulations, or overlooking one division that 

really exists. He who is skilled to recognise the One 
concept pervading the Many and Divided—and, con- 

versely, to carry out the one concept methodically 

through the whole graduated scale of its sub-kinds 

uövn raurn mopeverau, Tas bwoGérets identifies the true ruler with the 
Gvaipotoa Em’ aitiy tiv apxiv true philosopher, we may transfer 
«7.A, Phileb. 58 A. Dialectic the assertion to philosophy. 
is7 mepl Td dv Kal Td byTws Kal Td 76 Heyder (Comparison of the 
Kate Tabtoy Ged repuxds Emornun. Aristotelian and Hegelian Dialec- 
Cf. following notes. tie, 1. 49 sq.) is wrong in adding 

73 Soph. 253 E: aAaAad unv 7d to these, as a third clement, the 
ye Siadexrindy odk BAAR Öwaeıs, Gs Combination of Concepts. The 
eyguat, wry TE kabapas Te kal passages to be presently quoted 
dicalws pidocopotyr:. Cf. Phedr. from the Phaedrus, Philebus, and 
278 D. Sophist plainly show that Plato 

74 Rep. v. end; vi. 484 B. regards the business of Dialectic 
7% Phileb. 58 A. Dialectic is as finished in the determination 

the science 7 wacay tiv ye viv and division of concepts. The 
Aeyouevnv (Arithmetic, Geometry, Sophist specially shows that the 
&e. ) ywoin. Euthyd. 290 Bsq.: of knowledge of the universality of 
ad yewuerpaı kal dorpovduot kal of concepts is given in division; 
Aoyiorikoi—mapadidéacr dhmov rots and it would be contradictory to 
diadrextikots karaxpnedaı aur@v tots Plato's view to say that division 
eiphuaciv, dco ye abr@v un mavrd- limits off concepts from all others, 
macıy davénrol eloıw. Cratyl. 390 while combination of concepts 
C: the Dialectician has to over- gives them their due relations to 
look the activity of the vouo@érns others. The § Sophist tells us that 
(here = dvouaroberns). The Poli- this relation is given by showing 
ticus, 305 B sq., gives the States- how far the concepts are identical 
man’s art the same relation to all or different, i.e. by their spheres 
practical arts; but as the Re- being limited off from cach other. 
public (v. 473 C and _ passim) 
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down to particulars, and, as a consequence of this 

procedure, to establish the mutual relations of con- 

cepts, and the possibility or impossibility of their 

combination—he is the true workman in Dialectic.” 

Of these two elements of Dialectic, one, the Forma- 

tion of concepts, had already been apprehended by 

Socrates, whose philosophic merit is essentially based 

on this fact. Plato throughout presupposes this So- 
eratic induction, and his own method with regard to it 

is generally distinguished from that of his master only 

by its more technical and conscious use. In the Con- 

cept, the What of things is to be determined; not 

this or that quality only in them must be given, but 

7 > nw oe a 
elvat;—ovxody Bye rovTo Öuvards ™ Phedr. 265 D sq. (cf. 261 

E, and specially 273 D, 277 B); the 
art of speech has two essential 
elements: eis play Te id€ay ouvo- 
pavra twyew Ta moAAaxn Öleormap- 
peva, ty’ Exacroy Öpılduevos diAov 
moln mepl ov by Gel diddoKew EDEAN 
—and mdAw Kar’ elön divacban Téu- 
vew, kat’ &p0pa 4 mwépune, kad ph 
emixetpeiy KaTayvGvatKaKod uayelpou 
Tpimy Xodmevoy ... Kal Tovs Su- 
vanuevovs alto Spay ei uev dpbds 7) 
u mpooayopeiw, Beds olde, Kade 
BE oby yexpı Toide dSiadrextikods, 
Soph. 253 B sq.: Gp’ ob per’ ém- 
oriuns twos üvaykalov bia Tov 
Adywv mopebeodaı Toy dp0Gs ueAAor- 
ra delkeıw mola moloıs cunpwvel T@v 
Yevwv kal moia UAANMAa ov déxeTaAL : 
Kul dh kal 51a mavrwv el cuvéxovta. 
arr arly, orte auuulyvuodaıdvvard, 
elvat, Kal maAıv Ev tais diaipéreoty 
ei Be bAwy érépa Tis diaipérews 
alria;—rd Kata yivn dtarpeiodau 
Kal uhre rabrbv eldos Erepov iyyh- 
vaodaı uh? Erepov dv Talrdv, u@v ob 
THs Siadrextixis phoowey emorhunys 

dpav ulav ideav dia moddrAay, Evds 
EKATTOU Kelnevov xwpls, mayTH dia- 
TeTamevny ikav@s Siaisbaverat, Kar 
moAAas Erepas tnd plas etwherv 
mepiexonevas, Kat ulav ab dl bAwy 
moAAav Ev Evi Zuvnuuernv, al 
ToAAas xwpls mavın Ötwpiouevas' 
TovTO d’ Eotıy, i) TE Koıvwveiv Exacta 
Övvuraı, kal brn wh, Staxpivery Kara 
yevos eriotacdaı, Polit. 285 A; 
Phileb. 16 C sq. ; vide subter, note 
92. Only one of the elements 
here united in the concept of 
Dialectic is brought into promin- 
ence by Republic vii. 537 C. 
The disposition towards Dialectic, 
we are there told, consists in the 
ability to bring particulars under 
a concept—ö ouvorrikds diadeKTI- 
«ds, 6 de wh, od—and in x. 596 A, 
the peculiarity of dialectie process 
is described as the seeking ono 
general concept under which to 
bring the Many. Cf. Rep. vii. 
531 E-534 B, D; Cratyl. 390 C. 
The dialectician is the man who 
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the marks that distinguish them from all others ;7% not 

the contingent in them, but the essential ;’” for with 

that only is Science concerned.*® But the essence of 

things consists solely in that wherein all belonging to 

the same class agree, in the common attribute. The 

determination of the concept is therefore something 

quite other than the enumeration of the multiplicity 
comprehended within that concept: it has to do with 

that which is equally present in ali particulars and 

individuals ; with the Universal, without which no par- 

ticular can be understood, because it is contained in 

each particular and is presupposed by it.*! , Briefly, 

then, the concept must determine the Essence of 

can give account of his convictions 
in question and answer, and this 
ability comes from Adyov éxdorwv 
AauBavew Tis ovolas. 

”s Thezet. 208 D; Polit. 285 A. 
79 V. e.g. Meno, 71 B: 6 de ph 

olda th Eorı, ras by Ömolov yé TI 
eidßeinv; Euthyph. 11 A: kw- 
duvevers, & Evdudppov, epwrduevos 
Tb Sowv Örı wor’ Eorı, Thy pmev 
ovolay por adtod ob BobAecdar ön- 
A@oa, mdBos dE Tt mepl. adtod 
Aeyeıv. Gorg. 448 B sqq., where 
Polus is asked what Gorgias is, 
and on answering that his art is 
the sovereign art, is informed that 
the question is not mola tis em 7 
Topyiov rexvn, &AAG tls. 

s° V, supr. p. 175 sq. On this 
point, and the nature of real Being, 
fuller details in the exposition of 
the theory of Ideas, 

“t Meno, 71 D sq. Socrates 
asks what Virtue is. Meno re- 
plies that the virtue of man is so 
and so, the virtue of woman so 
and so, &e., and is brought up by 
Socrates saying that he does not 

want a cpijvos dperay, but the pla 
äpern, not a Virtue, but Virtue 
(73 E); or, in other words (72 E), 
he wants that in which the virtue 
of man, woman, &e. is not sepa- 
rate, but one and the same. So 
Thexet. 146 C sqa., where to So- 
erates’ question, what Knowledge 
is, Theetetus at first answers 
with an enumeration of the various 
sorts of knowledge, and is then 
told that he was not asked rlyvwy 
7 emorhun, ov8 Ömdoaı tivés* ov 
yep apiOujoa aitas BovAduevor 
npöueda, GAAX yvaGvat emornunv 
ait) 8 ri wor’ early: the thought 
of any special form of knowledge 
always presupposes the general 
concept of knowledge—oxurikh is 
éemiothun tbmodnudrwv; with no 
concept of émorhun in general, 
there can be no concept of ckuTik? 
eriorhun in particular. Cf. Eu- 
thyph. 5 D, 6 D (the enquiry is 
into the abrd abt@ duoiov Kal Exov 
ulav twa idéav—the eldos aurd & 
rdvra Ta Sia bard ori), Lach. 
191 D sq., and supr. p. 198. 
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things, by establishing the distinguishing characteris- 
tics of Classes. For this purpose Plato, following his 
master, starts as much as possible from the known and 

universally acknowledged. He will not only express 

the truth, but will do so in such a manner that others 

may be convinced by it:*? and he therefore requires 

that the progress of knowledge be brought about 
through examples, so that we may understand the un- 

known from the known, and learn to recognise in the 

unknown, characteristics elsewhere familiar to us.®* 

This procedure is very usual with Plato.** It brings 

with it a danger already perceived by Socrates. When 

we start from individual observations and examples, 

and above all from individual experiences, we must 

take care lest our concepts represent only particular 

sides of the objects in question, and not the whole of 

their essence. Socrates tried to escape this danger by 
means of that dialectical comparison of the different 
eases, in which we have learned to recognise one of the 

most important peculiarities of his method. The skill 

of Plato in this dialectic is also well known, and even 

#2 Meno, 75 D: Se? 5) mpadrepdy 
mws kal diadeKTiKwTEpov ümoxplve- 
wat, ears de tows Tb diadrenTiKdrte- 
pov, ph uövov TaAnOh amorplveodau, 
GAAG Kal d1 exelvwv av ky mpooo- 
MoAoyi eldevar 6 epwrduevos. Cf. 
re Ben as to Socrates, Part 

- pp: 102,1; 109. 

ss Polit. 277 E sqq. ; as children 
in learning to read ‚go wrong over 
the same letters, in complicated 
words, as they read easily in simple 
ones, so with us in regard to the 
OTOLXEa TOY mdvrwy: and we must 

do as is done in teaching —évayew 
mp@tov Em eékeiva ev ois Taura 
Taira opbdas eddtaCov, dvayovras de 
TiWévat Tapa Ta uhmw yıyvwokbuera 
kal mapaßaAAovras Evdeikvüvar Thy 
adryv Öuosrnra Kal piow dv Ak- 
Horepaıs otcay Tais ovumAorals 

«.7.A., and the use of examples is 
that, by putting together related 
cases, we get to recognise an un- 
known as identical with a known. 

sı So Gorg. 448 B sq., 449 D; 
Meno 18 E sqq.; Thezet. 146 D sqq. ; 
Polit. 279 A sqq. 
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his earliest works show him to have been in this respect 

the apt disciple of Socrates. But as he has given to 

the Socratic philosophy in general a more scientific 

form, so in this particular he requires a stricter proce- 
dure. The truth of the conceptual determination is 

not merely to be tested by individual instances which 
are always selected with a certain arbitrariness, but; 

each assumption is to be developed in all its positive 

and negative consequences to prove its admissibility 

and necessity: all the results that may arise, on the 

one hand from itself, and on the other from the oppo- 

site hypothesis, are to be drawn out, and in this way 

we are to ascertain whether it is compatible with, and 
therefore required by, that which is elsewhere acknow- 

ledged as truth. This is that hypothetie discussion of 

the concept which Plato so emphatically recommends 
as dialectic training, on the ground that thus alone can 

the correctness of presuppositions be perfectly tested.® 

85 The principal passage to re- 
fer to is the Parmenides, 155 C 
sqq. ‘Socrates has been brought 
into perplexity by the objections to 
the theory of Ideas, and Parme- 
nides says to him: mp@ yap, mply 
yuuvacdivaı, & Sdxpares, dplCec Ca 
Eirıxeipeis kaAdv TE Tt Kal SiKatoy 
nal ayabby Kal ev Exacroy Tay €iday ' 
... Kad pty ody kal Bela, cb Yoh, 74 
Opp tv Öpmas em robs Adyous: EA- 
Kurov de cavTov Kal yUuvacat uaAAov 
bia THs dorovans axphatov elvar kal 
Kadounéevns brd TAY TWOAAGY AdoAce- 
axlas, &ws Erı veos el’ el de par, ce 
diapevterar 7 aAndeıa. Tis ody 6 
tpémos, pavat, & Tlapuevlön, rs 
yuuvaclas; Obros, eimeiv, övrep Ykov- 
cas Znvwvos (the indirect proof of 

an assumption by development of 

its consequences), xp dt kal öde 
ért mpds TOÜTY MoLelv, uN Mdvoy ei 
Eotıv Exacrov bmodeuevov akomeiv TH 
ovußalvovra ek THs bmoßerews, GAA 
kal el un eotı TO avTd TOVTO broTi- 
Oecbarei BovAcı maAAOV yuurasdävaı. 
And of this the whole of the second 
part of the Parmenides gives a de- 
tailed illustration. Of. Phxdo, 101 
D: eiöerıs adrijs tis bmoßegews Exar- 
To, xalpeıv eans ay Kal odK Amukpl- 
vaio, ews by Taam’ exelyns öpunderra 
oKévato, el cor GAANAOLS Euudwvei 7} 
diadwver; ered) de exelyns aurnsdcor 
oe d1ddva1 Adyor, a@cavTws ky d5idolns, 
BAAnY ab brdbeow Sroleuevos, iris 
Tay kvwlev BeArlorn palvoito,ews ext 
Tt ikavdy €dOots, Gua de odk Gy Gupoto, 
domep of avrıAoyırol mepi Te THS Ap- 
xis Sdiadeyduevos kal tay e exel- 
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The method seems to have been motived not only by 
the Socratic teaching, but also by the Eleatic dialectic 

as worked out by Zeno ;*° Zeno, however, only aims at 

refuting the ordinary notions by inference; Plato, as a 

true Socratic, has for his ultimate end a positive result, 
an exhaustive definition of the concept. And as he 

insists that with each assumption its opposite also shall 

be thoroughly sifted, in the manner described—his 

method where fully carried out, as in the Parmenides, 

takes the form of an antinomic exposition, the ultimate 

aim of which is, by refuting one-sided presuppositions, 

to establish those that are true. But however great 

may be the value set by Plato upon this hypothetie 

development of the concept, it is still, as he himself 
says, only a preparation, or, more exactly, a moment in 

the dialectic method—a part of that which Aristotle 

uns apunuevwr, elmep BovAow rı Tay 
bytwy edpeiv. (P. 100 A treats, not 
of the proof of the principles, but 
their application to particulars.) 
Meno, 86 E: cvyxépnoov e& trro- 
Oécews atrd aromelohaı. . .Aeywde rd 
eE bmoßenews Hde, Somep of yewpe- 
Tpat TOAAGKIS GkKOTOUYTGL. ..el ev 
eorırodto Td xwplov ToLovToY olovra- 
pa Thy doßeicav aurdv ypapudy mapa- 
relvavra, EANelreıy ToWbrp xwpie, 

oloy by abrb Tb raparerauevor 7} EAAO 
wt ovußalveıy pot Sorel, Kal BAADo al, 
ei ädlvarbv cori TadTa madeiv. Cf. 
Rep. vii. 534 Bsq. There is only 
an apparent contradiction in the 
Cratylus, 436 C sq., where the re- 
mark péyioroy de 001 €orw TeKunpiov 
bri our CoparraTijs GAnbelas 5 TiOE- 
Hevos* ob yap ty more olTrw Eluudw- 
va hy aitg@ ärayra is met by the 
answer: GAAG TodTO uev, & yale 

KpartaAe, oVdev eoriw AmoAoynus * 
ci yap To mp@rov oparels 6 rıdeuevos 
TaAAa on mpds Tour’ eBıalero Kal 
aitG Euubwveiv hvaykalev, ouder 
aAromov... Ta Aoıma maumoAAa Non 
bvra émbueva ÖwoAoyeiv GAANAoıS* 
der 5h wep) THs dpxiis mavrds mpdy- 
karos mavr) dvdpt roy morty Ad-yor 
elva kal Thy mOAAHY arelır, etre dp- 
OGs elite un umbreırau * Ekelvns de efe- 
rardelons ikav@s,raAoımackelvn pal- 
verdaı emöueva‘ for it is afterwards 
shown that Cratylus’ onesided sup- 
position beeomes involved in con- 
tradictions in its consequence—be- 
cause the e¢px7 has no real proof. 

s This he shows by the intro- 
duction and investiture of the 
Parmenides: the whole procedure 
of the dialogue reminds one forci- 
bly of Zeno’s method. Cf. vol.i. 494, 
496 sqq. 
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‚ calls induction: for its aim is to enquire into the 

truth of concepts, and to make possible their right 

definition. If the presuppositions of unphilosophie con- 

sciousness are subjected to this treatment, they are 

refuted and annulled in the Idea; if it is applied to 
philosophic propositions, as in the Parmenides, these 
receive their dialectical establishment and more exact 

determination: but if by this process we have arrived 

at the Idea as the Unconditioned—the indirect develop- 

ment of thought must give place to the direct, the 
analytic to the synthetic. 

We have remarked before that the speciality of the 

Synthetic method lies, according to Plato, in Classifi- 

cation or Division. As the Concept expresses the 

common attribute wherein a number of things agree, 

Division expresses the differences by which a class is 

87 Brandis (Gr.-röm. Phil. ii. a. 
264) calls this EE ümuherews oKo- 
zeiv a higher process of dialectic 
completing Division. He has gene- 
rally brought out this side of 
Plato's dialectic acutely and cor- 
rectly; but I cannot agree with 
him here. The object is not to 
find a corrective for Division, but 
to determine the truth of the dmo- 
Gécets, i.e. the right mental grasp 
of the Concepts on which an en- 
quiry proceeds: and this is exem- 
plified in the Meno,the Parmenides, 
and the Protagoras before them, 329 
C sqq. And again, this é brobécews 
okomeıv seems to me not to be es- 
sentially separate from the elements 
of Dialectic above mentioned (form- 
ation of Concepts, and Division), 
but to belong to the former of them, 
as the critico-dialectical test of 
rightly applied Induction. I can- 
not, either agree with Ieyder(Com- 

parison of Aristotelian and Hege- 
lian Dialectic, i. 99 sqq.-113 sqq.) 
in thinking that the hypothetic- 
dialectic process aims not so much 
at the introduction and verification 
of means whereby Concepts in 
themselvesare explained or limited, 
as at the introduction and verifi- 
cation of certain Combinations of 
Concepts. Apart from what I have 
observed (note 76), this view will 
not agree with Plato’s own expla- 
nations, that throughout, the object 
of this process is only to test the 
ümoßeceıs. the correctness of the 
leading Concepts. Heyder cannot 
quote Arist. Metaph. xiii. 4, 1078 
b. 25 on his side, and with as little 
reason can he appeal to the pro- 
cedureof Plato’s Parmenides, which 
is expressly concerned with in- 
vestigating the Concepts of Unity 
and Being. 
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separated into its kinds.** He, therefore, who would 

make a right division must not introduce arbitrary 
distinetions into things, but seek out those already 

existing in them—the natural articulations of the con- 

ceptual group.” For this purpose two things are to 
be observed: that the division is to be according to- 

real differences of Kind, not merely Quantitative dis- 

parity; and that the intermediate links by which the 

lower kinds are connected with the higher ure not to be 

passed over.”’ The former is necessary in order to obtain 
a logical, and not a merely external division; *! the latter, 

that we may judge rightly the relation of concepts, and 

learn to combine the unity of the class with the multi- 

§ Pheedr. 265 E(v. p. 199 ?); Polit. 
285 A: bia de 7d un Kar’ elön auv- 
eıdiodaı aromeiv Siatpoupevous TAUTG 
re rooodrov dlahepovra EuußarAov- 
ow ebdbs eis Taurby Öuoıa voulaayres, 
kal roivavrlov ab Tobrov dpaow 
Erepa ol karü uepn ÖLaıpouvres, deor, 
bray pty Thy Tey moAA@Y TIS TpÖ- 
Tepov aic@nrat Kowwrlay, um mpoa- 
dloracba mplv dy ev abt? Tas Siado- 
pas iin mdoas, drdca mep Ev eldenı 
kelvraı, Tas dt ab mavrodarmäs avomol- 
orntas, Stuy ev mAnderıw dp0Go1, 
pp) Suvardy elvar Svowrovmevoy mav- 
eodaı, mplv dy Ebumavra TH oikeia 
eyrbs pias duoidrntos Epkas yévous 
twos obola mepiBadrnrat. 

This is the tTéuvew Kat’ &pOpa 
so often insisted on by Plato: 
Pheedr. loc. cit. Ibid. 272 D: kar’ 
elön Te Siaipetobar ra dbvTa Kal ula 
ka nal’ Ev Exagroy mepiAauBdvew. 
277 B: ka0’ aird re way Öpllerdaı.... 
Öpırduevbs Te mdAıv kat’ elön MEexpı 
Tov atuhrov reuvew, Polit. 287 C: 
karü péAn rolvuv abräs ofoy lepeiov 
Ötmp@ueda. Rep. v. 454 A: the 
main reason of lristie error is Td 

un Ödbvaordaı Kar’ dn Sicupormevoe 
Tb Acyöuevov emurkoreiv, GAAG Kar’ 
add Td bvoua Side TOD Aexdevros 
Thy évavtiwow, Cf. note 92. 

% Polit. 262 A: un owırpdv pd- 
pıov Ev mpds meydAa kal TOAAG Abaı- 
p@nev, umde eldovs xwpis' dAAG Td 
Mépos Gua eldos &xerw. 

*! Cf. foregoing note and Polit. 
263 A sqq: yévos kad uepos ds ov 
TavTdv earov, GAN’ Erepov GAAHAOW 
.. 156s Te Kal uepos Erepov dAATAwr 
elvat, . .s eldos utv bray j Tov, Kad 
Hépos avTd Avaykaloy elvar Tov mpd- 
yuaros, Srourep ty eldos Adynrar* 
ue£pos de eldos ovdeuia ävdıyn. We 
get a hint of this distinetion in the 
Protagoras, 329 D, in the question 
(anticipating Aristotle's distine- 
tion of duowpepes and &vouorouepts) 
whether the alleged parts of vir- 
tue are as distinct as the parts of 
the face (nose and mouth, for in- 
stance), or only &omep r& Tod xpuood 
uöpıa oddity diapépa ta Erepa Tay 
érépwy GAAhA«y Kal Tov bAov, KAN’ 
N meyedeı Kal apınpörnti, 
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plieity of that which is comprehended under it.”? The 
first is conditioned by the second; for only by a 

regular progression from universal to particular can 

we be sure that the kinds are rightly determined, and 
that merely collective concepts are not confounded 

with concepts of kind.% The problem is to survey 

logically, by means of a complete and methodical 

®2 Phileb. 16 C: it is one of the 
most important discoveries, a true 
fire of Prometheus for science, os 
et Evds uev wad ek ToAAGY bvTaY TOY 
del Aeyouevwv elvat,mépas de Ka) ame- 
play Ev aurois Ebuburov Exövrwv. 
deiv oby Huas TobTwy otTw ÖLakero- 
Tunuevwv del ulav id€ay wep) mavrds 
Erdorore Oeucvous (nreiv' ebphoev 
yap Evovoav* av ody ueraAdßwuer, 
pera ulav Svo ei mws einl, akomeiv, ei 
Se un, Tpeis H Twa UAdroy Apıdubr 
kal av Ev Exelvwy Ekanrov (we 
should either read x. tv ev exeivo 
&«. with Stallbaum, ad loe., or kal 
ev éxelvwy Ekaorov) maAıy woabtws, 
nExpı mep by 7d Kar’ apxas ev um 
Sri Ev Kal TOAAA Kal ümeıpd eore 
peovoy %5n Tis, GAAK Kal Groce’ Thy 
Sé Tov amelpou idéav mpds Tb mAnBos 
Hh mpoobepei, mply ay Tis Thy apil- 
pov adrod mdvta Karlin Tov petatd 
Tod Amelpov TE Kal Tov evös‘ TÖTe 
D Non To Ev Exavroyv Tay wWayTwy eis 
To ümeipov wedevra xalpeıy eav. This 
is revealed of the gods: of de viv 
tay GvOpdrwy cupol Ev uev, Ömws by 
TUxXwot TL TOAAG OGrTov Kal Bpadv- 
Tepov motovat Tov deovros, meta de 
Tb Ev üreipa edOdss Ta BE péoa 
avtovs expevyet, ols diaKkexdpiora 
To Te ÖlaAektık@s maw kal Td Epi- 
OTIKGS nuas moreiodaı mpds GAAN- 
Aovs obs Adyovs (with the latter 
ef. ibid. 15 D; Phaedr. 261 D; Rep. 
vii. 589 B). Schaarschmidt, Samml. 
d. plat. Schr. 298 sq. tries to show in 

this place a misunderstanding of 
Aristotle’s statements as to the ele- 
ments of the Ideas, and a consequent 
proof of the spuriousness of the Phi- 
lebus. It has been, however, already 
pointed out (p. 398 sq.) that Aris- 
totle used the Philebus as a work 
of Plato’s ; and Schaarschmidt's ob- 
jection really rests on an incorrect 
interpretation of the passage before 
us. We have not to do here with 
the question as to the final meta- 
physical elements of things (still 
less, as Schaarschmidt says, with 
those of material things as such), 
but simply with the logical per- 
ception that in all Being there is 
unity and multiplicity, so far as on 
one side every class of existent 
may be reduced to one generic con- 
cept, and on the other every generic 
concept is brought before us in a 
multiplicity of individuals. This 
multiplicity is not merely an 
unlimited multiplicity (&eipos), 
but also a limited, in so far as the 
generic concept resolves itself, not 
directly into an indeterminate num- 
ber of individuals, but into a de- 
terminate number of species and 
subordinate species in succession : 
the indeterminate manifold of in- 
dividuals, susceptible of no further 
articulation, only begins with the 
lowest limit of this conceptual divi- 
sion. I fail to see anything un- 
Platonic in this. 
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enumeration of its divisions and subdivisions, the 

whole area included under a class; to follow all the 

ramifications of the concepts to the point where their 

regular co-articulated series ends and the indefinite mul- 
tiplicity of the phenomenon begins. By this method 

it is shown whether concepts are identical or diverse, 
in what respect they fall or do not fall under the same 
higher idea; how far they are consequently allied or 

opposed, capable of combination or the reverse,—in a 

word, their reciprocal relation is established, and we 

are enabled by this knowledge to make a methodical 

descent from the highest universal to the particular, 

to the very confines of the ideal world.“ But while 

insisting on the continuity of the progression and the 

completeness of all intermediate links, Plato as con- 

stantly urges that we should start from the simplest 

divisions. What he prefers, therefore, is bisection, 

which becomes quadrisection, when two grounds of 

division cross :*° but where such a classification is imprac- 
ticable, some other must be chosen which approaches 
dichotomy as nearly as the given case will allow.” 

#3 Polit. 262 B (cf. 264 A): a 
more hasty procedure has some- 
thing wrong about it ; GAAd yap, & 
plre, Aermroupyeiv (to go immedi- 
ately into details) ob« aaparés, dıa 
neowv BE dopadeatepoy levar Téu- 
vovras, Kal mwadAov ideas ty Tıs 
Tpootvyxdvot. Toto de Siapeper Td 
may mpos tas (nrnoes. An ex- 
ample of this faulty procedure is 
then given in the division of man- 
kind into Hellenes and Barbarians, 
in which one step is taken from the 
most universal to the most par- 
ticular, and the mistake is made of 

treating the infinitely various raecs 
of non-Greeks as one race. 

* V. supr. notes 92 and 72. 
Plato has no fixed phrase for the 
division of Genus and Species ex- 
pressed in this and the related pas- 
sages : yévos (which is not frequent) 
and eldos are equivalents with him 
(e.g. Soph. 258 D; Polit. 262 D 
sq-; 263 A; vid. supr. note 91), and 
in Tim, 57 C sq. he absolutely uses 
the former=species, the latter= 
genus: Tay Tots eldeot yévn. 

% ord mAdros and kara unkos 
reureıv. Soph. 266 A. 
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A completed logical system is not to be found in 

Plato ; and neither by inferences from his own method, 

nor by combination of single incidental expressions, are 

we justified in supplying this want. The whole gist 

of the question is, How far did he enunciate the laws of 
thought (which, in common with every reasoning man, 

he must certainly have followed)—in the shape of 

logical rules, and systematise those individual ob- 

servations concerning the forms and conditions of our 

thought which occasionally obtruded themselves upon 

him—into a distinct theory ? This he has only done in 

the two points that have just been considered. For 

the rest, his writings do indeed contain hints and germs 

of the later logic, but no comprehensive combination 

and development of these. Thus he sometimes says 

that all our convictions must agree; that contradic- 

tory determinations cannot at the same time belong to 

one and the same thing:”® that it is a proof of error, if 

concerning the same thing the opposite in the same 

reference is affirmed.*® Healso declares that knowledge 

96 Phileb. loc. cit.; Polit.287 C: 
Kata meAn Tolvuv adtas .. . Siaipoue- 
Oa, ered) Sixa advvarodper* der yap 
eis Toy eyybrara OTt udAıora Teure 
Gpıdudv det. The Sophist (218 D- 
231 E-235 B sq.; 264 C sqq.) gives 
elaborate instances of dichotomy 
carried out in detail: ef. Polit. 258 
B-267 C; 279 C sqq. 

” E.g. Phedo, 100 A; Laws, v. 
746 C. 

% Rep.iv.436 B:5nAovörırauröv 
äavayrla moıeiv 7) mAoxeıy Kara Tal- 
Tov ye kal mpds Tabrdv ovK EdeAhceı 
Gua, dore edv mov evplokwuey dv 
avrois radra yiyvdpeva, eitöuel« 
örı ob TadTdv Fv GAAG TAElw, Pheedo, 

162 D; 103C; Theet.190 B. In 
the world of phenomena, opposite 
properties are seen combined in 
one subject: but, according to 
Plato, as will be shown presently, 
these properties do not belong to 
the things simultaneously: they 
are detached in the flux of Becom- 
ing: and the subjects themselves 
are not simple but composite sub- 
stances: so the properties are not, 
strictly speaking, found together 
in One and the Same. Cf. Rep. 
loc. cit. ; Pheedo, 102 D sqq. ; Parm. 
128 E sqq.; Soph. 258 E sqq. 

9 Soph. 230 B; Rep. x. 602 E. 



LOGIC. 209 

can only exist when we are conscious of the reasons for 
our assumptions.! But though we may here recog- 

nise the two laws of modern logic—the Law of Con- 

tradictories and that of the Sufficient Reason,!°! Plato 

nowhere says that all rules of thought may be reduced 
to these two propositions. -He has indeed enunciated 

them, but he has not yet placed them as the most uni- 

versal principles at the apex of the science of thought. 

Further, when he investigates the nature of concepts, 

the combination in them of the One and the Many, the 

possibility of their being connected, their mutual com- 

patibility and incompatibility, the relations of Genus 

and Species,—in all this he considers concepts, not as 

the product of our thought, but as something actually 

and absolutely existing independently of it: Logic is 

still veiled in Metaphysics. These enquiries, and others 

connected with them, into the conditions of truth and 

error, we must for that reason relegate to another 

place. In the remark that all discourse consists in the 

union of the concept of a predicate with that of a sub- 

ject ;'°? and that thought, as discourse without sound, is 

nothing else than affirming or denying, !% we can trace 

100 Cf. p. 174 and Tim. 28 A, bination of the évoua denoting an 
 Tennemann, Syst. d. plat. 

Phil. ii. 217 sqq.; Brandis, ii. a. 
266 sq. 

2 Soph. 259 E: if the combi- 
nation of concepts is denied (as by 
Antisthenes), the possibility of dis- 
course is taken away: dia yap Ti 
GAAhAwY T&v eld@v oUuTAOK)hY 6 
A yeyover juiv. Ibid. 26 B: mere 
övöuara, like Lion, Goat, Horse, 
and mere verbs like Baölfeı, rpéxet, 
kadeldeı, give no continued mean- 
ing: this is only given by the com- 

ovoia with the fpjua expressing a 
doing or not doing. 

198 Theet. 189 E: 7d de Öta- 
vociodaı ap’ brep eye Kadeis ... Adyov 
dv abth mpbs aithy i Wuxn dekep- 
XeTaL...avTh Eauryv epwraoa Kal 
Amorpivouern Kal pdcKkovoa Kal ov 
$dorovea, So Soph. 263 E (v. supr, p. 
158, 17), and immediately, kai why 
ev Adyots abrol Youey bv,.. dow 
re Kal arédpacw—opinion (Ödfa) is 
therefore an affirmation or denial 
without discourse, 
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only the first, though very important, beginnings of 

the theory of judgments. Still less can a doctrine of 
syllogisms be derived from Platonic intimations ;!% 

and though, in the method of divisions, there is fore- 

shadowed the demonstrative process by which Aristotle 

descends from the universal to the particular, we must 

remember that it is precisely the syllogistie medium 

of this progression that is here wanting.’ On the 

whole, therefore, though we cannot but recognise in 

Plato essential elements of the Aristotelian logic, it 

would be a mistake to force these out of their original 

connection in order to construct from them a Platonic 

logic on a later model.!6 
In relation to his scientific method, Plato also dis- 

cusses the question of the significance of language for 

Philosophy. An opening for such a discussion was 

given him on several sides.!” Among the older philo- 
sophers, Heraclitus especially had laid stress on lin- 

1% E,o, the passages quoted p. 
174, 12: ef. Polit. 280 A; Crat. 
412 A; Phileb. 11 B. 

105 Aristotle speaks clearly as to 
the difference of the two methods, 
Anal. Prior. i. 31; Anal. Post. ii. 
5. He calls Division olov aodevns 
ovAAoyiomes, and points out that 
its defect lies in the minor being 
assumed without demonstration 
(o.g. tvOpwmos (Gov, &vOpwros me(ör). 
He is therefore enabled to say 
(Soph. Elench. 34, 183 b. 34), 
without disparagement of Plato's 
Division, that the subjects treated 
of in the Topies (among which the 
Conclusion stands in the first series 
— here the Conclusion of Proba- 
bility—) have never before received 
any scientific discussion. 

106 Tennemann makes this mis- 
take, loc. cit. pp. 214-259: though 
he observes correctly enough that 
we must not (as Engel does in his 
Enquiry into a method of develop- 
ing the Logic of Plato’s Dialogues) 
lay down, in an exposition of his 
logic, all the rules actually fol- 
lowed by Plato. Prantl’s procedure 
(Gesch. d. Log. i. 59 sqq.) is much 
more accurate. 
„ 17 Cf. on what follows Classen, 
De Gramm. Gr. Primordiis (Bonn, 
1829), p. 15 sqq.; Lersch, Sprach- 
philos. der Alten, i. 10 sqq. ; ii. 4 
sqq.; Steinhart, Pl. WW. ii. 535 
sq.; Steinthal, Gesch. d. Sprach- 
wissensch. bei Gr. u. Rom, 72 
sqq. 
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guistic expression ;!"® and indeed the Greeks in general, 
with their quick wit and ready tongues, were fond of 
deriving and playing upon the words they used.' 
Various sophists had afterwards occupied themselves 

with philosophical questions,'!® while at the same time 

the Sophistic art of disputation necessitated a closer 

study of forms of speech, and the relation of expression 

to thought.'" Of the same date are also extant en- 

quiries of Democritus concerning Speech ;'!? and it is 

clear from the Platonic Cratylus that in the school of 

Heraclitus the principle that everything has its natural 

name, and from names the nature of things is infallibly 

to be known '!*—had led toendlessand most arbitrary play 

upon etymologies. This seems to have been likewise the 

case in the School of Anaxagoras.!'* Among the Socra- 

108 We cannot, however, point 
out any really scientific enunciation 
of his on speech (cf. vol. i. 588, 
2), and even Schuster (Heracl. 318 
sq.) does not appear to have made 
much of this point. Even if He- 
raclitus did say that speech was 
given to men by the gods, or re- 
marked incidentally that the very 
name shows the Being of the thing 
(both of which are possible), this 
would not warrant our ascribing to 
him a definite theory of speech. 
Still less can any such thing be 
sought for in Pythagoras or his 
school: ef. loc. cit. 410, 1. 

19 Cf. the instances quoted by 
Lersch, iii. 3 sqq. from poets. 

Ne Of. vol. 1. 932 sq. 
MV, loc. cit. 913 sq.: ef. p. 903. 
m2 Of, vol. i. 745, 1: and Diog. 

ix. 48, who names some of De- 
mocritus’ writings on verbal ex- 
pression. 

18 Crat. 383 A ; 428 E sqq.; 435 
D; 488 C; 439 A; 440 C; Lersch, 
i. 30; and Lassalle, Heracl. ii. 394: 
compare Hippoer.’De Arte, ii. b. i. 
7 K: ra uev yap dvduara pibotos 
vouodernuara eotı. But we cannot 
draw any inference from this as to 
Heraclitus’ doctrines: as Steinthal, 
loe. cit. 90, remarks, Hippocrates 
continues, Ta de e%Sea ov vouode- 
Thuara GrAAG BAaoThuara; he knows 
the doctrine of Ideas, and, with 
Plato (v. subt. p. 213), attaches 
greater importance to the know- 
ledge of concepts than the know- 
ledge of names. We have no right 
to derive what he says on the latter 
from Heraclitus, especially with 
the Cratylus as a much more ob- 
vious source for him to draw on. 

4 Crat. 412 C sqq. Plato here 
says that the name of the Ölkaror 
is thus explained by the supporters 
of an universal flux in things 

P2 
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tics, Antisthenes had written on names and languages as 

connected with his dialectical theories." And to say 

nothing of these predecessors, it was necessary for a 

philosopher like Plato,''® who distinctly acknowledged 
the close affinity between speech and thought, to 

make up his mind as to the significance of language for 

knowledge. It was of the greatest consequence to the 

Ideal philosophy to ascertain what worth attached to 

words, and how far a true imitation of things might 
be recognised in them. His ultimate conclusion, how- 

ever, is only this: that Philosophy must go her own 

way independently of Philology. In the Cratylus!” he 

shows that language is by no means to be regarded as 

the product of an arbitrary enactment, of which each 

man may dispose as he likes: for if there be any truth, 
and if everything has its determinate essence, those 

names alone can be true which, corresponding to the 

nature of things, instruct us with regard to their 

essence ;''!8 which, in other words, rightly imitate 

things. This is the problem of speech: to provide us 

with a picture, not of the external phenomenon, but of the 

there is asomething which pervades 
the flux, and emırporeveı Ta AAG 
adyra Siaiidy; and the name Ala is 
connected with this. If we inquire 
what this is, one answer will be, 
the Sun ; another Fire; a third, not 
Fire itself, but 7d depudv 7d ev 7a 
mupl évév: while a fourth, ridi- 
euling them all, will make the 
Sixaov equivalent to Anaxagoras’ 
vous. Cf. Pt. i. 804, 1. Plato 
seems to have some definite treatise 
in view which brought all these 
etymologies together ; for Hermo- 
genes says, 413 D, palver mo, & 

Sexpares, TaUTa ev AKmkoeva Tod 
kat odk abrooxedidleıv, 

15 Cf. part i. p. 250, 7. 
Ne V. supr. p. 158, 17 ; and note 

103 of this chapter. 
"7 Cf. on the interpretation of 

this dialogue Schleiermacher, Pl. 
W. ii. 2,1 sqq.; Brandis, ii. A 284 
sqq.; Steinhart, Pl. W. ii. 543 
sqq.; and specially Deuschle, Die 
Plat. Sprachphil. (Marb. 1852), who 
is followed almost throughout by 
Susemhl, Genet. Entw. 144 sqq. 

ıs V, 385 E-390 A. 
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essence of things ;'!* and this it accomplishes by express- 

ing the properties of things in sounds, which require cor- 
responding conditions and movements on the part of 

the organ of speech.’ On the other hand, however, 

as Plato remarks, we must not forget that a picture 

never completely reproduces its subject; and that as 

in painting, that other art of imitation, there are better 

and worse artists, so also the makers of words may have 

committed mistakes which perhaps may run through 

a whole language.'*! This may explain why particular 

words are not always logically formed,'” and why, as a 

whole, they do not represent one and the same view of 

the world. There are many etymologies, for instance, 

on which the Heraclitean doctrine of the flux of all 

things is based ;!*° but against all of them others might 

be advanced with equal conclusiveness to support the 

opposite view.!** Accordingly we must allow that ca- 

price, custom, and common consent have each had a 

share in language,!** and we must consequently give up 

seeking in words a knowledge of things.!”® As the first 

naming presupposes a knowledge of the things named,!”’ 

we must, like the first word-makers, turn our attention, 

not to names, but rather to the things themselves,'** 

and acknowledge the dialectian to be the superior critic, 

who has to overlook the work of the language-maker, 

119 492 C-424 A; 430 A, E. mologies which are accumulated 
12° Motion, e.g. by R; smooth- and pushed to the absurdest 

ness by L; size by A, &e. pp. 424 lengths in 391 D-421 E, and 426 C. 
A-427 D. 124 436 E-437 D. 

1 428 D-433 B; 436 B-D. 125 434 E-435 C. 
2 434 C sq. 126 435 D-436 B; 438 C sc. 
"3 We get a parody of the 127 437 E sqq. 

Heraclitie style in the purposely 128 439 A sq.; 440 C sq. 
exaggerated und extravagant ety- 
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and decide on the correctness or incorrectness of the 

names bestowed.!” Dialectic alone is that which go- 
verns and perfects all other arts: and philological en- 

quiries only afford another confirmation of this truth. , 

We have now considered separately the two con- 

ditions of philosophie activity,—philosophic impulse 

and philosophic method. It remains to show how, in 

the union of these, Philosophy as a whole developes 

itself in man. Plato, after some imperfect and partial 

hints in the Symposium,!*! gives a full representation 

of this process in the Republic. The groundwork of 

all culture and education is here said to be Musie (in 

the larger sense given to the word by the Greeks) and 

Gymnastic: a harmonious blending of the two will 

temper the soul aright, and free it alike from effemi- 

nacy and rudeness.'*? The chief thing, however, and 

the only direct preparation for Philosophy is Music. 

The ultimate aim of all musical education is that chil- 

dren growing up in a healthy moral atmosphere should 

get a taste for all that is good and noble, and accustom 

129 389 A-390 E. cit. p. 8 sq. : so Classen, loc. cit. p. 
130 Deuschle, loc. cit. pp. 8-20, 

points out all that is strietly gram- 
matical in Plato, besides these phi- 
lologieal diseussions: some points 
are borrewed from his predecessors, 
others are Plato's own. Among 
them are the distinction of dvoua 
and pia (Soph. 259 E; 261 E sqq. : 
v. supr. note 102; Thext. 206 D; 
Crat. 399 B; 425 A; 431 B, and 
passim: cf. Eudemus ap. Simpl. 
Phys. 21 b. Deuschle points out 
that the fnua is not merely the 
verb in the sense of Time, but every 
denotation of the predicate ; loc. 

45 sq.): the concept of erwruula 
(Parm. 131 A; Pheedo, 103 B, et 
sepius ); the division of the letters 
into Vowels, Semivowels, and Mutes 
(Phileb. 18 B sq. ; Crat. 424 C; ef. 
Thet. 203 B); Number (Soph. 
237 E); Tenses of the Verb (Parm. 
151 E-155 D; 141 D, alibi); Ac- 
tive and Passive (Soph. 219 B; 
Phil. 26 E). 

131 V, supra, 193 sq. 
132 Rep. ii. 376 E sqq., and spe- 

cially iii. 410 B sqq.; ef. Tim. 87 
C sqq. 
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themselves to practise it. Musical education must 
result in love of beauty, which is in its nature pure and 

undisturbed by sensuous admixture.'* (Here, also, Eros 
‚is the beginning of philosophy.) This education, how- 

ever, is as yet without intelligence (Adyos), a thing of 

_ mere habit ;!*° its fruit is at first ordinary virtue, guided 

by Right Opinion ; not philosophie virtue, ruled by scien- 

tific Knowledge.'*® To attain this, scientific education 

must be added to musical. But the highest object of 

science is the Idea of the Good; and the inclination of 

the spirit to this Idea is its highest problem. The turn- 

ing towards true existence is in the beginning as painful 

to the spiritual eye as the vision of full sunlight to one 

who has lived all his life ina dark cavern. On the other 

hand, he who is accustomed to the contemplation of 

Being will at first only grope about uncertainly in the 

twilight of the world of phenomena, and so for a 

while appear to those who inhabit it as an ignorant 

and incapable person. The inference is, not that 

this turning to perfect truth should be unattempted, 

but only that it should be accomplished by natural 

gradations.'*? These stages or steps are formed by all 
the sciences, which, pointing out the inherence of 

8 ty Somep ev tyiew@ té7yw oi- 
kouvres of véot dard TavTds wPEA@vTaL, 
Ömddev ty abrois amd tay Kad@y 
Epywv N mpds dw } mpds axohy Tı 
mpoaBdary, domwep atipa depovoa ard 
Xpnorav térwy üryleiav, kal edOds 
ex madlwy AavOdvy eis öuoısrnrd Te 
kat giAlay kal Euubwvlav TE Kadr@ 
Ady Hyouga, ep. iii. 401 C. 

™ Rep. 402 Dsqq.; 403 0: de? 
de wou reAevräv TA uovoına eis TA 

Tov KaAov Epwrikd. 
185 Cf. note 133; Rep. iii. 402 

A ; vii. 522 A (musical education is 
fect madevovoa ... ovK emioThuny 
mapadıdouca ... udOnua obdey iy Ev 
avTn). 

186 Cf. Symp. 202 A, and supra, 

p- 175 sq. 
187 Rep. vi. 504 E sqq.; vil. 514 

A-519 B; cf. Thest. 173 C sq. ; 
175 B sq. 
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thought even in the sensuous form, at the same time 

induce consciousness of the inadequacy and contradic- 

toriness of the sensuous Perception. The mathematical 

sciences, e.g. (including Mechanics, Astronomy, and 
Acoustics), are a middle term between the ordinary 

Perception or Opinion attaching to Sense, and pure 
sciences, just as their object, according to Plato, stands 

midway between the Idea and the Phenomenon. They 

are distinguished from Opinion, as being occupied with 

the Essence of things, with the common and invariable 

basis which underlies the plurality of different and con- 
tradictory perceptions. And they are distinguished from 

science in the narrower acceptation, as making known 

the Idea, not purely in itself, but in the objects of 

Sense; they are therefore still fettered to certain dog- 

matic premises, instead of dialectically accounting 

for these, and thus cancelling them in the first prin- 

ciple of all, itself without presupposition.’% If, how- 
ever, the mathematical sciences are to be of any real 

use, they must be treated in some other than the usual 

manner. Instead of being pursued only for prac- 
tical ends, and in their application to the corporeal, 

the transition from Sense to Thought must be upheld 

as their proper aim; the pure contemplation of num- 

ber, magnitude, and the like, must be made their 

main object; in a word, they must be used philoso- 

phically and not empirically.'® In that case they 

188 Rep. vi. 510 B sq.; vii. 523 subt. note 158), 62 A; ef. Tim. 91 
A-533 E; and Symp. 210 C sq.; D; Phedo, 100 B sqq. On Plato 
211 C. as a mathematician, v. my Pl. St. 

189 Rep. vii. 525 Bsqq.; 527 A; 357. 
529, 631 B; Phileb. 56 D sq. (v. 
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necessarily lead to Dialectic, which, as the highest and 

best of sciences, forms the coping stone of all the rest ; 

which alone comprehends all other sciences, and teaches 

their right application." 

In the whole of this exposition, the unity and internal 

relation of the theoretical and practical, the two consti- 

tuent parts which together form the essence of Philo- 

sophy, are set forth with more than usual decision. 

Elsewhere Philosophy is viewed, now as Eros, now as 

Dialectic : here it is most positively affirmed, that while 

mere love of beauty is inadequate without scientific 

culture, scientific culture is impossible without love of 

beauty: they are mutually related as different stages 

of one process. Philosophie love consummates itself 

in scientific contemplation.! Science, on the other 

hand, is not a mere concern of the intellect, but is 

also practical in its nature, occupied not with the ex- 

ternal accumulation of knowledge, but with the turn- 

ing of the spiritual eye, and the whole man, to the 

Ideal.? As they are one in principle,'*? they ulti- 

We V, notes 72 and 159. 
1 V,supra, p. 69 sq. and Symp. 

209 E sq.; where the contemplation 
of the pure Idea is discussed as the 
completion of the Art of Love. 

42 Rep. vii. 518 B: (det 3) juas 
vouloa) thy madelay odx olay tives 
erayyerAAduevol paw elvar Toialrnv 
Kal elvaı. acl de mov obk evovons 
ev tH Yuxn emorhuns abeis évti- 
Bévai, olov rupAois dpOarpois dyyır 
dvrWévres ... 6 de ye viv Adyos... o7n- 
nalveı, rabrnv thy evovoay éxdaorou 
Bivauw ev TH WuxH Kal 7d Epyavor, 
@ xaranavddveı Ekacros, olov ei 

Supa un Öuvardv iv tAdws N Ev 

bAw TH ownarı oTpépew mpds Tb 
gavdy ex Tod akorwdous, otTw tidy 
dan TH WuXF ek TOU yryvouevou TeEpt- 
orpemreov elvat, Ews by eis TO Ev Kal 
too byros TO gavdtatoy BSuvaTh 
yernta dvarxéerbat dewuern‘ TodTo 
3 elval payev tayabdy. The pro- 
blem is not €umomou auto Tb öpar, 
GAN’ ws Exovrı méev abrd, our dpOds 
de Terpauuevo ovde BAemovri ot 
et, TodTO dtaunxarnoarda. 533 
O: 7 diarexrinh ueQvdos udvn Tabry 
mopeveras tas broleces avaipovca 
ex’ abthy Thy apxny iva BeBardonrat, 
kal T@ bvTt ev BopBdp~ Bapßapına 
Tit TO THS WuxTs duua KaTopwpvy- 
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mately coincide in their working and manifestation. 
In the Symposium,'* the pain of the philosophie new 

birth is represented as an effect of philosophic love ; 

here it appears as a consequence of the dialectical as- 

cent to the Idea. In the Phedrus, philosophic love 

is described as a wavia; in this place the same is vir- 

tually said of close attention to Dialectic; Dialectic 

at first causes unfitness for the affairs of practical 

life: and it is the very essence of pavia, that to 

the eye dazzled with the vision of the Ideal finite 

associations and relations should disappear.’ Prac- 

tice and theory are thus absolutely conjoined. He 

alone 6 is capable of philosophic cognition who has 

early learned the renunciation of things sensuous; con- 

versely in the Republic (x. 611 D), Philosophy appears 

as the raising of the whole man out of the ocean of 

sense, as the scraping off of the shells and weeds that 

have overgrown the soul; and in the Phedo (64 

sq.), as the complete liberation from the dominion of 

the body—the death of the inner man: thought being 

set forth as the means of this liberation, since by it we 
rise above sensible impressions. In Philosophy, then, 

there is no longer any opposition of theory and prac- 

tice, and the different kinds of theoretic activity 

unite into a whole. All the various forms of knowledge 

—Perception, Opinion, intelligent Reflection—are but 

uevov Hpéua EAkeı kal Avdyeı &vw, anthropology)is essentially nothing 
cuveplOos Kal ocuumepiaywyots xpw- but reminiscence of the Idea; and 
uevn ais SindPouev téxvas. Cf. Eros (cf. supra) is the same. 
ibid. 514 A sq.; 517 B; Theet. 14 215 E.sqq.; v. Parti. 158. 
175 B sq.; Soph. 254 A. 145 Cf. supra, p. 191. 

48 Science, according to Plato M6 Cf, Rep. vil. 519 A sq. 
(as will be shown later on in the 
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stages of philosophic or reasoned Knowledge.” They 
stand to this last, therefore, in a double relation. On 

the one hand, they must be transcended if true Know- 

ledge is to be attained. He who would behold the 
absolutely real must free himself from the body; he 

must renounce the senses, 

47 Aristotle, De An. i. 2, 404 b. 
22, thus gives Plato’s enumeration 
of the stages of theoretic conscious- 
ness: (IIAdrwv) voDv uev rd Ev, ém- 
orhunv dt Ta dVo' povaxds yap eh’ 
Ev: roy de Tod emimedov Apıdudv 
(triad) Sdfav, alodnaıv de tov Tod 
arepeov (four). For further de- 
tails on the passage, v. chap. 7, 
note 103, and my Plat. St. 227 
sq. So in the dialogues, Percep- 
tion and Opinion, or Enyisagement, 
are assigned to the unscientific 
consciousness, directed towards the 
phenomenal world (v. supra, p. 70 
sq.); and the emiornuaı are noticed 
(Symp. 210 C; Phil. 66 B; ef. 
Rep. ix. 585 C) as the next pre- 
liminary stage of pure thought, 
or Dialectic: the highest stage is 
ealled vods (Tim. 51 D), and vovs 
kal ppdynois (Phil. loc. cit.). In 
Symp. 210 C, 211 C, it appears as 
émothun or pdénua; but Plato 
draws a clear distinction between 
the one émorhun, directed towards 
the pure Idea, and the other ém- 
oräuaı, which are merely prepa- 
ratory to it. The most exact 
correspondence with Aristotle's ex- 
position is found in the Time- 
us, 37 B: 86fu and alores are 
there assigned to the Sensuous and 
Mutable (xloris is used alone, 29 
C), while vods and émorhun (aah- 
Gea, 29 C) belong to the Intelli- 
gible and Immutable. Rep. vi. 
509 D sq.; vii. 533 E sq. is only a 
partial deviation from this: ém- 

which draw us away from 

orhun there stands first (vous or 
vénoits are equivalents), didvow 
second, rlorıs third, eikacla fourth. 
The first two, dealing with the In- 
visible, are combined under the 
name of vénois: the two others, 
dealing with the Visible, under the 
name of ööfa. Plato himself tells 
us that emiotnun here is the same 
as vovs elsewhere (as in Symp. loc. 
cit. and Pheedo, 247 C). Auavoıa 
corresponds to the Aristotelian ém- 
orhum, as is clearly shown by 
Rep. 533 D; 510 B sqq.; 511 D sq. 
There is a confusion here between 
the division elsewhere given of 
Knowledge based on Opinion and 
another division, not so important 
from Plato’s point of view—vide 
note 14. By didvoi or émorihun 
Plato means (as Brandis observes) 
exclusively mathematical science. 
This is expressly stated, Rep. vi. 
510 B sq.; 511 C sq., and is a 
natural consequence of his doe- 
trines: mathematical laws are to 
him (vide subter) the sole me- 
diating elements between Idea and 
Phenomenon ; and therefore only a 
knowledge of these laws can me- 
diate between Opinion or Envisage- 
ment and the science of the Idea. 
In enumerations like the above 
Plato allows himself considerable 
laxity, as may be seen from the 
Philebus, 66 B, besides the places 
already quoted. The terminology 
is a matter of indifference. Rep. 
vil. 538 D. 
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pure contemplation, and intervene darkling between the 

spirit and truth; #% he must turn his eyes away from 

shadows and direct them to true Being,'*® must rise 

from the irrational Envisagement to Reason: °° he must 

remember that eyes and ears were given us, not that 
we might revel in sensuous sights and sounds, but to 

lead us, through the perception of the heavenly mo- 
tions and of audible harmony, to order and harmony 

in the soul’s movements.'*!_ We must not stop short at 

conditioned, mathematical thought, which makes use of 

certain presuppositions, but does not analyse them.!?? 

But, on the other hand, the sensuous Phenomenon is at 

any rate a copy of the Idea, and thus serves to awaken 

in us the recollection of the Idea: °? Right Opinion is 

only distinguished from Knowledge by the want of dia- 

lectic establishment.’ The mathematical sciences, 

too, are, in Plato’s view, the most direct and indispen- 

sable preliminaries of Dialectic ; for they represent in 

sensible form the concepts which the philosopher con- 

templated in their purity.’ It is therefore one and 

the same matter with which the different intellec- 

tual activities have to do, only that this matter is 

not apprehended by all as equally perfect and unal- 

loyed. That which is true in the sensuous Perception, 

in Opinion and in reflective Thought, is included in 

48 Phado, 65 A-67 B; 67 D; A; Phedo, 75 A sq. 
Rep. vii. 532 A. 14 V, supra, 174. On account of 

49 Rep. vii. 514 sq. this connection, Right Opinion is 
150 Tim. 28 A; 61 D sq.; cf. actually set by the side of Know- 

supra, 174. ledge and commended: e.g. Theet. 
1 Tim. 47 A sq. 202 D; Phileb. 66 B; Rep. ix. 
152 Rep. vi. 510 B sq.; vil. 533 585 C; Laws, x. 896. 

C; ef. note 72, p. 215 sq. 155 Of, p. 215 sq. 
153 Phaedr.250 D sq.; Symp. 210 
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Philosophy as pure thought: the Idea is there grasped 
whole and entire, its confused and partial appropriation 

having already given to the lower forms of knowledge 
an import, and a relative share in truth.” Philosophy 

is consequently not one science among others, but 

Science absolutely, the only adequate manner of know- 

ing; and all the particular sciences *” must fall under 

this, so soon as they are rightly treated. They thus 

belong to the propzdeutic of Philosophy,'’® and find in 

Dialectic their end; and they are worthless in propor- 

tion and as long as they are withheld from the use of 

the dialectician.’° Nay, even the handicraft arts—con- 

86 As will be proved in the fol- 
lowing sections. 

157 Confined, however, in Plato, 
as we have seen, to the mathema- 
tical branches. 

‘58 Rep. vii. 525 B: the guar- 
dians are to be admonished, er} Ao- 
yorikhy levar kal avdamreodaı adTis 
py ldiwrır®s, GAN’ Ews bv em) Peay rs 
av apibuav picews aplkovra TH 
vohoe: avy they are (525 D) no 
longer öpar& }) arra owuara Exovras 
apiOuors mporelverda, but Tb ey 
Toov te Exactov wav mayrl Kat ovde 
ouiKpdy diapepov, udpidy TE Exov Ev 
éaurg ovdév. Astronomy rightly 
studied is to use the course of the 
stars (529 C sq.) only as an 
example trav GAnbivav, &s Tb by 
Taxos Kal 7 oboa Bpadurns ev Ta 
GAnbia Kal maior Tots AaAmdEnı 
TXTmact popds re mpds LAANAG Hepe- 
Tat Kal Ta evdvta peper. Phileb. 56 
D: of utv yap mov povddas avloous 
KarapiOpnotvTat tTav mepl GpiOudr, 
olov orpardmeda Sto Ka Bois dio 
kal 300 7a auıkpdrara A) Kal ra mar- 
Tov ueyıora‘ of 8 ovK by more 
abrois wuvaroAoußnoear, ei ph 

novdda wovddos Exdorns Tay uuplov 
umdeulav YAAnY BAANS dladepovodv 
wis 8hoe—and the mathematical 
sciences thus treated are ai mep) 
Thy av bvrws pirAocopotyTaY Spuhy. 
Ibid. 57 C. For further details, v. 
supra. 

189 Rep. vii. 534 E: äp’ oby done? 
gol &omep Oprykds (coping stone) 
Tos nahnuarıy  SiadreKtTikh Hiv 
érdyw keiodaı, K.T.A. Ibid. 531 C: 
oluaı de y’ jy 8 eye, Kal 7 Tobrwv 
mavrwy ov dıeAnAldauev uebod0s cay 
Mev em Thy GAANAwY Kowwviay apl- 
Knta Kal Luyyeveıav, Kal EvAAo- 
yO} TavTa, 7) eorw GAAHAdLS oikeia, 
pepe Tt abta@y eis & BovAdueda Thy 
mpayuarelav kal ovx dvovnra movei- 
Oat, ei de wh avdvnra. Cf. note 75. 
Ribbing’s idea that Plato here 
‘identifies’ mathematies with Dia- 
lectie, is, I think, sufficiently dis- 
proved by foregoing remarks. Ma- 
thematies with him are only a 
preliminary to Dialectic, not Dia- 
lectic itself: they have to do with 
similar subjects—number, magni- 
tude, motion, &e.—but are differen- 
tiated by the method of procedure. 
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temptuously as the Republic repudiates them,'® and 
however little worth Plato in reality allowed to them— 

even they, by virtue of their relative share in truth else- 

where conceded, belong likewise to the first stages of 

Philosophy.!*! 
Philosophy is therefore, in a word, the focus which 

unites all the scattered rays of truth in human opinion 

and action; !® it is the absolute consummation of the 

spiritual life generally, the royal art sought in the 

Euthydemus !% by Socrates, in which making or produc- 

ing, and knowledge of the use of that which is made, 

coincide. 

Plato is, however, quite aware that Philosophy is 

never fully and perfectly represented in actuality. As 

early as the Phadrus we find him desiring that no man 

shall be called wise, but only at most a lover of wisdom, 

for God alone is wise.!° So in the Parmenides (134 ©) 
he declares that God alone has perfect knowledge: and 

on that ground he claims for men, in a celebrated 

passage of the Theetetus (176B), not divinity, but 

only the greatest possible likeness to God Still less 

does it appear to him conceivable that the soul in this 
earthly life, among the incessantly disturbing influ- 

ences of the body, should attain the pure intuition of 

truth : 165 even the endeavour for wisdom or the philo- 

sophie impulse, he derives not merely from the inclina- 

169 Vij, 522 B; vi. 495 D. mans. 
161 Symp. 209 A; Phileb. 55 C 168 289.35. 291 B. 

sqq.: ef. Ritter, Gesch. d. Phil. ii. 164 278 D: cf. Symp. 203 E: 
237. Ocay ovdels dıAoroper od’ Eriduuel 

16 Of, Rep. v. 473 B: roy pidd-  copds yerkadar Eorı ydp, 
copov aoplas phoouey emibuunrhy 16 Phedo, 66 B sqq. 
elvat ov ris pev THs 8 ov, GAA 
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tion of man towards wisdom, but also from the feeling 
of ignorance: '’ and he confesses that the highest 
object of knowledge, the Good or God, is only to be 
arrived at with difficulty, and only to be beheld at spe- 

cially favourable moments.! Yet it by no means fol- 
lows from this that what he himself calls Philosophy is 

to him but an impracticable ideal—that he gives to 

the Divine science alone that high significance and un- 

bounded range, and regards human science, on the con- 
trary, as a manner of mental life, side by side with 

other activities equally good and useful. It is assur- 

edly human science developing itself, by a long series 

of means, out of the philosophic impulse, to which in 

the Symposium and Republic he assigns so lofty a 

place; for the engendering of which he gives detailed 

directions ; on which he grounds the whole organism of 

his state ; without which, as a ruling power, he sees no 

period to human misery. The philosophic sobriety and 

moderation of our own times, thankful for any crumbs 

that may be left for thought—was unknown to Plato. 

To him Philosophy is the totality of all mental activi- 

ties in their completed development, the only adequate 

realization of reasonable human nature, the queen 

whom all other realms must serve, and of whom alone 

they hold in fief their allotted share of truth. Whether 

or not this view is well founded, whether Plato con- 

ceives the idea of Philosophy with sufficient clearness, 

whether he does not over-estimate the compass of 

human intellectual powers, or rightly determines the 

16 V, supra, pp. 192, 193. 
197 Rep. vi. 506 E; vii. 517 B; Tim. 28 C; Phadr. 248 A. 
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relation of spiritual activities and the limits of the dif- 
ferent spheres of life—this is not the place to enquire. 

For the further development of the Platonic system, 

we distinguish, in accordance with the foregoing ob- 

servations—Dialectic, or the doctrine of the Idea— 

Physics, or the doctrine of the Phenomenon of the Idea 
in nature— Ethics, or the doctrine of its representation 

in human action. The question as to the relation of 

the Platonic Philosophy to Religion and Art will after- 
wards be supplementarily considered. 
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CHAPTER VI. 

DIALECTIC, OR THE DOCTRINE OF IDEAS. 

Accorpine to Plato, the specific and primary subject- 

matter of Philosophy consists, as already shown, in 

Ideas ; for they alone contain true Being, the Essence of 

things. The enquiry into Ideas, which is Dialectic in 

the narrower sense, must therefore come first in the 

construction of his system: on that foundation only 

can a philosophic view of nature and of human life be 

built up. This enquiry is threefold® (1) Concerning 
the derivation of Ideas; (2) their Universal Concept ; 

and (3) their expansion into an organised Plurality, a 

World of Ideas. 

I. The Establishment of the Doctrine of Ideas.— 

The theory of Ideas is primarily connected with the 

Socratie-Platonie theory of the nature of Knowledge. 

Concepts alone guarantee true Knowledge. But in the 

same proportion that truth. belongs to our opinions 

(for Plato, like other philosophers, starts with this 

assumption '), reality must belong to their object, and 

‘ Parmenides had already said impossible (ib. 905, 3, 4). Simi- 
larly the so-called Hippocr. De 
Arte, e. ii. b. i. 7 Kühn: ra uev 
edvra Gel Öparal Te kal Yırwakeran, 

or expressed ; that only Being could 
be thought (see vol. i. 470, 1). 

a 

This tenet was frequently taken 
advantage of by the Sophists, in 
order to prove that false opinion is 

Ta de uh edvta otre Öparaı alte 
yweoKerat, 
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That which may be known is, that which 
cannot be known is not. In the same measure that a 

thing exists, it is also knowable. Absolute Being is 

therefore absolutely knowable; absolute Non-being, 

absolutely unknowable ;? that which, uniting in itself 

Being and Non-being, lies in the midst between the ab- 
solutely real and the absolutely unreal,—must have a 

kind of knowledge corresponding to it, intermediate 

between Knowledge and Ignorance; it is not the pro- 

vince of Knowledge but of Opinion.’ As certainly, 

therefore, as Knowledge is something other than Opi- 

nion,? so must also the object of Knowledge be other 

than that of Opinion: the former is an unconditioned 

reality; the latter a something to which Being and 
Non-being equally belong. If Opinion refers to the 

Material, our congepts can only refer to that which 

vice versa. 

is Immaterial; and to this 

existence be attributed.? 

2 We shall find this later on in 
the case of matter. 

3 Rep. v. 476 E sq.; vi. 511 E. 
Cf. supra, p. 175 sq. Plato clearly 
expresses his agreement with the 
fundamental position that it is 
impossible to conceive Non-being 
(loc. cit. 478 B: Gp’ ody 7d un dv 
BokdCe; 7) adtvarov Kal dofdoa Tb 
un bv; Evvder der odx & dofdlwv em) 
Tl éper thy Sdtav; N oldv re ad 
dotdfew ev, SokdCew de undev; &e. 
Similarly Thezt. 188 D sqq. (ef. 
Parm. 132 B, 142 A, 164 A), and 

his attack on the sophistical con- 
elusion just mentioned is not di- 
rected against the major proposi- 
tion: he, allows that there can 
be no notion of Non-being, but 
denies that error is the notion 

alone cana full and true 

Plato thus expressly de- 

of Non-being as such. He refers 
error to the notion of relative 
Non-being or Other-being—to the 
confusion and incorrect association 
of notions. Theet. 189 B sq.; 
Soph. 261 A sq.: further details 
subter. 

* Cf. note 147, and p. 170 sqq. 
5 Rep. v. 477 B: ap’ obv Aéyouev 

vt Sdtay elvar; Mas yap od; mörepov 
BAAnY Sivan emiornuns N Thy ad- 
Thy; "AAAnv. ’Em &AAw ipa rerax- 
rat Sdfa Kal em’ BAAW emioThun, 
Kara Thy Any Ölbvauıv Ekarepa THY 
airhs. Obrw. ovKody emothun wer 
en) TE Övrı wépuKe yvavar ws Eor: 
rd ov; opinion, on the other hand 
(478 D), belongs to something 
which being at the same time ex- 
istent and non-existent, is between 



DOCTRINE OF IDEAS. ITS ESTABLISHMENT. 227 

signates the distinction between Knowledge and Right 
Opinion, as the point on which our decision concern- 

ing the reality of Ideas depends. If they are iden- 

tical, we can only assume the existence of the Cor- 

poreal; but if they are different, we must ascribe to 

Ideas, which are underived, unchangeable and im- 

perishable,—apprehended not by the senses but by 

reason alone,—an absolute and independent existence.® 

The reality of Ideas seems to him the direct ‘and in- 

evitable consequence of the Socratic philosophy of 

Concepts. Knowledge can only be employed on true 

existence, on the colourless, shapeless, immaterial 

Essence which the spirit alone beholds.’ If there is any 

Knowledge at all, there must also be a fixed and invari- 

able object of Knowledge,—an object that exists not only 

for us and by reason of us, but in and for itself. Only 

the invariable can be known. We can attribute no qua- 

lity to that which is conceived as constantly changing.® 

the ciAicpivas öv and the mavrws 
un by. 

6 Tim. 51 B: the question is: 
ap’ tori tt wip adtd ed’ éavtod kal 
mayra wept ay A€youey ovTws aiTa 
Kal aita bvta €kasta, A) Taura 
ünep BAérouer, &e. ova dor! To- 
alrnv &xovra adAnbeav, BAAa dE 
odK &rtı rapa Tavra oddau7 ovdauas, 
GAAA udrnv Exdorore elval TI papyev 
eldos Ekdorov vonrdv, 7d de oVdev Kp’ 
Av mAhv Adyos: this question is not 

- to be discussed more fully in this 
place; el de tis bpos Öpıadels ueyas 
da Bpaxewv paveln, ToT uaAıor' 
Oykampısrarov Yevom' ty, ade oby 
Thy ¥ euhv adtds Tidenat Wipov" 
ei pty voids Kal Séta aAnbhs darov 
dbo yévn, mavrdranıv elraı Kad’ abrd 
Taira, avalcOnta bp juay elön, 

voobueva uövov‘ ed, &s Tist gai- 
verat, dda GANOHS vod Siapéper Td 
undev, wav0’ érdo’ ad dia TOD oda- 
Tos alodavdueda, Bereov BeBadrara. 
ÖVo de Aexréov exeivw (here follows 
what was quoted, p. 495). Tovtwr 
5 obrws exdvtwy Suodroynréoy ty 
Mev elvar Td Kara Taira eldos &xov, 
ayévyntov Kal avddAcOpov, ob're eis 
Eaurd' eladexduevov YAO UAAuder 
odre aurd eis HAAO Tat idy, adpator 
de Kal 4AAwY avaicOnzov, ToITO d 5% 
vénots ElAMXEev Emiokomeiv' Tb 3° 
duovupoy Öuoıdv Te exelyw deurepov, 
aiadntbv, yevyntoy, mebopnuevov aet 
yıyvönevöv re Ev tit Tbm@ nal mdAıv 
eneidev AmoAAUuevov, 56k ner’ ai- 
odhrews mepıAnnTöv. 

7 Pheedr. 247 C. 
® Crat. 386 D; 439 C sq. ; Soph. 

a2 
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Therefore to deny the reality of Ideas is altogether to 
annihilate the possibility of scientifie enquiry.’ What 

is here derived from the idea of Knowledge, Plato also 

educes from the contemplation of Being; and, as the 

doctrine of Ideas is, on the one side, a result of the 

Socratic philosophy, on the other, it follows from the 

teaching of Heraclitus and the Eleaties. As Ideas are 

to Opinion in the region of Knowledge, so is true Exist- 

ence to Phenomena,—the Immaterial to the Material— 

in the region of Being. The Sensible, then, is a some- 

thing Becoming, but the end of Becoming is Being.!® 

The Sensible is many and divided; but these many 

things become what they are, only by reason of that 

which is common to them all; and this common ele- 

ment must be distinct from the particulars, nor can any 

notion of it be abstracted from individuals, for these 

never show us that common quality itself, but only an 

imperfect copy." No individual presents its essence 

purely, but each possesses its own qualities in combina- 

tion with their opposites. The manifold just is also 

unjust,—the manifold beautiful, ugly ; and so on. This 

totality is therefore to be regarded as a middle-term 

between Being and Non-being: pure and full reality 

249 B sq.; Phileb. 58 A. Cf. also 
the remarks, p. 174, on the muta- 
bility of Right Opinion and the im 
mutability of Knowledge, and vol. 
i. 602, on the consequences of the 
doctrine of the flux of all things 
which are drawn out in the Cra- 
tylus. 

® Parmen. 135 B sq. 
1 Phil. 54 B: gnu 89 yevérews 

bev €vexa ddpuand te Kal marra 

bpyava Kal maray UAnv mwapatlbecOat 
maicw, Eexdornv dt yéeverw BAAnY 
%AAns obelas twds Exdorns Eveka 
ylyveodaı, £bumasav de yeveow 
ovolas Evera Ylyveodaı Euumdens. 
The doctrine of Flux and the par- 
tial non-existence of the sensible 
will be discussed at greater lengthin 
the beginning of the next chapter. 

1 Parm. 182 A; Pheedo, 74 A 
sqq. 
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can only be conceded to the one absolute self-identical 

beauty or justice, exalted above all opposition and re- 
strietion.” We must distinguish between that which 

ever is and never becomes (Tim. 27 D) and that which 
is ever in process of Becoming and never arrives 

at Being. The one, remaining always self-identical, 

can be apprehended by rational Thought ;—the other, 
arising and passing away, without ever really being, can 

only be the subject of Opinion and Perception without 

Reason : the former is the prototype, the latter the copy. 

The contemplation of Nature leads us to these proto- 
types; for the world is perfect and beautiful, simply 

because it is fashioned after an eternal and unchange- 

able pattern.” Things can only be understood by us in 

relation to their ultimate aim; their true causes are 

those by means of which they become good and fair ; 

and this they are, because they participate in beauty 

and goodness itself, in absolute Existence." Our moral 

life, too, presupposes moral prototypes, the perception | 

of which must guide us, so that our actions may tend 

towards right ends.!? There is, in short, nothing in the | 

2 Rep. v. 479 A sq.; vii. 524 
C; Pheedo, loc. cit.78 D sq.; 103 B. 

18 Tim. 28 A-29 A; 30 C. 
M Of. the passages of the Pheedo 

_ and Timzeus (viz. 46 C sq.; 68 E 
and 100 B-E respectively) to be 
noticed later on. 

» Phiedo, 247 D; 250 B sq., in 
his sketch of the world of Ideas, 
Plato expressly particularises the 
aith Sixaocivn, swppoctyn, ém- 
orhun, together with the Idea of 
beauty ; Thest. 176 E, he speaks 
of the wapabdelyuata dv re dvri 
toTa@ra, Tov wey Oeiou ebdauuovertd- 

Tov, Tov de adeov dhAıwrdrov: Parm. 
130 B; Phiedo, 65 D; Rep. v. 476 
A, of the Idea of the ölkaıov, kaAdr, 
ayabby, &c.; and the highest of all 
ldeas to Plato is, as we shall find, 
that of the Good. Still (as Rib- 
bing remarks, Pl. Ideenl. i. 316 
sq.) we cannot conclude that the 
practical Ideas alone or at any rate 
in preference to the others, formed 
the starting point of the doctrine 
of Ideas. In the Parmenides (loc. 
cit.) and Phedo (78 D; 101 A 
sqq.), together with or even before 
the Idea of justice, those of simi- 
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world which does not point us to the Idea; nothing 
which has not in the Idea the cause of its existence, 

and of such perfection as belongs to it. The dialectical 

exposition of this necessity of the theory of Ideas is 

attempted in the Sophist, and more fully in the Par- 
menides. The first proves, as against the doctrine of 

an original plurality of Being, from the concept of 

Being itself, that the All, in so far as Being belongs to 

it,is also One; '® as against Materialism, from the facts 

larity, equality, unity, plurality, 
duality, greatness, &c., are men- 
tioned, and from the passages 
quoted in the preceding note we 
see how great was the influence of 
Plato’s teleology on the formation 
of the theory of Ideas. It was not 
merely on the basis of a definite 
kind of hypostasized concepts that 
this doctrine arose, but from the 
universal conviction that in all ex- 
istence and becoming the thought 
given by its concept was the only 
true reality. 

16 243 D, Plato asks those who 
suppose two original existences 
(the warm and the cold and the 
like): tf more &pa TovT’ em’ auoiv 
obéyyerbe, A€yovtes Audw kal 
éxdrepoy elvat; TI Td elyar TovTo 
bmoAgBwuev tu@v; mdtepoy Tpirov 
mapa Ta So exeiva, kal Tpla Td mar, 
GAAG wh) BVO Erı KAP ünas Tıdwuer ; 
(That this is not so is not ex- 
pressly proved, nor had Plato any 
need of proof, because the triplicity 
of existence directly contradicts its 
supposed duality, and the existent 
as such is only one, although it is 
a third together with the two ele- 
ments.) ob ydp mov rolv Ye dvoir 
kaAouvres Odrepov oy (calling only 
the one of them an existing thing, 

as Parmenides and the Atomists ; 
ef. Pt. i. 479 sq.; 687 sqq.) aupdrepa 
duolws elvam Aeyere' axeddv uev yap 
auooTtépws (i.e. whether we call 
only the one or only the other an 
existing thing) €v, aAA’ od dvo eirnv. 
’AAnOn A€yets. 7AAA’ Epa Ta dudw 
Bovreode Kadeiy by; “Iows. AAN, 
& iro, pjoouer, kay otTw Ta dvo 
Aecyoır' by vaberrara Ev. "Opddrara 
eipnkas. By this explanation the 
above view seems to me to be per- 
fectly justified. It might indeed 
be objected (Bonitz, Plat. Stud. 
il. 51) that the possibility men- 
tioned by Plato in the above pas- 
sage—that existence itself is sepa- 
rate from the two elemeuts—is 
overlooked. This supposition, it is 
true, is not expressly contradicted by 
Plato, apparently from the reasons 
indicated above; but his design in 
mentioning it can only be to show 
the untenability of the assertion of 
an original duality of existence in 
any sense that could possibly be 
assigned to it. In the case before 
us, this is done by showing the 
contradiction such an assumption 
involves (viz. the necessity of three 
existents instead of the presup- 
posed two). The same argument 
would apply with equal force 
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of moral and mental conditions, that there must be 

some otber Being than that of Sense.!7 The Parmenides 

takes up the question more generally and from a logical 

point of view (Parm. 137), developing both hypo- 

theses, —‘ the One is’ and ‘the One is not ’—in their 

consequences. From the Being of the One, contradic- 

tions arise conditionally; from the Non-being of the 

One, absolutely. It is thus proved that without the One 
Being, neither the thought of the One, nor the Being 
of the Many, would be possible: however inadequate 

may be the Eleatic view of the One Being, and however 

necessary it may be to rise from this abstract Unity 

excluding Plurality, to the comprehensive Unity of 

the Idea. The proper connection of the Platonic 

doctrine, however, is more clearly marked in other ex- 

positions. 

The theory of Ideas, then, is grounded on these two 

main points of view, that, to its author, neither true 

Knowledge nor true Being seems possible without the 

Reality of Ideas. These points of view overlap, and 

are mingled in Plato’s expositions; for the reason why 

Knowledge is impossible without Ideas is this: that 

against the assumption of three, 
four, or any additional quantity 
whatsoever, of original elements: 
and we have really an indirect 
assertion here of what has been 
directly stated in the two other 
cases, that the originally existent, 
qua existent, can only be one. 

7 246 E sq.; cf. Theat. 155 E, 
where those who would allow 
nothing to be real, 4) ob &v övvwvrau 
ample Toiv xepoiv Aaßeadaı, mpdkeıs 
dt nal yerdaeıs Kal wav Tb dopator 

ober Amodexöuevor ws Ev obalas uepeı, 
are treated with unqualified con- 
tempt. 

'8 This view of the Parmenides, 
which I first propounded in my 
Plat. Stud. 159 sqq. and defended 
in the first edition of the present 
work, part i. p. 346 sqq., I cannot 
substantiate with greater detail in 
this place; besides the disserta- 
tions mentioned above, ef. Susemihl 
Genet. Entw. i. 341 sqq.; Ribbing, 
loc. cit. 221 sqq. 



— 

232 PLATO AND THE OLDER ACADEMY. 

sensible existence wants permanence and self-consis- 

tency, without which Knowledge is unthinkable. And 

that the material phenomenon has no true Being is 

proved by the impossibility of knowing it ideally. 

The same conclusion is reached by the Platonic proofs 

of the theory as represented by Aristotle in his work on 

Ideas,!” so far as we are acquainted with that work.” 

The first of these, the Aoyoı &x T@v éricTnuar, coincides 

with the proof above developed— that all Knowledge 

refers to the permanent, self-identical Ideas. The 

second, to &v émi moAA@r, is based on the proposition 

that the Universal which is in all particulars of the 

same Genus, must itself be distinct from these. ‘The 

third (To vosiv rı P8apévtwy), which is closely connected 

with the second, proves the independent existence of 

Ideas, by the argument that the universal concept re- 

mains in the soul even if the phenomenon be destroyed. 

Two other proofs, adduced by Alexander,—that things 

to which the same predicates belong, must be copied 
from the same archetype, and that things which are 

like one another can only be so by reason of participa- 

tion in one Universal,—concur with those already 

quoted from Parm. 132 and Phedo 74. The doctrine 

of Ideas therefore is ultimately based upon the con- 

viction that Reality belongs not to the Phenomenon 

with its self-contradictory divisions and variability, 

but to the Essence of things in its unity and iden- 

tity; not to the sensibly perceived but to the logically 

thought. 

1 Of, my Plat. Stud. p. 232 sq., 20 From Arist. Metaph. i, 9, 

and Schwegler and Bonitz ad loc. 990 b. 8 sqq. 22, and Alex. ad 
Arist. locum, 
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The theory being thus derived, we can also see how 

the hypothesis of Ideas connects itself with Plato’s his- 

torical position. Besides his relation to Socrates, Aris- 

totle refers us to the influence of the Heraclitean 

philosophy, and also to that of the Pythagoreans and 

Eleaties. ‘These systems,’ he says,?! ‘were followed 

by the enquiries of Plato, which indeed on most points 

were allied with the Pythagoreans, but in some par- 

ticulars diverged from the Italian philosophy. From 

his youth he agreed with Cratylus and the Heracli- 

teans, that all things sensible are in continual flux, 

- and that no knowledge of them is possible; and he 

remained true to that doctrine. At the same time, 

however, he embraced the Socratic philosophy, which 

occupied itself with Ethical investigations to the exclu- 

sion of natural science, yet in these sought out the 

universal and applied itself primarily to determination 

of concepts; and so Plato came to the conclusion that/ 
this procedure must refer to something different from 

Sense, for sensible things cannot be universally defined, 

being always liable to change. These classes of ex- 

istence, then, he called Ideas ; concerning sensible things, 

he maintained that they subsist side by side with Ideas, 

and are named after them, for the Manifold which 

bears like name with the Ideas is such by virtue of par- 

ticipation in the Ideas. This last definition is only a dif- 

ferent expression of the Pythagorean tenet, that things 

are the copies of numbers.’ * Moreover,’ continues Aris- 

totle at the conclusion of the chapter, ‘he assigns re- 
spectively to his two elements,—to the One and to 

2! Metaph. i. 6, beginn. Cf. xiii. 9; 1086 a, 35 sqq. 



234 PLATO AND THE OLDER ACADEMY. 

Matter,—the causes of good and evil; in which he was 

anticipated by some of the earlier philosophers, as 

Empedocles and Anaxagoras.’ This passage sums up 

nearly all the elements from which the Platonic theory 

of Ideas was historically developed ; the Eleaties and 

Megarians might, however, have been more expressly 

mentioned. The Socratic demand for conceptual know- 

ledge unmistakably forms the starting point of the 

theory ; but Plato, by the utilization of all that the 

earlier philosophy offered, and in the direction which it 

traced out for him, enlarged this ground ; his greatness, 

indeed, consists in his having been able to draw forth . 

the result of the whole previous development, and 

shape from the given elements an entfrely new crea- 

tion. Socrates had declared that all true knowledge 

must rest upon right concepts: he had recognised in 

this conceptual knowledge the rule of all action ; he had 

shown that Nature herself could only be explained by 

the concept of an End. Plato follows him in these con- 

vietions, and combines with them what earlier philoso- 

phers—Parmenides and Heraclitus, Empedocles and 

Democritus—had taught on the uncertainty of the 

senses, and on the difference of rational Cognition 

from Opinion ?—together with Anaxagoras’ doctrines 
of the world-forming mind, and the intelligent dis- 

position of all things.” With those older philo- 

22 See above, p. 170 sqq., with attached to this doctrine, and what 
which compare vol. i. p. 476 sq.; conclusions he drew from it, and at 
583 sq.; 651; 741 sq. the same time how he regretted 

*8 Plato himself, Phaedo, 97 B the absence of its further develop- 
sq. (vide vol. i. 811); Phileb. 28C, ment in Anaxagoras. 
sqq., tells us what importance he 



CONCEPT OF IDEAS. 235 

sophers, their view of knowledge was only a consequence 

of their metaphysics; Plato, on the contrary, reduces 

Socrates’ principles on scientific method to the meta- 

physical ideas they presuppose. He asks, How is the 

Real to be conceived by us, if only reasoning thought 

assures a true cognition of the Real? To this ques- 

tion Parmenides had already replied ; The one eternal 

invariable Essence can alone be regarded as the Real. 

And a similar answer was given by Plato’s fellow- 

disciple Euclides, who may possibly have anticipated 
Plato in the formation of his system.** Plato was 

drawn to such a view by several influences. In 

the first place, it seemed to him a direct result 

of the Socratic theory of conceptual knowledge that 

something real should correspond to our concepts, 

and that this should excel all else in reality as far 

as science excels all other ways of knowing in 

truth.” Similarly it became clear that the object 

of our thought must not be sought in the pheno- 

menon.” This, however, ensued still more definitely 

from the Heraclitean doctrines of the flux of all things ; 

for the permanent element, to which our ideas relate, 
could not lie in the sphere of unconditional change.” 

The Eleatie arguments against Plurality and Mutation 

were at any rate so far acknowledged by Plato that he 

excluded from true Being that unregulated movement 

and unlimited Multiplicity—not comprehended in the 

unity of the Idea, not co-articulated according to fixed 

differences of kind— which the world of Sense appeared 

26 
228. 

2 Vide Part i. p. 218 sq. *6 Ibid. p. 2 
* Vide supra, p. 225 sq. 2° Ibid. p. 2 
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to him to offer.® And Parmenides, having already, 

on these grounds, denied to Being all sensible pro- 
perties, and the Pythagoreans having, in their num- 

bers, declared that which is not palpable to the senses . 

to be the. Essence of things *’—Plato may have been 

all the more inclined to maintain the same of the Im- 

material which forms the subject-matter of our con- 

cepts. Nor, lastly, must we estimate too lightly the 

influence of that esthetic view of the world which was 

always uppermost in Plato’s artistic spirit. As the 

Greek everywhere loves clear limitation, firmly out- 

lined forms, definiteness, visibility, as in his mythology 

he places before us the whole contents of moral and 

natural life embodied in plastic shapes,—so does Plato 

feel the necessity of translating the matter of his 

thought out of the abstract form of the concept 

It does not 

satisfy him that our reason should distinguish the quali- 

fying realities embodied in things,—that we should 

separate them from the connection in which we per- 

ceive them; they must also exist in themselves apart 

into the concrete form of an ideal vision. 

from this inter-connection; they must condense into 

independent essences, concepts must become Ideas. The 

doetrine of Ideas thus appears as a truly Greek creation, 

28 Vide loc. cit. and note 92. 
Further details will be given in 
the paragraph on Matter. 

reans, goes too far. Asclepius (ad 
loc. Metaph.) corrects Aristotle, 
but is also mistaken in his asser- 

#9 We shall find an opportunity 
later on to return to the importance 
attached by Plato to the Pytha- 
gorean doctrines of numbers, Aris- 
totle’s statement, Metaph. i. 6 
beginn. that Plato had in most 
points adhered to the Pythago- 

tion that ‘he ought to have said in 
all points, for Plato was a tho- 
rough Pythagorean.” The same 
statement was frequently made in 
the Neo-Pythagorean and Neo- 
Platonic schools, 
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and, more particularly, as a fruit of that union be- 

tween the Socratic and pre-Socratic philosophy, which 
was accomplished in Plato’s comprehensive mind. The 

Ideas are the Socratic concepts, elevated from rules of 

knowledge into metaphysical principles, and applied to 

the speculations of natural philosophy concerning the 
essence and grounds of Existence.?’ 

II. The Concept of Ideas.—If, then, we would be 

clear as to the general concept and nature of Ideas, 

it primarily follows from the preceding discussion 

that they are that which, as unconditioned Reality, 

- is unaffected by the change and partial non-being of 

the phenomenon, and, as uniform and self-identical. is 
untouched by the multiplicity and contradictions of con- 

crete existence.*! 

80 Further particulars on the 
relation of the doctrine of Ideas to 
earlier philosophie theories will be 
given presently. Schleiermacher, 
Gesch. d. Phil. 104, combats the 
above-mentioned Aristotelian ex- 
lanation, and wishes to refer the 
deas to a combination between 

Heraclitus and Anaxagoras—to a 
remodelling of the doctrine of 
homeomeries. This theory is en- 
tirely without historical justifiea- 
tion. Herbert, more correctly (in 
his treatise, which will still repay 
oe, De Plat. systematis fun- 

mento, Werko, xii. 63 sq.), sees 
in the doctrine of Ideas a combina- 
tion of Eleatie and Heraclitean 

‘ elements, but leaves entirely out 
of account the main point, viz. 
the Soeratie conceptual philoso- 
phy. The formula in which he 
sums up the gist of his view: 
Divide Heracliti yéveow ovale 

Plato takes for this permanent and 

Parmenidis: habebis ideas Platonis 
(for which—in spite of Ueberweg, 
Unters. plat. Schr. 40—we could 
just as well say conversely: divide 
obaiav Parmenidis, &c.),is better 
adapted to the Atomistie doctrine 
than to that of Ideas: vide vol. i. 
687 sqq. “ 

” In the first reference Plato 
calls the Ideas ovela (Phaedr. 247 C; 
Crat. 386 D; Phaedo, 78 D; Parm. 
135 A); adios obela (Tim. 37 E); 
del dy (ibid. 27 D); övrws by, dyrws 
övra (Phadr. 247 C, E; Rep. x. 
597 D); mavreA@s dv (Soph. 248 
E; Rep. v. 477 A); Kara raur& dv, 
doaitws by, del Kara Tabra exov 
bruvnrws (Tim. 35 A ; 38A; Pheedo, 
78 D; ef. Soph. 248 B); the adjec- 
tive avrds or abrd d Zor (Pheedr. 
247 D; Theet. 175 C; Crat. 389 
D; Soph. 225 C; Parm. 130 B; 133 
D; 134 D; Pheedo, 65 D sq. ; 78 D; 
100 C; Phileb. 62 A; Rep. vi. 

—— 
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self-identical element (as the name of Ideas shows **) 
the Universal or Genus — that which 

by us in general concepts. 

is conceived 

This alone it is which 

as early as the Thestetus appears as the Essence of 

things and the sole object of science; ® with the 

507.B; 493 E; Tim. 51 B; is 
an equivalent term; ef. Arist. Me- 
taph. iii. 2; 997 b. 8; vii. 16, 
1040 b. 32; Eth. Nich. i. 4; 1096 
b. 34. Other passages may be 
found Ind. Aristot. 124 b. 52 sqq. 
Parm. 132 C the Ideas are de- 
signated as &v; in Phileb. 15 A sq. 
as Evddes or movddes. 

% eldos and idea (for which 
kopph is used Phaedo, 103 E; 104 
D; Phileb. 12 C) signify in Plato 
generally any form or shape, espe- 
cially, however, species or genus 
(for as yet these were not distin- 
guished, vide note 94), and from 
a subjective point of view the Idea 
or general concept; e.g. Euthy- 
phro, 6 D; Gorg. 454 E; Theet. 
148 D; Meno, 72 C; Phaedr. 249 B; 
265 D; Soph. 253 D; Parm. 129 
C; 133 A-D; Symp. 205 B; 210 
B; Rep. v. 454 A; vi. 507 B; 
viii. 544@D; Phileb. 15 D; 23 D; 
32 C; cf. Ast, Lex. Plat.; Brandis, 
gr. rom. Phil. ii. 221 sqq. Ac- 
cording to Aristotle, Metaph. i. 6 
(supra, p. 233), Plato seems to 
have established this usage. Both 
ancients and moderns have in 
vain tried to discover any distine- 
tion in the signification of the two 
expressions. Seneca e.g. has the 
assertion, of course not original, 
that idea is the exemplar, eldos 
the forma ab exemplari sumta 
—the archetype and the copy re- 
spectively. Further development 
of this is found in the Neo-Platonist 
Johannes Diaconus, Alleg. in Hes. 

Theog. 452 Ox., who was indebted 
to Proclus for his knowledge. He 
says that i3éa with a simple ¢ sig- 
nifies the purely simple, the auroer, 
the abroduas, &e., eldos with a diph- 
thong 7a obvbera ex Wuxijs Te Kal 
cduaros N wopbns (add kal vAns). 
These are, of course, mere fictions. 
I cannot agree with Richter (De 
Id. Plat. 28 sq.) and Schleierma- 
cher (Gesch. d. Phil. 104), who 
would make elöos signify the con- 
cept of a species, idea the arche- 
type ; nor with the view of Deu- 
schle (Plat. Sprachphil. 73), and 
Susemihl (Genet. Entw. 122), that 
in eldos we are to understand the 
subjective concept, in idéa the ob- 
jective fundamental form (Stein- 
hart inverts this order, but acknow- 
ledges both the expressions to be 
essentially the same). A compa- 
rison of the above and other pas- 
sages proves that Plato makes no 
distinetion at all between the two, 
as regards their scientific mean- 
ing; cf. eg. Parm. 132 A sq.; 
135 B. 

33 Thext. 185 B, after several 
concepts have been mentioned: 
Taira by mdvra bia Tivos wept abroiv 
diavoe?; obre yap SV axons odre di 
dWews oidy TE Td Kowdy AauBavew 
wept avtav., Ibid. C: 7 de da rivos 
duvanıs TOT’ emi mäcı Kowdy Kal Td 
émt rovrois SnAot gor; 186 D (with 
reference to this passage): ev wey 
tipa trois maßhuacıv (sensible im- 
pressions) odk &vı émiorhun, ev dt 
TE mepl exeivwy avAAnyıouß' ovolas 
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search for which, according to the Phadrus, all Know- 

ledge begins;®* which the Parmenides describes as 
alone true Being;* to say nothing of the above- 
quoted distinct and reiterated declarations. Plato,*® 

therefore, expressly defines the Idea as that which is 

common to the Many of like name; Aristotle similarly 

defines it *7 as the &v él moAAw@v, and on this founds 

his objection that it is a contradiction to assume 

the Universal as Substance and, in so far, as a parti- 

eular.?® 

yap kal aAndelas, Evrauda uev, ws 
foe, duvarov Garba, exe? de 

 Adlvarov. 
s Phedr. 265 D (vide p. 199, 

where further proofs areadduced) ; 
ibid. 249 B. 

% E.g. 132 C, where the eldos is 
designated as the &v d ém räcı rd 
vonua émdy voei, ulav Tıva oboav 
ldeav, tho ev del dv Tb aurd em) mäacıy. 
135 A: as ort yévos Tt éxdorou kal 
obela abth Kad’ airhy. Cf. Rep. vi. 
507 B: moAAd Koda... Kal moAA& 
&yabd kal Exacta obrws elval dauer 
Te Kal dtopllouev TE Adyw. . . Kal 
abrb 5} kaAdv Kal abrd ayabdy Kal 
otrw mepl mävrwv, & Tore ds TOAAG 
erideuev, médw ab kar’ idéay ulay 
éxdorov ws müs obons TiWevTes d 
tori Exaotov mpocaryopetouer . . 
kal 7a uev 5) dpacbat payer, vociodaı 
8 od, ras 8 ad idéas vociodaı pev 
öpaodaı 8 of, Tim. 31 A starts on 
the same supposition that for every 
plurality an Idea must be assumed 
as unity. 

_ % Rep. x.596 A: eldos yap mod rı 
ty Exarrov ecidbauev riderdaı ep) 
&karra Ta TWOAAG ols rabrdv Övoua 
@mibepouer. Ritter (ii. 306 ; ef. 303 
A 3) translates this passage: ‘ An 
Iden is assigned to each thing which 
we designate as a number of things 

The view of modern criticism ® that Ideas 

by the same name,’ and he infers 
that, inasmuch as not merely every 
individual but also every attribute, 
every condition, and every relation, 
and even the variable, can be set 
forth in names, and every name 
signifies an Idea, therefore the Idea 
cannot merely express general con- 
cepts. Here however the main 
point is neglected ; viz. that what 
the Idea corresponds to is the dvopa 
common to many things. 

87 Metaph. i. 9, 990 b. 6 (xiii. 
4, 1079 a. 2): Kal Exacroy yap 
bur vupdy th ear (Ev Tots elSect) Kab 
mapa Tas ovotas (i.e. odoia in the 
Aristotelian sense, substances) r@v 
re (? cf. Bonitz ad loc.) &AAwy oy 
eorıv &v em roAA@Y. Hence in what 
follows the &v ém) moAA@y is men- 
tioned under the Platonie evidences 
for the doctrine of Ideas, vide p. 
232. Cf. Metaph. xiii. 4, 1078 b. 
30: GAA’ 6 uev Zwrpdrns Ta kadoAov 
ov xXwpıora Emoleı odd Tovs Öpı- 
opovs’ old exwpıoay kal 7a ToIaura 
av dvrwv idéas mpormyöpevoar. Ib. 
1079 a. 9, 32; Anal. post. i. 11 
beginn. 

38 Metaph. vii. 16, 1040 b. 26 
8qq.; xiii. 9, 1086 a. 31 sqq. 

# Ritter, loc. cit., with whom 
Volquardsen agrees, Plat. Idee. d. 
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contain not only the Universal in the sense we associate 
with the word, but also the individual, besides being 

ineapable of proof, is thus evidently opposed to Plato’s 

clear definitions. This Universal, which is the idea, 

he conceives as separate from the world of Pheno- 

mena, as absolutely existing Substance.‘ It is the 

heavenly sphere, in which alone lies the field of truth, 

in which the gods and pure souls behold colourless, 

shapeless, incorporeal Existence ;*' the justice, tem- 

pers. Geist. 17 sq., without, how- 
ever, adducing anything new. Rit- 
ter brings the following points in 
support of his view: (1) what 
has already been refuted, note 
36. (2) The fact that in Crat. 386 D 
and elsewhere a permanent ex- 
istence is attributed not merely to 
things, but also to the actions or 
activities of things. From this, 
however, it does not follow that 
these activities individually—as 
distinct from their general con- 
cepts—go to form the content of the 
respective Ideas. (3) That according 
to Plato the soul is non-seusible 
and imperishable. But this is 
far from proving that it is an 
Idea. (4) That according to Theset. 
184 D. the individual soul is con- 
sidered as an Jdea, and (Pheedo, 
102 B) what Simmias is and what 
Soerates is, is distinguished from 
what is both of them. The latter 
passage, however, rather goes 
against Ritter, for what Simmias 
js and what Socrates is,—i.e. their 
individual existence,—is here se- 
parated from the Idea or common 
element in which both partake. In 
the first passage (Thezst. 184 D), 
certainly the argument is that the 
single experiences of sense coin- 
cide eis play tia idéav, efre Yoxhy 

eite & rı del kakeiv: but the latter 
qualification only proves that in 
the present case we have not to 
deal with the stricter philosophic 
usage of id€a or elöos. The word 
stands in an indefinite sense, just 
as in Tim. 28 A, 49 A, 52 A 
(where matter is called an eldos); 
59 C, 69 C, 70 C, 71 A; Rep. vi. 
507 E, &e.; and also in the pas- 
sage Thezt. 157 C, wrongly cited 
by Ritter on his side, It is dis- 
tinctly stated (Phedo, 103 E, 104 
C, 105 C sq.) that the soul is not 
an Idea in the proper sense of the 
term. Vide infra. 

40 This word, taken in the ori- 
ginal Aristotelian sense, signifies 
generally anything subsisting for 
itself, forming no inherent part or 
attribute of anything else, and 
having no need of any substratum 
separate from itself. Of course if 
we understund by substance, as 
Herbart does (loc. cit. Werke, xii. 
76), that which contains several 
mutable properties, itself remain- 
ing constant in the permutations of 
these properties, we have every 
reason for combating as he does 
the assertion that the Ideas are 
substances. 

4! Phadr. 247 C sq. 
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perance, and science that are exalted above all Becom- 

ing, and exist not in another, but in their own pure 
Essence. The true Beauty is in no living creature in 

earth or heaven or anywhere else, but remains in its 

purity everlastingly for itself and by itself, in one form 
(ait Ka aito pe? alrod povoeidés dei dv), unmoved by, 
the changes of that which participates in it.” The 

Essence of things exists absolutely for itself, one in 

kind, and subject to no vicissitude.*? The Ideas stand | 

as the eternal prototypes of Being-—all other things | 

are copied from them.‘* Purely for themselves (ara 

Ka?’ avira), and divided from that which has part in 
them (yepis), they are in the intelligible sphere (roros 
vonrös) to be beheld not with eyes, but by thought 
alone ;*° visible things are but their adumbrations : *° 

phenomena, we might say, are relative ; the Ideas alone 

“2 Symp. 211 A. Steinhart (Pl. 
Wk. iii. 424, 441; iv. 254, 641), 
following the Neo-Platonists (ef. vol. 
iii. b. 695; 723, 3, 2nd ed.), says: 
‘The Ideas must not be confounded 
with the general concepts of the 
understanding ’—‘in the Sympo- 
sium (loc. cit.) they are most de- 
eidedly distinguished from generic 
concepts :’—‘ the concept of Spe- 
cies becomes an Idea only so far as 
it participates in the Ideal concept, 
of Genus.’ I agree with Bonitz 
(Plat. Stud. ii. 75 sq.) and others in 
opposing these views. The con- 
tent of the Ideas is given by ge- 
neral concepts,—hypostatised by 

 Plato— without any difference being 
made between Ideal and other eon- 
cepts; nor are Species excluded from 
the sphere of Ideas: every Species, 
except the infima species, may be re- 

R 

garded asaGenus. Cf. further, Rep. 
vi. 511 C (v. sup. p. 168); Parmen. 
130 C sq.; Phileb. 16 C (v. sup. 
206, 92); and subsequent remarks 
on the extent of the World of 
Ideas. 

#3 Pheedo, 78 D: del ad’rav Exa- 
orov d Eorı, movoedes by adTd Kad? 
abrd, dcabrws kara rabra exer «at 
obdemore obdaun obdau@s adrAdolwow 
ovéeulay evdexerat. Phileb. 15B; 
Tim. 51 B; vide note 6, 
Tim. 28: As Pain: 182 DB; 

Thest. 176 E. 
15 P,556, Pt. 1. ; Parmen. 128 E ; 

130 B sq. ; 135 A; Plısedo, 100 B; 
Rep. vi. 507 B (vide note 35). 

# They are represented as such 
in the famous allegory of the Cave- 
dwellers, Rep. vil.: 514 B sq.; 
516 E; 617 D. 

fn 
~ 

“4 >» 
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are absolute.” In a word, the Ideas are, to use an 

illustration of Aristotle’s, xopıaral': ** — i.e. there be- 
longs to them a Being entirely independent of, and 

different from, the Being of things: they are self-sub- 
sistent entities.*” Consequently, those theories which 

have confused the Platonic Ideas with sensible sub- 

stances, hypostasized images of the fancy (ideals), or 

with subjective conceptions, are neither of them correct. 

The first *° is now pretty generally abandoned, and has 

been already refuted by the preceding quotations from 

the Phedrus, Symposium, and Republic: we might 

also refer to the assertion of the Timzus (52 B), that 

only the copy of the Idea—in general, the Becoming, 

not the truly Existing—is in space ; together with the 

eorroborative testimony of Aristotle.?! 

47 Plato draws a distinction in 
a general logical sense between 
the xa® aird and the mpös TL: 
ef. Soph, 255 C (ara ole ce 
ovyxwpely TOV dvrwv Ta ev auTa 

Ka’ aira, Tu de mpds BAAnNAG Gel 
Atyeodaı); also Parm. 133 C; Rep. 
iv. 438 A. Hermodorus, ap. Simpl. 
Phys. dt b. says: Tay dvrwv Ta wey 
Kad’ aita elvat A€yet [TAdrev}, as 
&vOpwrov kal Immov, 7a de mpbs € Ere pa, 
Kal ToUTwY Ta wey as mpbs evavrla, ws 
ayahdv kaka, Ta de ws mpös rı. But 
although this logical distinction ex- 
tends as such through both worlds 
—the world of sense and the world 
of Ideas (ef. on the Idea of the Re- 
lative, subter, note 126)—Zin a 
met: physical sense the Idea alone 
is an absolute. It is, as we havo 

. just been told, abrd Kae’ aurd; 
while of the phienome non of sense 
it is said Erepov Tiwds del beperal 
$avrasıa, dıa TadTa ev € en mpoo- 
Ket ul ylyvec@a (Tim. 52 C). 

It may be said 

The latter is a relative, only a 
copy of the Idea—has its exist- 
ence only in and through this re- 
lation. 

48 Metaph. i. 9, 991 b. 2; xiii. 
9, 1086 a. 31 sq.;xili.4; vide p. 
554, 1; Phys. ii. 2, 193, b. 35 
ef. Anal. Post. i. 77 a. 5; Metaph. 
i. 6, 987 b. 8, 29; and my Plat. 
Stud. 230. 

4 ovcia as Aristotle calls them: 
ef. Metaph. i.9,990 b. 30; 991 b. 1; 
iii. 6, 1002 b. 29; vii. 16, 1040 b. 
26. How this determination har- 
monises with the other, that things 
exist only in and through the Ideas, 
will be discussed later on. 

50 Tiedemann, Geist. d. spek. 
Phil. ii. 91 sq., where by ‘sub- 
stances’ are understood sensible 
substances; cf. Van Heusde, Init. 
Phil. Plat. ii. 3, 30, 40. 

5! Phys. iv. 1, 209 b. 33: MAdrawe 
mévro Aekteov .. . Sid TI ovdK ev 
tomm Ta eldn. ili. 4, 203 a. 8 

« EB 
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that Plato speaks of the super-mundane sphere, and 

that his disciple describes Ideas as aio@nta cidva.*? 
But the figurative character of the former representa- 
tion is too apparent to allow of its serving as proof; 

and Aristotle’s remark is clearly not intended to convey 

Plato’s own view, but to disprove it by its consequence.** 

The other supposition, that the Platonic Ideas are sub- 

jective thoughts, is more prevalent. Hardly anyone 

would now regard them as mere conceptions of human 

reason ;°*4 but it has been maintained, even recently, 

that they have no absolute existence, but are only the 

thoughts of God.” 

TAdtwy de &w [rod odpavod] uev 
ovdéy clvar cua, ovde tas ldeas, did 
Tb underov elva: auras. 

52 Arist. Metaph. iii. 2, 997 b. 
5 sq.; ef. vii. 16, 1040 b. 30. 

53 Of. Plat. Stud. p. 231. 
5 Melanchthon, Opp. ed. Bretsch. 

xiii. 520; Buhle, Gesch. d. Phil. 
ii. 96 sq.; Tennemann, Syst. d. 
Plat. Phil. ii. 118 sq. (ef. Gesch. 
d. Phil. ii. 296 sqq.), who makes 
the Ideas (viewed as archetypes of 
things), notions or envisagements ; 
viewed as in the spirit of man, 
works of the Deity. Plat. ii. 125; 
ii. 11 sq., 155 sq.; Gesch. d. 
Phil. ii. 369 sqq. 

» This theory is met with in 
antiquity among the later Pla- 
tonists, and is generalin Neo-Pla- 
tonism (cf. vol. iii. a. 726; b. 
105; 411 sq.; 469; 571,5; 694; 
723, 3, 2nd edit.). There, however, 

“it was connected with the belief in 
the substantiality of the Ideas, and 
it was not observed that the two 
theories are contradictory. The 
same view of the doctrine of Ideas 

R 

This theory is as untrue as the 

is common among the Platonizing 
realists of the middleages. Among 
the moderns, cf. Meiners, Gesch. 
d. Wissensch. ji. 803 ; Stallbaum, 
Plat. Tim. 40; Parm. 269 sqq.; 
Richter, De Id. Plat. 21 sq., 36 sq. ; 
Trendelenburg, De Philebi Cons. 17 
sq. The latter says that the Ideas 
are forme a mente artifice sus- 
cepte, creations of the divine rea- 
son, gue cogitando ita ideas gig- 
nat, ut sint, quia cogitentur; and 
when they are described as abso- 
lute and as xwpioral, the meaning 
merely is that they continue in the 
thoughts of the Divinity indeyen- 
dent of the vicissitudes of phzeno- 
menal appearance. Cf., to the 
same effect, Rettig, Alrla in the 
Philebus, &e. (Bern, 1866), 24 sq. ; 
Volquardsen, loe. cit. p. 16 sq., who, 
to support his view, quotes certain 
dieta from Rep. iv. 435, not to be 
found there at all. Kühn, De 
Dialectica Plat. p. 9, 47 sq., ap- 
proximates to this view in suppos- 
ing that the Ideas (as was held 
by the Neo-Platonists) subsist in 
9 
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other and is altogether wanting in proof. Plato’s hav- 

ing been led to the doctrine of Ideas by his enquiry 

into the nature of knowledge proves nothing ; indeed,, 
it is more in agreement with the objective derivation 

of Ideas.*° The description of the Ideas as archetypes, 

according to which Divine Reason fashioned the world,” 

or again, as the objects which human Reason con- 
templates,’® does not make them mere products of 

divine or human Reason. The Ideas are here pre- 

supposed by the activity of Réason, just as external 

things are presupposed by the activity of the sense 

which perceives them. Nor can this theory be de- 
duced from the passage in the Philebus (28 D, 30 

C), where the royal mind of Zeus is said to be the 

power which orders and governs all. Zeus here stands 

for the soul of the universe; that which he governs 

As the world,’ and reason, as is remarked, belongs 

to him from the cause above him—the Idea, which 

is accordingly treated not as the creation, but as the 

condition of the reason that thinks it. The propo- 

sition in the Parmenides (134 C) that God has know- 

ledge in itself is not more conclusive ; for this having 

is expressly described as participation, and the gods, 
not God, are spoken of ®' as the possessors of that 

God as the most perfectly real ex- 
jstence, and at the same time are 
ccmprehendel by his thoughts. 
Similarly Ebben, Plat. id. doetr, 
78 sqq. 

56 Supra, p. 228 sq. 
57 Tim. 28 A; Rep. x. 596 A sq. ; 

Phedr. 247 A. 
58 Tim. 52 A, and frequently. 
39 Td5e Tb kKaAoınevovr ÖAor, the 

kbruos Kal Atos Kat FeAAın kat 
aorépes kal waca *) mepidopa, the — 
éviavtol Te Kal par Kal unves. 

6 I shall return to this later on. 
sl odkcty e’mep Tı GAAO aurns 

emioThuns meTeXeEL, our iv TVA MaA- 
Aov 7) Oedy balns Exew Thy axpiBe- 
orarnv emiorhunv; . . . obkovv et 
mapa Te Oeg airy early. . . N aKpt- 
Beorarn emornun.. . eKeivor. . - 
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knowledge. It is impossible to deduce from the pas- 
sage that the Idea of knowledge as such exists only 
in the divine thought. And though, lastly, in the 

Republic (x. 597 B) God is called the Artist (moınrns), 

or Creator ($vrovpyös), who has created the ‘ Bed-in- 
itself, the Idea of the bed; it by no means follows 

from this that that Idea is only a thought of God, and 

has no existence except in the divine thought.”? We 

must remember that this is not intended for a strictly 

philosophie explanation of the origin of Ideas; and, 

that the Deity with Plato (as we shall presently find) 

- is convertible with the highest Idea. Derived Ideas 

may very fairly be called his creations without in- 
volving the existence of the Idea only in the thought, 

and by the thought of a personality distinct from it- 

self. 
The substantiality of Ideas is certified not only by\, 

the testimony of Aristotle, but also by the above-cited | 

_ Divinity. 

-obre yıyvackoveı Ta avOpdreva 
mpaywata Ccoi bytes. 

® When we say, God made the 
world, we do not assert that the 
world is merely a thought of God. 

*§ With the Greeks, as every- 
where else, whatever is not made 
by man (and consequently all the 
works of Nature) is referred to the 

So here, the kAlvn ev 
TH pice odca is as such made by 
God. But this is merely the ex- 
planation of popular religion, a 

figure of speech used just as easily 
by those who expressly deny the 
attribute of roreiv to the Divinity, 
-as Aristotle does (cf. De Calo, i. 
4, 271 a. 33; Eth. N. x. 9, 1179 a. 
24; 1.10, 1099 b. 11; and on the 

other hand the passages quoted 
vol. ii. b. 276 sq. 2nd edit.); so that 
we cannot make it any real eri- 
terion of scientific views. This 
is particularly true of the case 
before us; for the sake of symme- 
try, three different «Aworoiol must 
exist, to correspond to the three 
different sorts of rAlvaı. 

% Hermann has therefore no 
reason for discovering in this pas- 
sage an entirely new development 
of the doctrine of Ideas, and an evi- 
dence for the later composition of 
the tenth book of the Republic 
(Plat. 540, 695); ef. Susemihl, 
Genet. Entw. ji. 262 sq.; Stein- 

. hart, iv, 258. 
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Platonic passages. Ideas which exist absolutely, in no 
other, but purely for themselves, which remain for ever 

the Archetypes of things, uncreated and imperishable, 

according to which even the divine intelligence moves 

itself, cannot at the same time be creatures of that in- 

telligence subsisting only in it,” owing their existence: 

to it alone. The eternity of Ideas is proclaimed by 

Plato most emphatically, and regarded as the most. 
essential of the characteristics by which they are to 
be discriminated from the phenomenon. How then — 

can they be likewise thoughts which first sprang from 

the thinking soul? This difficulty is not obviated by 

saying *’ that the origin of Ideas from the Divine 

' Mind is not to be thought of as an origin in time: 

for not only an origin in time, but all and every 

origin is denied to them by Plato. Again, Plato 

6 Cf. e.g. the passage of the 
Symposium, 211 A. Could Plato 
have thus maintained that the Idea 
of the Beautiful existed absolutely 
in none other, if his own opinion 
had been that it did exist only in 

köcuov), ‚mpos mörTepov Tay mapadeıy- 

yaßero, mörepov mpos Td Kata rabr& 

So in what follows: the creator of 
the world looked only mpds 7d atdıor 

paroy & rextowvdueros adroy amep- } 

ka) aocabrws Exov N mpds Tb yevyouds. \e 

some other, viz. the divine, under- 
standing ? 

ss Be. Tim. 27 D: éorw ody 
5) ar’ ewhy Sdtav mparov diaper éov 
öde‘ Tl Tb ov ael yeverw SE vvK 
&xov, Kal rl Tb yeyvduevov uev det ov 
dt od5emore, Ke. Ibid. 28 C;Symp. 
210 E. Aristotle frequently de- 
signates the Ideas as eternal ; e.g. 
Metaph. i. 9, 990 b. 33; 991: 
26 : 20.2, "997 bid sqq. 

6 Trendelenburg, loc. cit. 20; 

Stumpf. Verh. d. plat. Gott. zur 
Idee d. Guten, 78 sq. 

38 E.g. Tim. 28 C: réde dt ody 
méAw emiokemreovmep) abrod (se. 

not pds 7d yeyovös. Wesee plainly f 
that Eternity and immutability of 
existence on the one hand, ande 
Becoming on the other, are to 
Plato opposite and contradictory I 
antitheses; the thought that any- 
thing could spring into being and 
yet be eternal and unchangeable, — ¥ 
which is Trendelenburg’s view’ of 
the Ideas, is quite beyond Plato’s — 
intellectual horizon. Cf. Phileb. — 
15 B: plav éxaorny (each Idea) 
ovcav del Thy adtiy Kal wire yeve- 
ow pire üNEehpov mpordexouerny. 
Further details, supra, note 6, p. 
228 sq. 
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himself mentions the supposition that Ideas may be 
merely thoughts, having no other existence than in the 

soul; and sets it aside with the observation, that if it 

were so, everything that participates in them must be 

a thinking subject ; °° it is self-evident, he says, that 

absolute entities as such cannot exist in us.” And in 

another place,’' he expressly guards himself against the 

notion that the Idea of beauty is a ‘speech or a know- 

ledge.’ Nor can Aristotle have been aware that the 

Platonic Ideas were the thoughts of the Essence of 

things, and not this Essence itself. Not only does . 

he never imply that they have their abode merely in 

human or Divine thought,’? but he describes them 

with all possible distinctness as self-subsistent sub- 

stances;7* and on this presupposition, subjects them 

to a criticism which would 

69 Parm. 132 B ; cf. Tim. 51 C. 
It has been already remarked, Pt. 
i. p. 254, 1, end, that Plato here 
has in his mind the nominalism of 
Antisthenes. 

~ Parm. 133 C: oluaı &v kal oé 
kal &AAov, Öorıs aurnv twa Kal’ 
alrııv éxdorou ovciay Tideraı elvan, 
öuoAoyhea: ay mpwrov uev umdeuiav 
adrav elva ev juiv. was yap ay abt) 
Kab’ abrhy Erı ein; 

7 Symp. 211 A. 
72 Aristotle nowhere describes 

the Ideas either as thoughts simply, 
or as thoughts of the Divinity; 
‘but, as we have already seen, he 
expressly calls them eternal sub- 
stances. Can we, however, imagine 
thatif he had known anything of 
the theory discussed above, he 
would have neglected to object to 
the doctrine of Ideas the contradic- 
tion between this determination 

be utterly groundless, and 

and the other? 
*3 This is clear from the pas- 

sages cited supra, notes 48 and 48, 
and indeed from the single expres- 
sion xwpıords, to explain which as 
Trendelenburg does (vide note 55) 
is made absolutely impossible by 
Aristotelian usage and by the con- 
nection in which it is used of the 
Platonic Ideas. Cf. eg. (not to 
cite the whole of the passages ad- 
duced, Ind. ‘Arist. 860 a. 35 sq.) 
Metaph. vii. 16, 1040 b. 26 sq.; 
xiii. 9. 1086 a. 31 sqq., where he 
charges the doctrine of Ideas with 
a contradiction, in that the Ideas 
as concepts must be general and as 
xepiorat individual. With Trende- 
lenburg’s interpretation of Xwpt- 
orbs this criticism is objectless : the 
archetypes in the thoughts of God 
anterior to individual Being can 
only be general concepts. 



248 PLATO AND THE OLDER ACADEMY, 

must throughout have taken quite another turn, if he 
had understood by Ideas either concepts abstracted by 
us from things, or such prototypes as preceded things 
only in the creative mind of God.” It is equally 

evident that he was unacquainted with any theory of 
\the Ideas being the creations of the Deity.” We are, 

therefore, fully justified in asserting that Plato held 

the Ideas neither as the thoughts of man nor of God.76 
But if the Real, which is the object of thought, must 

be a substantial entity, it cannot on that very account 

be conceived in the manner of the Eleatics, as Unity 
without Multiplicity, Permanence without Motion. If 

*§ As regards the first of the 
above supposed eases (viz. that the 
Ideas are the concepts of human 
intelligence), this willbe at once 
conceded. And as to the second 
not the slightest doubt can remain. 
Of all the objections of Aristotle 
against the doctrine of Ideas (a 
review of them is given, Pt. 1. 
b. 216 sq. 2nd edit.), there is 
not a single one which does not 
lose its force as soon as we un- 
derstand by the Platonie Ideas, 
not substantial and self-subsisting 
concepts, but the thoughts of the 
Divinity expressing the essence of 
certain things. 

> This definition is never men- 
tioned either in his account of 
the doctrine of Ideas, or in his 
criticism of it, though the question 
was obvious (had he been aware of 
it)—How does the creation of the 
Ideas agree with their eternity? 
(an eternity so strongly emphasized 
by Aristotle). Plato, in the dis- 
quisitions which Aristotle had 
heard, seems never to have re- 
ferredto the Deity (vide p. 76, 70) 

as the agent through whom the 
Ideas are copied in things; still 
less would he have done so in order 
to explain the origin of the Ideas 
themselves, which were at once 
eternal and without origin. 

76 If we say with Stallbaum 
(Parm. 269, cf. 272 ; Tim. 41): ideas 
esse sempiternas numinis divini 
cogitationes, in quibus inest ipsa 
rerum essentia ita quidem, ut quales 
res cogitantur, tales etiam sint et vi 
sua consistant . . . in ideis veram 
ovclay contineri, the question at 
once arises: Have the Ideas the 
essence of things merely as content 
and object, so that they themselves 
are distinct therefrom as subjective 
and objective, or are they actually 
the substance of things? And how 
can they be so if they are the 
thoughts of the divinity ? Must not 
we admit in full the inference by 
means of which Plato (Parm. loc. 
cit.) refutes the supposition that the 
Ideas are mere thoughts: 4 é« 
vonuatwy €Exacroy eivat kal mayTa 
voeiv, 2) vohuaru dvra aydnra elvaı ? 

rr-Eaes 

pal 
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the All is established as One, nothing (as shown in the 
Sophist ’”) can be predicated of it; for as soon as we 
combine a predicate with a subject, a name with a 
thing, we at once introduce a plurality. If we say the 
One is, we speak of the One and of Being as of two 
things; if we name the One or Being, we distinguish 

this naming from the thing named. Neither can Being 

be a whole,’* for the conception of a whole involves that 
of parts; the whole is not pure Unity, but a Plurality, 

the parts of which stand in relation to Unity. If Unity 

be predicated of Being,and Being thus becomes a Whole, 

Unity is therein discriminated from Being; we have 

then consequently instead of One Being, two—the One 

and Being. If Unity does not belong to Being, and 

Being is therefore not a Whole, then, supposing the 
conception of Whole to have a real import (the Whole 

as such exists), Being lacks the existence that belongs 

to the Whole, and is so far Non-existent. If it be 

maintained that there is no Whole, then Being would 

be deprived of magnitude, nor could it, generally speak- 
ing, be or become anything.” But still less can the 

All be assumed as merely Multiplicity. The right 

course must be to admit both Unity and Multi- 

plicity. How are they to be reconciled? Only, 

as before shown, by the theory of the communion 

of concepts. If no combination of concepts were 

7 244 B-245 E. De Soph. Plat. ord. (Kiel. 1871), 
”* Which must be the case ac- p. 9 sq., 38 sq.; and the authorities 

cording to Parmenides. Vide Pt. there quoted. It is impossible for 
i. 471, 1; 473. me tosubstantiate my view in detail 

* Cf. as to the train of thought here. 
of the above passages Ribbing, 80 Vide p. 228 sq. 
Plat. Ideenl. i, 196 sq.; Petersen, 
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possible, no attribute could be predicated of anything 
different from the thing itself:*! we could, therefore, 

only say of Being that it exists; in no relation, that it 

does not exist: whence, as a farther consequence, the 

Unity of all Being inevitably follows. This presup- 
position is, however, untrue, as indeed it must be, if 

speech and knowledge in general are to be possible.*? 

Closer investigation convinces us that certain con- 

cepts exclude, while others are compatible with, and 

even presuppose, each other. With the concept of 

Being, for example, all those concepts are compatible 
which express any determination of Being, even when 

these are mutually exclusive, as Rest and Motion. 

So far, then, as concepts may be combined, the being 

denoted by one of them belongs to the other. So far 

as they are different, or mutually exclusive, the Being 

denoted by one does not belong to the other; conse- 

quently the Being of the one is the Non-being of 

the other.” And as each concept may be combined 

with many others, but, as a concept, is at the same 

time different from all others, so to each in many 

relations there belongs Existence, but in an infinite 

number, Non-existence.‘* The Non-existent, therefore 

81 The assertion of Antisthenes ; 81 956D: éorw &pa e& avaykns 
vide Part i. p. 252. Tb un dv emi Te Kwhoews elvat Kal 

#2959 Deg. ; 261 B sq. kara mdvra Ta yevn. Kata mdyra yap 
3 Motion e.g. can be united with 7 Oarépov ptors Ereporv ämepyalouevn 

Being, because it is; itis, however, Tod dvros Exacroy ovK dv motel, Kal 
at the same time Erepov rod dvros, Zluravra 5) Kata TauTa ofrws ovK 
for its concept is different from övra dpOas epoduer, kal mdAıw, bre 
that of Being: odkoDv 8) capds 7 Merexeı rod bvTos, elval Te Kal dvTa 

v > ” > , + eo ~ an x 
klynois Övrws ob by Eorı Kal dv, ...mepl Ekamrov ipa Tay eld@v TOAD 

emeimep Tod Övros meréxet, 256D; wer eore Td dy, Kreipor 5E mAndeı Td 
254 D. py ov. 
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is as well as the Existent; for Non-being is itself a 

Being, namely the Being of the Other (and therefore 

not absolute, but relative Non-being, the negation of a 

determinate Being) and thus in every Being there is 

also a Non-being,—the Difference.* 
That is to say: the veritably Existent is not pure 

but determinate. Being: there is not merely One Ex- | 

istent but many ; and these many stand reciprocally in 

the most various relations of identity and difference, 

exclusion and communion.‘ 

The Parmenides attains the same result, by a 

more abstract and thoroughgoing dialectic discussion.” 

The two propositions from which the second part of 

this dialogue starts,‘The One is’ and “The One is 

not,’ affirm the same as the two assumptions refuted 

in the Sophist—‘ The All is One,’ and ‘The All is 

Many.’ Both these propositions are reduced «id. 

absurdum by the derivation of contradictory conse- 

8} Cf. on this particularly 256 Intely affirmed, then (not, as we 
E-259 B ; 260 C. 

86 Tt is contrary to Plato’s clear 
and definite opinion to reduce the 
doctrine of the kowwvia trav yevav 
to ‘the possibility of some things 
connecting themselves with others 
in the being of the individual,’ as 
Stumpf does (Verh. d. plat. Gott. z. 
Idee d. Gut. 48 sq.). ‘Lhe question 
put was (p. 251 D), not whether 
a thing can partake in several Ideas 
at the same time, but whether 
obola, kivnoıs, ordots can enter into 
communion with one another. We 
are then shown that if it is abso- 
lutely denied that «lynotsand aracıs 
partake in ovale, the consequence is 
that they are not; if it is abso- 

should have expected, that any- 
thing in motion may at the same 
time be at rest, but) xlynols re 
aut mavrdnanıv Tora ky, Kah 
oracis mdAıv adh Kıvolro, and so 
throughout, e.g. 254 B sq., 254 D: 
klynots and otdots are Aulktw mpds 
GAAHAw, Being on the contrary aır- 
Tovaupoiy' Eorov yap kupw Tov, 
255 A sq.: neither klvnsıs nor 
ordois is raurdv or Oarepov. 255 
sq.: Klynows is Erepov ordcews: it 
participates in Being, in radrdy and 
Odrepov, without being identical 

with them : it is, and it 
rabröv or Erepor, &e. 

®" With respect 
supra, note 187. 

is & 

to which ef. 
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quences ; and the inference is that true Being must be 

defined as a Unity including in itself Multiplicity. 
But at the same time, from the manner in which 

the concept of Being is regarded in this apagogie 

proof, and from the contradietions which arise from 

that view, it is intimated that this true Being is 
essentially different from empirical Being, which, 

bounded by time and space, has no real Unity. With 
this exposition is closely allied that of the Phile- 

bus 8 (14 C, 17 A), which unmistakably refers to it. 
The result of the earlier enquiries is here briefly 

summed up in the assertion that the One is Many, and 
the Many, One; and this holds good, not only of that 

which arises and passes away (70 yeyvouevov Kai amoAAU- 

aevov), but also of pure concepts ;—they also are com- 

pounded of One and Many, and have in themselves 
limit, and unlimitedness. Hence one and the same 

thing appears to thought, now as One, now as Many.“ 

Plato therefore declares true Existence to be only the 

Eternal, Self-identical, Indivisible, Uncontained by 

space; but on the other hand, he does not conceive 

it, with the Eleatics, as one Universal Substance, but 

re a multiplicity of substances, of which each without 

detriment to its Unity combines in itself a Plurality 

88 Vide p. 70, 56. 
8° 15 B: the quöstion is not 

whether a subject can unite in 
itself many attributes or a whole 
many parts—on this people are 
now agreed—but about simple or 
unit-concepts, mp@roy uev el tivas 
det rovadras elvar povddas bmoAau- 
Bdvew ddAnbds ottoas: elra ras ad 
Tavras, ulav ekdornv oboav cel iv 

avrhy Kal ware yeveow unre bAcbpoy 
mpocdexouernv, Suws elvar BeBaid- 
Tara ulav ralrnv' wera de Tour’ ev 
Tols yıyvouevors ab Kal Amelpoıs etre 
ÖLeomarueınv Kal mOoAAA )eyovviar 
dereov, el‘ SAny adrhy abris xwpls, 
d 5% wavtwy Gdwvardrarov palvoit’ 
dy, ralrdv kat ey dua dv Evi re Kal 
moAAots ylyverdaı. Cf. quotation 
on p. 206, 92. 
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of relations and determinations.” This was required 
by the origin of the theory of Ideas; the Socratic 
concepts, which form the logical germ of Ideas, arose 

from the dialectical combination of the different sides 
and qualities of things into one. And such a defi- 

nition was indispensable to Plato; there would be an 

‘end of any participation of things in Ideas, as well 

as of any combination of concepts, if these were to be 
regarded as Unity without Difference.” 

% There is no objection to Rib- 
bing’s view (Plat. Ideenl. i. 336), 
that every Idea is ‘also a concrete 
existence,’ allowing that ‘ concrete’ 
here has its true meaning, not of 
sensible being or individual exist- 
ence, but simply (as in Hegel, when 
he speaks of the concrete concept) 
of the universally Determined. On 
the other hand, I cannot see what 
Ribbing has to object from a his- 
torical point of view against my 
assertion that the Platonic Ideas 
are the universal, nor do I find any 
explanation in the detailed discus- 
sion of the matter, loc. cit. p. 325 
8q.,855sq. By saying that the Ideas 
are the universal, we mean that 
every Idea contains that which 
oceurs equally in several individual 
things; these individual things 
may. be more or fewer, and the 
scope of the Ideas may be accord- 
ingly greater or less. It has already 
(p. 237 sq.) been incontrovertibly 
proved from Plato himself that 
this is the Platonie doctrine; nor 
indeed does Ribbing combat it, 
loc. cit. 374. It is, therefore, in- 
consistent of him to say (ibid.): 
‘Plato no moro intended to define 
the universal by the Ideas than to 

This, then, 

define the individual as the really 
existing ; he wished simply to show 
the necessity of a constant Being 
as separate from Becoming. That 
the latter was his intention is 
beyond all doubt; but (as unde- 
niably shown by his most definite 
explanations) he knew that this 
constant Being was only to be 
found in the universal existence 
of genera. He hypostasizes this 
universal; he attributes to it, as 
we shall find, even intelligence and 
life, and, generally, determinations 
which we are accustomed to attri- 
bute to individuals only. But we 
cannot say that he was still unde- 
cided as to its universality or not ; 
we can only say that to him these 
determinations did not seem in- 
compatible with the nature of that 
which is thought of in general 
concepts. 

* Plato himself emphasizes this 
point of view. In the above-quoted 
passages of the Sophist he proves 
that the combination of concepts 
and the recognition of a Manifold 
in them are mutual conditions, and 
in the Philebus, loc. cit., he finds 
the key to the problem of the 
simple or unit-concept compre- 
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is the point at which the metaphysical doctrine of 

Plato most definitely diverges from that of the Elea- 

tics, and shows that its concern is not the denial 

but the explanation of Actual existence (des Gege- 
benen ). 

The union in Ideas of the One and the Many was also 
expressed by describing the Ideas as numbers.*? This 

view must have belonged to Plato’s later development : 

it has no place in his writings. We can distinguish 

between his scientific and empirical treatment of num- 

bers as well as of Mathematics in general ;% but his 

pure Mathematics is primarily a preparatory stage of 

Dialectic, the numbers with which it has to do are 

not Ideal, but mathematical numbers; not identi- 

cal with Ideas, but intermediate between them and 

the things of sense.“ Side by side with numbers, 

the Ideas of numbers are also spoken of,” but only 

in the same sense that Ideas generally are opposed 

hending the Many of the pheno- 
menon, in the position that the 
actual includes unity and plurality, 
finiteness and ihfinity. In the 
Parmenides, too, after the specu- 
lations about the participation of 
things in the Ideas (130 E sq.), 
we find that dialectical discus- 
sion of which the last result is 
(vide p. 251) a progress from the 
pure Being of the Eleatics to the 
expanded and manifold Idea. More 
details on this point will be given 
later on, 

#2 Cf. my Plat. Stud. p. 
sq., 236 nt.; Trendelenburg, Plat. 
de Id. et Numeris doctrina ex 
Arist. illustr. p, 71 sq.; Comm. in 
Arist. de An. p. 232; Brandis, in 

239 

Rhein. Mus. ii. (1828) 562 sq.; 
Gr. - Röm. Phil. ii. a. 315 sq. ; 
Rayaisson, Essai sur la Meta- 
physique d’Aristote, i. 176 sq.; 
Schwegler and Bonitz, ad loc., 
Metaph. (xiii. 6 sq.; Susemihl, 
Genet. Entw. ii. 525 sq.). 

» See p. 216. 
»! Theso-called numbers in which 

(Phileb. 56 D), unlike units, as 
e.g. two armies or two oxen are 
numbered together, the dpi@uol 
dpara }} axra auuara Exovres (Rep. 
vil. 525 D); the dpiOuod aic@nrot, 
as Arist. calls them, Metaph. i. 8, 
end; xiv. 3, 1090 b. 36; cf. c. 
5, 1092 b. 22 (ap. cwuarikol). 

® Rep. v.479 B; Phedo, 101 C. 
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to things: so that under the totality of Ideas, Ideas of 
numbers also appear,—not that Ideas in general are 

represented as numbers, or that all Ideas, as such, are at 

the same time denoted as being numbers. Aristotle 

likewise points out that the doctrine of Ideas was in its 
origin independent of the doctrine of numbers.’ The 
germs only of Plato’s later view may be perceived in 

- some passages of the dialogues. The Philebus declares 
the Pythagorean doctrine of the universal Combina- 

tion of the One and the Many, of the Limit and Un- 

limitedness, to be the keystone of Dialectic; % this 

dialogue, therefore, applies to concepts those laws 

which the Pythagoreans had demonstrated in num- 

bers. Plato further ** recognises in numbers and ma- 

thematical relations the connecting link between the 

Idea and the Phenomenon. Numbers represent the 

Ideas to us as the measure of the Corporeal and of 

that which is contained in Space: and if a symbolical 

expression had to be employed instead of a purely 

logical one, it was most obvious to express the Idea 

and its determinations in arithmetical formule. The 

actual blending of the two was first asserted by Aris- 

totle. According to his representation, the Platonic 

Ideas are nothing but numbers,” and when Plato 

% Metaph. xiii. 4,1078b.9:mept 20 sq.; c. 8, end; ce. 9, 991 b. 
Further de- de Trav ldewv mpGrov aithy Thy Kara 

tiv idéay Sdfav erickerréoy, under 
cuvdrtovras mpos THY Tay apiOuar 

| pbow, adr’ ds iréAaBor ef apxiis of 
mparoı Tas id€as phoavres elvan. 

% Vide p. 206, 92. 
» As will be shown later on, 

in chap, vii. 
» E.g. Metaph. i. 6, 987 b. 

9 sqq. ; xili. 6 sq. 
tails in the following note, and 
Plat. Stud. 239. Theophrastus, 
Metaph. 313 Br. (Fragm. 12, 13, 
Wimm.), refers to the same form of 
the doctrine: MAdrwyr ., els ras lödas 
avdnrwv, rabras 8 eis Tobs dpıduods, 
éx de TOUTwV eis Tas apxas. 
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said that things are what they are by reason of par- 
ticipation in Ideas, he only departed from the Pytha- 

gorean doctrine in distinguishing between mathematical 

and Ideal numbers,!” and separating the latter, as to 

their existence, from things perceptible to sense.!% 

The more exact distinction between the two kinds of 

numbers is this: that the mathematical consist of homo- 

geneous unities, which can therefore be reckoned to- 

gether, each with each, whereas with the Ideal num- 

bers this is not the case:!° consequently the former 

express merely quantitative, the latter, logical deter- 

minations. In the one, each number is like each in 

kind, and only different in quantity; whereas in the 

other, each is discriminated from each qualitatively. 

But a definite succession is also involved in the logi- 

\cal distinction of numbers. As the lower concepts are 

eonditioned by the higher, the numbers correspond- 

jr to them must also be conditioned; those which 
express the most universal and fundamental Ideas 

must precede all others. The Ideal numbers have 

ete as distinguished from the mathematical, this 

specific characteristic,—-that in them there is a Before 
| and After ;!% that is, a fixed succession. Though this 
: 

100 apıduol eiönrırol (Metaph. xiii. 
9, 1086 a. 5; xiv. 2, 1088 b. 
34 c. 3, 1090 b. 35), ap. trav 
«(day (ibid. xiii. 7, 1081 a. 21, c. 
8, 1083 b. 3; xiv. 3, 1090 b. 
33), ap. vonrol (ibid. i. 8, end), 
mpara ap. (ibid. xiii. 6, 1080 b. 
22, ce. 7, 1081 a. 21: sqq.; xiv. 4, 
beginn.). The expression, i. 6, 987 
b. 34, is questionable. 

101 Metaph. i. 6; especially p. 
987 a. 29 b. 22 sq. 

102 Aristotle expressly treats of 
this distinction, Metaph. xiii. 6-8; 
namely, c. 6, beginn. ce. 8, 1083 a. 
31. Cf. Plat. Stud. 240 sq. 

103 In my Platonic studies, 243 
sqq-, I referred this expression 
with Trendelenburg to the mathe- 
matical numbers, and consequently 
agreed with his conjecture, that in 
Metaph. xiii. 6, 1080 b. 11 (08 
uev auotépovs acy elvat rovs 
apıduods, roy wey Exovra Td mpdrepor 

nr ua eo 
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form of doctrine was in great favour with the older 

Academy, and though much quibbling and scholastic 

kal Ünrepov ras idéas, Tov dt naßn- 
parikby mapa ras idéas) a un has 
fallen out before &xovra. I must 
now, however, concede to Brandis, 
as Trendelenburg does, that this 
supposition is inadmissible, not 
merely because the manuscriptsand 
commentators know nothing of it, 
but also because Priority and Pos- 
teriority are attributed to Ideal 
and not to mathematical number. 
In Metaph. xiii. 6, 1080 a. 16, 
from the premiss: Td uev mpardy 
TL avTou | Tov apıduon]| rd 5’ Exönevor, 
Erepov ov TH eldcı ExagTov, we get 
the conclusion: “at todto N Em 
Trav povddwy ev0is ümapxeı nal 
forw aavuBAntos droiaody povas 
droigoty pdvad:; so that those 
numbers are heterogeneous (aovu- 
BAnro:), of which, on account of 
their diversity in concept, the one 
is earlier, the other later. So we 
find in c. 7, 1081 a. 17: if all 
units were heterogeneous, there 
could be not only no mathematical, 
but no Ideal number: od yap éora 
n dvas mpdtn . . . erecta of Ekijs 
@pıduol. Hencea Before and After 
is supposed in the Ideal numbers. 
This is still plainer in what fol- 
lows, and Z. 35 sqq., where both 
times the povddes mpdrepa Kal 
borepa are substituted for the 
povddes dovuBaAnro (cf. also c. 8, 
1083 a. 33). So too 1081 b. 28, 
where, in reference to the mpaérn 
dväs, &e., it is asked: tiva tpdmov 
dx mporépwy povddwy Kal borépwy 
avykeivra; further, p. 1082, a. 
26 sq., is very clear; Aristotle 
objects, as against the Platonic 
theory of Ideal numbers, that not 
merely all whole numbers, but 
the parts of them as well, must 

stand in the relation of Priority 
and Posteriority ; that they must, 
therefore, be Ideas, and that an 
Idea must consequently be com- 
posed of several Ideas (e.g. the 
Ideal Eight of two Ideal Fours). 
Further on, 1082 b. 19 sq., we 
read: if there is an apı@uds mp@ros 
kal dSevrepos, then the units in the 
Three-by-itself cannot be homo- 
geneous with those in the Two-by- 
itself (adıdpopoı = abußAnroı), and 
e. 8, 1083 a. 6, the supposition 
that the units of the Ideal num- 
bers are heterogeneous (d1apopoı = 
dovmBaAnror) is met by the ques- 
tion: Whether they differ quan- 
titatively or qualitatively, and 
whether, supposing the former to 
be the case, ai mp@ra: wellovs A 
eAdrrous «al al borepoy emdiddacw 
A robvavrıdv; Finally, p. 1083 b. 
32, it is inferred that, as unity is 
prior to duality, unity must (ac- 
cording to Platonie doctrine) be 
the Idea of duality. Here, then, 
the Ideas stand in the relation 
of Priority and Posteriority. From 
these passages it is clear that 
with Aristotle the mpétepoy kal 
vorepov marks the peculiarity of 
the Ideal numbers, and at the 
same time some light is thrown on 
the meaning of that expression. 
That number is prior out of which 
another proceeds; the number two 
e.g. is prior to the number four; 
four is prior to eight; for the Four 
proceeds from the Ideal Two and 
the dvas doptoros, and from these 

the Eight proceeds (Metaph. xiii. 
7, 1081 b. 21, 1082; a. 32), only 
not (cf. Arist. ibid.) Kata mpdo- 
Geotv, as if the Two were contained 
in the Four, but by yérvnous (what- 
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pedantry have been expended upon the relation of num- 

bers to [deas,' it can only have had a secondary impor- 

ever mıy be the exact meaning of 
that mysterious phrase), so that 
one number has the other as its 
product. The Before and After, 
therefore, signifies the relation of 
the factor to the product, of the 
conditioning to the conditioned. 
In support of this interpreta- 
tion Trendelenburg (Plat. de id. 
doct. p. 81) rightly refers to 
Metaph. v. 11, 1019 a.: 7a uev 
54 otrw Acyeraı mpoTepa Kal tore- 
pa’ 7a dt Kata pvow Kal ovolay, 
Boa Evdexera elvar avev AAAwr, 
ekeiva de tyev erelvw, un‘ (cf. 
Phys. viii. 7, 260 b. 17; Eth. 
Eudem. i. 8; Theophr. Metaph. 
ii. p. 308, 12 Br., where the apxal 
correspond tothe mpérepa anda id 
tas apxas to the borepa) f Siaipérer 
@xphoaro MAdtwy. Cf. also Categ. 
e. 12: mpdérepov érépov Erepov 
Aéyerat TeTpax@s, Tp@Tov ev Kal 
kupiorara Kara xpövov . . deurepov 
de 7d un Gvtiotpepov Kata Thy Tod 
elvaı aKoAovOnaw, olov Td Ev Tay 
dbo mpérepov: droiv wey yap bvtwy 
axorovber evOis Tb Ev elvat, Evos BE 
övros obk dvaykatov Bvo elvat, &e. 
Plato, Parm. 153 B: mdvtwy dpa 
70 Ev mpa@tov yeyove TOY apıdubr 
éxdvrwy . . . mp@rov dE ye, oluaı, 
yeyords mpdrepov yéyove, Ta BE 
arra tbarepov. The consideration 
which formerly made me doubtful of 
this, viz. that, according to Metaph. 
ili. 3, 999 a. 12, there is no Before 

or After in individuals (&roua), I 
no longer eonsider of any import- 
ance. Though these are condi- 
tioned by some other individual 
thing, still in individual exist- 
ences (into which the lowest 
concepts of species finally resolve 
themselves—and it is these alone 

which Aristotle is considering, ef. 
p- 998 b. 14 sqq.) we find, not the 
relation of Conditioning to Condi- 
tioned, of higher to lower concept, 
but a logical co-ordination. But 
how can this view of the Before 
and After be reconciled with the 
statement (Metaph. iii. 3, 999 a. 
6; Eth. iv. 1, 4, 1096 a. 17; Eth. 
Eud. i. 8, 1218 a.; cf. my Plat. 
Stud. p. 243 sq.) that Plato and 
his school supposed no Ideas of 
things in which there is a Be- 
fore and After? Against Bran- 
dis’ expedient, of taking the mpd- 
Tepov Kal torepovy in these pas- 
sages in a different sense to that 
of those previously quoted, viz. 
here as signifying nutuerical, in 
Metaph. xiii. as signifying con- 
ceptual sequence, I must repeat 
my former objection (which Suse- 
mihl, loc, cit® ii. 527, has not 
succeeded in refuting) that a 
technical expression like mpdére- 
pov Kat totepov used by the same 
writer in the same way and in 
analogous connection, cannot pos- 
sibly have opposite meanings. 
Hitherto everything proves satis- 
factorily that the expression, 
‘Things in which there is a Be- 
fore and an After,’ was the stand- 
ing denotation in the Platonic 
school for the peenliarity of cer- 
tain numbers. 
expression be used to signify the 
exactly opposite peculiarity of 
another class? The diffienlty 
comes before us in another way.- 
If we ask why no Ideas were 
presupposed of things in whieh 
there is a Before and an After, 
Aristotle answers: Because things 
which are separated in species, 

=, 
En 

, 

How could this _ 
> 

~. 
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tancein its bearing on Plato’s original system,—other- 

wise more decided traces of it 

but at the same time stand in 
a definite relation of sequence, 
so that one of them is always 
first, another second, &e. cannot 
be reduced to any common con- 
cept. This reason is stated, Polit. 
iii. 1, 1275 a. 34 sqq.: Ae? de 
uh Aavodvew, Itt TOY Tpayudrwv 
ev ols 7a ümoxelueva Siapepa TE 
eldeı, kal Tb wey altay Earl mparov 
7 5 deurepov Td B Exöuevov, 7 
Tomapamay obdev Eorıv, n ToLavTa, 
7) xowdv, N yAloxpws. This is 

~ just the case in the constitu- 
tions of states: they are eldcı dia- 
pepovoat arAAAwY; at the same 

time, however, af uev borepa ai de 
mporépar; for the perverted are 
necessarily later than the good 
states, from the deterioration of 
which they take their rise. The 
question, therefore, cannot be 
answered according to the con- 
cept of the muAlrns by any ade- 
quate definition—no characteristic 
mark can be given which is ap- 
plicable to all. On the same 
ground, Aristotle, Eth. N. loe. cit., 
supports an objection against an 
Idea of the Good. The origina- 
tors of the theory of Ideas, he says, 
ob &molovv idéas Ev ols Th mpdtepov 
kal tb torepoy EXeyov, dıömep ovdE 
av apOuay idcav kareokebalor. 
Aceordingly, they ought to suppose 
no Idea of the Good; for the Good 
occurs in all the categories : there 
isa Substantial Good (Divinity and 

- Nous), a Qualitative, a Quantita- 
tive, a Relative Good, &e.; the 
Substantial, however, precedes the 
Qualitative, &c.; the Good, there- 
fore, falls under the determina- 
tion of the Before and the After, 

s 2 

must have been somewhere 

bor ook tv eln kown tis em Tobrwv 
ldea (or as it is put subsequently : 
dnAov ws ovK bv ein Kody TL kaddAou 
kal €v). For the same reasons, 
numbers, if. they stand as con- 
ceptually separate in the relation 
of the Before and the After, can 
be reduced to no common concept, 
and therefore to no Idea. But it 
is in this relation that the Ideal 
numbers stand, and the Ideal num- 
bers only. There is consequently 
no Idea which ineludes them all in 
itself. Each is an Idea by itseif 
(cf. Metaph. vil. 11, 1036 b. 15, 
where the following statement is 
put in the mouth of the advocates 
of the doctrine of Ideas: &vıa ner 
yap elva ravr&a Td eldos Kal ob Td 
el5os, olov Sudda—the avrodvas— 
kal Tb eldos duddos), which in- 
cludes in itself a plurality of 
homogeneous things (e.g. the Ideal 
duality, the avrodvas, includes all 
mathematical dualities), but all 
of them together have no Idea 
above themselves, as they cannot 
be brought under a common con- 
cept. The Ideal two, three, four, 
&e., are specifically distinet; they 
are not coordinated as species 
in juxta-position, but are to be 
subordinated as prior and pos- 
terior, conditioning and condi- 
tioned ; they therefore cannot be 
looked upon merely as separate 
expressions of one Idea, the Idea 
of number. Eth. Eud. i. 8, also 
contains a reference to the doctrine 
of Ideal numbers: &rı ev Scots 
brdpxet Td mpdtepoy ‚nal Ürrepov. 
ook fort Kowdy Tt mapa Tatra Kal 
ToUTO xwnordy: en yap By TL TOU 
moétouv mporepov’ mpdrepoy yap Td 



260 

found in his works. 

PLATO AND THE OLDER ACADEMY. 

The main point, to him, is the 
thought which underlies the doctrine of numbers —that, 

Kowdy Kal xwpıordv 51a TO Avampov- 
uevov tor Kowod dyaveicbar TO 
mp@rov. olov el TO SimAdo.oy mp@Tov 
Tav mo\AarAaclwv, obK evdexeTat 
To moAAanmAdaoıov TO Koi) KaTnyo- 
pobuevov elvat Xwpıatov. Earaı Yyüp 
Tov dimAaciou mpöreporv, ei auußalveı 
Tb kowbv eivaı thy iöeav. In the 
words, 70 ÖwmAdovov, &e., Eudemus 
undoubtedly had in view the Pla- 
tonie theory of the indefinite 
duad from which, through its con- 
nection with the unit, the mporn 
duas must proceed as the first 
actual number (Metaph. xiii. 7, 
1081 a. 14; 21. 1081 b. 1 sqq.). 
The only peculiarity is that in 
order to prove the impossibility of 
an Idea of that in which there is 
a Before and an After, he lays 
stress on the supposed separate 
existence of the Ideas. In Metaph. 
iii. 3, this reference to the Platonic 
Tdeal numbers appears to me to 
hold good ; although Bonitz (Arist. 
Metaph. ii. 153 sq. 251), while 
agreeing generally with the above 

_ explanation, here and v. 11 (ibid.) 
denies it, with the concurrence of 
Bonghi (Metafisica d’Arist. 115 
sq. ; 253 sq.) and Susemihl. Aris- 
totle raises the question, whether 
the yérn or the evumdpxovra 
(the material elements of things) 
are to be considered as dpxat, 
and remarks among other objec- 
tions to the first of these suppo- 
sitions: @re @v ols TO mpdrepov Kat 
vorepdy eatt, ovxX olov te 7d Em 
rovtay elval Ti mapa Taira. oloy el 
porn av Apıduwr 7 Suds, our ~ora 
Tis apıluds mapa Ta elön Tay Apıduwr' 
öuolws dt odde axnua Tapa Ta elön 
av oxnudror. Still less, in any 
other ceses, will the yevn be mapa 

ra elön. Toutwv yap Soke? uaAımra 
elvaı yévn. .Moreover, of those 
eases Emov TO uev BéAtiov To BE 
xeipov, there can be no yévos, for 
the better is always prior. Aris- 
totle is speaking quite generally, 
but in the example that he quotes: 
olov ei mparn Tay Apıdu@v 7 Öväs, 
he seems to have the mpéros 
dvds in his mind (Metaph. xiii. 7, 
1081 a. 23 b. 4), which alone is 
qualified to be an example of that 
in which the Before and After is, 
this being supposed to exist only 
in the Ideal numbers. However, 
the interpretation of these words 
is of no importance to the present 
question. I cannot agree with 
Susemihl, loc. eit., that ‘neither 
Eudemus nor Aristotle would have 
expressly proved the impossibility 
of Ideas of the Ideal numbers. be- 
cause the impossibility is self- 
evident.’ It is not proved, either 
in Eth. Eud. i. 8, or Metaph. iii. 
3, that there are no Ideas of the 
Ideal numbers. In the former pas- 
sage it is shown that there are no 
Ideas of the things in which the 
Before and After is, and the num- 
bers are merely taken as an ex- 
ample, but not the only possible 
example. In the latter there is 
no proving at all; it is laid down 
as something, acknowledged, and 
again iliustrated by the numbers, 
only by way of example. And 
it is far from being self-evident 
that there can be no Ideas of 
Ideas; indeed, Aristotle Metaph. 
i. 9, 991 a. 29 sq.. xiii. 5, 1079 
b. 3, remarks that Ideas of Ideas 
are a necessary consequence of the 
doctrine of Ideas. Still less ean I 
concede to Susemihl that my view 
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in Reality, Unity and Multiplieity must be organically 

combined. 

Plato is opposed to the distinctionless Unity of the 

Eleatic Substance. He declares himself equally against 

its motionless Invariability: and here he is in colli- 

sion with his friend Euclides, who at that time ap- 

pears to have admitted the Plurality of Being, while 
he denied to it all motion and activity.'°% This view, 

says Plato, would make Being incognizable for us, 

and in itself lifeless and irrational. If we are to par- 

ticipate in Being, we must act upon it, or be acted 

upon by it: if we are to know Being, a cupacity on 

its side of suffering (maoxeıv, the power of becoming 

known) must correspond to our faculty of knowledge. 
And suffering without motion is impossible. If true 

is inadmissible in the passage of 
Eth. iv. 1, 4. Susemihl thinks 
that, as the Good, an Idea of which 
the Idea of the Good is, is not it- 
self this Idea, the numbers of which 
Plato supposes no Idea, cannot 
themselves be the Ideal numbers. 
But because the separate kinds of 
the Good, which Plato reduces to 
one Idea, are not themselves Ideas, 
we can by no means infer that the 
numbers which he does not reduce 
to one Idea, are likewise not Ideas, 
However, in the comparison of the 

„several kinds of Good with the 
several numbers, the point is not 
whether one or the other are Ideas 
or not, but only that in both the 
Before and the After is found. 
Aristotle says that whatever stands 
in the relation of the Before and 
the After, has, according to Plato, 
no Idea. But not merely do the 
numbers (as Plato supposes) stand 
in this relation, but also the several 

kinds of the Good. Therefore, there 
can no more be any Idea of these 
than, according to Plato, there ean 
be of the numbers. ‘This conelu- 
sion remains equally valid, whether 
Plato says of the Ideal or the 
mathematical numbers, tat they 
stand in the relation of the Before 
and the After, and therefore can be 
reduced to no Idea. 

4 Particulars on this point 
below. 

105 Cf. Part i. p. 218 sq. 
196 Soph. 248 A sqq.; Grote 

(Plato, ii. 439 sqq.) has mistaken 
Plato’s meaning ın trying to prove 
that, Plato here represents the 
Ideas as something relative—ex- 
isting merely in relation to the 
knowing subject—and that he 
thereby returns to the theory of 
Protagoras, refuted in the Thes- 
tetus Plato does not say that 
the existence of the Ideas is con- 
ditioned by our knowledge of them ; 
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Existence is not to be without mind and reason, it 

must also have life, soul, and motion.!” 

deny to it all permanence of Being 

We cannot 

, if knowledge is to 

be possible; yet we must not conceive it as absolutely 

unmoved,'!® but as possessing reason, life, and energy. 

The concept of Being must be reduced to that of 

Power.' Ideas are described as something ‘ energetic,’ 

what he asserts is merely that the 
Ideas, among other attributes, have 
the attribute of being known by 
us. If we follow Grote we must 
suppose that in speaking of a know- 
ledge of the Absolute or of the 
deity, we are at the same time 
making them into relatives of some 
sort. 

107 Toc. cit. 248 E sq.: Ti 8é 
mods Atds; @s GAnOas Klynow Kal 
(ar Kal wuxhy Kal ppdyvntw A 
padiws meiodnsöueda TH mavreAws 
dvrı wh mapeiva, unde Giv auto unde 
bpoveiv, GAAG ceuvdy Kal äyıor, 
voy ovK &xov, äklvmrov Earos elvat; 
— Aewdy pert’ By, & Eeve, Adyov 
Fuyxwporuev.—"AAAG vody uev Exeıv, 
Cwhvy de uh bwuer ;—— Kal mas ;-- 
’AAAA Tadra ev auddtepa Evort' 
ata A€youev, ov phy ev Yuxn Ye 
onoouer alrd Exew ata; kal tir’ 
hy Erepov Exot Tpdmov ;—'AAAA Öhra 
voDv uev kal Cwihy Kal Wuxhy, axlyn- 
Tov wevrot TO mapdmav Eupuxov ov 
éordvat ;—Ilavra &unıye tAoya rave’ 
elvat palverat, It is impossible to 
understand this passage as Her- 
mann does, viz. that intellect and 
motion are declared to be a true 
Being, but are not attributed to 
all true Being. 

108 ‘Loc. cit. 249 B sq. : EyuBalver 
5 obv, & Ocairnre, akwhtay re bvrwv 

vouv pndevi mepl undevös elvaı yunda- 
mov . . TE SH dıAocddo . . raca, 
ws Eoıkev, avdyın Sid ravta, ute 

av ev 2) kal 7d moAAG elön Acydrrwr 

70 Tay Eeotnkös amodéxerOan, K.T.A. 
109 Loe. cit. 247 D Plato meets 

the Materialists with the funda- 
mental position : Aéyw 57) 7d kal Ömoı- 
avobv. Kexrnuevov Övvanıv elt’ eis Td 
motelv Erepov StLovy meburds eit' eis 
Th) maßeiv Kal auıkpdorarov imd Tov 
gavarotarov, Khu el pdvov eiadmak, 
wav ToUTO tyTws elvar * rideuaı YAp 
öpov öplleıv Ta dvTa, ws Earıy OvK 
BAAO Tt wWAHY Öbvauıs. Even this 
position, we are told, 248 C, is 
not conceded by the Megarians, 
because doing and suffering be- 
long merely to Becoming, and 
as the above instances will hold 
good on the other side, the de- 
termination that the existent 
is nothing else than dvvayis, is 
proved quite generally of all 
that is real and actual. I can- 
not agree with Deuschle (Plat. 
Sprach. phil. 35) that we are to 
understand by duvauıs not power, 
but possibility of entering into 
relation with anything else. In 
the first place we can scarcely 

DIET N 

believe that Plato defined the övrws > 
dv by the concept of possibility, 
the very concept to which Aristotle 
reduces the Platonic u by, Matter. — 
Again, nu single passage is to 
be found in Plato where Sivauis 
signifies mere possibility; it jn- 
variably means power or ability | 
wherever it stands in a connec- 
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in the Phedo, where they are made the proper and only 
efficient causes of things;'!® and still more definitely 

tion analogous to that under dis- 
eussion. Finally, Plato himself ex- 
plains unmistakably what mean- 
ing he attached to the expression, 
in Rep. v. 477 C: phaoopev Öuvd- 
pets yevos Tt TOY byTwy, als N Kal 
Nueis duvaueda & Övvdueda Kal GAA 
wav 8 m1 wep dy Öbvnraı, olov Acyw 
bw kal &konv, ete. Each of these 
duvduers is something colourless 
and shapeless, generally speaking 
something not an object of sense, 
only known in its operations, i.e. 

- in a word, power. Stumpf, again 
(Verh. d. plat. Got. z. Idee d. 
Guten. 19, 30) asserts that Plato 
nowhere calls the Ideas efficient 
and operative causes; that Soph. 
248, D sq., he attributes to them 
merely the passive motion of be- 
eoming known, not the faculty 
of putting something else in 
motion. This latter passage is 
quite irrelevant: for though Plato 
proves that the Ideas, in so far 
as they are known, 
are passive and therefore also 
moved, they are not excluded from 
‘the possibility of having active 
as well as passive faculties. 
Stumpf, in order to support 

his’ view (to say nothing ot the 
Bewer which I quote from the 

public and the Philebus), is 
obliged to pervert the perfectly 
clear enunciation of the Phaedo 
(quoted in the following note) 
and the definite statement of 
Aristotle: while with regard to 
the Sophist he has to maintain 
that soul is attributed to the Ideas 
only ‘in a broad sense,’—as having 
self-movement, but not the faculty 
of operating on anything else. 
But even this self-movement is an 

suffer or. 

activity, and presupposes an active 
power. 

0 95 E, Socrates passes on to 
speak of the doctrine of Ideas 
with the remark: we have now 
mepl yeverews Kal pOopas Thy aitiay 
diampayuarevoacdaı. In his youth 
he had been addieted to natural 
philosophy, to searching out the 
causes of things, da TI ylyvera 
Ekaotov kal dia Tl AmbAAuraı Kal 
bia ri &otı; he gave it up, however, 
without having attained any satis- 
faction. Hence he was all the 
more sanguine about the Nous of 
Anaxagoras. As a cosmoplastic 
Mind must adjust everything for 
the best, he had hoped to hear 
from Anaxagoras the final cause 
of all things. In this hope, how- 
ever, he was miserably deceived ; 
instead of intellectual causes An- 
axagoras had only mentioned 
material causes. But in reality 
these are merely the indispensable 
means (€keivo &vev ob Tb alrıov viK 
kv mor’ etn altıov); the actual and 
only operative causes are the final 
causes (Thy de Tod ws oldv Te BEA- 
rıora [-ov| avrad |heis speaking of 
the heavenly bodies] Te@jvat dbva- 
pw otw viv Kelodaı, tailtny obre 
(nrovow odre twa olovrat daınoviav 
inxiv Exew .„.. Kal bs aAnéas 
Tayabdy Kal deoy Euvdeiv Kal Evvexew 
ovdév olovraı, 99 B). As then no 
one has proved these causes to be 
in things, he has himself looked 
for them in the Ideas, and so sup- 
poses that it is the presence of 
the Idea (the kaAdv aurd, etc.) of 
anything which makes a thing 
what it is. In the whole of this 
explanation not merely is there 
no distinetion drawn between the 
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in the Philebus, where Plato ascribes to the highest 

cause (by which we can only understand Ideas),! 

conceptual, the efficient, and the 
final cause, but all three are 
clearly enunciated as one and the 
same. The Ideas, or, in Aris- 
totelian terminology, the concep- 
tual or formal causes, are to do 
just what Plato sought for in vain 
in Anaxagoras, viz. to bring out 
the äpıorov and BeArıorov; they 
eoincide with the final causes. 
Plato declares his unwillingness 
to have anything to do with any 
other causes besides these (100, 
D: ra why AAG xalpeıv &@, rapar- 
TOMA yap ev Tots UAAoıs mäcı, TODTO 
de amAas kal aréxvws Kal tows 
evnOws Exw Tap’ Euaur® Ort ovdK 
BAAo Tı moet [that which is 
beautiful] kaAdv 4 7 exelvouv rod 
kadod elite mapovala etre kowwvia 
etre San 5h Kal brws mpocyevouern * 
ov yap Erı TodtTo diicxuplCoua, 
GAN’ btt TE KAaAG Tavra TH KaAG 
ylyverat kadd). They are suffi- 
cient for him, nor does he find 
any further principle necessary; 
they are, as Aristotle says, in 
the passages quoted, p. 398, 1, 
on the occasion of the passage 
before us, kal tod elvar Kal tov 
ylyveodaı atria, alrıa kal yevérews 
kal pOopas. 

ul Plato (Philebus, 23 C sqq. ; 
ef. 16 C) makes a fourfold di- 
vision: the Finite, the Infinite, 
the Compound of the two, and the 
Cause of the Compound. He goes 
on to describe the Infinite in such 
a way that we can only under- 
stand by it the so-called Platonic 
Matter. By the Compound of the 
two he means the world of sense, 
in so far as it is ordered by defi- 
nite proportions, the yéveois eis 

“such & 

obelay ek T@v uerä TOU meparos Gr- 
eıpyaruevav uerpwv. Brandis (gr.- 
rom. Phil. ii. a. 332), Steinhart 
(Pl. W. iv. 641), Susemihl 
(Genet. Entw. ii. 13), and Rettig 
(Airia in the Philebus, &c. Bern. 
1866, p. 13 sq.) refer the Finite to 
the Idea ; the fourth principle, the 
Cause, must, they think, signify 
the Divinity—either as identical 
with the Idea of the Good, or (as 
Rettig would have it) the creator 
of this and all other Ideas. But 
with regard to the first of these 
suppositions: Would Plato, who 
otherwise always opposes the Ideal 
world, as a whole, to the phenome- 
nal world, have made in this one case 

total distinetion between 
the highest Idea and the derivative 
Ideas, as to place them in two 
quite separate classes, and to par- 
allel the distinetion between them 
by that between Idea and pheno- 
menon? If, on the other hand, 
we understand by airla the Di- 
vinity as the creator of Ideas dis- 
tinct and separate from the Idea of 
the Good, this view is not only 
opposed by all the reasons (to be 
discussed later on) which favour 
the actual equalisation of the Good 
and the Divinity, but also obliges 
us to refer the Good to the sphere 
of the wepas, whereas, acc. to Rep. 
vi. 508 E sqq., it is elevated 
above all being and knowledge 
as the airla émorhuns «al Gdn- 
Ocias. In the Philebus (64 © sqq.) 
it is clearly described as the Cause 
of the Compound ; even a product 
of the good, vods and émorhyn, 
(28 C sqq.; 31 A) is classed 
with the airfa. And Plato’s de- 

j 
| 
; 

7 
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reason and wisdom ; and thence deduces the adaptation 
of means to ends in the economy of the universe.!* 

scription of the mépas is not at 
all suitable to the Ideas. To 
the finite (p. 25 A, D) must be- 
long everything which does not 
admit (dexeodar) of more or less, 
but only of the opposite determi- 
nations, mp@tov uev Td Yoov Kal 
lodrnra, meta de 7d toov Tb SimAd- 
ciov kal way drt wep by mpbs apibudy 
apiOuds N MEerpov N mpds pétpor, 
that is to say, everything which 
is capable of exact numerical and 
metrical determination. The sphere 
of mathematical relations is thus 
clearly denoted by what would be 
a very imperfect description of the 
Ideal world. The field of the Ideas 
is in no way limited to numerical 
and metrical determinations, And. 
it is improbable that this point of 
view is emphasised ‘merely in 
opposition to the äreıpov without 
excluding the other determinations 
of the Ideas’ (Brandis, loc. cit.), 
because Plato clearly intends to 
give an accurate and universally 
valid enunciation of what we are 
to think of under the different 
principles. Further, as vovs and 
émoThun are reckoned not under 
the wépas, but under the fourth 
principle, the airla (v. sup.) and 
as accorling to a well-known 
fundamental principle of Plato’s 
(supra, p. 225 sq.) the value and 
truth of knowledge depend on the 
nature of its object, the Ideas, 
(which are the highest object of 
contemplation for vovs, and through 
the possession of which knowledge 
as such originates), cannot be 
placed a degree lower, in the 
sphere of the wepas. Finally, 27 
D sqq., the preference is given to 

the composite life of pleasure and 
knowledge, because it belongs to 
the Tpirov yevos,, Evumdvrav Tov 
Anelpwv brd Tod meparus dedeuevwv. 
This pre ference of the compound 
to the mepas will not harmonise 
with the supposition, that we are 
to think of the Ideas under tlie 
latter principle. The faet that 
Plato elsewhere (Phedo, 74 A 
sqq.; 78 D; 100 D sq.; Rep. v. 479 
A sqq.) makes use of the Equal, 
the Double, &e., as examples to 
elucidate the distinction between 
the Idea and the things in which 
the Idea occurs (Rettig, 15), 
is irrelevant; in similar passages 
he makes use of other Ideas (the 
Just, the Beautiful, the Great, 
the Small, &e.), in a similar way ; 
this has nothing to do with the 
present question. Rettig is also 
wrong in saying (p. 19) that ‘the 
mepas cannot signity the mathema- 
tical mépas, for the répas, according 
to 23 E, has different kinds, where- 
as quantity alone cannot estab- 
lish differences of kind.’ The lat- 
ter statement is signally mistaken : 
the mépas in numbers is different 
from that in figures, and that in 
tones or movements is different 
again. Plato says, 23 E, 26 C, 
sq., not that the Infinite and the 
Finite, but that the Infinite and 
the Mixed, are split up and di- 
vided in many ways, whereas r6 
ye mepas vtte moAAA elxev, odr' 
edövokoAalvouer ws ovK Hv ev mice. 
Rettig (p. 16),—to quote one only 
of the many passages which he 
brings against me,—represents the 
well-known place in Aristox. Harm. 
El. 11, 30 Meib. (subter, note 166) 
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We shall also find that the Idea of the Good is at 
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\ the same time the highest efficient cause, the infi- 
, nite Reason ; and Aristotle, as we see from his writings, 

as being on his side, because the 
mépas here is put in the same 
position as, according to Plato's 
expositions elsewhere, is held by 
Dialectic or the doctrine of Ideas. 
I cannot, however, see how he 
understands the words: kal 7d 
mepas Sti ayabdy eotw Ev. Td 
mépas is evidently adverbial, and 
means ‘finally ;’ but Rettig seems 
to have considered it to be the 
subject of a sentence which in 
this connection would go tho- 
roughly against the sense. I can- 
not give up the view which I en- 
deavoured to establish in my Plat. 
Stud. 248 sqq., and with which in 
the meanwhile others have agreed 
(e.g. Siebeck Unters. z. Phil. d. 
Gr. 89 sqq.; Schneider, d. mat. 
Prine. d. plat. Phil. 14), viz. that 
it is not the mepas but the alrıor, 
which in the passage before us fills 
the place otherwise occupied by 
the Ideas. If this is described 
as the world-creating intellect, it 
merely shows that to Plato wots 
and the Idea coincide in the latter 
reference; and the two positions, 
—‘everything is the work of in- 
tellect (vovs), and ‘everything is 
what it is through the Idea,’ mean 
the same. This is seen unmis- 
takably in the enunciations of 
the Phedo, noticed above. My 
view at once clears up Schaar- 
schmidt’s objection against the Phi- 
lebus (Samml. d. plat. Schr. 294 
sqq.) that there is no reference in 
it to the Ideas. He objects further 
that a mixture of the Finite and 
the Infinite is impossible, because 
the mépas would be destroyed by 

the entrance of the äreıpov. This 
objection arises from a misunder- 
standing: the Philebus says (loc. 
cit.) that the äreıpov admits of 
the More and Less, &e., the wépas, 
on the contrary, only admits of 
the opposite (cf. on this mean- 
ing of dexeoda: Tim. 52 A). As 
to the assertion that the Finite 
and the Infinite cannot exist to- 
gether in things, Plato states 
the exact contrary (supra, p. 206, 
92). Finally, Schaarschmidt (ibid. 
295) would find in the expres- 
sion yévos used for the* &mepoy, 
&e., not merely a departure from 
Platonie usage, but a proof that 
‘these are, to the author of the 
dialogue, not world-forming Powers 
but only subjective pictures of 
Thought,’ He is satisfactorily 
answered by Schneider (loc. cit. p. 
4), who refers to Tim. 48 E sq.; 
50 C; 62 A. 

2 The airia, which, p. 26 E 
sqq., is also called the moody or 
Syusoupyovr, is described p. 30 A 
8qq., a8 Koruodga Te Kal ouvrdr- 
rovsa Evıa,robs re Kal Spas Kal 
unvas, copia kal vots Aeyouerm 
dıkaudrar' äv. (It has been already 
shown, 28 C sqq.; ef. 22 C, that 
vovs adjusted the world and still 
regulates it.) It is in all things, 
it invests us with the soul, which 
(as Socrates suid, Xen. Mem. i, 
4, 8) must have its origin from 
the soul of the universe, just as 
our body from the body of the 
universe, and from it springs all 
knowledge; through it the uni- 
verse itself is endowed with its 
soul and intellect, 30 D: obdxovy 



THE IDEAS AS POWERS. 267 

knew of no efficient cause as held by his master above 

and beside Ideas.''? We cannot doubt that Plato meant 
to set forth in Ideas not merely the archetypes and 
essence of all true Existence, but energetic powers ; 

that he regarded them as living and active, intelligent 

and reasonable. Nor is this view prejudiced by his 

distinguishing, in mythical or popular language, the 

efficient cause from Ideas.!!* 

dv pev TH Tod Aids epeis ioe 
Bamirikhy uev Wuxhyv BaoıAıkbv de 
voov Eyylyveodaı dıa Thy Tis aitlas 
duvanır, ey de BAAS AAAa KaAd. 
Cf. subter, note 172. 

118 Aristotle frequently objects 
to the doctrine of Ideas, that it 
wants an efficient principle. E.g. 
Gen. et Corr. ii. 9, 335 b. 7 sqq.: 
generation and decay presuppose 
matter and form,. de? de mpoceivar 
kal thy tpirny, hy Üravres pev 
dveipérrovor, A€yer 5 ovdels, GAN 
of uev ikavıv ahOnoay aitiay eiva 
mpds 1d ylvecOa thy Tay eldar 
piacw, honep 6 ev Paldw Zw- 
kpärns, &c. Metaph. i. 9, 991 a. 
19 sq. (xiii. 5, 1079 b. 23): the 
Ideas cannot be the causes of 
things: Tb 5& Adyeıv mapadelyuara 
abrü elvaı kal uerexeiv aur@v TaAAG 
Kevodoyeiy eats Kal werapopäs 
Akyeıv momrıras. TI yap éor 7d 
epyalöuevov mpbs Tas idé€as Amo- 
BAenov; Ibid. 992 a. 24 sqq.; 
Vill. 6, 1045 b. 7; xii. 6, 1071 
b. 14. It is remarkable that 
Aristotle here takes no notice of 
the explanation of the Timzus 
—probably because he attached no 
scientific value to it, owing to its 
mystical character. And his ex- 
pressions make it highly probable 
that Plato in his oral discourses 

This is a necessary 

never mentioned special efficient 
causes ip conjunction with the Ideas, 
Cf. p. 76 on this point. 

‘4 Plato, as is well known, 
often speaks of the Divinity and 
its activity in the world; he calls 
God the author of all good and of 
good only (Rep. ii. 379 A sqq.); 
he says that ail things, lifeless and 
living, must have been produced 
by God, and not by a blind and 
unconscious power of nature (Soph. 
265 C; ef. Phileb. 28 C sqq.); he 
extols the care of the Divinity or 
of the gods for mankind, the 
righteousness of the divine govern- 
ment of the world (Phado, 62 
B, D; Rep. x. 612 E sq. ; Laws, x. 
899 D sqq.; iv. 715 E. &e.); he 
says that to imitate God is the 
highest object for mankind (Thewt. 
176 B. and further below). Such 
popular expressions, however, can- 
not prove much; his scientific 
conception of the Divinity is the 
really important thing. Is the 
Divinity actually a second cause 
together with the Idea, or merely 
another expression for the causality 
of the Idea? The fact of God 
being called the author of the 
Ideas is of little weight, as has 
been shown p. 245. The explana- 
tion of the Timzus, which makes 
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result of the system: if Ideas are the only true and 

primary Reality, an equally primary efficient cause 

beside and together with themselves is impossible. 
They are the efficient principle that imparts Being to 

things, and as this Being is of a kind that can only 

be explained by Reason working to an end, Reason 

must be conceded to them. This position was certainly 

open to criticism. It was a difficult problem to con- 

ceive classes as self-existent substances; but it was 

far more difficult to endow these unchangeable en- 

tities with motion, life, and thought ; to suppose them 

as moved, and yet as invariable and not subject to 
Becoming ;'!° as powers, in spite of their absolute- 

ness, operating in things. The soul which Plato in the 
Sophist attributes to pure Being, he afterwards places 

midway between the world of Sense and the world of 

the world-creator build up the 
universe on the pattern of the 
Ideas, is, as we shall find later on, 

so mystical in all its parts that 
no dogmatic conclusions can be 
drawn from it. Phedr. 247 D, 
where @eds is merely a god, proves 
nothing, and Parm. 134 © sqq. 
not much more. 

15 Deuschle has very rightly 
(Jahn’s Jahrbb. B. lxxi. p. 176 sq.) 
called attention to a difficulty 
involved in the question how the 
ideas can partake in Motion 
without partaking in Becoming, 
and how the soul can be that 
which is absolutely moved and 
at the same time have an eter- 
nal nature. ‘This question, as 
Deuschle rightly recognises, is to 
be answered by the fact that with 

Plato the Idea of motion is supe- 
rior to that of Becoming, and that 
therefore all Becoming is to be 
considered as a motion, but not 
every motion as a Becoming. If 
Plato in isolated passages (T'hezet. 
181 C sq.; Parm. 138 B, where 
&Aolwors and Popa are separated 
as two distinct kinds of mo- 
tion) assumes a concept of mo- 
tion which is not applicable to 
the Ideas at all, and only im- 
properly to the soul, we must be 
content to make allowance for a 
mere inaccuracy which might 
easily have been corrected by a 
more exact determination. The 
actual difficulty, however, of im- 
agining motion without change, is 
not removed, 

ee = 
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Ideas. So far, however, as the two points of view 

came into collision, the dynamical aspect must neces- 

sarily, with Plato, have been overpowered by the onto- 
logical. His whole philosophy is from the outset 

directed far less to the explanation of Becoming, than 

to the consideration of Being; the concepts hypos- 

tasized in the Ideas represent to us primarily that 

which is permanent in the vicissitude of phenomena, 

not the causes of that vicissitude. If Plato conceives) 

them as living powers, this is only a concession forced 

from him by the facts of natural and spiritual life. But 

it is antagonistic to the main current of his system, 

and cannot be harmonized with his other theories re- 

specting Ideas. We can easily understand how in his 

attempt at a comprehensive establishment of his doc- 

trine of Ideas, this thought was not excluded. Such 

a determination naturally resulted from the univer- 

sal presuppositions of that doctrine; and we there- 

fore find traces of it, as has been shown, in other 

dialogues besides the Sophist.!'® But the difficulties 

116 Schaarschmidt, loc. cit. 204 
sq., sees in the above-mentioned 
discussion a distinct proof for the 
spuriousness of the Sophist. But 
this is only taking one side of the 
case into consideration. It is of 
course a contradiction to attribute 
motion, life, &c. to the Ideas, and 
at the same time (as in the pas- 
sage mentioned, p. 241 sq.) to 
assert that they are capable of no 
change whatever. But it is a 
contradiction, in which Plato must 
have become involved as soon as 
ever he tried to reconcile the two 

fundamental determinations of his 
doctrine of Ideas,—viz. that the 
Ideas on the one hand do not come 
into contact with the mutability, 
partiality, and incompleteness of 
sensible Being, while on the other 
hand they are the only original 
reality and the only source of 
all reality for derivative Being. 
It is just the same as with the 
theological problem, which has so 
often involved the greatest thinkers 
in flagrant contradictions, — the 
problem how to imagine the Di- 
vinity as at once a creative in- 
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which it involved were too great to allow of much 

progress in this direction. 117 Although, therefore, the 

necessity of regarding Ideas not only as archetypes, 

but as efficient causes, was constantly obtruding itself 

telligence and an absolute ex- 
istence elevated above all incom- 
pleteness and mutability. The 
contradiction in the Platonic ex- 
pressions is not to be denied, 
but we cannot say how Plato 
should have undertaken to escape 
from the contradiction on his own 
presuppositions. Its occurrence, 

however, does not justify the denial 
of a Platonic origin to a dialogue 
which shows such obvious traces 
of Plato’s genius, and which has 
such distinct Aristotelian and even 
(indirectly) Platonic evidence in its 
favour. In Rep. vii. 529 D, Plato 

‘ speaks of the opal As rd by raxos 
kal 7 odoa Bpadurns beperau. It 
would not follow that all other 
Ideas are moved even if the dv 
taxos were the Idea of swift- 
ness; but it does follow that 
Plato did not think motion in- 
compatible with the immutability 
of the dv. He has, moreover (as 
Peipers, Philol. xxix. 4, 711 sq., 
rightly observes), attributed mo- 
tion to vovs (Tim. 47 B; 89 A; 
34 A; 77 B; Symp. x. 897 C; 
898 A), though he could not 
have meant either of the mo- 
tions described in the preceding 
note, or have considered vovs to 
be moved in the sense in which 
things of sense are, in opposi- 
tion to the Ideas. What we are 
really to understand by this mo- 
tion of vous he does not tell us. 
We must, after all, credit Plato 
with the remarkable and unde- 

niably false "argument 248 (, 
sq. (if odola is known, it mdoyet, 
for if knowing is a zoıeiv, be- 
coming known is a maexeıw), just 
as much as with many other diffi- 
culties in his writings; e.g. the 
dictum that we cannot imagine 
a un dv (Theet. 189 A; Rep. i. 
478 B; Soph. 240 D sq.), or the 
argument Rep. i. 349 B sqq., 
which turns on the ambiguous 
meaning of mAeov €xew ; the deri- 
vation of the elements Tim. 31 B 
sq., and the like. 

17 In this point seems to lie the 
explanation of the fact that the 
predicates, which Plato lays claim 
to for them, are not attributed to 
the Ideas with such definiteness in 
any other dialogue. This exposi- 
tion does not show us the latest 
form of the Platonic doctrine of 
ideas, as Ueberweg thinks (Un- 
ters. plat. Schr. 275 sq.; vide p. 
106, 41), but is one from which 
Plato so far subsequently departed 
as not to pursue the road here in- 
dicated any further without en- 
tirely giving up the movement and 
life (the efficient Sdvauis) of the 
Ideas. In the latest form of the 
doctrine of Ideas known to us 
from the aceounts of ;Aristotle 
this point of view recedes alto- 
gether. It has been already 
proved, p. 136 sq., that all evi- 
dence from other sources forbids 
our reckoning the Sophist amongst 
Plato’s last works. 



THE WORLD OF IDEAS. 271 

upon him, he could never really carry out this 

thought; he preferred to explain the phenomenal 

world by those mythical representations which poorly 

compensate for the gaps in the scientific develop- 

ment. So much the more productive, however, for 

Plato’s system is the other determination, that Unity 

and Multiplicity are combined in the Ideas. This 

alone enabled him to set in the place of the abstract 

Eleatic One, the concrete unity of the Socratic con- 

cept; to join concepts dialectically, and to place them 

in a positive relation to phenomena, where only a 

negative relation had existed. The Plurality of the 

phenomenon is sustained and comprehended by the 

Unity of the Concept. Only because he acknow- 

ledges Plurality in the Unity of the Concept has he the 

right to maintain not only One Idea, but a multiplicity 

of logically co-articulated Ideas—a World of Ideas. 

Ill. Lhe World of Ideas.—Plato hardly ever speaks 
of the Idea, but always of Ideas in the plural.'® How- 

ever little he himself would have allowed us to say 

80,''9 the Ideas, arising out of the Socratic concepts, 

are, like them, abstracted from experience. They 

represent primarily a particular ; and thought can only 

ascend step by step from this particular to the uni- 

"3 As Ritter rightly remarks 
(Gött. Anz. 1840, 20; St. S. 188); 
only it does not follow from this 
that in explaining the Platonic 
doctrine we are not to speak of 
the Idea to express generally tho 
concept connected with the word 
eldos or idéa, us Aristotle does, e.g. 
Metaph. xii. 4, 1079 b. 9. Plato 

himself speaks of 7d elöos not only 
where (e.g. Parm. 131 A; Phado, 
103 E) he is treating of a definite 
Idea, but also where he is treating 
of the concept of the eléos gene- 
rally: Polit. 263 B: cf.Symp. 210 
B; Phredr. 249 B. 

MY Cr. on this poiat, p. 228. 
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versal, from the lower concepts to the higher. But 
the concepts being hypostasized, the particular in them 

cannot be so cancelled in the universal that collective 
concepts shall at last be reduced to one Highest prin- 

ciple, or several such, and, according to their whole 

contents, be derived from these principles, as mo- 

ments of their logical development. Each concept 
is something absolutely self-subsistent; and, the re- 

ciprocal interdependence of concepts (like the inter- 

connection of concepts with phenomena, to be con- 

sidered presently) has only the form of participation 

and communion.!*° Plato’s design does not extend 

to a purely & priori construction; it only embraces 

a complete logical arrangement of the Ideas which 

he himself has found by means of induction, or, if we 

prefer the expression, by means of Recollection, deve- 
loping itself in the region of Sense.!?! 

Of these Ideas there is an indefinite number.!” 

Since every generic and specific concept is, according 

to Plato, something substantial,—an Idea,—there must 

be as many Ideas as there are Genera and Species.!*% 
And since Ideas alone are the Real by virtue of which 

all things are what they are, there can be nothing, and 

there can be imagined nothing, of which there is no 

Idea. Such a thing would be altogether non-existent, 
and that which is absolutely non-existent cannot be 

conceived.'* It seems therefore to Plato a culpable 

120 Supra, p. 249 sq. AdBew tas alrlas Erepa tovrois 
121 Of. p. 204 sqq. You Toy Apıdudv exduocav, &e. 
122 Arist. Metaph. i. 9, init.: of 123 Supra, p. 237, sq. 

dé ras idéas alrlas rıdeuevoı mp@Tov 124 Supra, p. 225, sq. 
uev (mroüvres twvdl tay Övrwr 
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want of philosophie maturity, that there should be any 

hesitation in assigning Ideas even to the very meanest 

things.’ He himself reduces to their Ideas not only 

those things which are great and perfect, but also the 

smallest and most worthless: not only natural objects 
but artistic productions ; not only substances, but mere 
conceptions of quality and relation ; activities and ways 

of life, mathematical figures and grammatical forms. 

He recognises Ideas of hair and of dirt, of the table and 

of the bed, of Greatness and of Smallness, of Likeness 

and Unlikeness, of the Double, &c.; an Idea of the 

noun, even Ideas of Non-Being and of that which is in 

its nature the direct contradictory of the Idea, Evil and 

Vice, !26 

"5 In the well-known passage 
Parm. 130 B sqq. After Socrates 
has spoken of the Ideas of Simi- 
larity, the One, the Many, Right- 
eousness, "Beauty, the Good, Par- 
menides asks him whether he 
supposes a self-subsisting Idea of 
man, or of fire or water, and then 
whether he supposes an idea of 
hairs, dirt, &c. Socrates, already 
embarrassed by the first of these 
questions, thinks that he must 
answer the second in the negative. 
Parmenides, how ever, tells him by 
way of advice: véos yap el Erı, @ 
Zurpares, kal od mH cov üvrel- 
Antra 7 dıAocodla ws ert Avrı- 
Anıyera Kar’ euny Sdkav, bre older 
abrav armdoes: viv bt er mpds 
avOpdirwy aroBAewes Ödkas 5a Thy 
NAırlav. 

6 The proofs, for the most part 
mentioned by Ritter, ii. 302 sqq., 
are to be found in the following 
passages besides those just quoted : 
Tim. 51 B (the fire xa’ abrd, 

In a word, there is absolutely nothing which 

which is distinct from visible fires ; 
the same holds good of the re- 
maining elements); Rep. x. 596 
A; 6597 C sq. (the Idea of a bed, 
the xAlvn byTws odoa, exelyn d 
éort kAlvn, the Idea of a table); 
Crat. 389 B (the Idea of a shuttle, 
aurd d Earı kepkis); Parm. 133 
C, D (the aurds Seandrns, d gor 
Senmrbaas and the avdrds dotAos d 
éott SovAos); Phedo, 65 D (the 
Sikatov, kaAdv, Ayabov avTd, the 
ovcia of Health, Greatness, and 
Strength); ibid. 100 D sqq. (the 
Beautiful a6’ atrd, Greatness, 
Smallness, Plurality, Unity, Du- 
ality, ka’ aird); Rep. v. 479 Asq. 
(the Beautiful, the Just, the Double, 
the Great, the Small, the Heary, 
the Light, xa0’ aörd. In vii. 529 
D, by the motions of actual swift- 
ness and slownessin the actual 
numbers and the actual figures are 
meant, as the context shows, not 
the Ideas, but the intuitions of 
pure mathematics, which, however, 
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has not its Idea. 
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Wherever a uniform Character of 

several phenomena can be proved to exist, the sphere 

in this place are not distinguished 
clearly enough from the corre- 
sponding Ideas). Phileb. 62 A 
(airs Sicaoolyns 6 rı €or . 
KUKAov Kal odbalpas aris Tis 
elas); Phedr. 247 D (the air) 
dıkamooivn, ocwhpoovyn, emornun, 
the &v ta 6 éorw by üvrws ém- 
ornun obea); Crat. 389 D; 390 F 
(aurb Ekeivo, d Ect Dvona . . . Td 
Th poe dv tvoua); ibid. 423 E 
(the ovefa of colour and sound); 
ibid. 386 D (all things, and con- 
sequently all activities, have an 
ovola BéBaos); Thet. 176 E (ma- 
paderyudrwy Ev Te övrı EoTaTay, 
Tov «ev Belov = evdayoverrarou, 
Tod d€ abéov aßAıwrarov, cf. the 
mapadelyuara Blwy, Rep. x. 617 D, 
618 A, which of course taken by 
themselves would prove nothing 
on account of the mythical cha- 
racter of this exposition); Soph. 
254 C sqq. (the most general eiön, 
the by, aracıs, Klynois, Tadbtdy and 
@drepov); ibid. 258 C (der dappovvra 
Hdn A€yew bri Td um Oy Beßalws 
&orı Thy abrod piow Exov . . 
evapiOuov Tay TOAAGY byTwy eldos 
ev; cf. 254 D: rd whe dy... ds 
Zor dvtws un bv); Rep. v. 476 
A: Kat mept dıkalov kal Aölkov Kal 
Gyabvt Kal Kakod kal mdytTwy Tüv 
eid@v mepl 6 alrds Adyos, avTd wer 
ev €xaoroyv elvat, &e.; cf. ibid. iii. 
402 C: aply by ra tis cwhpooiyns 
elön kad dvdpelas, &e.; «ot TA rovTwY 
ad evarrlu mavtaxod mepıibep- 
dueva yvwplCouey; and Thexet. 186 
A: to those things which the soul 
contemplates without the aid of 
sense, belong the Soy and the 
dyduoov, the Tabrov and Erepov, 
the kaAdv kal alaxpdv, the ayabdy 
kal kardv. Susemihl (Genet. Entw. 

ii. 197) would make out that not 
merely the Ideas of the bad, but 
also the Ideas of special virtues 
are simply a provisional supposi- 
tion, because the latter only be- 
long to appearance, and because 
the Ideas of the bad would be 
in direct contradiction to the doe- 
trine that God is only the cause of 
the good. But Plato, as we see, 
supposed Ideas of many things 
which belong only to appearance ; 
and if the Ideas of the bad or of 
Non-being entangle us in contra- 
diction, such a contradiction does 
not, any more than the other in- 
stances objected by Aristotle, jus- 
tify us in departing from Plato’s 
definite statements where the state- 
ments are supported by the conse- 
quences of Plato’s doctrine. If 
there is an Idea corresponding to 
every concept, this must unavoid- 
ably hold good of the concepts of 
badness, Non-being, &e. The Idea 
of Being ought not to give us 
greater offence than any other. 
As Bonitz (plat. Stud. ii. 82) 
rightly remarks, reality as such 
(Being itself) does not belong to 
the essence of things represented 
in the Ideas, though Plato scarcely 
makes this distinction. Accord- 
ing to his original supposition, 
there is an Idea corresponding 
to every general concept without 
exception. This Idea is the con- 
tent of the concept; and one of 
the most general concepts is that 
of Being. Again Plato speaks of 
the vovas (Pheedo, 101 C), in which 
everything must participate in 
order to be one, although unity is 
given with the concept of the thing 
just as directly as Being. Bonitz 
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of Ideas extends. Only where that uniform character 

ceases, and the unity and permanence of the Concept 

fall asunder in the conceptless plurality and absolute 
unrest of Becoming,—the Ideal World finds its limit.!?7 
Plato seems subsequently to have become somewhat 
confused, as well he might, as to these deductions from 
his theory. According to Aristotle, he assumed no 

Ideas of things artificially made, nor of negation and 
relation; '® but the original point of view was in 

finds the Idea of Being explicable 
enough, but he does not think it 
was required by the consequences 
of the doctrine of Ideas. Schaar- 
schmidt (Samml. d. plat. Schr. 
202) sees in it something which 
eannot be attributed to Plato, but 
*which might just as well be main- 
tained of the Ideas of the table, 
bed, Blos &deos, unity, &c., and 
would actually be maintained, even 
if they occurred in the Sophist or 
Parmenides instead of the Repub- 
lie, Phzedo, and Thezetetus. 

7 That Plato did suppose such 
a limit, is clear from Phileb. 16 
C sq., not to mention other pas- 
Sages; vide p. 206, 92. To this 
point Ritter, loc. cit., rightly re- 
fers. Tim. 66 D: ep) de 8 Thy 
av uukrnpwv Sivauw clin wey odk 
vi: 7d yap Tay bouwv may juryevés, 
eldeı de ovddev. Zuußeßnke Euuue- 
tpla mpos T6 Twa oxeiv dan. 
Distinctions of kinds of smell are 
here denied, because smell always 
has to do with an incomplete 

-and undetermined Becoming,— 
because it belongs, as is said in 
what follows, only to a transient 
moment. 

“8 Metaph. xii. 3, 1070 a. 13 
$qq.; in many things, as eg. in 
artistic products, the form can- 

not exist except in conjunction 
with the matter; if this is at all 
possible, it is only met with in 
natural products: 6d 57 ob kakws 
6 IAdrav Eon, St lin éorly 
‘éréoa pvce (that there are just as 
many Ideas as there are kinds of 
natural products. The fact would 
remain the same even if Plato’s 
name did not originally stand in 
the text, but was first introduced 
from Alexander, as Rose (Arist. 
libr. ord. 151) conjectures with 
great probability, for in any case 
Plato is meant). Ibid. i. 9, 
991 b. 6: moAAG ylyverar Erepa, 
olov oikia Kal SarTiAwos, av ov 
gauev elön elva. Ibid. 990 b. 8 
sqq.: the evidences for the doc- 
trine of Ideas are (1) not valid, 
(2) would lead to Ideas of things 
of which we (i.e. the Platonic 
schools — Aristotle in his criti- 
eism of the doctrines of Ideas 
is unintentionally communicative) 
presuppose no Ideas; kard Te 
yap Tovs Adyous robs ek Tay. em- 
oTnuay elön tora ravrav bowv 
emornpal eiot (which was actually 
Plato's original intention, accord- 
ing to the above account), kal card 
7d Ev én) TOAAGY Kal Tay dropdcewr 
=e Erı GE of dupiBéorepa Tay 
Adyav of uty trav mpds Tt mode 

7p 2 
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these cases abandoned. In this way many difficulties, 

were evaded, but others arose in their place which 

were not less dangerous to his system. 

Ideas, as we already know, are related to one 

another, not merely as a multiplicity, but more pre— 

cisely, as parts of a whole. What holds good of con- 

cepts, must also hold good of the entities that are 

thought in concepts. They form a graduated series, 

descending in ordered coarticulation, and a sequence: 

of natural subdivisions, from the highest Genera to the 

lowest Species, from the most universal to the most 

particular.'? In all conceivable ways they cross, com- 

bine, exclude, or participate in, each other.'*° It is the: 

task of science fully to represent this system, to rise 

from the particular to the most universal principles,. 

to descend again from these to the particular, to define- 

all middle terms that intervene, to ascertain all rela- 

tions of concepts.'?! Plato 

idéas, Gv od bauev elvar Kad’ abtd 
yévos, &e. (which, in spite of Eb- 
ben's objection, Plat. id. doct. p. 
96 sq., can only mean: ‘of which 
there can be no self-subsisting 
forms,’ i.e. no Ideas). Ibid. Z. 27 
(xiii. 4, 1079 a. 24). Xenocrates 
according to Proclus in Parm. 
136, Cons. defined the Ideas as 
alrla mupaderyparixh Tay Kara 
gptow del cvverrétav. From this, 
as Proclus remarks, it would 
follow that there are no Ideas of 
the products of art or of things 
contrary to nature. A similar 
definition is attributed to Plato in 
the exposition of Platonic doctrine, 
ap. Diog. iii. 77, which is possibly 
throughout inauthentic. This view 
is common among the later Pla- 

did not aim at a purely dia- 

tonists and was then, naturally 
enough, attributed to Plato; ef. 
the scholia on the passage of the- 
Metaph. and vol. iii. (2nd edit.). 
a. 726 b. 470; 695; 723, 3, the- 
references to Aleinous, Plotinus, 
Syrian, Proclus. Still, even Aris- 
totle mentions (in speaking of 
Health in itself) the Idea of a mere 
concept of an attribute, Metaph. 
iii. 2, 997 b. 8: abrd yap &y- 
Cpwrdy act elyat Kat Immov Kal 
öyleıav (they speak of an abrodr- 
Opwros, &e.). 

12° Cf. p. 204 sqq., and the quota-- 
tions from Rep. vi. on pp. 168, 196. 

190 Vide p. 248 eq. 
131 Phileb. 16 C sqq.; Rep. vi. 

511 B; Soph. 253 Bsqq. ; vide pp. 
196, 205. 
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Aectical construction; he argues rather from several 

given concepts; '*? yet he demands that by an exhaus- 
tive enumeration and comparison of the sum total of 

collective concepts, a science comprehending the whole 

world of Ideas shall be attained. 

He himself, however, made but a small beginning in 

this direetion.”® He names as examples of universal 

concepts, Being and Non-being, Likeness and Unlike- 

ness, Sameness and Difference, Unity and Number, 

Straightness and Crookedness."** He uses the categories 
of Quality,'® of Quantity,'®° of Relation ; 137 and ac- 

-eording to Hermodorus,'?® distinguishes among the last 

"2 So in the expositions which 
follow the idea of an immanent 
dialectic, Soph. 244 B sqq. ; Parm. 
142 Bsqq.; in both the separation 
of the One and the Existent is sup- 
posed, and further inferences are 
drawn from this supposition. 

188 Cf, on what tollows, Tren- 
delenburg, Hist. Beiträge zur Phil. 
j. 205 sqq.; Prantl, Gesch. der 
Logik, i. 73 sq. 

4 Theset. 184 C. The discus- 
sions of the Parmenides, 137 sqq., 
are occupied with similar concepts, 
and a further series such as the 
<ontept of the Whole and the Parts, 
Motion and Rest, Finite and In- 
finite. Cf. my Plat. Stud. 169. 

135 T'heset. 182 A, where the ex- 
pression rousrns is brought in 
with an apology as something 
new, Rep. iv. 38 A sqg. (vide 
note 6), where a distinction is 
drawn between the mov rı and 
the abrd Exacroy ; Crat. 432 A sq., 
between qualitative and quantita- 
tive determinations (of number). 
Phileb. 37 C ; Soph. 262 E. 

6 Soph. 245 D: every öAov is 

a moody. Phil. 24 C sq.: the 
More and Less, the cpddpa and 
hpéua, make the woody (determined 
magnitude) impossible. 

137 Soph. 265 U: r@v tytmy ra 
Bey alta Kal’ atta, Ta Se mpds 
BAAnAa Gel A€yerOat Tb 
& Erepov ael mpds Erepov, Kc. Rep. 
iv. 438 A: 80a 7 éo7l roatra cia 
elvat Tov, TH meyv wow &rTa moiod 
tivés éotw, Ta 8 alta Exacra 
abrov Exdorov uövov, Science e.g. 
proceeds on knowledge simply, 
definite science (roıd rıs emioTnun) 
on definite knowledge. Parm. 133 
C, and the quotation from Her- 
modorus, p. 241, 47. 

1 In the passage apud Simpl. 
Phys. 54 b., just mentioned, 
after the words quoted pp. 214, 47, 
Hermodorus goes on to say : of that 
which is mpds Erepa, the one is ws 
mpos évaytia, the other as mpds rı, 
kal TolTwy Ta wey ws wpiomeva, TH 
dé ds Aöpıore. This latter dis- 
tinction he explains in the words 
(which I quote at length, because 
I shall have to return to them 
later on): Kal Tb wey as ueya 
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several kinds. 

Relative forms the logical groundwork of his whole 

system ; for the Idea exists in and for itself; the 
Phenomenon, and to the fullest extent, Matter, only 

in relation to something else.” He further affirms 

that in all Reality, Unity and Multiplicity, Limit 

and Unlimitedness, Identity and Difference, Being and 
Non-being are combined.'*? He determines the con- 
cept of Being by the two characteristics of doing and 

suffering.’ He instances in the Sophist,!? Being, Rest,, 

and Motion (to which Sameness and Difference are after- 

wards added), as the most important generic concepts ; 

and, at the same time, determines which of these are 

The distinction of the Absolute and 

compatible with, and which exclude, each other. 

mpos JiKpbv Acyoueva mavrTa exew 
(se. Aéyer TlAdrwyv) Td MGAAoy Kal 
Tb frtov. Eorı yap paddov elvaı 
pei(ov Kat EXatTov eis ireipov epd- 
neva. dwoaitws de Kal mAaTUTEpoy 
kal arevörepov [orevdr.|, Kat Babd- 
tepov [Baput.| «al Kovpdtepov, kal 
mavTa Ta OUTW Aeybueva eis Ameipov, 
7a de Gs Tb toov Kal Td ueoov Kab 
Tpmogmevoy Acydueva. ovK Exe Td 
pGAAov kal Tb Frrov, 7a 6E evavrla 
ToUTay Exeiw. oT. yap aAAov 
üvırov ayloov Kal kıroluevov Kıvov- 
uevov Kal avdpuootoy Avapudarov, 
ote dupotépwy alrav [aitay 
should either be excised or altered 
into TovTwy| Tav oulvyiy marta. 
[perhaps kata mdyta], wAhy Tod 
évds aToıXelou Td MAAAOv Kal ArToy 
dedeyuevov [-wr], koraxrov [kora- 
Toy] Kal ümeıpov kad Auopbor kat odx 
dv Tb ToLovTOY A€yerba: Kara ard- 
pari Tov övros. TH ToLobTY 5é od 
mpoohkeıw otre apxns ol're obealas, 
aan’ Ev arpıala til heperdaı. The 
last position (as that just quoted, 

He 

from Dereyllides) is again given 
with unimportant variations, p. 56- 
b.: Gore Aotarov kal Auupbov kat. 
&reipov Kal ovK oy Td TOLODTO A€ye- 
cdaı Kata ardpaciy Tov byTos. TE 
To.ovT@ SE ov mpoomkei ovTE Apxms 
obre obolas, GAN ev ürpacla (for 
which a«piola is the better reading), 
rırl ¢épec@a. Of the distinctions 
here made, that of the mpds Erepa. 
into the mpds évayria and the pds 
71, is not found in the Platonie writ- 
ings, though this need not be any 
reason for misirusting the state- 
ment of Hermodorus ; on the other 
hand, the opposition of épiopéva 
and adpiora together with a more 
detailed description of the latter 
is met with again lower down. 

13° Cf. p. 241, 47, and the quota- 
tions to be made later on as to the: 
phenomenal world and matter. 

40 Vide p. 204 sq. ; 249 sq. 
\| Vide p. 262, 109. 
42 254 C sqq.: ef. supra. 249,. 

Sqe 

Sum 

- 
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discriminates in the Republic '* between the knowing 

subject and the thing known, Knowledge and Reality, 

Science and Being. But though in these and simi- 
lar definitions '** the germs of the Aristotelian theory 

of Categories are clearly discernible, yet in none of 
the specified places does Plato attempt a complete 

catalogue of the highest concepts or an arrangement of 
them according to their internal relation. This want 

would have been ill supplied by the numerical system, 

which, when the fusion of Ideas with the Pythagorean 

numbers had begun, he subsequently attempted by 

deriving numbers from Unity and indefinite Duality,'”” 

—eyven had this derivation been more fully accom- 

plished than was actually the case.!*% 
In designating the point in which the graduated 

series of Being terminates, Plato is more explicit. 

The highest of all Ideas is the Idea of the Good. As 

in the visible world, the sun brings forth simulta- 

neously knowledge and life,—-as he enlightens the eye 

“2 Vi. 508 E sqq.; vide p. 269, 
116. 

objection (Metaph. xiv. 4, beginn.) 
against the supporters of the Ideal 

M4 E.g. Tim. 37 A, where Plut. 
(Proer. an. 23, 3, p. 1023), sees the 
first sketch of the ten categories. 

15 Arist. Metaph. xiii. 7, 1081 
a. 14, 21 b. 17 sqq.; 31, 1082 a. 
13 b. 30; xiv. 3, 1091 a. 4, 1, 9, 
990 b. 19: cf. my Plat. Stud, 220, 
sqq. 242. We shall have to speak 
of the üöpıaros dÖvas in treating of 
the doctrine of matter. 

116 According to Arist. ibid. xii. 
8, 1073 a. 18; xiii. 8, 1084 a. 12. 
Phys. iii. 6, 206 b. 32, it is in any 
ease limited to the first ten num- 
bers, and perhaps did not go so 
far, for Aristotle does not express 
himself quite clearly. Aristotle's 

numbers, viz. that they do not 
derive the first odd number, seems 
to refer, as Bonitzad loc. supposes, 
simply to the fact that they did 
not account for the origin of the 
first odd number, the unit, whereas 
(ace. to the passage before us and 
xiii. 7, 1081 a. 21) they did try to 
derive the first duality. And as 
the unit is the root of all odd 
numbers, what holds good of it 
holds good indirectly of the odd 
generally. According to Metaph. 
xiii. 7, the Platonic school re- 
garded other odd numbers, for in- 
stance, three, as derived. 
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and reveais things seen, while everywhere causing 

growth and increase ; so in the super-sensuous world, 

the Good is the source of Being and of Science, of 

Truth and of Knowledge: and as the sun is higher 
than light and the eye, so is the Good higher than 

Being and Science.“ But this definition has its diffi- 
culties. In the whole treatment of the question in 

the Philebus, we can only understand by the Good 

the goal of human activity,—that which is the highest 

Good for men.!® As there is an express reference 

to this dialogue in the passage above quoted from the 

Republic,’ it might seem as if here, too, the Idea of 

. 

147 Rep. vi. 508 E, after the 
digression about the sun: rouro 
totvuy Td Thy armbeıav (real exist- 
ence, actuality) wdpexov tots Yıy- 
vwokouevois, Kal TE YIyvWakoyrı 
thy Övvauıy amodiddy thy Tov 
ayabod idéay dabı elvan aitiay 8 
emiotnums ovoay kal GAnbelas, ws 
yıyywokouevns ev Siavoov, olTw 
de KaA@y Auborepwv dyTwY, yyaoeds 
Te Kal aAndelas, AAO Kal kaAAıov 
ért TovTwy Myolnevos avTd dpbds 
nynoeı' emistnunv de Kal AAm- 
deıav, Bowep Ekel das TE kal üyır 
MAıoeıön ev vowiCerw dpOdv, FjAıov 
de nyeiodaı our öphas ExEL, olrw 
Kal Eevrauda Gryahocıön uev voutCew 
Tar apddrepa dpbbv, Gyabdy de 
myeiodaı Ömbrepov abr@v odk dpedy, 
GAN’ Erı neildvws TIumreov Thy Tod 
ayabod Elıv.... . Kal rots yıyvo- 
okoueyoıs Tolvuy un uövov Td Yıy- 
vorkerdaı pavar imo Tod ayabod 
mapeivaı, GAAG Kal TO elval Te Kah 
Thy ovolay bw exelvov adrois mpoc- 
eivaı, ok ovalas byros TOD ayabod, 
GAX’ Erı Enereıva THs obalas mpec- 
Bela kad Suvdmer brepexovtos. 

45 At the very beginning the 

question is so put that the one 
side asserts: ayabdy elva: td 
xalpew maor (gos Kal thy Hdorhv 
&e.; the other 7d povety kal rd 
voety kal TO ueuvnodar &e. THs ye 
ndovns ünelvw Kal Adw Ylyveodaı 
Elumaoıw .. . @beAluurarov amdy- 
wv elvat maot. So the object is 
(p. 11 D) &w wWuxijs dmogatvew 
Tıva Thy Övvanernv avOpamois macı 
röv Blov evdaiuova mapexeır: the 
one considers 750v) as this Eıs, 
the other, ¢péynots. So again 14 
3, 19 C (ri tay avOpwrivev krn- 
patwv upiorov); 20 B sgg.; cf. 27 
D, where a life combining wisdom 
and pleasure is pronounced to be 
the Good; 66 A sqq., where the 
elements of the perfect life (the 
Kriua mpatov, Sevtepov &c.) are 
enumerated. Subsequently the 
original question is enlarged into 
(64 A) the general one: ti more 
Ev TE avOpmimrw Kal Te mayrl mepuKev 
aryabdy ; 

49 After Socrates has observed 
that the Idea of the Good is the 
highest object of knowledge, he 
continues with unmistakable re- 
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the Good were set forth only as the goal of an activity 

(which in this case could not be merely human ac- 
tivity)—as the ultimate end of the world, or typical 
concept to which the divine intelligence looked, and 
by which it was guided in the framing of the world.'? 

According to this view, the Idea of the Good might 
still be held as something real and substantial,!?! but 

it could not be an efficient cause; and it must be dis- 

tinguished in such a manner from the Deity that either 

the Idea must be related to the Deity or the Deity to 

the Idea, as the conditioning to the conditioned. The 
former, supposing the Idea of the Good to be the genus 
under which the Deity is contained; '? the latter if 

it expressed a work or a thought of God,'? or even an 

inherent determination of His essence.!’* 

ference to the Philebus, 505 B: 
OQ phy Kal Tode ye vio@a, bri 
Tois uev moAAols Hdov)) Soxet elvas 
7d ayabbdy, Tots BE kouyorepo:s ppd- 
ynois; and then, after a short 
refutation of both views, 506 
B, the question with which the 
above-mentioned exposition was 
introduced, is wound up thus: 
GAA od 5h, & Sdxpares, wérepoy 
dmiorhunv TO aryabdy pis eva, N 
jdovivy, 7) BAAo Tk Tapa Tadta ; 
in the middle of this statement 
the remark again occurs, 509 A: 
Soerates does not consider pleasure 
to be the Good. 

350 Van Heusde, Init. Phil. Plat. 
ji. 3, 88 «qq. ; Hermann, Ind. lect. 
Marb. 182% (printed in Jahn’s 
and Seebode’s Archiv, i. 622 sq.); 
Vindieie Disput. de Idea boni, 
Marb. 1839 (A. u. d. T. Vindicize 
Platonice, Marb. 1840); Stall- 
baum in Phileb. Prolegg. (1820), 
xxxiv, Ixxxix; Plat. Tim. 46 

But Plato’s ' 

sqq.; Plat. Parm. 272; Trendelen- 
burg, De Philebi Consilio (1837), 
17 sq.; Wehrmann, Plato de s. 
bono doctr. 70 sq. Martin, Etudes 
sur le Timée, i. 9 sqq. speaks less 
definitely for the separation of the 
Divinity from the Idea of the Good ; 
he supposes that Plato sometimes 
identified the two, as, for instance, 
in the Republic. 

5} As Hermann and Trendelen- 
burg. 

152 So Trendelenburg, loe. eit. 
with reference to Timeeus, 30 A. 

153 Orges, Comparat. Plat. et 
Arist. libr. de rep. (Berl. 1843), 
23 sqq.: the Idea of the Good is 
the power and completeness of 
God displaying itself in things; 
Ebben, Plat. idear. doctr. (Bonn, 
1849), p. 65, says it is an attri- 
bute of God—viz. that which dis- 
plays itself in the limitation of 
the unlimited. 

44 This supposition is fre 
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own declarations forbid the assumption. If it is the 
Idea of the Good which imparts to things their Being, 

to intelligence its capacity for knowledge, if it is 
called the cause of all truth and beauty, the parent 

of light, the source of reality and reason,’ it is not 

merely the end but the ground of all Being, efficient 
force, cause absolute.® Plato cannot have contem- 

plated another and a separate efficient cause; or in this 

place, where he is specifying the ultimate ground of 

all things, and the supreme object of knowledge,’” it 
must necessarily have been mentioned.” He says. 

clearly in the Philebus that the Divine Reason is none 

other than the Good ; '° and in the Timzeus, he so speaks 

quently found with regard to the 
Ideas generally: vide p. 266 sq. 

155 Rep. loc. cit. and vii. 517 B: 
aa 8 otv euol dawdueva vitw 
galverat, ey TS yuwote TedevTala 7 
Tod ayabod idea Kal pdyis öpärdaı, 
OpOeica SE auAAOyioTéa elva ws 
dpa maior Tdvtwy atirn dpbdv Te 
kal KaA@y aitle, Ev Te dpata as 
kal tov rovrov KUpiov TeKovca, ev 
TE vonT@ avTH Kupla dAmdeıav Kat 
voiv mapaoxouevn, Kat Sri det 

alrnv ideiy Tov weAAOVTA Eubpdvws 
mpafeıv 7) idia 7) Önuocla. 

156 As the Ideas are generally, 
vide p. 263 sqq. 

157 The ueyıorov uahnua as it 
is called, vi. 505 A. : 

158 It has been already re- 
marked, p. 255 sq., that he has 
mentioned no such causes in any 
scientific connection with the Ideas. 

189 22 C. Socrates has proved 
that pleasure could not be the 
good; but again knowledge with- 
out pleasure is not sufficient; and 
then he goes on: as wer rolvur 
tiv ye PAnBov Oedy od Set Sic- 

voeiodaı tavtoy Kat Taryabby, ixa- 
vos eipjobat uoı Soxet.—dudt yap, 
Philebus replies, 6 ods vous, & 
Séxpates, Eorı Tayahdv, GAN eter 
TavTa eyKAnuata.—rax’ by, is the 
answer, & PiAnBe, 6 ye euds* ob 
mévror toy ye GAnOwdy Gua Kal 
Oetov oluaı voy GAN BAAws Tos 
&xew. Hermann, Vindie. 18, mis- 
takes the meaning of this passage 
in saying that the answer applies 
only to the last words of Philebus, 
the comparison of intellect with 
pleasure. Neither of them is it- 
self the Good, and only in this 
sense could Socrates admit the 
assertion of Philebus of the hu- 
man intellect. Its further exten- 
sion he could not allow because 
(as he has hinted 11 D, and fol- 
lowed out in detail, 28 A sqq.) in 
men the intellect is more nearly 
related to the Good than pleasure, 
consequently what he denies of 
the divine intellect is that it is 
separate from the Good. Nor 
again can we say with Wehrmann 
(p. 80) that God is here described 
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of the Creator, that in order to get a consistent mean- 
ing we must abandon the notion of His being separate 
from the Ideas, from which He is said to have copied 
the universe.'!® This hypothesis seems indeed to be 
required by the whole inter-connection of the Platonic 
doctrine. For in whatever way we may conceive the 
relation of God to a world of Ideas distinct from Him- 

self, we are everywhere met by insuperable obstacles. 

Are we to suppose the Ideas to be thoughts or crea- 

tions of God? or are they to be immanent determina- 

tions of His Essence? The one theory would im- 
peril their eternity and self-dependence ; the other, 

their absolute existence; !%! and both would make the 

Idea of the Good, which, according to Plato, is the 

Highest of the Thinkable, something derived. Not this 

as the Good or the principle of 
all Good; but that the Good is not 
described as divinity or intellect, 
the Good is only one side of the 
divine being. If this were so, 
the Good could not, at the same 
time, be a self-subsisting Idea, 
as it must be according to the 
Republic ; Plato, however, not 
merely says that the divine in- 
tellect is the Good, but that it is 
abröv Kai raryabdy. 

160 E.g. Rep. vii. (vide note 155), 
the Idea of the Good is described 
as the summit of the supragsen- 
suous world and the cause of all 
things, which is only perceived 
with difficulty. So Tim. 28 C, 

. the Divinity as the alrıov is thus 
spoken of: Töv pév ody momrhv 
kal marépa rovde Tod mavrös ebpeiy 
Te Epyov Kal ebpövra eis mdvras 
adlvaroy Adyeır; and Tim. 37 A 
it is called tay vontay del re bvTwY 

äpıorov (the words are to be thus 
connected, vide Stallbaum) ; and 
there is just as little mention of 
the Divinity there as there 1s of 
the Good here. Further, whereas 
according to Tim. 28 A, C the 
Creator of the world looks to the 
archetype in order to make the 
world like it, he himself appears 
as this archetype 29 F, 92 B 
(where the world is called eixav 
Tod vonrod [ sc. deoü] Beds ais@nzds). 
The same statements are made 
with regard both to the Divinity 
and the Idea, and both change 
places. When finally, 37 C, the 
world is called rav didlwy Seay 
&yaAua by the eternal gods as 
distinguished from the gods that 
become, we ean only understand 
the Ideas ; and then the det üv Oeös 
(Tim. 34 A) becomes identical with 
the highest Idea. 

161 Cf, p. 240 sq. on this point. 
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Idea, but the Deity to whom it belonged or by whom 

it was engendered, would he the First and Highest. 
But neither a thought nor an attribute, nor a creature 

of God, could be called by Plato an Idea; since no 

thought is possible except through an intuition of the 

Idea; no creation except by the imitation of the Idea ; 
no quality or attribute except through participation in 

the Idea.'® Are we then on the contrary to suppose God 

to be a product of Ideas? an individual that partici- 

pates in the Idea of the Good? In that case He would 
not be the Absolute Eternal God, but only one of the 

“created gods.’ He would stand to Ideas in the same 

relation that the spirits of the stars and the souls of 

men stand to them. Or, lastly, are we to assume !6 

Jet He exists side by side with the Ideas as a special, 

‘independent principle ? that He neither brought them 
forth, nor was brought forth by them, and that His 

activity essentially consists in working out the combina- 

tion of Ideas with Phenomena,—in forming the world 

' „according to Ideas? In favour of this view it may be 

urged, not only that Plato so expresses himself in the 

Timzus, but that there are important reasons for such 

a theory in his system. Though he himself would not 

have admitted it, his Ideas are undeniably wanting in 

the moving principle that impels them to the Pheno- 

menon.!* This want appears to be supplied by the 

concept of Deity; indeed in the Timeus the World- 
framer is only required, because there would otherwise 

be no efficient cause. So far, we might hope by this 

162 Cf. p. 242 sqq. 164 Cf. p. 268 sq. Further 
163 With Hermann. details below. 

| 
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view to avoid essential difficulties. But we shall 

only have prepared for ourselves others near at hand. 

Could Plato really have placed his highest principles 

so dualistically in juxtaposition, without attempting to 

combine them? If Ideas alone are true Reality, can 
another essence side by side with them, distinct from 

them, and equally original, find a place? Must it 

not rather hold good of the Deity (as of all things 
except the Idea) that He is what He is, only through 
participation in the Idea? which is in no way com- 

patible with the concept of God. All things con- 
sidered, we may say that the Unity of the Platonic 

system can only be established on the supposition that 

Plato in his own belief never really separated the 

efficient from the logical cause, the Deity from the 

highest Idea, that of the Good. But it has been 

already shown !® that he identifies them, that he 

attributes efficient power and designing reason, some- 

times to Ideas in general, sometimes to the highest 

Idea in partieular. This is confirmed by the state- 
ment that in the oral discourses of his later life 

the supreme Unity is designated as the Good; !% 

165 See p. 281 sq., 263 sq. 
166 Aristox. Harm. Elem. 11, 

beginn. p. 30, Meib.: Ka@drep 
"ApiotoréAns del dinyeito, Tovs 
mAeITToUs TY akovoedyTwY Tapa 
TAdtawvos tiv wep) TAyadov axpdacw 
madeiv‘ mpooievat uev yap Ekaorov 
bmoAaußdvovra AnWerOal te Tay 
voutConevov avOpwrivey ayadav 
bre dt gavelnoay of Adyor epi 
BaOnudtwy Kal apibudy Kal yew- 
Hetplas Kal ArrpoAoylas, kal To 
mépas, bri ayaßdv dori Ev, mavreAüs, 

oluat, mapddotdy rı epaivero abrois. 
Arist. Metaph. xiv. 4, 1091 b. 13: 
tav de Tas aKiwhtovs ovclas civa 
AcydvTwy of uev hacw abrb Tb ev 
md ayabdy aurd elvat, which the 
Pseudo-Alexander ad loc, refers 
to Plato. Ibid. i. 6, end. Plato 
considered the one as the basis of 
Good, matter as the basis of evil; 
with which we may connect the 
words of c. 4, p. 985 a. 9: ro 
Tay ayabdy amdytwv alrıov abr) 
rayaléy &orı. Theophrastus also. 
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for this supreme Unity must have been identical 

with God. It is mentioned, too, as a departure of 
Speusippus from the doctrine of his Master, that he 

distinguished the Divine Reason from the One and 

the Good.'*? The same view is presupposed by Aris- 

totle when he says that Plato recognised only two 

kinds of causes, the formal or conceptual, and the 

material cause: !% and on this he grounds his complaint 
| that Plato omits to state who forms things according to 

\ Ideas. To us it may certainly sound incomprehen- 

sible that a theological concept like the concept of the 

Good, should not merely be generally hypostasized, but 

positively declared to be the highest active energy and 

reason. We are accustomed to conceive of Reason 

only in the form of personality, which it would seem 
impossible to attribute to an idea. But it may be 

questioned whether all this appeared so inconceivable 

to Plato, as it appears to us, with our altered modes 

of thought. The mind that could allow relative de- 
terminations, the Same, the Great, the Small, &e., 

to precede as ideal entities the things in which we 
perceive them, could also 

recognises the identity of the Good 
and the Divinity in Plato, in 
saying of him apud Simpl. Phys. 
6 b. m. (Fragm. 48 Wunm): do 
was apxas BovAera moieiv, Td wey 
Ömokeiuevov as UAnv, 6 mporayopeveı 
mavdexes, Td 3’ &s alrıov Kal kıvovv, 
d mepidrre TH TOD Oeod Kal TH 
Tayabod Öurduet. 

167 Stobeeus. Ekl. i. 58: Zrev- 
aımmos [Bedv arepivaro| tov vovv, 
otre ta Evil odre TE Ayada Thy 
.aitby, iopvy de. In the words 

make an aim into a self- 

ovre, &c. Krische, Forsch. i. 256, 
rightly points out that Speusippus 
must have opposed himself to 
modes of thought which he had 
found previously in Plato, and 
which put voids on a level with the 
One and the Good. 

168 Metaph. i. 6, 988 a. 8: 
Havepov 8 Ex ray-cipnucvwy sre 
dvotv aitlay udvoy KéeXpnTat, TH TE 
tov tl eorı Kal TH KaTa Thy BAnY. 
Theophr. preceding note. 

169 Vide p. 76, 70, sq. 

an ee ze 

ote 3 
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subsistent Reality, and the absolute aim and end, or 

the Good, into absolute Cause and absolute Being.!7° 
That step once taken, it is not surprising that the 
Good, like all the other Ideas in their own spheres, 

should have been invested with further qualities such 

as Power, Activity and Reason, without which it could 

not be that infinite essential nature at all. But what 

relation it then bears to personality, is. a question 

which Plato probably never definitely proposed to 

himself. The ancients were generally wanting in 

the distinct concept of pergonality, and Reason was 

“not seldom apprehended as universal world-intellect, 
hovering uncertainly between personal existence and 
impersonal.'”! Plato says indeed that Reason can be im- 

parted to no essence without a soul, and he accordingly 

makes reason inherent even in the Cosmos by means 
of the soul.!’? But in the first place, we cannot con- 

10 That this must lead tomany world? The answer, however, 
disadvantages is shown in the can only be the same which we 
case before us. We have thusto have had to the more general 
explain, e.g. the mixture above question as to the causality of the 
remarked (p. 280 sq.), of the 
highest Good with the metaphysi- 
¢al concept of the absolute. The 
concept of the Good is abstracted 
from human life ; it signifies that 
which is advantageous to mankind 
{as it did to Socrates). Plato 
then generalises it into the concept 
of the absolute, but its original 
Meaning is continually playing 
into it: hence the confusion ; 
neither the ethical nor the meta- 
physical concept of the Good is 
attained in its simplicity. Further 
difficulties arise (cf. Brandis, i. 
a. 327 sq.) when we ask how the 
Idea of the Good is the cause of 
all other Ideas of the sensible 

Ideas: viz. that here we have an 
instance of the inadequacy of the 
system, which Plato himself in- 
directly acknowledged by the 
silence in which he passes by the 
critical points, 

“1 Vide the remarks in vol. i. 
p- 808, and subsequent obser- 
vations on Aristotle’s concept of 
God. 

2 Tim. 30 B: Aoyırauevos ody 
ebpıakev [6 Beds] ex tay kata vow 
öparav ovdty aydnroy tod vouv 
€xovtos SAov bAov KaAAıov Ereodal 
MOTE Epyyov, vouy 8 ab xwpls wuxns 
Göuvaroy rapayervkalaı ro dad Tov 
Aoyırubv Tövde vody uev ey Wuxn 
Wuxhy de ev awuarı tunoras 7d mür 
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clude from this that the Divine Reason in itself exists 

as a soul; for however inseparably they may be bound 

together, the World-soul is always a principle distinet 

from and subordinate to Reason, which only com- 
bines with it, because in no other way could Reason 

impart itself to the world ; 7? and in the next place, a 
personality in the specific sense can scarcely be ascribed 
to the World-soul. Still less can we derive such a 

principle from the logical application of the Platonic 
hypotheses about God. If an original existence belong 

alone to the Universal, God, as the most original, must 

also be the most universal ; !”* if separate individuals — 

tuverextaivero, In the light of this 
passage we must explain Phileb. 
30 C: codla phy kal vods avev 
Wuxis ok ay more yevolabny. Ov 
yap oiv. Ovkoüv Ev uev TH TOD 
Alos, &c. Vide p. 266, 112. The 
question here is not as to intelleet 
in its supramundane existence, 
but intellect in so far as it is im- 
manent in the universe (or as it is 
mythically expressed, in the nature 
of Zeus); the supramundane in- 
tellect is, however, separated from 
that which dwells in the world, 
when it is said that Zeus possesses 
a kingly soul and a kingly under- 
standing dia thy Tas aitlas Öbvauır. 
Deity, in the absolute sense, can- 
not have its reason imparted to it 
by some extraneous cause. The 
same holds good of Tim. 37 C; 
reason and knowledge are only in 
the soul, and 46 D: rév yap dvrwv 
& voiv pdvy Kracdaı mpocrhkeı, 
Aekteov Yuxyv. Here also the 
question asked is not whether 
voos as such can be imagined 
without soul, but whether it can 
be immanent in anything other 

than the soul, and the only thing 
denied is that reason can belong 
to the corporeal. 

178 Tim. 35 A sqq. Plato cer- 
tainly explains himself otherwise, 
Soph. 248 E sq. (vide p. 262, 107); 
this expression, however, is not to 
be identified with the confused 
theories of the Timzus; it is 
merely an inaccuracy which was 
subsequently corrected by Plato 
himself. 

‘4 Stumpf, Verh. d. plat. Gott. — 
z. idee d. Gut. 94, raises the ob- 
jection that, as the Ideas are hy- 
postasised and therefore separate 
from things and from one another, 
the Idea of the Good must be.the 
most individual, and the Platonie 
God must be absolutely transeend- 
ent and individual. But substan- 
tiality and individuality are not 
identical to Plato, though they 
are to Aristotle. It is Aristotle's 
well-grounded and repeated ob- 
jection against the theory of Ideas 
that the Ideas ought to be the 
universal to the individuals,— 
the genera, whereas they cannot 

a 
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are what they are only by participation in a higher, 

that essence which has no higher above it cannot be a 

separate individual : if the soul is contra-distinguished 

from the Idea by its relation to the material world (by 
the share which the Unlimited has in it), a soul cannot 

be attributed to the Idea as such, nor consequently to \ 

God, who is identical with the highest Idea. Plato; | 

has nowhere expressly drawn out these consequences, | 

but, on the other hand, he has done nothing to guard 
against them. He often speaks of God as a person; | 

and we have no right to see in this only a conscious 

adaptation of his language to the popular religious 
notions. Such a mode of representation was, as before 

remarked, indispensable to him (on account of the 

immobility of Ideas) in order to explain phenomena ; 
and all that he says concerning the perfection of 

God, divine Providence, and the care of the Gods for 

men,'?? gives the impression, not that he is deliberately 

translating philosophic ideas into a language grown 

strange to him, but rather that he himself shares the 

religious belief, and holds it in the main to be well 

founded. Yet he never tries to reconcile these religious 
notions more definitely with his scientific conceptions, 

or to demonstrate their mutual compatibility. We can 

therefore only conclude that he was unconscious of the 

problem.'”® In his scientific enquiry into the highest 

be so as xwpıoral. It has already quently the most universal. 
been shown, p. 237 sq., that the 15 Vide p. 267, 114. 
Platonic Ideas are the hypostasised “6 This Ribbing, Plat. Ideenl. 
concepts of genus. But the highest i. 370 sqq., candidly admits, though 
Idea as such must be necessarily he will not allow that the Ideas 
the highest genus, and conse- - are the universal, and that therefore 

U 
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causes he confined himself to the Ideas, and when, as in 

the Timeus, he found it necessary to introduce the 
Deity side by side with them, he does so without proof 
or accurate definition, but merely as a presupposition of 

For his personal needs,'"* and for practical 

application, he held to the belief in Gods, purifying it 

indeed in the spirit of his philosophy,’ but not in- 

vestigating very narrowly its relation to the doctrine of 

Ideas; contenting himself with the thought that both 

asserted the same truth; that the Ideas were truly 

divine, and that the highest Idea coincided with the 

highest Deity.'*° 

the predication of personality 
would contradict their concept. 
Whether this supposition is 
‘honourable to the philosopher’ 
{as Stumpf, loe. cit., maintains 
against me) or not, is not the 
question which the historical en- 
quirer has to put; we have simply 
to discover what can be proved, 
or at least made probable. It is 
certainly not improbable that even 
Plato was unconscious of a problem 
which remained a secret to all 
antiquity up to the time of Plo- 
tinus, and that he overlooked the 
difficulty in which the theory of 
Ideas involved him just as much 
as many others which lay nearer 
to hand. 

177 Tim. 28 A sqq. it is proved 
that the world must have a cause, 
for, as being corporeal, it came into 
existence, TO 8 ad yevouerve dauer 
tim’ alrlov rivds avdyKny elvaı 
yeveoOa. It is not, however, 
shown further that this alrıov is 
reducible to a moinths, mathp, Ön- 
puoupyds ; we have here dogmatic 
beliefs and scientific ideas set 

The difficulties besetting the com- 

simply down side by side. 
78 This is unmistakably the 

real point, and so far I agree with 
Deuschle’s remark (Plato, Mythen, 
16 sq.) that to Plato's mind the 
personal God had a meaning be- 
yond a mere mythical personifi- 
eation. This, however, holds good, 
not only of a God, but also of the 
gods. 

79 On this point more exact 
details will be given later on. 

189 But does not this make 
Plato a pantheist? Even if this 
were so, it would be no great 
misfortune, and still less a valid 
objection against the result of an 
historical enquiry. This, however, 
is not the question here, and the 
title which Rettig has given to 
his treatise, ‘Atria in the Philebus 
the personal Divinity of Plato or 
Plato no pantheist,’ implies a very 
vague conception of pantheism. 
If Plato had repudiated the per- 
sonality of the divinity, he would 
still not be a pantheist. In his 
latest principles he has neither 
removed the dualism of the Idea 
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parison of things so essentially different seem to have 
been overlooked by Plato, as by many another philo- 

‚sopher before and since his time.'*! 
In thus determining the highest Being as the Good, 

‚and as Reason assigning an end, Plato apprehends it as 
‘the creative principle, revealing itself in the Pheno- 

menon: because God is good, He formed the world.'*? 

and so-called Matter, nor the sepa- 
ration of the Ideas from things and 
of the Ideas from one another. 
But the statement against which 
Rettig takes the field does not 
-assert that Plato repudiated the 
personality of the divinity, but 
merely that he did not enquire 
into the question of personality. 

181 The view above developed, 
that the Idea of the Good is iden- 
tical witlt the divinity, is found 
with different modifications of de- 
tail, which affect the question of 
the personality of the Platonic 
God (not to mention the Neo- 
Platonists), in Herbart, Einleit. in 
d. phil. WW. i. 248; Plat. Syst. 
fund. ibid. xii. 78; Schleierma- 
-cher. Pl. WW. ii. C 134; Ritter, 
‘Gesch. d. Phil. ii. 311 sq.; Preller, 
Hist. phil. gr.-rém. 2 A p. 249; 
Bonitz, Disputatt. Plat. 5 sqq.; 
Brandis, ji. a. 322 sqq.; Schweg- 
ler, Gesch. d. Phil. 3 A 56; 
Strümpell, Gesch. d. theor. Phil. 
d. Gr. 131; Ueberweg, Rhein. 
Mus. ix. 69 sqq.; Susemihl, Genet. 
Entw. i. 360, ii. 22, 196, 202; 
Steinhart, Pl. WW. iv. 644 sq., 
659, v. 214 sq., 258, 689 sq,, vi. 
86; Stumpf, loc. eit.; Ribbing, 

Plat. Ideenl. i. 370 sqq. (Other 
authorities apud Stallbaum, Plat. 
Tim. 47.) I cannot, however, for 
the reasons above stated, agree 

with Steinhart (iv. 645), in re- 
ferring Phileb. 30 A, C to the 
divinity in an absolute sense. In 
Phedr. 246 C, which he also 
quotes, Plato is not expressing 
his own views on the divinity, 
but simply the ordinary opinion, 
which he declares to be mistaken. 
It appears to me a very improbable 
conjecture of Steinhart’s (vi. 87 
sq.,) that Plato distinguished be- 
tween a principle of rest or per- 
manency and an efficient principle 
of motion, an objective and sub- 
jective, an Ideal and a real side in 
the divine Being—the former the 
Idea of the Good, the latter, Spirit. 
Both forms of statement are found 
in Plato, but he does not in any 
way indicate that different sides 
of the divine principle are thereby 
intended. All the objections of 
Rettig, Volquardsen, &c. to my 
view, so far as they seemed to me 
to be of any importance, will be 
found to have been noticed either 
with or without express reference. 

182 Tim, 29 D: Aéywuev 5H dr 
Av twa aitlay yéverw Kal Td mar 
mode 6 Eunaras Euveornoev, ayabds 
iv ayab@ dt ovdels mepl oddevds 
obdémote eyylyverar pOdvos (the 
very same important position 
which Plato brings as an otjec- 
tion, Phedr. 247 A, to the @eiov 
pOovepty of the popular ereed), 

v2 
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The doctrine of Ideas is in this way connected with the 

study of the Cosmos,—Dialecties with Physics. 

tovtou d’ exrds dy mavra bri wdrdio- 
a veveodaı EBovAnen mapaanaıa 
€avT@ . . . BovAndels yap 6 Heds 
ayale uev mayra, pAadpoy de umder 
elvaı kar& Sivauiv, oftw 5) mar 

dcov iv Öpardv mapalaßwv ovx 
jovxlay wyov, GAAG Kwobmevoy TANU- 
MeA@s Kal ardKTws, eis Takivy aiTd- 
Hyaryev ek ns aratlas, nynoduevos 
ekeivo TOUTOU TAYTWS Epetvoy, 
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CHAPTER VII. 

PHYSICS. 

THE GENERAL CAUSES OF THE WORLD OF PHENOMENA. 

Uxper the name of Physics we include all discussions 

relating to the sphere of natural existence; on the 

general causes of the world of Phenomena, as contra- 

distinguished from the world of Ideas; on the Cosmos 

andits parts; and on Man. The first of these enquiries 

has three divisions: (1) the universal groundwork of 

the Sensuous as such, namely Matter ; (2) the relation 

of the Sensuous to the Idea; (3) that which mediatises 

between the world of Ideas and that of Sense—the 

World-soul. 

1. Matter. To understand Plato’s doctrine of 

Matter, we must look back to his doctrine of Ideas. 

Plato considers Ideas as the only true existence: he 

regards the sensible Phenomenon as a middle- term 

between Being and Non-Being ; that to which only a | 

transition from Being to Non-Being, and from Non- 

Being to Being, only a Becoming, and never a Being, 

can belong. In the Phenomenon the Idea is never 

purely presented to us, but always intermingled with 

its opposite, confusedly, broken up in a Plurality 
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of individuals, hidden beneath the material veil.! The- 

Phenomenon is not an absolute self-dependent existence, 

but all its Being is Being for another, by means of 

another, in relation to another, for the sake of another.” 

The objects of Sense are therefore, in a word, only a 

shadow and mimicry of true Existence. That which in 

the latter is One, in the former is Many and Divided ; 

what there exists purely for and by itself is here in, and 

by reason of, another; what is there Being, is here 

Becoming. But how is this metamorphosis of the Idea 

in the Phenomenon brought about? The cause of it 

cannot lie in the Ideas themseives ; these, even if they 

_ enter into a community of existence, still remain indi- 

vidually distinct, without interminglement, each in its. 

own specific essence: an Idea cannot coalesce with its 

opposite or pass over into it.? Therefore, if one Idea. 

nevnv, 7) Under TO mapdmav aurmv 
elvaı. Cf. Rep. v. 476 A; Phedo, 
102 B sq.; also Crat. 386 D; 
Thext. 160 B, in which latter- 

! Vide supra and Rep. vii. 524 
C, Vi. 493 E, 476 A, 477 iA 

Symp. 211 E, 207 D; Polit. 269 
D 

2 Symp. 211 A, where arche- 
typal Beauty in opposition to 
phenomenal beauty (ra moAAa 
kaA&) is described as od TH uev 
kaAdv, TH 8 aicxpdv, ovde Tore 
pev, tote 8 od, ovde mpds uev Td 
Kaddv mpds de TO alaxpöv ov8 
évOa pey Kaddy, 0a 8 aicxpdr, 
os Tıol uev by Kaddv, Tiol Be 
aicxpév. Phileb. 54 C, vide chap. 
ii. n. 10. Tim. 52 C: eikdvı wer 
(sensible appearance), &weimep 005’ 
aitd Toüro eb’ @ yeyover (the 
Actual, for the exposition of which 
it serves) &aurjs ear, Erepov de 
twos Gel éperat davranna, Aid 
aura dv érépw mpootKer til yly- 
verOat, ovolas auwoyerws ayTexo- 

passage, however, Plato is not 
speaking in his own name. 

3 Phaedo, 102 D sqq.: euol yap. 
balveraı ov pdvoy aurdb TO ueyehos 
ovdémor Edexeıv Gua pmeya Kar 
ouKpov elvat, &e., as 8 alrws Kal. 
Tb cuikpy Td Ev uw oiw eéAcK 
MOTE péya yiryverBar ovde BAAo- 
ovdty T@v Evarrlav, &e. To this. 
it is objected that Socrates himself 
had just said that opposites come 
from opposites, to which it is re- 
plied: röTe wey yap eAéyero ex TOD 
evavrlov mpdyuaros Tb évaytlov 
mpayna ylyveordaı, viv de bre abrd 
To Evavrlov éaut@ Evavrloy ovK by 
mote yevorro, &e. Cf. Soph. 252: 
D, 255 A. 
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goes through many other Ideas, and includes them in 
itself, each must still maintain its unchanged identity,? 

after its own fashion. One concept allows itself to com- 

bine with another, only so far as it is identical with 

that other. Sensible objects on the other hand, in 

contradistinction from Ideas, are capable of assuming 
not only similar, but also opposite conditions; and this 

is so essential in them, that Plato plainly says there is 

not one of them which is not at the same time its own/ 

opposite, the existence of which is not simultaneously 

its non-existence.’ This imperfection of the Pheno- 

menon cannot spring from the Idea: it rather proves. 

that necessity as well as Reason is the cause of the | 
world, and that this irrational cause cannot entirely be | 
overcome by Reason.* Digan to explain Sense | 
as such, a special principle must be assumed, and this 

principle must be the direct contrary of the Idea, for 

it is precisely the contradiction between the Phenomenon 

and the Idea which has to be derived from it./ It 
must contain the cause of the Non-being, the divisi- 

bility, the mutability of the Phenomenon, and only 
this; for whatever is real, one, and permanent, origi- 

vij9n * vod dt avayKns üpxovros TO 4 Soph. 253 D; vide chap. v. 
note 78. 

5 Phileb. 15 B (vide note 88). 
Cf. pp. 228, 240. It will be shown 
presently that Repub. v. 476 A 
does not contradict this view. 

® Soph. 255 Esqq. ; vide p. 249. 
7 Rep. v. 479 A (vide p. 224); 

Pheedo, 102. 3 
s Tim. 48 A: newryuern yap ody 

7 tovde tov Kdamov Yevenıs EE 
ävd'yans Te Kal vod auatdoews &yev- 

meldeıv auryv Tov Yıyvondvwv Te 
mAeiota Eeml Tb BeArioTov tye, 
TavTn kara Taira Te Öl ävdyans 
Arrauerns imo meihous udpovos 
oürw Kar’ apxas Zuvistaro Tode Td 
mav, el Tis obv I) Yeyove KaT& TadTa 
övrws épet, wikreov Kal Td Tijs 
mAavmuerns eldos aitias, n pépew 
repurev, Cf. Tim. 56 C, 68 E; 
Theet. 176 A. 
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Therefore if the Idea 

be the purely Existent, this principle will be the 
purely Non-existent; if the one be uniform and invari- 
able Essence, the other must be absolute division and 

absolute change. This principle is what is usually, 

though not in Platonic phraseology,’ termed by us 
Platonic Matter. 

° The word #An in Plato bears 
the same signification as in ordi- 
nary speech: it means a ‘ wood,’ 
‘timber,’ and sometimes generally 
‘material.’ The later philosophic 
application of thé word to signify 
the abstract concept of material 
substratum is expressed by Plato, 
so faras he has that concept at all, 
in other ways. This holds good 
of Tim. 69 A, where, after a dis- 
cussion on the two kinds of causes 
to be mentioned later on, we read: 
br ody 8) Ta viv oiov TéKTOCLW 
uy VAN Tapakeıra Ta TOY aitiwy 
yern Swaacueva (or -Ataueva) : 
“since we have the different kinds 
of causes set out before us, as 
carpenters have their timber,’ and 
Phileb. 54 B (supra, chap. vi. 
n. 10). The context gives no 
oceasion for understanding An, 
with Susemihl, Genet. Entw. ii. 43, 
and Wohlstein, Mat. w. Weltseele 
(Marb. 1863), p. 7, as ‘matter in 
general,’ and not rather (on the 
analogy of pdppexa and dpyava) 
in the sense of raw material. The 
so-called Timzus of Locri uses 
urn (93 A sqq., 97 F), where Plato 
(Timeeus, 48 E sqq.) has trod0x} 
yevérews, plots TA mMavTa CéuaTa 
Öexouern, Selauevn, Ekuaryeiov, exetvo 
ev @ yiyverat, xapa, Tomos, Ke. 
“YAn, as a technical philosophie 
term, is first met with in Aristotle, 
and is frequently used in his ex- 

position of the Platonie doctrine. 
It does not, however, follow that 
he had heard the word from 
Plato's own lips in the oral dis- 
courses ; for, as is well known, 
Aristotle does not hesitate to 
enunciate the views of earlier 
thinkers in his own terminology. 
In Phys. iv. 2, 209 b. i. 210 a. 1, he 
says: Plato in the Timzus (where, 
however, this denotation never oc- 
eurs) calls #An the kederrikdv, in 
the &ypapa Sdypara. It is the 
Great and Small. If we consider 
how foreign the word is to the 
Timeeus, how closely its usage in 
Aristotle is connected with the 
peculiar leading ideas of his sys- 
tem, and how little it is suitable 
to Plato, who did not, like his 
scholars, seek for the basis of the 
corporeal in a positive substratum ; 
and if again we observe that, for 
the reasons given above, it could 
not have occurred in the &ypapa 
döyuara, and that Theophrastus 
(in the passage quoted chap. vi. 
note 165) does not appear to know 
the term as Platonic, it will seem 
far from probable that Plato in- 
troduced it into philosophie lan- 
guage. Although therefore I shall 
make use of Aristotle's term for 
the sake of brevity, I do not wish 
it to be considered as Platonic. 
Xaéua may be more correctly re- 
garded as an ordinary Platonic 
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A description of it is given in the Philebus and 

Timeeus.!? The Philebus (24 E) designates the uni- 
versal substratum of the sensible Phenomenon as the 

Unlimited, and ascribes to it ‘all that is capable of more 
and less, of stronger and weaker, and of excess;’ that 

is to say, the Unlimited is that within which no fixed 

and exact determination is possible, the element of 

conceptless existence, of change, which never arrives 

at Being and permanence.!! The Timzus (48 E) enters 

denotation of the corporeal, in its 
general character and as distin- 
guished from the spiritual. It 
occurs in this sense, Soph. 246 A- 
248 A; Polit. 269 D, 273 B (where 
Schaarschmidt, Samml. d. plat. 
Schr. 210, thinks he finds an evi- 
dence of spuriousness in this ‘ un- 

- Platonie’ signification of the word): 
and also Phileb. 29 C: ef. 64 b, 
and particularly (together with the 
equivalent gwuarvedés, in Tim. 28 
B) 31 B, 34 B, 35 A, 36 D, 
50 B. The concept of c@ua, how- 
ever, does not coincide with that 
of matter: the v@ua is visible and 
palpable, and this presupposes that 
it consists of the elements (Tim. 
28 B, 31 B sqq.); the so-called 
matter, on the contrary, is anterior 
to the elementary bodies, yet it has 
none of their determinations in 
itself, and is therefore not per- 
ceptible to the senses. The ravdexes 
becomes the o@ua because it admits 
the form of the four elements. 

10 In the passage quoted p. 263, 
110. 

" Cf. Tim. 27 D, where it is 
said of the sensible as a whole, 
that it is yiyvéuevov ev cel dv de 
obdemore . . . Ööln‘ per’ aloönaews 
aAdyov Sotacrdy, Yıyvönevov Kat 
GrodAtuevoy, Dvrws de oddéroTe by. 

Wohlstein, loc. cit. 3 sq. 8 sq., 
would understand by the yeyvöue- 
vov del in this passage not the 
world but matter, and would refer 
the yerynrdy mapdderyua mentioned 
in what follows (28 B, 29 A) to 
tnatter also. Against the first of 
these suppositions there is the eir- 
cumstance that the Yıyvöuevov ael 
is not merely perceptible and pre- 
sentable but also subject to be- 
coming and perishing. Matter, 
according to Plato (cf. note 14), is 
neither. A complete and accu- 
rate consideration of the passage 
will show both suppositions to be 
equally untenable. With respect 
to the yıyvöuevov Gel it is remarked 
that it must have an author. The 
question follows, What archetype 
the author used in its creation ? 
That which is fashioned after an 
archetype is itself neither the arche- 
type nor the material in which it 
istashioned. Nor can the material 
be identified with the archetype 
which it is to represent, as Wohl- 
stein maintains. By the yevynrdy 
mopdderyua is not meant anything 
which actually preceded the crea- 
tion of the world; it is merely 
something laid down hypotheti- 
cally. Instead of saying, ‘the 
creator fashioned the world on an 
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more into detail. Plato here distinguishes first the arche- 

typical, self-identical Essence—Ideas. Secondly, comes 
that which is imitated from them, the sensible Pheno- 

menon. In the third place we have that which is at 

| once the groundwork and the receptacle of all Becoming, 
_ the common element which underlies all corporeal ele- 

\ments and all determinate matter. In the ceaseless 

flux of all these forms in the circle of Becoming this 

/ common element runs through them as their perma- 

\ nent substratum: it is the something in which they 

\ become, and to which they return. It is never repre- 

sented in them purely, but only under a particular 

form; '? it is the impressible mass (é«uaystov) out of 

which they were all formed, but which, for that very 

reason, must itself be without specific quality or definite: 

form. That such an element must be presupposed, 

Plato proves from the continual flux of things sensible, 

the constant passing of the elements one into another. 

This he says would be impossible if the determinate 

kinds of matter in themselves were something real, a 

Something, and not merely modifications of one com- 

mon and therefore necessarily indeterminate third 

Something.'® That Something he more precisely de- 

scribes as an invisible and shapeless nature, capable of 

eternal archetype,’ Plato says ‘ he 
fashioned it not according to the 
Becoming, but according to the 
Eternal.’ 

12 49 D sq.: we must not call 
any definite material (as fire, 
water, &c.) a Töde or rovro, but 
only a roıvdrov, because they are 

always passiug into one another: 
pevyer veo ovx Ümöuevov Thy Tov 
rbde «a. ~o:To Kal Thy T@de Kal 

nmacay bon yovıua as Dvra avTe 
evdelkyuTar pacts. . ev @ dk 
eyyıyvöueva del Ekactov aurav dav- 
raleraı Kal maAıv ekeidev AmöAAvTaL, 
uövov Ekeivo ab mpocaryopeve TE 
TE TOUTO Kal ta TédE TPOTXpwuEVOUS 
Ovduara, K,T.A. 

'3 49 Bsqq. We have already 
met with something similar in 
Diogenes of Apollonia, vol. i. p. 
219. 



MATTER. 299. 

taking any shape ; ' as Space, which, itself eternal and 

imperishable, provides a home for all Becoming; as 

the Other, in which all Becoming must be, in order to 

exist at all; while true Existence, as in itself sole, can- 

not enter a sphere so ehtirely different from itself.” 

The statements of Plato’s disciples are all to this effect. 
According to Aristotle, Plato in his discourses reduced 

Matter to the Unlimited, or, as he usually says, to the 

450 A sqq.; eg. as gold 
continually transformed into all 
possible figures would still be 
ealled gold, so with the nature 
(dots) which admits all bodies in 
itself: rabrdv adrhy del mpoopnréov ' 
ex yap THS Eavrijs Th mapama ovK 
eticrarat Öuvduews. dexerai Te yap 
Gel Ta mavta, Kal moppiy obdeulav 
mote ovdevt tay ecigtdyTwy duolay 
eiAnberv obdauf) ovdauas* Ekuaryeiov 
yap pice mayrl Keira, Kıvoluevdv TE 
Kal diac xnuarılöuevov dmb Tay eicidv- 
wv, paiverar de di Ekeiva &AAoTE 
aAAolov. Ta de einıdvra Kal ekıdvra 
Tov byTwy Gel uıunuara (that which 
enters into that nature is in each 
case the copy of the Ideas), rurw- 
Oévra an’ aitay rpdnov Twa Öbe- 
ppacrov Kal Bauuarröv. That 
in which an impression is to be 
taken must in itself be &uoppov 
éxelywy arasav tav idéwy, boas 
MEAAoL Sexe Gal modev. If it already 
had any of these forms, it would 
give back the impression badly. 
Just as we make the oil, out of 
which ointments are to be pre- 
pared, scentless, and the wax form- 

less which we intend to mould, 
Tavtdy oDv Kal To Ta TOY navrwy 
Gel Te ivrwv Kara may &avrod (in 
each of its p: arts) TOAAAKIS Adouoı- 
Gara Karas MéeARovTt dexeoda 

. adrrwv exrds abrp mpoohKer mepu- 

Kevan Tav eid@v. 51d 5%) Ty ToD 
yeyovdtos déparod kal mavTws aicOn- 
Tov pnrépa Kal brodoxhy unte yıv 
mhre aépa phre mip pre tdwp 
A€ywuev, pre boa ek TOUTAY ante 
ef Gy TadTa yéyovey* GAN avdparoy 
eldds tt Kal duopbov, mavdexes, 
neraAdußavov de Amopwrard mm 
Tov vonTod Kal ÖvoaAwröTaTov aurd 
A€yovres ov Weuaöueda. The cor- 
rect view is simply that: wip uev 
EkdrTuTe avToD TO TMETUPWUEVOV 
uepos dalverdaı, To Se ürypavdev 
Udwp, K.T.A. 

15 52 A gsq.: dmodroyntéov, ev 
uev elvaı Td Kata Tav’Ta eldos Exorv, 
ayévyntov Kat AvwAedpor, &e. . . - 
Tb dt Öucvumov Öuoıdv TE exelyw 
(sensible Being) deurepov rpl- 
Tov de ab yevos by 7d THS Xwpas 
Gel, pbopay ob mpoodexduevor, edpay 
de mapexov boa exer yéveow mao, 
aurdb de per avaicOnolas darby 
Aoyırus Tim vbw, pdyis mioTdy, 
mpbs 5%) Kal ıveipomoAouuev BAE- 
movtes, Kal paper dvaryKatoy elval 
mov To by Gray ev Tırı Témy Kal 
Kar éxov xapav Twa, vd de unre ev 
yi pate mov Kar obpavbv obdev 
elvan . . . TaAOnEes, as eikörı hey, 
K.T.A, (vide note 2) ... . obros uev 
oby öh mapa ns uns Wipov Aoyı- 
@dels ev rebaralo deödadw Adyos, bv 
TE Kal x@pav Kal yevenıw elvat tpla 
Tptxh Kal mplv odpavdy yevkadar. 
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Great and Small, in order thus to express that its 

specific essence consists, not in fixed, self-identical, 

Ideally defined properties, but only in extensive or 

intensive quantity; that it is capable of enlargement 

and diminution, of increase and decrease to an indefi- 

nite extent.'® Hermodorus says he described it as all 

that stands in the relation of Great and Small, that has 

in itself an endless gradation of more and less, that falls 

under the category of the inconstant, the infinite, the 
formless, the Non-existent, and as such can neither be 

called a principle nor a Being.!” What then are we to 

gather from these statements was Plato’s real opinion ? 

It was once generally supposed that Plato taught the 

existence of an eternal corporeal] Matter, or, at any 

rate, of a corporeal Matter that preceded the creation 

of the world. Aristotle first gave occasion to this 

view,'® though he does not share it; among later 

writers it is almost universal, and in modern times it 

has found many noteworthy supporters,'® though not a 

few ?° opponents.?! 

16 Phys. iii. 4, 203 a. 15 ce. 6, 
306 b. 27; iv. 2, 209 b. 33, 1, 9, 
192 a. 11; Metaph. i. 6, 987 b. 20 
sqq. 1, 7, 988 a. 25; iii. 3, 998 b. 
10. This statement is more fully 
discussed in my Plat. Stud. p. 217 
sqq., and later on in this chapter. 

” In the statement of Dereylides 
as to Hermodorus (borrowed from 
Simplicius), vide p. 277, 137, 
which is quoted in detail in my 
Diatribe de Hermodoro, p. 20 sqq., 
and again by Susemihl, Genet. 
Entw. 11. 522 sqq. The quotation 
from Eudemus, vol. i. 302-3, 3rd 
edit., agrees with this, 

Much may be urged in its favour. 

18 Vide p.-283, 160. 
*9 Bonitz, Disput. Platonice, 65 

sq.; Brandis,Gr.-rém. Phil. ii. a. 295 
sqq.; Stallbaum, Plat. Tim. p. 43, 
205 sqq.; Reinhold, Gesch. d. Phil. 
i. 125; Hegel, Gesch. der Phil. 11. 
231 sq. ; Strümpell, Gesch. d. theor. 
Phil. d. Gr. 144 sqq.; Ueberweg 
üb. d. pl. Welts., Rhein.-Mus. ix. 
57 sqg.; Volquardsen Idee. d. 
pers. Geist. 70 sq.; Schneider, D. 
Mat. Prine. d. plat. Metaph. (Gera, 
1872) 11 sq.; Wohlstein, Mat. u. 
Welts. 11 sq., &e. 

2° Böckh, in Daub and Creu- 
zer’s Studien, iii. 26 sqq.; Ritter, 
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The groundwork of sensuous existence is undoubtedly 

described in the Timzus as a material substratum ;— 

it is that in which all particular forms of matter arise, 

and into which they resolve themselves ;” it is com- 
pared with the unhewn mass out of which the artist 

fashions his figures; it is set forth as the rodro and 

rode, which, never departing from its own nature, 
assumes sometimes the form of fire, sometimes that of 

water, &e.: lastly, mention is made of something 

visible, which, before the beginning of the world, had, 

in the restlessness of lawless motion, the forms and 

qualities of all elements confusedly and uncertainly in 
itself.” But this last enunciation contradicts others 

too palpably to be maintained. Plato repeatedly de- 

Gesch. der Phil. ii. 345, sq.; 
Preller, Hist. phil. Gr.-röm. 257; 
Schleiermacher, Gesch. der Phil. p. 
105; Steinhart, Plat. W. vi. 115 
sqq.; Susemihl, Genet. Entw. ii. 
405 sqq.; Ribbing, Plat. Ideenl. i. 
333 sq.; Siebeck, Unters. z. Phil. 
d. Gr. 103 sqq. Cf. my Plat. Stud. 
212, 225. 

21 Marbach, Gesch. der Phil. i. 
. 113 sq., and Sigwart, Gesch. der 
hil. i. 117 sqq., express them- 

selves vaguely. Ast (über die 
Materie in Tim. Abhandl. der Mün- 
chener Akad. i. 45-54) does not 
elearly state his own views as to 
Plato’s meaning. 

#2 Vide supra. 298. The statement 
Tim. 51 A, that the trodox} rod 
yeyovdros is neither one of the four 
elements, unre boa ex Tobrwv pire 
e dy raira yeyover, is merely in- 
tended to exclude the notion of any 
definite matter: the individual 
sensible things are what come into 

being from the elements. By ‘that 
out of which these become’ we are 
not merely to understand the tri- 
angles (vide chap. viii.) of which 
Plato composes the elements. The 
expression seems designedly gene- 
ral, to suit any other supposition 
which represents the elements as 
derived; e.g. the theories of the 
Atomists and of Anaxagoras. There 
is no real question as to what the 
elements are composed of. The 
object is rather to guard against 
any confusion of the primal sub- 
stratum with the components of 
the elements (determined in form 
or quality), whatever they may be. 

=» Tim. 30 A, vide p. 291, 181; 
52 D sqq. 69 B; cf. Polit. 269 
D, 273 B: rotrav 6& aire [re 
Kéoum| To awuaroeıdts Tis awyrpd- 
gews alrtıov, To Tis mada mort 
gpicews atytpopov, br: moAdis iv 
nerexov Araklas mplv els tov viv 
koauov Apıneodaı, 
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clares that the common substratum of all elementary 

forms must be entirely formless. Here beginnings of 
configuration are attributed to it. Elsewhere he holds 

that all the visible was originally created. Accord- 

ing to this passage, a visible something existed before 

the creation of the world.” He makes all motion in 

the corporeal to come from the soul. Here inanimate 

matter is said to be continually moved. These contra- 

dictions are not to be evaded by the distinction of a 

double matter ;*° (a primitive matter which, as wholly 

shapeless, is likewise invisible and uncorporeal,—and a 

24 Tim. 28 B. 
2 The expedient, which Stall- 

baum (Plat. Tim. 205 sqq.) and 
apparently also Volquardsen (loc. 

- eit. 70 sq.) adopt in the supposition 
that God first made matter and 
then fashioned the world out of it, 
is thoroughly inadmissible. Had 
this been Plato’s meaning he must 

- somewhere or other have declared 
it; but there is not a single pas- 
sage in which a creation of matter 
is taught or hinted at (on Tim. 52 
D, ef. note 27), nor does Aristotle 
know anything about it; the Ti- 
meus rather distinguishes the 
foundation of the corporeal from 
all Becoming: the archetype is 
one, the copy is two, yéveow Exov 
xal dpardy, the bmodoxn yevérews, 
three (48 E); &mav dcovmep &xn 
yéeveow (49 E, vide note 12) is a 
mere Tolodrov, not a Töde; the 
Edpav mapexor boa exer yéverw 
mac is separated from the aic@n- 
Tov and yevynrdy (52 A, vide note 
15). One is fashioned by God: of 
the other it is said that he has re- 
ceived it to form it into the world 

(30 A: may boov hv Öpardv mapada- 
Bav, 68 E: tatra dy mavra Türe 
Taurn mepukdta e& Avdyansö... 
Snutoupyds . . . mapeAdußaver, jvi- 
ka Tov adrdpkn Te Kal Toy TeAEwTATOV 
Gedy éyévva), Expressions like this 
cannot mean that God created it 
for this end and then formed it: 
and Plato could not possibly have 
assumed this. Supposing that 
there were in the world no ele- 
ment in its essence and origin 
independent of the divine causality, _ 
the limitation of that causality by 
necessity, and the opposition of 
vovs and avdykn, so expressly em- 
phasised by Plato, would have no 
foundation ; for (Politieus, 273 B) 
only good is communicated to the 
world by its author, everything 
incomplete and bad can only origi- 
nate from its corporeal nature. 
Were this likewise the work of the 
Divinity, there could be, on Plato’s 
theory, no such thing as evil in the 
world. 

26 Ueberweg, Rhein. Mus. ix. 
62. Siebeck loc. cit. is opposed to 
him, 
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secondary matter, which even before the creation of 
the world was to a certain extent formed). Not only 

does Plato give no hint of such a distinetion,’” but_he 

expressly excludes it, by-attributing to the same sub- 
stratum—which at first, before the Deity has begun to 

set it in order, is described as entirely without proper- 

ties—an unregulated motion, and those beginnings of 
elementary forms, which it is diffieult to conceive as 
originating prior to the framing of the Cosmos. This 

point must therefore belong to the mythical expressions 

in which the Timzus abounds.” It is the ancient 

notion of Chaos which Plato temporarily appropriates, 

27 Tim. 52 D (supra, note 15 
end) might perhaps suggest itself; 
where by yeveois, as distinguished 
from xépa, the so-called secondary 
matter might be understood. But 
the comparison of p. 50 C (yevn 
rpırra, Tb uev yıyvöuerov, Td 8 ev 
@ ylyverau, To d’ Bev Abouoıoluevov 
$beraı 7d Yıyvöuevov) and 52 A 
(supra, note 15 beginning) proves 
that the Yyeveoıs applies to that 

_ which is fashioned on the model 
of the ideas—the word of sense. 
This would of course not be ante- 
rior to the world; Plato does not 
say that the yıyvöuevov was before 
the world, but simply that the dy, 
the x@pa, and the yévesis are dis- 
tinct (rpla rptx7}), and were always 
80, i.e. they are distinct in concept. 

* Tim. 48 E, Platosays: besides 
the previous two classes (e/ön), the 
mapaderyua and the alunua mapa- 
delyuaros, there is a third, the 
trodoxn or rıßnvn yevéoews. After 
having shown that all determinate 
matter, in its continual interchange 

and transition, presupposes such 
an unchangeable substratum, he 
repeats, 50 C (vide previous note), 
his enumeration and explains that 
none of the forms and attributes 
which it is to appropriate can 
belong to that substratum; then, 
52 A (vide note 15), he again re- 
curs to the same classification, 
which, 52 D (ibid. end), is repeated 
a third time, and immediately adds 
the words: thy dt 3h yevéoews 
Tıßnvnv bypawouevnv, kal rupounéerny, 
&e. mavrodarnv wey idety patverOa, 
dı& de Tb und Suolwy Öuvduewv pire 
ivoppdmav EuminAacbaı Kat’ older 
aurns icopporetv, &e. Here it is 
obvious that the rı@yvn is the sub- 
stratum previously described as 
entirely formless, which however 
cannot possibly be liquid, fiery, 
&e., before it has taken the forms 
of the elementary bodies. 

29 So, according to Böckh, loc. 
cit., with all that goes beyond the 
theory of matter in this dialogue. 
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replaeing it by something else when he has to explain 
himself more definitely. The rest has more weight, 

but is still not decisive ; even if that which underlies 

all determinate matter, as substratum and as cause of | 

its apparent constitution, be, according to our view, 

Matter alone, it may still be asked whether that view is 

shared by Plato. He constantly declares, and the 

| Timeus reiterates the declaration (27 D), that only to 
\ the Idea does true existence belong; but how can he 

‘ maintain this if Matter be set beside the Idea, as a 

second substance, equally eternal, and according to its 

essential nature equally permanent and self-identical, 

in all the vicissitude of its forms? So far, however, 

from doing so, Plato designates matter with sufficient 

clearness as the Non-existent. According to the 

Timeus, it is neither to be apprehended by Thought, 

_ like the Idea; nor by Perception, like the sensible 

Phenomenon.*” Since, then, true Being, according to 

Plato, is absolutely knowable, while that which is inter- 

mediate between Being and Non-being is the object of 
perception, and Non-being is wholly unknowable,?!—it 

follows that Matter can only belong to Non-being. 

And the same inference is deducible from the definition 

of sense asta middle term between Being and Non- 

being.*? If all the Being of Sense arises from par- 

ticipation in Ideas,** that can only be Non-being 

whereby Sense and Ideas are contradistinguished from 
each other. Plato, however, has expressed himself still 

%0 52 A sq.; vide note 15. ss Rep. v. 479, vi. 609 B Vil. 
sı Vide p. 266. 517 C sq. ; Phedo, 74 A sq.; 76 D, 
32 Rep. v. 477 A, 479 B sq, 100 D; Symp. 211 B; Parm. 129 

x, 697 A. A, 130 B. 
ay 
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more clearly: ‘That in which all things appear, grow! 
It is, therefore, that Third | 

Element which, side by side with Ideas and the Pheno- 
menal world, is required as the universal groundwork | 

‘ het, 
It is conceived, not as a mass filling | 

up and decay, is Space.’ ® 

of the latter.? 

space, but as Space itself—the Empty, which receives 

into itself the forms of the corporeal. Hence the 

Timzus never speaks of this groundwork of the sensibly- 

perceptible as that owt of which, but always as that i 

which, things have become.* Aristotle, too, agrees 

with this; his testimony is all the more weighty, as 

his inclination to fit in the views of others under 

% Cf. with Tim. 49 E: (év 6 3€ 
Eyyıyvöueva del Exacta abtay bav- 
Taleraı Kal maAıv Ereidev amöAAvTaL) 
ibid. 52 A: (7d aicOnrdv) Yıyvo- 
pevdy te & Tin Tomw Kal maAıv 
ekeidev AroAAUuevorv. 

3 Loe. cit.: rplrov dt ad yévos 
by Tb Tis xdpas del pbopay 0) 
mpoodexduevov, edpav dt mapéxov 
boa Exeı yeveow macıy, K.T.A.; vide 
note 15. Tim. 53 D: ovros uev 
oby dh mapa ris euns Whpov Aoyı- 
odels ev keparalw deddc0w Adyos, dv 
TE Kal xXépay Kal yéveow elvar, &e. 
It is unimportant whether we 
translate x&pa here by ‘ space,’ or 
with Schneider (d. mat. Prine. d. 
plat. Metaph. 12) by ‘place,’ for 
lace just as well as space can be 

Imagined empty or full. The only 
point here is whether it is a full 
or an empty space, which, accord- 
ing to Plato, forms the original 
substratum of the corporeal world. 
But as Plato expressly marks the 
xépa asthe sphere of all Becoming, 
We need not give it the more limited 
signification of Place (i.e. deter- 
mined space), rather than the gene- 

ral one of Space. Plato himself, 
according to Aristotle, did not dis- 
tinguish between x@pa and témos: 
v. subter, note 39. 

36 He says, 50 A, 53 A, of the 
elements, that things are fashioned 
é& abr@rv, for they have determined 
forms, they are bodies (which is 
not the case with the degfauevn ; cf. 
note 9, end), and therefore con- 
stituent parts of things. With re- 
spect to that which precedes the 
elements as their general substra- 
tum, it is merely said, 49 E, 50 
C-E, 52 A-B, that it is that év 6 
yiyverat, the ekdexduevov mavra 
yevn &v aitg@, &e. Such an expres- 
sion, repeated six times, cannot be 
unintentional, but can only be ex- 
plained on the view enuneiated 
above. What, again, is the mean- 
ing of the statement, 50 A (supra, 
note 14), in a comparison, that as 
the figures which we make éx 
xpvoov are all gold, so it is with 
the pvois Ta mavra owuara dexo- 
uevn ; it is to be considered in all 
of them as one and the same? In 
both cases the substratum remains 

305 
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categories of his system would have disposed him 

rather to ascribe to his master the notion of Matter as 

a positive principle side by side with the Idea, in oppo- 

sition to Plato’s real meaning, than to deny, without 

historical reason, that Plato held such an opinion. 

Aristotle, however, assures us that Plato made the 

Unlimited (@rsıpov) a principle, not in the sense in 
which ‘unlimited’ might be the predicate of another 

substratum, but so that the Unlimited should itself be 

subject.” He distinguishes his own view of Matter 

from the Platonic view, by the definition that while 
Plato regards Matter as wholly and absolutely Non- 

being, he himself regards it as only relatively so: (Kata 

ovußeßnrös). To Plato negation (otgpnos) is the 

essence of Matter; to Aristotle it is only a quality of 

Matter.’ As tothe oral discourses, Aristotle makes it 

appear that in these, far more than in the Timeus, 

Plato avoided the appearance of presupposing a positive 

Matter; since he merely designates the Great-and- 

Small as that which receives Ideas into itself.®” But 

the same, in spite of the multi- 
plicity and change of its forms; 
but it does not follow that this 
substratum is in one case that out 
of which, and in the other that i 
which, the things become. 

37 Phys. iii. 4, 203 a. 3: mwdyres 
(Tb dmeipov) ds Apxhv rıva Tıdeanı 
Tay dvrwv, of wey, Somep of Tluda- 
yöpeıoı Kol TIAdrwv, kaf aitd, odx 
@s ovußeßnkös tin érépw, GAN 
obolav aitd by TO Ameıpor. 

88 Phys. i. 9; vide my Plat. 
Stud. p. 223 sqq. Ebben’s objec- 
tions to my elucidation of this pas- 
sage (De Plat. id. doctr. 41 sqq.) 

searcely need detailed examination. 
8° Phys. iv. 2, 209 bs ii 3e2 

TlAdtwy thy bAnvy Kal thy xdpay 
auto pnow elva &v 7S Tıiualo * 7d 
yao neraAnmrıRdv kal Thy xdpay ev 
kal rauröv. &AAov de tTpdwov exe? 
TE A€ywy TO peradnmrikdy Kal éy 
Tois Acyouevors Aypdboıs Öbryuarın 
(on which ef. chap. ji. note 7) dues 
Tov témov Kal thy xXupav TO adrd 
amepivaro . IMdrwvı uevro 
Aextéov . . . Sia TL ovK ev Témw Ta 
elön kal of Apı@uol, elwep 7d uederti- 
köv 6 T6mos, etre Tov ueydAov Kab 
Tov piKpod Övros TOU meOeKTIKOD 
elre tis bAns, &omep ev TE Tıiualg 
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the most striking proof of the correctness of this view 

is given by Plato himself in his mathematical construc- 
tion of the Elements.” A philosopher who should 

conceive of a mass filling space, assuming different 

forms, and thus changing into the several elements, 

could only seek for the ultimate constituents of these 

elements in the smallest bodies. Plato, however, 

supposes the Elements to be composed of planes, and, 

in their passage into each other, to resolve themselves 

into planes. Thus he makes bodies to originate not 

from atoms primarily, but from figures, by means of 

the mathematical limitation of empty space.*! 

yeypapev. Plato in the Timzus does 
not use the expression An (vide 
note 9), but he describes the basis 
of the sensible in such a way that 
Aristotle ascribes that denotation 
to him. As he expressly makes an 
exception in the case of the &ypapa 
déyuara, there can have been no de- 
scription in them similar to that. of 
the Tim&us ; Metaph. i. 7, 988 a. 
25, the Great-and-Small are ex- 
pressly denoted as a An dowuaros, 
and Phys. iv. 7, 214 a. 13, Aristotle 
says: db pact tives elvar Td kevbv 
Thy Tod gduatos UAnv, olmep kal tov 
témov, which certainly refers to 
the Platonic school, and probably 
to Plato himself. Plato had ae- 
tnally described the x@pa as the 
röros of all perceptible existences 
(in the passage Tim. 52 A sq., 
quoted in note 15 and note 34). 

” This point, which is decisive 
for the present question, and too 
little considered by the supporters 
of a corporeal primary matter in 
Plato (as Susemihl, loc. cit. 409, 
remarks) will be discussed in 
greater detail below. 

11 Teichmiiller’s objections (Stud. 
z. Gesch. d. Begr. 328 sq.) to the 
above view seem to me to prove 
little : ‘Matter, according to Plato, 
is the basis of motion and change ; 
but this does not apply to space.’ 
But the basis of motion with Plato 
is the soul; matter so called is 
only basis of Becoming, of the 
shifting change between opposed 
conditions. Why should not this 
basis, on Plato’s theory, reside in 
the fact that, that which, according 
to its conceptual essence is some- 
thing ordered and regulated, be- 
comes, when it admits the form of 
space, something unlimited and 
therefore un-ordered ? ‘It could 
not be said of space’ (vide note 15) 
‘that we perceive matter as in a 
dream when we say that everything 
must be in a determined place. 
But Plato does not say that ‘ we 
perceive matter as in a dream’; he 
says that the xdpa is that in refer- 
ence to which we imagine (öveipo- 
moAovmev) that everything must be 
in a place somewhere, whereas this 
is not true of the actually existing. 

x 2 
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For these reasons we cannot admit that Plato held 

a corporeal primary Matter. But it does not follow 

that Ritter *? is right in assuming him to have regarded 
the sensuous notion as something merely subjective. 

According to Ritter, all Ideas (with the exception of 
the highest) possess only a limited existence. This 

involves the hypothesis of a limited knowledge which 

does not adequately distinguish the pure essence of 

The expression övepw@rreiv does 
not imply that x&pa cannot be per- 
ceived in the waking state, but 
that we imagine what holds good 
only of sensible being, to hold 
good of all being generally. Teich- 
müller's final objection is that 
Plato's description elsewhere of 
matter does not apply to space. 
This in a certain sense is correct; 
the delineation of the antemundane 
chaotie matter (mentioned supra) 
cannot be transferred unchanged 
to the concept given in the passage 
before us. But Teichmiiller, like 
all who deny to Plato the notion 
of such matter, is forced to reckon 
this delineation amongst the my- 
thieal elements of the exposition. 
On the other hand, as regards 
Plato's manner of envisagement, I 
cannot see the impossibility of 
saying that space becomes watery 
or fiery (thy de 57 yevéoews 1107- 
ynv brypawouernv kal mupouneyny, 
52 D). In the formation of the 
elements, the mavdexés becomes 
water, fire, &c. simply through a 
determined fashioning in space. 
This paragraph, however, by which 
every theory of Platonic matter 
has to establish its correctness, 
Teichmüller passes by unnoticed. 
He believes (p. 332 sq.) that Plato 
determines matter, just as Aristotle 

did afterwards, to be Potentiality 
(Stvauts). The only proof which 
he quotes to support his view, Tim. 
50 B, does not prove it in the least. 
It is there said of the $baıs Ta 
mayra owuara dexouevn (vide note 
14): raurov abthy del mpoapnreor * 
ek yao THs Eaurns To mapdmav ovK 
eiloruraı Suvduews. A determined 
övvauıs (here identical with vats), 
i.e. a determined property, is cer- 
tainly thus attributed to it; and 
according to what follows this con- 
sists in its being the mavdexés. 
But we cannot conclude that in its 
essence it is nothing else than dbva- 
pus; whether öbvauıs is understood 
as the potentiality to become every- 
thing, or the power to produce 
everything. In Teichmiiller’s fur- 
ther remarks, there is nothing to 
prove that, ‘according to Plato, 
the essence of matter is the poten- 
tiality of the Idea, or mere possi- 
bility, and nothing more.’ 

42 Gesch. d. Phil. ii. 363-378 ; 
vide especially p. 369, 874 sqq. 
Similarly Fries Gesch. der Phil. i. 
295, 306, 336, 351, and Maguire, 
An Essay on the Platonie Idea 
(Lond. 1866), 102 sq., who, how- 
ever, has strangely misunderstood 
the words (Tim. 52 B) rd de wr’ 
ev Yi, K.T.A. 
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things, and only apprehends Ideas partially. Hence 

the notion of an existence in which the Ideas are inter- 

mingled, and their absolute Being becomes a merely 
relative Being. Intelligent natures, however, strive for 

perfect knowledge ; and thus the notion of Becoming ap- 

pears to arise. The sensuous notion, therefore, results 

from the imperfection of Ideas in their separation from 

one another ; the world of Sense exists only in relation 

to the sentient subject. So the Platonic theory of 

Matter would be in effect identical with that of Leib- 

nitz,—sensible existence would be only the product of 

confused notion or opinion. Of this line of thought (as 

Ritter himself admits *) there are, in the Platonic writ- 
ings, only ‘ very obscure indications,’ and even these, on 

closer consideration, disappear. Plato certainly says 

that there is a xowwvia of Ideas; and that in the sen- 

suous notion and sensuous existence Ideas intermingle 

with each other. But he nowhere makes the com- 

munion of concepts, as such, contain the ground of this 

intermingling. Even in the Republic (v. 476 A)” it is 

only asserted that, beside the combination of concepts 

with the corporeal and Becoming, their combination 

among themselves might make it appear as if the con- 

cept, which is essentially One, were a Plurality. But 

#8 Loc. cit. p. 370. 
“ E.g. Rep. vii. 524 C: ueya 

phy Kal iis Kal auımpdv Empa, 
Hautv, GAN ob Kexwpiauevov, GAA 
ouykexupévoy ti. Cf. Rep. v. 479 
A; vide pp. 228, 295. 

#5 Tldyrwy tay eld@v wept ö aurös 
Adyos, ard uev ev Ekaarov elvaı, TH 
dt trav mpdtewy kal owudrwv Kal 
GAAjAwY Kowwvig mavraxov dav- 

raldueva TOAAG alvecOa Ekaoror, 
i.e. one and the same concept ap- 
pears in different places; the con- 
cept of unity, for instance, not 
merely in the separate individuals 
of most widely different kinds, but 
in all the concepts which partici- 
pate in it; hence the appearance 
of unity as such being manifold. 
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as this only happens in the case of persons unacquainted 

with the dialectical discrimination of Ideas, it must 

result from the incapacity of the individual to distin- 

guish the copy from the prototype, the thing partici- 

pating from that in which it partieipates.” Nothing 

is said as to the origin of that distinetion. If we bring 

other passages to our aid, we shall find that Plato, so 

far from deriving material existence merely from the 

sensuous notion, rather derives the sensuous notion from 

the nature of the corporeal. According to the Phedo, 

it is the union of soul with body which hinders us from 

a pure cognition :** at our entrance into this life, by 

means of that union, we have sipped the draught of 

Lethe and forgotten the Ideas.” At the beginning of 
its earthly existence, the soul loses reason in the ebb 
and flow of sensation; not until this has abated, does 

it once more partake of reason: °° and then, only by 

disengaging itself inwardly from the body.’' The soul 

cannot hope for the full possession of reason till it is 

wholly freed from this lower life and exists in itself 

alone.” The tone and connection of these enuncia- 

tions being almost wholly 

46 Soph. 253 D ; Phileb. 15 D. 
7 Rep. v.476 C: 6 ody Kara uer 

mpayuara voullev, ats de KddAos 
uhre voullwv, unre, ty tus nynTas em 
Thy yvaow abrod, Suvduevos rec Pat, 
bvap 7) trap dorer co Civ; akömeı 
de To dveipdtrew dpa ov Töde 
early, edy re ev trvw tis, ddv TE 
eypnyopas Tb Suoidy Tw u Buorov 
GAN’ adtd Hnyfra elva & Corer; 

.. Th dé, 6 ravavtla Tobrwv jyov- 
flevds TE Tt avTd kaAdv Kal Öuvdue- 
vos kaßopäv Kal adrd kal ra ekelvov 
peréxovta, kal obte TA WEerexovra 

didactic, we ought not to 

avrd ore a’td TA uerexovra 7yoU- 
uevos, trap N Övap ad Kal obTos 
Soret cor Chv; 

‘8 Phado, 66 B sqq. Cf. ibid. 
65 A; Rep. x. 611 B. 

4° Pheedo, 76 D; Rep. x. 621 A. 
50 Tim. 44 A: kal da 8% wdvra 

zadra Ta maßnuara (the previously 
described ais@naeıs) viv kar’ apxas 
Te dvovs Wx} ylyvera Td mp@ror, 
bray eis r@ua evdebn Ovnrdv, &e. 

51 Phedo, 64 A; 65 E, 67 A; 
Tim. 42 B sq. 

52 Pheedo, 66 E, 67 B. 
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eonsider them mythical and exaggerated unless they 

are contradicted by definite counter-explanations. But 

this is not the case. Plato’s having recognised in the 
sensuous perception a means for attaining the know- 

ledge of truth, proves nothing.” The sensuous percep- 

tion is such a means only so far as the sensuous element 

in it is abstracted, and a return made to the Idea that 

is revealed in it. On Ritter’s theory Plato must have 

derived the sensuous notion from the communion of 

Ideas with each other, and from the manner in which 

this communion is presented by particular Ideas or 

souls,’—the sensible phenomenon being afterwards de- 
rived solely from the perception of sense. So far from 

this, Plato takes the opposite course, and explains the 
intermingling of Ideas from the nature of the sensuous. 

notion, and the nature of the sensuous notion from that | 

of sensuous existence. Such is the only explanation 

givenin the Philebus and Timzus: and Aristotle knows 

of no other.®®” Indeed, as Brandis well remarks,*® the 

subjective idealism which Ritter ascribes to Plato is 

altogether foreign to antiquity, and must necessarily be 

so from its whole point of view; it presupposes a con- 

sciousness of the importance of subjectivity too one- 

sided and powerful for any but modern times. 

If, then, the Universal, the basis of sensible existence, 

is neither a material substratum, nor a mere phantasy of 

the subjective notion, what is it ? Plato, in the passages 

§3 Ritter, p. 350. modifications, apart from that 
% Ritter’s theory of souls being theory, and no further stress need 

Ideas, and its incorrectness, I have be laid here upon the point. 
already adverted to (preceding 55 See my Plat. Stud. p, 216 
chapter). His view of matter, how- ggg. 
ever, can be adopted, with slight % Gr.-röm. Phil. ii. a. 297. 
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quoted above, tells us himself, and Aristotle agrees 
with him. The groundwork of all material existence 

is the Unlimited—i.e. Unlimitedness, the Great-and- 

Small—conceived not as predicate, but as subject ; not, 

however, to be described as corporeal substance; the 

Non-existent, ie. Non-being;°’ that is to say, empty 

Space, as the condition of separation and division. In 

‘the place of an eternal Matter we must therefore 

suppose the mere form of Materiality, the form of 
Existence in Space and of Motion; and when the 

Timzus speaks of a Matter restlessly moved, before 

the creation of the world, this only expresses the 

thought that separation and Becoming are the essential 

forms of all sensible existence. These forms Plato would 

have us regard as something objective, present in the 

sensible Phenomenon itself, not merely in our notion. 

On the other hand, Matter can have no reality or sub- 

stantiality of its own, for all reality is in Ideas. It 

\remains, therefore, to explain Matter as the negation of 

‘the reality supposed in Ideas ; as the Non-being of the 

Idea, into which the latter cannot enter without dis- 

solving its Unity in Multiplicity, its Permanence in the 

flux of Becoming, its definiteness in the unlimited 

possibility of augmentation and diminution, its self- 

identity in an internal contradiction, its absolute Being 

in a combination of Being and Non-being. This con- 

cept is certainly hard to realise. Putting aside the 

question whether ,a Space without a substratum in 

a Non-being, which exists apart from the notion Space 

57 For the «4 dv cannot here be the predicate of a subject separate 
from it, 
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of it—is thinkable ; reserving to another place the en- 
quiry about the participation of this Non-being in Ideas, 

and passing by all the objections which might be raised 

from without, against this portion of the Platonic doc- 

trine,—there are still two considerations which from its 

own point of view cannot be overlooked. One is the 
relation of Matter to our knowledge ; the other its re- 
lation to things. That which absolutely is not, Plato 

maintains?® cannot be conceived ; consequently, if Matter 

is absolute Non-existence, the notion of it must also be 

impossible. It cannot be the object of perception (as 

he says himself’), for perception shows us only de- 

terminate forms of Matter, not the pure formless 

ground of all the material, only a ro:odrov, not the 

rode. But still less can it be the object of thought, 
for thought has to do only with the truly exis- 

tent, not with the Non-existent. And it is impos- 

sible to see how we arrive at the notion of this 

substratum, if it is neither in a condition to be per- 

ceived nor thought. It is only a veiled expression of 

this perplexity when Plato says that it is apprehended 

by a kind of spurious reason ; °° and when he adds that 

it is very hard to comprehend, the embarrassment: is 

#3 Vide p. 226. categories. Tim. Soer. 94 B, under- 
59 Tim. 51 A, 52 B (vide notes 

14 and 15), where it is called avd- 
parov, mer’ dvaic@nolas amrdy, 49 
D sq. (supra, note 12). 

6 52 B: per’ avaodnotas amrdv 
Aoyious tit vd0m, In what this 
‘spurious thinking’ consists Plato 
himself can hardly explain: he 
makes use of this strange expres- 
sion from inability to bring the 
notion of Matter under any of his 

stands him to mean a knowledge 
by analogy (Aoyiou@ vd0w, TO unmo 
kar’ évOuwplay vonodaı, AAG Kar’ 
avadvylav); and so Alex. Aphrod. 
Qu. nat. i. 1, p. 14; Simpl. Phys. 
49 b u. Plotin. ii. 4, 10, p. 164 
(i. 118 Kirchh.), interprets the 
expression as abstract thought, the 
&opıorla resulting from the removal 
of all sensible attributes. 
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openly confessed.*! The fact is that, when we abstract 

all the particular qualities of that which is sensibly 

perceived, and seek for its common property, we find 

that it is only something thought, a universal concept ; 

which, according to Plato’s presuppositions, is pre- 

cisely what it cannot be. The same result follows if 

we keep in view the import of Matter for the Being 

of things. Inasmuch as Matter is absolutely non-ex- 

istent, and the sensible phenomenon is a middle term 

between Being and Non-being, an inferior proportion of 

reality must belong to Matter as compared with the 

sensible Phenomenon: to the one, a half-reality; to 

the other, none at all. But Matter is also to be the 

permanent principle,—that which, in the vicissitude of 

sensuous properties, maintains itself as something essen- 

tial and self-identical.? It is the Objective, to which 

the images of Ideas reflecting themselves in the Pheno- 

menon must cleave, in order to take hold, and become 

participant in Being. It is that irrational remainder 

which is always left when we abstract from things that 
which in them is the copy of the Idea. However 

little reality may be conceded to it, it has the power 

of receiving the Idea, at least for its manifestation in 

the flux of Becoming and the externality of existence 

in Space, and also of occasioning the vieissitude of 

birth and decay.® These characteristics certainly 

6! Loe. cit. : [7d Tis xdpas| uöyıs 68 52 C; vide notes 2 and 3. 
morov, K.7.A, (vide note 15), 49 A: 8 Cf. subsequent remarks in this 
viv d¢ 6 Adyos Euikev elvavaykdleıv chapter and in chap. x. on the 
yaderdv Kal duvdpdv eldos emxeipeity relation of reason to natural neces- 
Abyoıs eudavicat. sity, on the origin of the latter and 

62 The 7é5e and rovru, which are on evil. 
equivalent ; vide notes 12 and 14. #5 Of. the quotations from Eu- 
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carry us far beyond the concept of mere Space, and 

give to Matter, instead of Non-being, a Being which, in 

its very permanence, bas a certain similarity to that of 
the Idea. That which Plato adduces % as the special 
characteristic of true Being,—the power to do and to 

suffer,—is also attributed to Matter, when it is described 

as a cause restraining the operations of reason.” And 

this may help to explain those expressions in the 

Timzeus, which represent the groundwork of sense not 

as mere capability of extension, but as a mass con- 

tained in Space. But we must abide by the results 

we have just obtained. Plato’s real view, according to 

his plain statement, tends to deny all Being to Matter, | 

to abolish the notion of extended substance in the 

concept of mere extension. This was necessitated by 

the first general principles of his system. Whatever 

contradicts this view (so far as Plato seriously means 

it) we must regard as an involuntary concession to facts, 

which refused to give way to his theory.® 

II. The Relution of Sensible Objects to the Idea.— 
The above conception of Platonic Matter explains, on 

one side at least, Plato’s theory as to the relation of 

material things to the Idea. It is usually believed 
that, to Plato, the world of sense and that of Ideas 

stood over against each other, as two separate spheres, 

demus and Hermodorus, note 17, 
and p. 277, 137. 

* Vide p. 262, 108. 
% +) Tis mAaywuerns alrlas eldos, 

Tim. 48 A. 

* I cannot, however, appeal to 
the passage (Soph. 242 D) quoted 
by Teichmüller (Stud. z. Gesch. d. 
Begr. 137) as evidence against the 

dualistie character of the Platonie 
system. In that passage the ques- 
tion is not as to dualism in general, 
but as to the assumption of two 
or three material principles, and 
especially as to the half-mythical 
cosmogonies of Pherecydes and 
(apparently) of Parmenides in the 
second part of his poem. 
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two substantially different classes of existence. The 
objections of Aristotle to the theory of Ideas ® are 

chiefly grounded on this hypothesis, to which Plato has 

undoubtedly given occasion by what he says of the 
existence of Ideas for themselves and as archetypes. 

We must nevertheless question its correctness. Plato 
himself asks how it is possible that Ideas can be in 

the Becoming, and in the unlimited Many, without 

losing their Unity and Invariability? And he shows 

with what difficulties this enquiry is beset. Whether 

it be assumed that the whole Idea is in each of the 

many participating in it, or that in each there is only 

a part of the Idea, in either case the Idea would be 
divided." Again, if the doctrine of Ideas be founded 

on the necessity of assuming a common concept for all 

Multiplicity, a common concept must be likewise 

assumed for and above the Idea and its synonymous 

phenomena :—and so on ad infinitum.? This diffi- 
culty presents itself again on the supposition that the 

communion of things with Ideas consists in the imita- 

tion of the one from the other.”® Lastly, if it be 

maintained that the Ideas are that which they are, 

for themselves absolutely,—it would seem that they 

could never have reference to us or become known 

by us, but only refer to themselves.” These ob- 

69 Cf. Pt. ii. b. 216 sqq., 2nd is usually expressed by saying that 
edit. the doctrine of Ideas necessitates 

70 Phileb, 15 B; vide p. 252, the supposition of a rplros &yv@pw- 
89. mos. Vide infra. 

71 Phileb. loc. cit, Parm. 130 E- 78 Parm. 132 Dsqq. Cf. Alex- 
131 E. ander’s quotation from Eudemus 

7 Parm. 131 E sq. The same (Schol. in Arist, 566 a. ii. b. 15). 
objection, often made by Aristotle, ™ Parm. 133 B sqq. 
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jeetions to the doctrine of Ideas would not have 

been suggested by Plato, had he not been convinced 
that his theory was unaffeeted by them. How then 

from his own point of view could he: seek their solu- 

tion? The answer lies in his view of the nature of 

material things. As he ascribed to the Material no 

specifie reality, distinet from that of the Ideas, but 

places all reality, simply and solely, in the Idea, and 

regards Non-being as the special property of the world 

of sense, all diffieulties in this form vanish. He does 

not require any Third between the Idea and the Phe- 

nomenon, for they are not two separate substances, 

standing side by side with one another; the Idea alone 

is the Substantial. He need not fear that the Idea 

should be divided, because of the participation of the 

Many in it, for this plurality is nothing truly real. 
Nor need he consider how the Idea, as existing for 

itself, can at the same time stand in relation to the 

Phenomenon; for as the Phenomenon, so far as it 

exists, is immanent in the Idea,—as its allotted share 

of Being is only the Being of the Idea in it,—so-the 

Being of Ideas, and their reference to one another, is 

in itself their reference to the Phenomenon; and the 

Being of the Phenomenon is its reference to the Ideas.” 

While, therefore, in places where he has no occasion 

to develope more precisely his view of the nature of 

material things, Plato may adhere to the ordinary 

notion, and represent the Ideas as archetypes, over 

against which the copies stand, with a reality of their 

own, like a second world side by side with ours—in 

5 Of. Plat. Stud. p. 181. 
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reality, he is still only expressing the qualitative dis- 

tinction between real and merely phenomenal existence. 

He is only giving the metaphysical difference between 

the world of Ideas and the world of sense; not an 

actual partition of the two, in which each attains its 

specific reality, and the sum total of Being is divided 

between them. It is one and the same Being which is 
contemplated whole and pure in the Idea—imperfect 

and turbid in the sensible Phenomenon. The unity 

of the Idea appears “° in objects of sense as Multiplicity ; 

the Phenomenon is (Rep. vii. 514) only the adumbra- 

tion of the Idea,’ only the multiform diffusion of its 

rays in that which, by itself, is the dark and empty 

space of the Unlimited. But whether this opinion is 

intrinsically tenable, and whether the above-mentioned 

difficulties as to the theory of Ideas do not, after all, 

reappear in an altered form, is another question which 

will come before us further 

76 Rep. v. 476 A; Phil. 15 B. 
See note 47. 

77 Cf. the well-known allegory of 
the prisoners in the eave, Rep. vii. 
514 sqq., according to which the 
objects of sensible perception stand 
to true existences in the relation of 
the shadows to the bodies ; when 
we take any object of sensible per- 
ception for something real, we are 
simply taking the shadows for the 
things themselves. 

78 The view developed above is 
essentially accepted by Susemihl, 
Genet. Entw. i. 352; Deuschle, 
Plat. Sprachphil. 27 sq. ; Ribbing, 
Plat. Ideenl. i. 252, 262,: 333, 360 
sq.; and is combated by Stumpf, 
Verh. d. plat. Gott. z. Idee d. Guten, 
23 sqq., and others. It is well 

on.’® 

known that Plato ascribes a being 
(and that too of a partieular kind) 
not merely to Ideas but to souls 
and sensible things. Wehaveseen 
(note 15) that, together with the 
Ideas and the corporeal world, he 
mentions space as a third class 
of Being: and he considers the 
Becoming and change of sensible 
things an objective incident. Aris- 
totle, therefore, with whom the 
reality of the latter was an article 
of faith, in representing the ef7 as 
xwpiora, as a second world besides 
the sensible world, had sufficient 
justification in the Platonie doe- 
trine. The Ideas may be indepen- 
dent of and uninfluenced by the 
phenomenon, and there may be 
something inthe phenomenon which 
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All that we have said, however, concerns only one 

side of the relation of the Phenomenon to the Idea: 

the negative aspect, in which the self-subsistence of 

sensible things is cancelled, and the Phenomenon is re- 

duced to the Idea, as its substance. The other side is 

far more difficult. If the world of sense, as such, have 

so little reality; if, apart from its participation in the 

Idea, it be even regarded as non-existent, how is this 

Non-existence generally thinkable beside the absolute 
Being of the Idea, and how can it be explained from 
the point of view of the Ideas? 

Platonic system as such contains no answer. 

separates it from theIdea. But, as 
was shown above, it does not follow 
that the phenomenon has equally an 
existence in and for itself ; that its 
being does not rise into that of the 
Ideas; that consequently it exists 
without the Ideas, just as the 
Ideas exist without it. I do not 
assert that the Platonie view on 
the relation of things to the Ideas 
is exhausted by the explanation 
of the immanence of the one in the 
other. I merely say that this ex- 
presses one side of the doctrine; 
the other side, the distinction of 
things from the Ideas, the separate- 
ness of sensible being, which makes 
the Ideas something beyond the 
world of sense, e/ön xwpiorä, can 
not only not be explained by that 
determination, but cannot even be 
brought into harmony with it. An 
objector therefore must not be 
contented with showing that the 
latter determinations are to be 
found in Plato (which I do not 
deny), but must prove that the 
others are not to be found and are 
not needed by the universal pre- 
suppositions of his system. To 

To this question the 

The 

prove this is impossible so long as 
the passages above) quoted are 
allowed to stand, and so long as 
the oft-repeated explanation (that 
only the Ideas have real Being, and 
are the object of knowledge, and 
that all the attributes of things, 
in short all the reality that they 
have, 1s imparted to them by the 
Ideas) holds good. If it seems 
impossible to attribute such a 
contradiction to Plato, we may ask 
how Plato could have proceeded in 
order to escape it on the supposi- 
tions of his system; and why this 
contradiction is less possible than 
the others which Aristotle has so 
forcibly pointed out. And we may 
notice that even Spinoza, whose 
conclusions otherwise are educed 
with the utmost rigour, continually 
involves himself in analogous con- 
tradictions, explaining the plurality 
of things and finitude generally as 
something which vanishes under 
reflective contemplation (sub eter- 
nitatis specie), and yet as an objec- 
tive reality, not merely a datum in 
our envisagement, 
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assumption, side by side with the Ideas, of a second 

real principle which should contain the ground of finite 

existence, Plato has made impossible, by maintaining 

that reality belongs alone to the Idea. Neither can he 

derive the finite from the Ideas themselves—for what 

should determine the Idea to assume the form of Non- 

being instead of its perfect Being, and to break up the 

unity of its essence into partition in space? He 

allows, indeed, that in each individual concept, as 

such, there is an infinity of Non-being; but this is 

quite other than the Non-being of material existence. 
The Non-being in the Ideas is only the distinction of 

Ideas from one another,--the Non-being of sensible 

objects, on the contrary, is the distinction of the 

Phenomenon from the Idea. The former completes 

itself by means of the reciprocal relation of the Ideas, 

so that the Ideal world, taken as a whole, includes in 

itself all reality, and has abolished all Non-being. 

The latter is the essential and constant boundary of 

the finite, by reason of which each Idea appears (not 

only in relation to other Ideas, but in itself) as a mul- 
tiplicity, consequently in part non-existent, inseparably 

combined with the contrary of itself. Again, there- 

' fore, it is impossible to point out in Plato any actual 

derivation of the phenomenon from the Ideas. We 

can but enquire whether he ever sought to establish 

such an interconnection, and if so, how he attempted it. 

We get our first hint on this subject from the fact 

that the Idea of the Good is placed at the apex of the 

system,—or that God, as the Timzus expresses it,” 

” 29 D sq.; vide p. 291, note 181. 
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formed the world because He was good. This thought, 

fully developed, would lead to such a concept of 
God as would make it essential in Him to manifest 
Himself in the Finite. Plato, however, for reasons 

deducible from the foregoing pages, could not thus 

develope it. The only conclusion he draws is that 
God brought into order the lawlessly moved mass of 
visible things, in which Matter, or the Finite, is 

already generally presupposed. To explain this latter, 

the Timzus can only appeal to necessity.°° Of the 

Divine causality, on the contrary, it is assumed, that it 

could bring forth nothing but perfection.*! Similarly 

the Thestetus (176 A) declares: Evil can never cease, 
for there must always be something opposite to good ; 

and as this can have no place with the gods, it neces- 

sarily hovers about in mortal nature and in our world. 

And the Politicus (269 C) speaks to the same effect, of 

the alternation of cycles, following of necessity from 

the corporeal nature of the universe. All this, how- 

ever, does not bring the question a single step nearer 

its answer, for this necessity is only another expression 

for the nature of the Finite,—which is here presupposed 

and not derived. In vain do we seek among the 

writings of Plato, for any express mention of such a 

derivation. We are therefore forced to construct one 

© 46 D, 56 C, 68 D sq., and mortal creation, and the whole dis- 
especially 47 F sq. ' tinction, to be mentioned later on, 

* At least in 41 C. The funda- between that which vods and that 
mental position propounded, 30 A, which dyvdyxn has done in the 
in another connection (@€u:s odr'Av world, points that way. Cf. Polit. 
ob’ tari To aplary dpav 4AAo FAHY 209 Esq. It will be shown below 
7) kdAAıcrov), is applied to mean that no evil comes from God 
that God Himself can produce no (chap. xii.). 

pe 
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from the whole tenor of his system. How Ritter has 

attempted to do this we have already seen, but were 
unable to agree with him. Aristotle seems to point 
out another way. According to him,*? the Great-and- 

Small (or the Unlimited) is not merely the Matter of 
sensible objects but also of the Ideas: from its union 

/ with the One arise Ideas or intelligible numbers.®® If 

we adhere to this view, Materiality, in which the 

specific property of the sensible phenomenon consists, 

would be accounted for, by means of the participation 

82 Metaph. i. 6, 987 b. 18 sqq. 
(where in the sentence so often 
quoted, e& éxelywy, &c., the words 
7a elön are to be struck out). 988 
a. 8 sqq., xi. 2, 1060 b. 6, xiv. 1, 
1087 b. 12; Phys. iii. 4, 208 a. 
3-16, iv. 2, 209 b. 33. According 
to Simpl. Phys. 32 b. m. 104, b. m. 
ef. 117 a. m. (Schol. in Ar. 334 b. 
25, 362 a. 7, 368 a. 30), other 
Platonists, e.g. Speusippus, Xeno- 
crates, Heraclides, Hestizeus, gave a 
similar aecount, following the Pla- 
tonic discourses on the Good. On 
the Great-and-Small of the early 
part of this chapter, and on the 
whole doctrine, ef. my Plat. Stud. 
216 sqq., 252 sqq., 291 sqq.; 
Brandis, ji. a. 307 sqq. 

# V.p. 253 sqq. The indefinite 
duad tegether with the unit is 
mentioned instead of the Great- 
and-Small as the material element 
(Alex. ad Metaph. i. 6, 987 b. 
33; 1. 9, 990 b. 17. Idem apud 
Simpl. Phys. 32 b. m., 104 b.; 
Porphyr. and Simpl. ibid.). Plato 
himself, however, seems to have 
used this exposition only with 
reference to numbers: the indefinite 
or the Great-and-Small of number 
is the even, the duad, whieh is 
called the dvas aépioros, is distine- 

tion from the number two. (Cf. 
Arist. Metaph. xiii. 7, 1081 a. 18 
sqq., b. 17 sqq. 31, 1082 a. 13, b. 
30 c. q. 1085 b. 7, xiv. 3, 1091 a. 
4, 1,9, 990 b. 19; Alex. ad Me- 
taph. i. 6; Schol. 551 b. 19; Ps. 
Alex. ad Metaph. 1085 b. 4, and 
my Plat. Stud. 220 sqq., with the 
results of which Brandis (ii. a. 310) 
and Schwegler (Arist. Metaph. 
iii. 64) agree). On the other hand 
we see from Theophrastus, Metaph. 
(Frag. xii. Wimm.) 12, 38, that 
the indefinite duad was made use 
of in the Platonic schools, like the 
&mepoy of the Pythagoreans, as the 
basis of everything finite and sen- 
sible. Instead of the term Great- 
and-Small, we find the Many and 
Few, the More and Less, Plurality, 
the Unlike, the Other, used to 
represent the material element 
(Arist. Metaph. xiv. 1, 1087 b. 4 
sqq.). Each of these is added as 
Platonie to the disputed determi- 
nations of the Platonists ; ef. on 
Unity and Plurality, Phileb. 16 e. ; 
on the Like and Unlike, Tim. 27 
D sq., Phil. 25 A, Parm. 161 e. sq. ; 
on the Unit and the ddrepov, Par- 
menides, Tim. 35 A, Soph. 254 E 
sqq.; on the More and Less, the 
Many and Few, Phileb. 24 E. 
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of the world of sense in the Ideas, and the difficulty 

of explaining the origin of material existence from 

Ideas would be removed.“ But it is removed only to 
return in greater force. It is certainly more compre- 

hensible that things should have in them Ideas in 

conjunction with the material element, but it is all 

the less easy to see how there can belong to Ideas, 

which are to consist of the same elements as material 

things, an existence essentially different from sensible 

existence. It is in effect to cut away the ground from 

under the whole Ideal theory, and at the same time to 

leave the world of sense, as distinguished from that of 

the Ideas, unexplained and unexplainable. And the same 

may be urged against the attempt ®° to explain the dif- 

ference of the sensible, and the super-sensible world, 

by making Ideas originate from the immediate activity 

of the One, and sensible things out of the common 

material primary cause by means of the activity of 

Ideas.® If it is the same One, and the same Unlimited 

which in a first combination produces Ideas, and in 

a second, brought about by Ideas, produces sensible 

things, it is impossible to see where the extension and 

variability come from, which belong to sensible things, 

* Stallbaum (Proll.in Tim. 44; 167): ra yap elön tod tl eorw 
Parm. 136 sqq.) thinks that Pla- airla rots &AAos Tots 8 eldenı rd 
tonic matter can be explained as &v. kal (se. pavepdy) tis} bAn F 
simply equivalent to the eternal or tmokemévn, Kad’ hs ra eldn uev em 
infinite, which is also the matter of Téyv alo@nr@v 7d dt Ev év Tots eldenı 
the Ideas. Aéyerat (of which in that place the 

#. Brandis, Gr.-röm. Phil. ii. b. Ideas, here the One is predicted, so 
622; cf. i. a. 307 sq. far as they contribute properties, 

# Arist. Metaph. i. 6, 988 a. 10 definiteness of form), örı abrn duds 
(following the quotation, chap. ii. dorı, rd wéya Kal rd winpöv. 

“2 
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but not to Ideas. The essential difference of Idea and 
phenomenon is still unaccounted for. There would be 

only one way out of the difficulty: to assume with 

Weisse *’ that the same elements constitute Ideal and 

finite Being, but in diverse relation; that in Ideas, 

the One rules and encompasses Matter, in the world of 

sense, it is overcome and embraced by Matter. But 

how is this perversion of the original relation of the 

two principles brought about? We can only retreat 

upon an inexplicable deterioration of a part of the 

Ideas. But neither the Platonic nor the Aristotelian 

writings give the least hint of such a deterioration. The 

only passage which might be adduced in support of it, 

the Platonic doctrine of the sinking down of the soul 

into corporeality, has not this universal cosmical im- 

port, and presupposes the existence of a material 

world. If this way, however, be closed, it is no longer 

possible to ascribe to Plato the doctrine that the same 

Matter which is the groundwork of sensible existence, 

is also in the Ideas. Together with Matter, he must 

hate transferred to the Ideal world Becoming, extension, 

and all that the Philebus predicates of the Unlimited, 

and the Timzus of the Universally-recipient. But in 

so doing he would have abandoned all ground for the 

assumption of Ideas, and for the distinction of sensible 

objects from the Idea. He would have flatly contra- 

#° De Plat. et Arist. in constit. that the sensible is simply the 
summ. philos. prine. differentia copy, the Ideas the archetype, ex- 
(Lpz. 1828), 21 sqq.andin many plains nothing; the question is, 
passages of his notes on Aristotle’s how the incompleteness of the 
Physics and De Animä; cf. my copy can be reconciled with the 
Plat. Stud. p. 293. equality of the elements in the 

#8 Stallbaum’s remark loc. cit. Ideas and the sensible thing. 
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dicted the proposition, quoted by Aristotle,*® that the 
Ideas are not in space. The groundwork of things 
sensible, which Plato. describes in the Timzus, was 

necessary, because without it the specific difference 

between the world of Ideas and that of sense could not 

be explained. It was to provide a home for the Be- 

coming and corporeal,—the visible and the sensible ; °° 

to be the place for the copies of the Idea, which, as 

copies merely, must exist in another;*! it is the 

ground of change and of extension, the cause of the 

resistance experienced by the Idea in natural neces- 

sity.”” How then can it be at the same time the 

element which forms the Ideas and Ideal numbers by 

receiving Unity into itself? Would not the Ideas 

directly become something extended ? Would not that 

be true of them which Plato expressly denies ®—that 

they are in another—namely in space? From these 

considerations it seems safer to charge Aristotle with 

a misunderstanding of the Platonic doctrine into which 

he might easily fall, rather than Plato with a con- 

tradiction that utterly destroys the coherence of his 

system. That Plato spoke of the Unlimited, or the 

Great-and-Small, in reference to Ideas, we may well 

believe. 

® 'V. p. 242, 50. 
% 49 A, 50 B, 51 A, 62 A. 
®! 52 B; vide notes 15 and 2. 
®® Tim. 47 E sqq. Details on 

this point later on. 
»® Vide supra, p. 240 sqq., but 

particularly the passage just quoted 
Tim. 52 B; it is true only of the 
copy of Real Existence, that every- 
thing must be somewhere, for only 

He actually does so in his writings. In the 

this is in something else; r@ dt 
övrws dvrı BonOds 6 bv aKpiBelas 
&ANOS Adyos, Gs Ews Uv TL TH uev 
tAdo 7}, Td de BAAo, oddErEpoy ev 
ovderépw more yeyernuevov ev Gua 
taitoy Kal dbo yernoeadov. Plato 
could not have expressed more 
definitely the independence of mat- 
ter and the Idea. 
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Philebus (16 C) after he has said, at first quite univer- 
sally, and expressly including pure Ideas (15 A), that all 

things have in them by nature limits and unlimited- 
ness, he subsequently, referring to this, divides existence 

into Limited and Unlimited, and then describes the 

unlimited (24 A sqq.) in a manner that could not 

apply to the Idea, but only to the Unlimited in the 
material sense. Similarly in the Sophist (256 E) he 
remarks, in regard to the infinity of negative elements 

and class-qualities, that there is in every Idea plurality 

of Being and infinity of Non-being. There is no doubt 

a confusion here in Plato’s language ; and so far as this 

always presupposes confusion of thought, we must 

admit that he has not distinguished with sufficient 

clearness the elements of Plurality and Difference in 

the Ideas, from the cause out of which arise the 

divisibility and mutability of phenomena. But that 

be, therefore, transferred the Unlimited, in the same 

sense in which it is the specific property of sensible 

existence, to Ideas also, or that he actually called it 

the Matter of Ideas, we are not justified in asserting. 

Aristotle, however, makes no such allusion to a differ- 

ence between the Matter of Ideas and that of sensible 

things, as modern critics have professed to find in 

him,** and the theory is positively excluded by his 

% Ueberweg, Rhein. Mus. ix. 
64 sqq. who cannot convince him- 
self that Plato identified the In- 
definite in the Ideas with the 
material of sensible things, and 
also refuses to recognise it in the 
accounts given by Aristotle. These 
accounts, he says, designate the 
Oneandthe Great-and-Small as the 

elements of all things; but this 
does not prevent the homonymous 
elements being considered as 
specifically distinct, at the same 
time as their generic similarity is 
recognised. In the Ideas, the first 
element is the One in the highest 
sense, the Idea of the good or the 
Divinity. The second is the @drepov 
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whole exposition.” 

527 

We can, therefore, only suppose 

that, on this particular question, he somewhat misap- 

or the separation of the Ideas from 
one another. In mathematics, the 
former is the number one, the 
latter is arithmetically the indefi- 
nite duad, geometrically space ; in 
corporeal substances, the former 
is the &vurov eldos (determined 
qualities), the latter matter. The 
same view is supported by Stumpf 
loc. cit. 77 sq. 

® Aristotle often mentions the 
&meipov or the ueya kal wınpbv as 
the öAn of the ideas; but he no- 
where gives us to understand that 
this is ah &reipoy of a different 
sort or the same äreipov in a dif- 
ferent way to that of sensible 
things. One and the same &reipov 
is in both. Cf. Phys. iii. 4, 203 
a. 9: Tb uevroı ümeıpov Kal Ev Tots 
alo@mrois Kal Ev exelvais [rais 
ideas] elvat. i. 6, 987 b.18: Plato 
considered the oroıxeia of the 
Ideas as the aroıxeia of all things : 
as utv ovv bAny Td ueya Kal Tb 
kırpbv elvaı apxas, ws 3 obolav Tb 
@v. Ibid. 988 a. 11; vide note 86. 
Metaph. xi. 2, 1060 b. 6: rois... 
ek Tov Evbs kal tis UAns Toy Apıd- 

adv (viz. the Ideal number or the 
Idea) yevvacı mp@rov. xiv. 1, 1087 
b. 12: the Platonists do not cor 
rectly define the apyat or aroıxela 
of wey Tb ueya Kal Td wikpdy A€yor- 
TES Hera TOU évds Tpla TavTa aTO- 
Xela Tay GpiWudy, Ta wey vo Any 
rd 8 Ev av mopphv. Stumpf loc. 
cit. remarks on this that, according 
to Aristotle, the €v the immediate 
cause only for the Ideas, and ‘the 
same explanation holds good of the 
péya kal uixpdv.” I cannot under- 
stand how the Great-and-Small 
ean possibly be called ‘the imme- 
diate cause for the Ideas only ;’ 

there is nothing in the things of 
sense that can supply its place as 
the Idea in them supplies the 
place of the One. Nor can I agree 
with Stumpf’s conclusion. It is 
much more probable that Aristotle, 
had he meant that the dreıpov 
stands in different relation to sen- 
sible things from that in which it 
stands to the Ideas, would have 
said so, just as he does say in 
reference to the One. But in 
Metaph. i. 6, 988, a. ii. (vide note 
1), he says of one and the same 
vAn, the Great-and-Small—that in 
the Ideas, the One in things, the 
Idea, is assigned as the determina- 
tion of form ; and though in Phys. 
i. 4, 6, 208, a. 15, 206, b. 27 he 
ascribes two äreıpa to Plato, in so 
far as Plato breaks up the &reıpov 
into the Great-and-Small, there is 
not a word of different sorts of 
Great-and-Small in his accounts of 
Plato’s doctrine as to the matter 
of Bodies. He says that in the 
Platonie school (and perhaps even 
with Plato himself) the Long and 
Short, the Broad and Narrow, the 
Deep and Shallow, were placed 
under the derivation of lengths, 
surfaces, and bodies respectively, 
instead of the Generie Concept 
comprehendingthem, viz. the Great- 
and-Small (Metaph. i. 9, 992 a. 10; 
xiii. 9,1085 a. 9). But he nowhere 
states that for the derivation of 
physical bodies the Great-and- 
Small was replaced by any other 
concept (such as that of the Full 
and Void). On the contrary, he 
meets Plato with the question, 
How can the Ideas be out of space, 
when the Great-and-Small, or 
Matter, is the gederrırdv = space ? 
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prehended Plato. If such a view seem to impugn too 
disrespectfully the historical credibility of the Stagi- 

rite,°° we must remember that the vagueness of Platonic 

doctrine would be very likely to cause a misapprehension 

of its real meaning in the mind of one who every- 

where sought for fixed and accurately defined concepts. 
The physical part of the system which obliged Plato 

to determine the concept of Matter more accurately, 
and to distinguish the corporeally Unlimited from the 

element of plurality in the Ideas,—was, if we may 

judge from his quotations, chiefly known to Aristotle 

from the Timzus; and similar and even more striking 

misconstructions of Platonic expressions can be traced 

to him, with regard to many writings that still exist.?? 

He points out himself that Plato described the Great- 

(Phys. iv. 2, 209 b. 33.) In 
Metaph. i. 9, 992, b. 7 he draws 
the inference that if the trepoxn 
and &Areıyıs (equivalent to the 
Great-and-Small) are causes of 
motion, the Ideas also must be 
moved. Metaph. xiv. 3, 1090 b. 
32 (where cf. Bonitz on the text), 
in opposition to Plato, he asks, 
wbence the mathematical num- 
bers are derived. If from the 
Great-and-Small, they will be 
identical with the Ideal numbers. 
Phys. iii. 6 end. he concludes that 
if the Areıpov is the comprehensive 
principle in sensible things, kal ev 
Tois vonrois Tb ueya Kal Td uiKpdy 
er mepiexew Ta vontd. These 
objections and inferences would be 
impossible if Aristotle had not sup- 
posed that the Great-and-Small, 
which is intended to be an element 
of the Ideas, was identical with the 
cause of extent and motion in 
bodies, or if he had known any- 

thing of its distinction from the 
Great-and-Small in mathematical 
numbers. ‘Aristotle could not 
possibly,’ says Stumpf, ‘have 
charged Plato with such a contra- 
diction, as that the matter of the 
Ideas was identical with that of 
sensible things, while the Ideas 
themselves were not in space; still 
less would he have left this con- 
tradiction unnoticed in his criti- 
cism of the doctrine of Ideas.’ But 
a mere glance shows that he has 
done both ; he has charged Plato 
with the contradiction in question, 
and has made use of it in criti- 
cising the Ideas. 

% Brandis loc. cit. p. 322; Stall- 
baum in Jahn and Seebode’s Jahrb. 
1842, xxxv. 1, 63. 

7 Cf. my Plat. Stud. p. 200-16, 
an enquiry too little considered by 
the uncompromising partisans of 
Aristotelian accounts of Plato's 
philosophy. 
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and-Small, as the element of Ideas, differently from 

the Matter of the Timeeus.** Even the defenders of 

Aristotle are forced to admit that he mistook the im- 

port of Plato’s doctrine on several essential points.” 

It is true that Plato’s disciples themselves acknow- 

% Phys. iv. 2; vide notes 39 and 
9. Ino longer appeal to Metaph. 
i. 6, 987 b. 33, as the words there, 
tw Tüv mpétwv, are too vague in 
their meaning, and Bonitz ad loc. 
has proved that my former refer- 
ence of them to the Ideal numbers 
isunlikely. Probably these words, 
for which no suitable sense can be 
found, are an interpolation. 

#9 Weisse a. Arist. Phys. p. 448: 
‘It is remarkable that none of his 
followers, not even Aristotle, un- 
derstood the meaning of this theory 
[of the derivation of Ideas], and its 
full signification.’ Ibid. p. 472 
sqq. the identification of the Great- 
and-Small with space (consequently 
with the #Am of the Timeu® is 
mentioned among Aristotle’s mis- 
understandings. Stallbaum (Jahn’s 
Jahrb. 1842, xxxv. 1, 65 sq.) admits 
that ‘ Aristotle may have mistaken 
the true sense of the Platonic 
doctrines,’ that not unfrequently 
‘he attributes to them a meaning 
which is in direct contradiction to 
Plato’s,’ and particularly that the 
‘objective being’ of the Ideas is 
falsely ‘converted into the dAn and 
to some extent into a material 
substance,’ though at the same 
time it must be conceded ‘that 
Aristotle has not foisted anything 
foreign on Plato, but has actually 
transmitted to us accounts, by 
means of which it becomes possible 
to comprehend and partly fill up 
Plato’s scientific foundation of the 
doctrine of Ideas,’ But is not this 
‘attributing a meaning quite con- 

tradietory to Plato's true meaning,’ 
foisting something foreign on 
Plato? Stallbaum (p. 64) consoles 
himself with the fact that Plato 
applied the expression ‘the one 
and the infinite’ to the Ideas as 
well as to sensible things. But 
‘his meaning was indisputably not 
that the content or the matter is 
the same in all and everything.’ 
In the Ideas ‘the infinite is the 
being of the Ideas in their indeter- 
minate state, which is without any 
determined predicate and therefore 
cannot be thought of or known by 
itself particularly ;’— ‘but with 
sensible things the case is quite 
different ;’—‘for in them the in- 
finite is the unregulated and inde- 
terminate principle of the sensible 
matter’ This whole defence 
amounts, as we see, to the fact that 
Aristotle made use of Platonic ex- 
pressions, but probably attributed 
to them a sense completely con- 
tradictory to their real meaning. 
The philological correctness of the 
word is maintained, where the real 
point is its true meaning in the ex- 
position of philosophical opinions. 
Brandis does not go quite so far; 
he concedes, that though Aris- 
totle cannot misunderstand any of 
Plato’s fundamental doctrine, ‘ he 
has failed to notice in his criticism 
the principles and aim of the 
theories, and has regarded their 
mythical dress or complement not 
as such, but as integral parts of 
doctrine.’ This grants nearly all 
that we require. 
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ledged the doctrines attributed to him by Aristotle,!” 
but it is equally true that in so doing they departed 

from true Platonism, and, especially, almost forgot the 

theory of Ideas, confounding it with the Pythagorean 

doctrine of Numbers.!"! It is far more unlikely that 

Plato should himself have applied his theory in a way 

that was virtually its destruction, than that his dis- 

ciples, Aristotle among the rest, should, in the same 

manner, and for the same reasons, have departed from 

its original meaning. These reasons lay, on the one 

side, in the obscurity and discontinuity of the Platonic 

doctrine ; and, on the other, in the dogmatic appre- 

hension by his followers of indefinite and often merely 

figurative expressions. With this not only Speusippus — 
and Xenocrates, but Aristotle himself, judging from 

his procedure in other cases, may be charged. It is 

quite possible that Plato in his later years may have 

recognised more clearly than ‘at first the gap left by 

his system between the Ideas and Actuality; and he 
may have attempted to fill it up more definitely. He 
may, therefore, have pointed out that even in Ideas 

there is an infinite plurality, and designated this 

plurality by the name of the Unlimited or the Great- 

and-Small. He may have observed that as sensible 

things are ordered according to numerical proportions, 

sn Ideas in a certain sense might be called Numbers. 

He may, further, have derived particular numbers from 

100 Brandis, i. a. 322. 7 pirogogla, parkdytwy Tov LAAwY 
101 The evidence forthis is given xdpw adra deiv rpayuarever Oa, and 

below; as a preliminary I may the expressions of Metaph. xiii. 9, 
merely refer to Metaph. i. 9, 992 1086 a, 2, xiv. 2, 1088 b, 34, 
a. 3: yéyove TA nahßnuara Tots viv 



NO DERIVATION OF THE SENSIBLE. 331 

Unity and Plurality, the universal elements of Ideas,'” 

and he may have reduced certain concepts to numbers.'% 

12 Vide p. 279, 145, 146; and 
note 83 of the present chapter. 

103 Arist. De An.i. 2,404 b. 18: 
in accordance with the principle 
that like is known through like, 
we conclude that the soul must be 
composed out of the elements of 
all things, inasmuch as it could 
not otherwise know everything. 
This was the doctrine of Empe- 
docles; and of Pluto in the 
Timzeus : ‘Ouolws de Kal ev Tots mepl 
Pidogodias Acyouevois Siwplobn, 
air) uev Tb Cov ef adriis Tis TOU 
évbs ideas Kal tod mpdrov pikous 
kal mAdrovs kal Badous, Ta de AAG 
Öuoworpönws. Erı de Kal UAAwS, vovv 
pey Tb €v, Emiornunv de Ta ÖVo, 
povaxas yap ed’ Ev‘ thy de Tod 
émimedou Apıdubv Ödkav, aladnaıv de 
tov Tov oTEpeod* of ev yap apiOuol 
Ta elön abra kal ai dpxal EAEyovro, 
cio 8’ ek trav oroıxelwv. kpivera 
bE Ta mpdyuara Ta uev vo, TAD 
émiorhun, ra de ddEn TAB alodnaeı‘ 
elön 5 of Apıduol obroı T@v mpay- 
pdrwv. Metaph. xiii. 8, 1084 a. 
12: GAAG phy ei uexpı THs Sexddos 
6 äpıduds, dowep Twes pact, mpaTov 
bev Taxd Emikelyeı ra elön‘ olov 
el fori ja Tpıäs aurodvüpwmos, is 
fora: apiOuds auröimmos. Still, it 
does not follow that Plato bim- 
self or one of his scholars referred 
the Idea of man to the number 
three; this is simply an example 
chosen by Aristotle, to show the 
absurdity of the Platonic identifi- 
cation of Ideasand numbers. Nor 

“must we conclude too much from 
the passage of the De Anima. As 
has been already shown, vol. i. 
349, from this and other passages, 
Plato derived the line from the 
number two, superficies from three, 

and body from four. He compares 
reason with unity, knowledge with 
duality, &e., and he therefore calls 
the former the unit and the latter 
the number two, &c., following 
out this Pythagorean symbolism, 
whilst to each act of cognition he 
assigns a higher number, further 
removed from unity, belonging to 
sensible and corporeal things, in 
proportion as the act of cognition 
is further removed from the single 
intuition of the Idea and turns to 
the manifold and corporeal (cf. 
p- 219, 147). Finally he asserts 
that the Idea of living Being (on 
which ef. Tim. 30, ce. 39, E 28 c.) 
is composed of the Idea of the unit 
and the Ideas of the corporeal, and 
the rest of living beings ((@a 
is to be supplied with &AAa), each 
in its kind, are composed out of 
corresponding elements. By the 
tara (Ga we may either under- 
stand actual living beings, or more 
probably (according to Tim. 30, 
c. 39), the Ideas of separate 
living beings comprehended under 
the Idea of the avro(goy. So much 
may be concluded from the state- 
ment of Aristotle. Everything 
besides is his own addition, We 
cannot therefore assert that Plato 
himself compared reason with 
unity, reflection with duality, &c., 
because he believed the soul capa- 
ble of knowing everything, only if 
it had in itself in the numbers the 
elements of all things. Aristotle 
is the first who propounded that 
theory and combined it with the 
further determination that the 
numbers are the principles of 
things. We must not attribute 
to the statements about the adro- 
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He may, lastly, have ceased to insist upon the difference 

between the world of sense and that of Ideas, side by 
side with the analogy between them. All this would 

be quite possible without belying his main philosophie 
position, and Aristotle may so far have transmitted to 

us his propositions on these subjects with literal cor- 
rectness. But it is incredible that Plato should have 
intended in these propositions to annul the distinction 
between the Unlimited in space, and that plurality 

which is also in the Ideas. If his disciple so under- 

stood them, he must be charged, not indeed with false 
witness as to his master’s words, but with a view of 

them that is too external, too dogmatic, too little 

observant of the spirit and interconnection of the Pla- 

tonic philosophy.' 

We must then abandon the hope of finding in Plato 

(Gov the object for which Aristotle 
used it. These seem rather to 
have sprung from the considera- 
tion, that just as living beings are 
composed of soul and body, there 
must also be in the Idea a some- 
thing corresponding to the soul, 
and a something corresponding to 
the body. Butas Aristotle usually 
looks for the most remote traces of 
every doctrine in his predecessors, 
he recognises the doctrine of the 
soul including all principles in 
itself (as necessary to its universal 
power of cognition), wherever it is 
composed of the most general ele- 
ments of things. (The explana- 
tions of Simplicius, De An. 7 loe. 
cit., and Philoponus, De An. C 2, 
m. sqq., of the passage wepl puxijs 
is not from the Aristotelian treatise 
m. idocodias, as Simpl. himself 
gives us to understand ; still, both 

consider this treatise to be the 
same as that on the Good.)—I can- 
not here enter further into the 
treatise on the Soul, nor the expla- 
nations, somewhat different from 
my own, to be found in Trendelen- 
burg (Plat. de id. et num. doctr. 
85 sqq.; in Arist. de an. 220-234); 
Brandis (perd. Arist. libr. 48-61; 
Rhein. Mus. ii. 1828, 568 sqq.); 
Bonitz (Disputatt. Plat. 79 sqq.); 
Stallbaum (Plat. Parm. 280 sq.); 
Susemihl (Genet. Darst. ii. 543 sq.). 
Cf. my Plat. Stud. 227 sq., 271 
sqq. on the subject ; it is unneces- 
sary here to discuss some varia- 
tions in the present exposition from 
my earlier views. 

1o4 Amongst others who express 
themselves to this effect are Bonita 
Arist. Metaph. ii. 94; Susemihl, 
Genet. Entw. 541 sqq., 550 sqq. 5 
Ribbing, Plat. Ideenl. i. 396. 
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a derivation of the Sensible from the Idea; and this 

is to acknowledge that his system is involved in a con- 

tradiction, inextricable from its own point of view; a 
contradiction already latent in the concept of Ideas, but 

which only at this stage becomes fully apparent. The 
Idea, according to Plato, is to contain all reality, yet at 

the same time there must belong to the phenomenon 

not merely the existence accorded to it by reason of 

the Idea, but, together with this, a kind of existence 

that cannot be derived from the Idea. The Idea is to 

be therefore on the one hand the sole reality, and sub- 

stance of the phemonenon ; on the other, it is to exist 

for itself, it is not to enter into the plurality and 
vicissitude of sensible objects, and not to require the 

latter for its realization. But if the phenomenon is 
not a moment of the Idea itself, if a Being belongs to 

it which is not by reason of the Idea, then the Idea has 

not all Being in itself; and though that which dis- 

tinguishes the phenomenon from it may be defined as 

Non-being, it is not in truth absolute Unreality, other- 

wise it could not have the power of circumscribing the 

Being of the Idea in the phenomenon, and of separat- 

ing it in Divisibility and Becoming. Neither is the 

phenomenon in that case absolutely immanent in the 

Idea, for that which makes it a phenomenon cannot be 

derived from the Idea. Plato, in his original design, 

unmistakeahly intended to represent the Idea as the 

sole Reality, and all other Being as a Being contained 
inthe Idea. He was unable, however, to carry out this 

design : in attempting to do so, he comes to the conclu- 
sion that the Idea has in the phenomenon a limit, a 
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something impenetrable, external to itself. The cause 

of this lies in the abstract view of the Idea as an abso- 

lutely existent, self-completed substance, which does 

not require the phenomenon for its realization. In 

excluding the phenomenon from itself, the Idea as such 

receives limits from the phenomenon ; the Idea remains 

on one side, the phenomenon on the other, and the pre- 
supposed immanence of both is transformed into their 

dualism and the transcendency of the Idea. Here there 

is certainly a contradiction: the fault, however, does 

not lie in our representation, but in the subject of it. 

It was inevitable that so defective a beginning should 
be refuted by its result; and in acknowledging this con- 

tradietion, we state only the objective matter of fact ° 

and the internal historical connection; for it was this 

very contradiction by which Aristotle took hold of the 

Platonic principle and developed it into a new form 

of thought.!® 

105 The case, of course, is al- 
tered, if Teiehmüller (Stud. z. 
Gesch. d. Begr. 280 sqq.) is right 
in seeing in the above statement 
‘the most striking indirect proof 
of the incorreetness of a view 
which leads to such inextricable 
contradictions.’ He would escape 
this contradiction by representing 
Plato as a pure Pantheist. Touse 
Teichmiller’s own rather infelici- 
tous phraseology, Plato must be 
understood ‘in an Athanasian, not 
an Arian, sense.’ I.e. the Intelligi- 
ble forms only the immanent soul 
of the Becoming, the world is the 
continuous birth of the Deity (who 
is at once its father and son), and 
so the transcendence of the Idea as 
opposed to the phenomenon is en- 

tirely abolished (p. 154-166 sq.). 
Plato’s system is ‘a Pantheistie 
Hylozoism and Monism’ (p. 254). 
We may certainly call for proof of 
such assertions, in the face, not 
only of all previous expositions of 
Platonic philosophy, but of Plato’s 
own enunciations in a contrary 
direction. But Teichmiiller scarcely 
seeks to give us one. We can see 
plainly from our investigations, as 
far as they have hitherto gone, that 
there is an element in Plato’s sys- 
tem, which, taken separately, might 
lead to Teichmiiller’s position ; but 
we also see that it is counter- 
balanced by another, which pre- 
vents it from becoming dominant. 
If we keep exclusively to the posi- 
tion that things are what they are 



NO DERIVATION OF THE SENSIBLE. 335 

As with the origin of the world of Sense, so with 

regard to its subsistence. Plato is as little able to 
explain satisfactorily the co-existence of the Idea and 
the phenomenon, as the derivation of the one from the 
other. It is perfectly comprehensible from his point 

of view that the Idea should have room beside the phe- 

nomenon, for no specific reality is to belong to the 
latter, by which the reality of the Idea could be cir- 

eumscribed. But it is, on that very account, all the 

less easy to understand how the phenomenon finds 

room beside the Idea—how an existence can be as- 
_ eribed to it, if all reality lies in the Idea. Plato here 

summons to his aid the theory of participation : things 

are all that they are only by participating in the 

Idea.'° But as Aristotle complains,’ he has scarcely 

only through the presence of the 
Ideas, Teichmiiller’s conclusions 
are unavoidable. If we consider 
that Plato’s doctrine of Ideas arose 
out of the sharp distinction be- 
tween the Constant and the Chang- 
ing, the immutable Existence and 
the mutable contradictory pheno- 
Menon, and that it never enabled 
him to explain the latter from the 
former, we are forced to allow a 
residuum of Reality in things 
not derivable from the Idea; and 
the world of sense appears as a 
second world, with a Reality of its 
own, as opposed to the world of 
Concepts, which latter, according 
to the original view of the doctrine 
of Ideas, is yet the sole Reality. 
The Ideas have passed from being 
the immanent Existence in things 
into something transcendental. It 
is the part of historical investiga- 
tion to grapple with such a contra- 
diction, but not to remove it by 

ignoring one-half of the Platonic 
doctrine. The relation to the world 
assigned by Teichmüller (p. 245 
sqq.) to the Platonie Deity is rather 
attributed by Plato to the World- 
soul. The World-soul is inserted 
between the Ideas and the pheno- 
menal-world, because such a rela- 
tion was unsuitable to the former. 

106 Parm. 129 A, 130 E; Phxdo, 
100 C sqq.; Symp. 211 B; Rep.v. 
476 A; Euthyd. 301 A &e. This 
relation is expressed by weraAau- 
Bdvew, uerexeiw, uedekıs, mapovoia, 
Kowwvia, 

107 Metaph. i. 6, 987 b, 9: ac- 
cording to Plato the things of sense 
are named after the Ideas (i.e. they 
receive their attributes from them): 
kata uedekıy yap elva Ta moAAd TOV 
ovvwvbuwv tots eldecıw (the many 
which are synonymous with the 
Ideas exist only through participa- 
tion in the Ideas; ef. Plat. Stud. 
234; Schwegler and Bonitz ad 
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made an attempt to determine that concept aceu- 

rately; and in all that he says on the subject, this 

perplexity is clearly to be noted. He refers indeed to 

some of the difficulties involved in the notion of parti- 

cipation, while pointing out the way to solve them ; !% 

but the main question—how the one essence can com- 

bine with that which is absolutely divided, the perma- 

nent with that which is restlessly changing, the uncon- 

tained in space with the contained, the wholly real 
with the non-existent, to form the unity of the pheno- 

menon, and how they are mutually related in this 

combination—is left unanswered. It is only evident 

that even in his most mature period, however settled 

might be his conviction as to the participation of 

things in Ideas, he could find no adequate formula for 
it.!°° Nor is it any real explanation, to represent the 

Ideas as the patterns which are imitated in pheno- 

mena.!!° The objection,'!' that the likeness of the 

copy to the archetype would only be possible by their 

loc.). Thy 5& ueßekıv rodvoua udvov 
peréBadrev* of wey yap Tlvdaydpeıoı 
miphoe Ta dvra daoly elyat TOY api- 
Ou@v, TlAdtwy de pebeter, Todvoua 
neraßaAdv. Thy uevroı ye nedelır 
N Tv wlunow, hrs &v ely Tv elöwv, 
ümeivav Ev Kowg (mreiv. Ibid. ce. 
9, 991 a. 20 (vide p. 266, 112). 

108 Vide supra, p. 316 sq. 
109 Of, Phaedo, 100 D (see pre- 

ceding chapter, note 109). Tim. 
50 C (vide 299, 14): the forms 
which enter into matter bear the 
impress of the Ideas rp6mov ria 
dvoppacroy Kal Oavparrdy, Ibid. 
51 A: the basis of all determined 
bodies is an eldos &uoppor, mavdex&s, 
peraArauBdvoy dt Amop@rard my Tod 
vonrov—the latter words do not state 

that matterin and by itself is a von- 
Tov in a certain sense, but they are 
to be interpreted in the light of 
50 C. 

10 Thezt. 176 ; Crat. 389 A sq. ; 
Parm. 132 C sqq.; Phedr. 250 A; 
Rep. vi. 500 E; ix. 692 B; Tim, 
28 A sqq., 30 C sqq., 48 E. The 
attributes of things are the copy 
of the Ideas, and so far, Plato says, 
(Tim. 50 C, 51 B), the corporeal 
admits in itself the wıunuara of the 
Ideas; and, as the things themselves 
thereby become like the Ideas, they 
ean be directly called imitations of 
them (wunnara), as Tim. 49 A; 
ef. 30 C. 

1 Parm, loc, cit. 
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common participation in an Idea separate from them | 

both, is easily removed; !!? but the question of Aris- | 
totle '"? as to the efficient Cause which imitates things 
from Ideas is much more serious. Here Plato, as far 

as his philosophic concepts are concerned, leaves us 

entirely at fault ; in place of scientific explanation, we 

have the popular notion of the Framer of the world, 

who fashions Matter like a human artist, only with the 

wondrous might of a God. According to Plato, the 
Ideas are indeed the archetypes of material things, but 

they are at the same time their essence and their 

reality. Things are only copied from Ideas in so far 

as they participate in them. Consequently, if their 

participation in Ideas remains unexplained, this want 

cannot be supplied by what is said of their being 

imitated from the Idea. So far then as the things of 

sense are the manifestation and copy of the Idea, they 

must be determined by the Idea; so far as they have 

in Matter a specific principle in themselves, they are 
at the same time determined by Necessity; for though 

the world is the work of Reason,' it cannot be denied 

that in its origin there was, side by side with Reason, 

another blindly acting cause; and even the Creator 

could not make his work absolutely perfect, but only 

as good as was permitted by the nature of the Finite.!" 

"2 Vide supra, p. 317 sq. 
NS Vide p. 266, 112. 
4 Cf., besides the following uote, 

Soph. 235 Csq.; Phileb. 28 C sqq.; 
Laws, x. 897 B sqq., and supra, 
preceding chapter, notes 111, 158, 
171. 

"8 Tim. 48 A (vide supra, note 
6). 46 C: rad’ ody mdvra tort Tov 

Evvaitiwy, ols Beds innperodor xpi- 
TOL Thy TOU Apiorov Kuta TO Suvardy 
ae has oceurred p. 30 A) id€éay 
moreA@v. 46 E: Aerrea uev Au- 

pdbrepa Ta Tay alrıwv yévn, xwpls 
de Boat weTa vod Kaday Kal a&yabdv 
Önuioupyol kal boar novwdeiraı ppor- 
hoews Tb Tuxbv Urantov Ekdorore 
efepyalovraı. 56 C, &e.; vide fol- 
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Reason has no higher law in its working than the Idea 

of the Good, that highest Idea from which all others 

arise, and by which they are ruled: material things, 

as the work of Reason, must be explained from the Idea 

of the Good, that is, teleologically. That in them 

which resists this explanation, is to be regarded as the 

product of mechanical causes — the work of natural 
necessity. These two kinds of causes are in no way 

to be compared: the specific and essential grounds of 

material things are final causes; the physical grounds 

lowing note. Cf. further the quo- 
tations in the last chapter, and 
Polit. 273 C (rd tis marauas avap- 
uoorias aos, which by its growth 
in the world left to itself, intro- 
duces a continual decrease of the 
good, and an increase of the bad, 
and would bring the world to dis- 
solution if it were not for the in- 
terference of the divinity in the 
umeipos témos Tis Avouoıdrnros). It 
will be shown later on how this 
gives’ rise to a bad World-soul in 
the Laws. Still, Plutarch’s opinion 
(Procreat. Anim. in Tim. C 5 sqq.), 
which is followed byStallbaum, Plat. 
Polit. 100; Martin, Etudes i. 355, 
369,and Ueberweg, Rhein. Mus. ix. 
76, 79, viz. that Plato in the earlier 
writings derived the bad and evil 
from this and not from matter, is 
not correct, even if, with Stallbaum 
the one World-soul, quem rerum 
divinarum invasit incuria, is put in 
the place of the bad World-soul. 
The Politicus, 269 D sq., derives the 
confused condition of the world 
from the nature of the corporeal ; 
and again, 273 B, we find: rov- 
rw» dt (the declension from com- 
pleteness in the world) aitd@ rd 
owuoroeıdes THs awyapdaews alrıor, 
To Tis marc. more Hicews Euvrpobor, 

Sri TOAATS av nerexov aratlas mplv 
eis Toy viv kdouov Adıreoßaı. The 
Timeus makes no mention of a 
bad World-soul; but (46 E) we 
find express mention of the corpo- 
real (47 E), matter and material 
causes are spoken ofas Ta di’ ävay- 
ns yıyvöueva, Td Tis mAavmuerns 
elöos alrlas; 52 D sq., to matter 
are ascribed heterogeneous powers 
and an unregulated motion, before 
the formation of the world; where- 
as from the soul are derived only 
order and proportion. The visible, 
to which ‘the soul (ace. to 37 A) 
does not belong, is represented as 
ordered by God; the soul as the 
cause of regulated movement is 
formed not from an older unregu- 
lated soul, but from the Ideal and 
corporeal substance. Phedr. 245 
D sq.: the world directing soul, 
not the unregulated, is unbecome. 
It is therefore no misunderstanding 
of Plato’s doctrine when Arist. 
Phys. i. 9, 192 a. 15, speaks of its 
kakomoıdv with reference to the 
Platonie matter, and Eudemus (ace. 
to Plat. loc. cit. 7, 3) accuses Plato 
of calling the same principle at one 
time anrnpkal rı@hvn,and at another 
representing it as alrla kal äpx 
kar@v. Cf. Steinhart, vi. 95. 
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are to be considered as merely concurrent causes, or, 

more precisely, means to Reason that is working to an 
end.,!!6 

altogether obedient instruments of Reason. 
But still they are not so powerless as to be 

We have 

already seen that Matter in spite of its Non-being, 

hinders and disfigures the Idea in the phenomenon; 

here, Plato speaks of a resistance of Necessity to Reason 
—a resistance which yields only partially to the per- 

N6 Pheedo, 96 A sqq. (ef. p. 10, 
18), Socrates blames the Physicists, 
particularly Anaxagoras, because 
they wish to explain all things 
merely out of air, ether, wind, 
water, and the like, instead of de- 
monstrating their proper reason 
teleologically; for if Mind (vovs) 
is the creator of the world, it 
must have arranged everything in 
the best possible way: é« 5) rod 
Adyou rovrov ovdty &AAO CKoTeEiV 
mpoonkeıv avOpdrw .. . aN N To 
&pıorov al td BeArıorov. Having 
learnt Anaxagoras’ doctrine of vos, 
he hoped that with regard to the 
formation of the earth, for instance, 
and all other points, he would 
erekdinynoecbat Thy aitiay Kal thy 
dvdykny, Adyovra TO tuewov kal 
br: abthy bueıvov Tv Toralrnv elvaı 
. +. kal ef wot Taura Amobalvorro 
Tapeokevaoumv ws obkerı moßeröue- 
vos altlas &%AXo eldos, &c. In this 
expectation, however, he was en- 
tirely deceived; Anaxagoras, like 
all the rest, spoke merely of phy- 
sical, not final, causes. This pro- 
cedure, however, is no better than 
if one were to say, ‘Socrates acts in 
all things reasonably,’ and then 
mentioned his sinews and bones as 
the reason of his acts. GAA’ atria 
hey 7d Toialra Kadeiy Alay Uromoy - 
el Bé Tıs Adyou Bri üvev Tod ToIalra 
exe. . „ook by olds 7 Fv move 

7a döfavrd pot, GANA bv A€you: 
uevroı bia TaiTa Tae & row 
ravra vo mpdtTw, GAA’ od TH 
BeAriotov aipéoet, moAAN dv 
narpı paduula ef tod Adyov. Tb 
yap mh deAcodaı olov 7 elvar bre 
&ddo uev th eort 7d alrıov TA byt, 
BAAo & éxeivo tvev od Tb alrıov odK 
ty mor’ ely alrıov, &e. (cf. p. 262, 
109). Tim. 46 C (vide preceding 
note). 46 D: roy de vod Kal émorn- 
uns epaoriv Avayın Tas THs Eubpo- 
vos dicews aitlas mp&ras meradid- 
Kew, boat de im’ YAAwY meV Kıvou- 
beven Erepa de ek dvayKns kıvobvrwr 
ylyvovra, Sevrépas, &e. (preceding 
note). 48 A (vide p. 227, 8), 68 E (at 
the end of the review of the phy- 
sical distinctions and causes of 
things) : Tatra 5) mdvra Tore TavTN 
mepurdra e avdyKns 6 Tov kaaAlarou 
Te Kal aplatou Snutoupyds év Tots Yı- 
yrouevois mapeAduBavey . . . xpa- 
Mevos wev Tals mepl tadra alrlaıs 
banpetovoats, Td de ed TeKTavdueves 
Ev mao Tois Yıyvouevoıs avtds* dub 
5% xph bu’ alrlas elön diopiCerbat, rd 
uev avaykatov, 7d de Ocioy, Ka 7d 
uev Ociov ev Grace (ynreiv krhrews 
€vexa evdaiuovos Blov, kal’ baov 4- 
navi paws evdéxetai, Td dt dvay- 
katov ekelvwv yap, Aoyılduevov, ws 
dveu Tobrwy ob duvaTa ara exeiva, 
eh’ ols omovödlouer, pdva Karavoeiv 
008’ ab Aaßelv odd UAAws mws uera- 
axe, 

as 
kal 
TOU 

kal 

z2 



340 PLATO AND THE OLDER ACADEMY. 

suasion of Reason, and so prevented the Creator from 

producing a thoroughly perfect work.” In the same 

way, as we shall presently find,'!* it is the body which 

hinders man from pure knowledge, which calls forth in 

him evil desires, and moral disorder of every kind. 

Aristotle, indeed, plainly says that Plato held Matter 

as the cause of evil.''? To comprehend both causes in 

one—to recognise in natural Necessity the proper work 

of Reason, and the positive medium (not merely the 
limitation and negative condition) of its working—is 

impossible to him, in this dualism.'2° But his tele- 

ology preserves in the main the external character of 

the Socratic view of Nature, though the end of Nature 
is no longer exclusively the welfare of men, but the 

Good, Beauty, Proportion, and Order.!2!_ The natural 

world and the forces of Nature are thus related to 

7 Tim. 48 A (supra, p. 227, 
8). Ibid. 56 C (on the forma- 
tion of the elements): xal 5) kal 
Tb T@v dvadoyi@v ... Toy Gedy, 
ban mep n THS avdyKns Exodoa meı- 
odeiod Te Hots bmeike, TavTH mavın 
8’ ürpıBelas Amorereodeinr@v = br’ 
avrod Euynpudodaı TaiTa ava Adyor. 
Cf. Theophr. Metaph. 33 (vol. i. 
314, 3). 

M8 Pp, 227, 241 sq. 
119 Metaph. i. 6, end, it is said 

of Plato, &rı de thy Tod ed Kal To- 
Kak@s aitiay trois oroıxeloıs (the 
unit and matter) amrédwxey éxaré- 
pois éxarépay, and Phys. i. 9, 192 a. 
14 Aristotle, as already remarked, 
speaks in Plato’s sense of the karo- 
moıdy of matter. 

120 Of., also, Rep. ii. 379 C: 008’ 
&pa, Av 5 eyd, 6 beds, eresd}) ayabds, 
mayrwv dr ein altios, ws of moAAol 

Adyouoıv, GAN’ OAlywv uev Tols dv- 
Opamoıs aitios, roAA@Y BE dvalrıos* 
TOAAG yap éAdtTw Tayaba Tov 
Kak@v juiv: kal Tay ev ayadav 
ovdéva &AAOv aitiatéov TGV de KaKay 
BAN Urra det (mreiv ra alrıa (by 
which primarily, though not exelu- 
sively, the human will is to be un- 
derstood). Polit. 273 D: ouimpa 
uev Tdayaba, moAAy de Thy TGV eve 
avtiwy Kpacw émeykepavyimevos (6 
kéouos). Theet. 176 A (infra, 
chap. x. note 6). 

121 Of. Phileb. 28 C sq., 30 A 
sqq., 64 C sqq.; Pheedo, loe. cit., 
Tim. 29 E sq. In other passages 
the reference to the interests of 
mankind comes forward more 
strongly; particularly in the last 
part of the Timeus, the contents 
of which naturally lead us to ex- 
pect this, 
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consequences external to themselves :!?? hence there was 

a special necessity that Plato should here use not only 

personification, but mythical language, with regard to 

efficient causes. Aristotle was the first to conceive 

the notion of inner activity working to an end; and 

even he leaves much to be desired in his scientific view 
of this activity, and still more in its application. 

Although, however, Plato did not succeed in over- 

coming the dualism of the idea and the phenomenon, 

he yet attempts, while presupposing this dualism, to 
point out the middle terms by means of which the Idea 

and the phenomenon are combined. And this he per- 
ceives in mathematical proportions, or the World- 

soul. 

III. The World-soul.‘® As God desired that the 
world should be framed in the best possible manner, 

says the Timzeus,'** He considered that nothing unin- 

telligent, taken as a whole, could ever be better than 

the intelligent; and that intelligence (vods) could not 

exist in anything which was devoid of soul. © For this 

reason He put the intelligence of the world into a soul, 

3 Cf. on this the quotations in 
note 116, particularly Phaedo, 98 
B sqq. 

"3 Böckh, On the formation of 
the World-soul in the Timzus; 
Daub and Creuzer’s Studien, iii. 
34 sqq. (now Kl. Schr.iüi. 109 sqq.) ; 
Enquiry into Plato’s Cosmic Sys- 
tem (1852), p. 18 sq.; Brandis, De 
perd. Arist. libr. 64, Rhein. Mus. 
li, 1828, p. 579; Gr.-röm. Phil. ii. 
a. 361 sqq. ; Stallbaum, Scholacrit. 
et hist. sup. loco Tim. 1837; 
Plat. Tim. p. 134 sqq.; Ritter ii. 

365 sq. 396; Trendl. Plat. de id. 
et num. doctr. 52, 95; Bonitz, Dis- 
putatt. Plat. 47 sqq.; Martin 
Etudes, i. 346 sqq.; Ueberweg, 
Ueber die plat. Weltseele, Rhein. 
Mus, f. Phil. ix. 37 sqq.; Steinhart, 
Pl. WW. vi. 94-104; Susemihl, 
Genet, Entw. ii. 352 sq.; Philolo- 
gus,ii. Supplementbl. (1863), p. 219 
sqq.; Wohlstein, Mat. und Welt- 
seele, Marb. 1863; Wohlrab, Quid 
Pl. de An. mundi elementis docue- 
rit, Dresd. 1872. 

14 30 B; cf. supra, p. 228, 171. 
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and the soul in the world as into a body. 

PLATO AND THE OLDER ACADEMY. 

He prepared 
the soul as follows. Before He had formed the corporeal 

elements, He compounded out of the indivisible and 

self-identical substance and also out of the divisible and 

corporeal, a third nature intermediate between them. 

Having mingled in this substance the Same and the 
Other, he divided the whole according to the cardinal 

numbers of the harmonic and astronomical systems,!? 

125 35 A: tis Aueplorov Kal del 
Kata Talra exobans ovoias Kal Tis 
at mepl Ta Tauara yıyvouevns [ept- 
ors rplrov eg Aubolv Ev meow Euve- 
Kepdraro oboias eldos THS TE TAVTOU 
guoews ad [wep] Kal tis Barepov, 
kal kara tadra Euveotnoev Ev ueog 
Tov TE GuEepovs avTay kal TOD KaTa 
Ta camara nepıotod. Kal tpla PaBay 
avra byta cuverepacato eis ulav way- 
ra ideav, Thy Carépov piow dbauır- 
Tov ovoay eis TavToy tvvapudtTwv 
Bla’ pryvds de wera mis ovolas Kar 
€k TpLI@v moınaduevos ev, maAıv dAov 
TovTo uolpas boas mpooHKe Sievemmer, 
éxdorny de ex Te TadTOD Kal Barépou 
kal Tis ovolas meurypéevnv, &e. In 
the interpretation suggested in the 
text, I have gone on the lately 
universal supposition that the un- 
Meaning zepı, here enclosed in 
brackets, is to be struck out. On 
the other hand, I believe that we 
must retain the ad before it, which 
Stallbaum ad loc. changes into dy, 
and Bonitz, Hermann (in his edi- 
tion), and Susemihl agree in wish- 
ing to remove, not merely because 
this is the easiest explanation of 
the insertion of zép: (from the pre- 
ceding ad wept), but because the 
separation of the tadrdy and @dre- 
pov from the duepırrov and the 
Hepiordy, thus expressed is really 
Platonic. Although the ravröv is 

connected with the Divided, and 
the @drepov with the Undivided, 
they in no way coincide; both 
pairs of concepts have a separate 
import, and in their combination 
give two classifications which cross 
each other. The rabrdv and @are- 
pov both occur in the Indivisible 
and the Divisible, in the Idea and 
the Corporeal, and are found in 
intellectual as well as sensible 
knowledge (Tim. 37 A sq.; Soph. 
255 C sqq., vide pp. 250, 278). 
The soul is indebted to the aue- 
pıorov for its power of knowing 
the Ideal, to the pepiordy for its 
power of knowing the sensible, to 
the tavdrdy for its ability to conceive 
(in sensible and Ideal alike) the 
relation of identity, to the @drepov 
for its ability (equally ia both) to 
conceive the relation of difference 
(see on this point Tim. loe. cit. to- 
gether with the elueidation of the 
passage later on in this chapter. 
Sensible perception is here repre- 
sented as proceeding from the kvx- 
Aos Oarépov, thought from the kik- 
Aos Tavrov ; but this does not prove 
that the @drepoy is identical with 
the aic@nrdv, and the raurör with 
the vonröv; the circle of the rabrdy 
is, according to p. 36 C, that in 
which the fixed stars move, the 
circle of the @érepov, with its seven- 

ELTERN FRE = 
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and formed from the entire compound, by a longitu- 

dinal bisection, the circle of the heaven of fixed stars, 

and that of the planets.!?® 
In this representation the mythical and imaginative 

element is at once apparent. The division and spread- 

ing out of the World-soul in space, prior to the forma- 

tion of the corporeal; its origin from a chemical 

admixture, the entirely material treatment even of the 

Immaterial, can never have been seriously intended by 

Plato; otherwise he would deserve all the censure, 

fold divisions, that in which the 
planets move. Each of these cir- 
cles, however, according to 35 B, 
ef. note 137, is composed in all 
its parts out of the tabrdy, the 
Odrepov, and ovcia). In order to 
express this different import of the 
two pairs, Plato keeps them apart 
in his exposition. Ueberweg cor- 
rectly points out, p. 41 sq., that 
the substance of the World-soul is 
formed by a kind of chemical mix- 
ture out of the auépioroy and the 
kepiotöv; both are completely 
blended and no longer appear in it 
separately. The rabröv and @dre- 
pov do appear separately, both ac- 
cording to the passage before us,and 
37 A. Only these two are men- 
tioned as parts of the World-soul, 
together with obeia, the Indivisible 
and the Divisible are merely ele- 
ments of ovola, (Cf. Martin, i. 
358 sqq.; Steinhart, vi. 243; on 
the otherhand, Susemihl, Wohlrab, 
and others consider with Böckh that 
the rabrdv and Odrepov are identi- 
cal in signification with the wepı- 
ordy and émépiorov.) The genitives 
Tis Aueplorov—uepiorns appear to 
me to depend on the following év 
péow; the genitive ris re Tabroü 

gvo., &e. on e&: so that the sense 
is: Between the divisible and indi- 
visible substance he mixed a third, 
composed out of the two, and fur- 
ther also (ad) composed out of the 
nature of the rabrdv and Odrepoy, 
and formed it so as to stand mid- 
way between the indivisible part 
of them, and the part which can be 
divided in bodies. Instead of tod 
Te Gmepovs avray Steinhart loc. cit. 
would read, with Proclus in Tim. 
187 E, rod Te Guepuds avrov; but 
in the present passage Plato had no 
occasion to speak of the Indivisible 
kad’ aitd. Wohlrab, p. 10, on the 
other hand, would refer the abrov 
to the rplrov ovclas eldos; but it 
is hard to see how this could be 
placed between the duepés and the 
Mepioroy in it, consequently between 
its own elements. Susemihl’s conjec- 
ture (Philol. Anzeiger, v. 672), that 
abr@v is to be changed into aurd, is 
more likely. I cannot here enter 
more fully into the various inter- 
pretations of the present passage, 
given most fully by Susemihl in 
the Philologus, and by Wohlrab. 

126 Further details on this point, 
p. 212. 
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which Aristotle,!?” strangely mistaking the mythical 

form, casts upon this portion of the Timzus. With 

regard to his real scientific views, it is first of all undis- 

puted (and the Timzus places it beyond a doubt) that 
he held the cosmos to be a living creature, and attributed 

to it not only a soul, but the most perfect and most 

intelligent soul. This conviction partly resulted from 

the universal consideration of the relations between the 

soul and the body—partly from the particular contem- 

plation of nature and the human mind. If God created 

a world, He must have made it as perfect as possible, 

and this perfection must belong to the Universe which 
contains in itself all essential natures, in greater measure 

than to any of its parts.'”® But the intelligent is always 

more perfect than the unintelligent, and intelligence 
cannot dwell in any being, except by means of a soul. 

If, therefore, the world is the most perfect of all created 

beings, it must, as possessing the most perfect intelli- 

gence, possess also the most perfect soul.’ All that is 
moved by another must be preceded by a Self-moved ; 

this alone is the beginning of motion. But all the 

corporeal is moved by another, the soul on the contrary 

is nothing else than the self-moving motion.’ The 

soul is consequently prior to the body; and that which 

belongs to the soul is prior to the corporeal. Reason 

and art are older than that which is generally called 

nature ; and this name itself is in truth far more applic- 

able to the soul than to the body. The same must also 

127 De An. i. 2, 406 b. 25 sqq. 122 Vide p. 238, 171. 
128 Tim. 30 A, C sq., 37 A, 92 130 7 Övvauern abt) abrhv Kıveis 

end, klvnoıs. Laws, 896 A, 
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hold good with regard to the Cosmos. In this also, 
the soul must be the first and governing principle; 

the body the secondary and subservient.'*! Or if we 
consider more particularly the constitution of the uni- 
verse, there is shown in its whole economy, such a 

comprehensive adaptation of means to ends, and, 

especially in the motion of the stars, such an admirable 

regularity, that it is impossible to doubt the Reason 

and wisdom that rule in it. But where, except in the 

soul of the world, can this Reason have its dwelling ? !%? 

The same universal mind or reason proclaims itself, 

lastly, in our own spirit: for just as there is nothing in 

our body which is not derived from the body of the 

world, so says Plato (with Socrates),'®? there could be in 

us no soul, if there were none in the universe. And as 

the corporeal elements in the universe are incomparably 

more glorious, mighty, and perfect than in our body, so 

must the soul of the world proportionately transcend 

our soul in perfection.”* In a word, therefore, the \ 

World-soul is necessary, because only through it can 

Reason impart itself to the corporeal; it is the indis- 

pensable intermediate principle between the Idea and 

131 Laws, x. 891 E-896 E. The mpecButépay Wuxhvy o@maros as 

leading idea of this proof has, how- 
ever, been already expressed in the 
Phadrus, 245 C: udvov 5) Tb aitd 
kıvodv (the suul), äre our amoAeimov 
&aurd, ob mote Afyeı Kıwoluevov, 
aaa Kal rots BAAoıs boa Kiwetrat 
TovTo THYyN Kal 4px kırnaews. Of. 
Crat. 400 A; Tim. 34 B: God did 
not form the soul after the body ; 
ob yap by Upxerbar mpeoßbrepov bird 
vewrepov tuveptas elacey . . . 6 dt 
kal yevéoe: Kal Aperj mporepav Kal 

deamdrw Kai Uptovoav Apkouevov Euv- 
€OTITATO. 

182 Phileb. 30 A sqq. (p. 264, 
111). So, 28 D sq., the stars and 
their motions were appealed to, to 
prove that not chance, but reason 
and intellect govern the world. Cf. 
Tim. 47 A sqq.; Soph. 265 C sq. ; 
Laws, x. 897 B sqq. 

188 Vide part i. p. 147, 1. 
184 Phileb. 29 A sqq., and supra, 

loc. cit. 
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the phenomenon. As such, it is, on the one side, the 

cause of all regulated motion, and of all the configu- 

ration thence proceeding ; on the other it is the source 

of all spiritual life and especially of all knowledge, for 

knowledge, according to Plato, is that which distin- 

guishes man from the beasts.!% These are the points 
of view from which he starts in his description of the 

World-soul. It is compounded of the indivisible and 

of the divisible essence; that is to say, it combines the 
sole Idea with the sensible phenomenon, by uniting in 

itself the specific qualities of both.'?® It is incorporeal, 

like the Idea; but is at the same time, related to the 

corporeal; it stands over against the unlimited Multi- 

plicity of phenomena as its ideal Unity: against its 

lawless vicissitude as the permanent element which 

introduces into it fixed proportion and law. 

185 Cf, Pheedr. 249 B. 
186 Tim. 35 A, Plato says dis- 

tinctly that the otcia äuepioros de- 
notes the Ideal, the ovcla nepiorn 
the Corporeal ; while he repeatedly 
calls the latter mepl TA oomata 
pepiorh, and describes the former 
just as he previously, 27 D, de- 
scribed the Ideas (there: del kara 
TavTa exovons ovolas; here: del 
kata Taira bv). It does not fol- 
low that the Ideas as such, and 
sensible things as such, are in the 
World-soul; Plato simply says 
that the substance of the World- 
soul is a mixture of the sensible 
and the Ideal substance. The sub- 
stance of the sensible and the Ideal 
is something different from the in- 
dividual Ideas, and the individual 
sensible things (cf. Ueberweg, p. 
54 sq.); it signifies (as Simpl. De 

But it is 

An. 6 b. o. rightly remarks) merely 
the vonrds and aisdmrbs Öpos, the 
yevika groıxeia TOD övros,the ele- 
ment of theldeal and the Sensible, 
the universal essence of it. After 
the deduction of figurative ex- 
pressions (as Simpl. loc. eit. 72 
b. o. virtually acknowledges), the 
general result is that the soul 
stands midway between Sensible 
and Ideal, and partakes in both. 
Plato speaks of a partieipation of 
the soul in the Idea. In the 
Phado, 105 B sqq., et sepius, Mar- 
tin, 1. 355 sqq. explains the uepirröv 
as the un-ordered soul; the Auepı- 
otov as the vods which emanates 
from God. The former supposi- 
tion has been already refuted, note 
115; the idea of an emanation is 
quite un-Platonie. 

— =. Sas o> 
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not, like the Idea, altogether outside this multiplicity ; 

being involved, as the Soul of the body, in space, and as 
the primary cause of motion, in vicissitude. The union 

of the Same and the Other with this substance of Soul 

has reference ‚to the combination of uniformity and 

change in the motion of the heavenly bodies ; !?7 of 

comparision and difference in knowledge.’ In the 
revolution of the heaven of fixed stars, and in the 

rational cognition, the element of the Same predomi- 

nates; in the movement of the planets and in the 

sensuous notion that of the Other. We must not, how- 

ever, restrict any of these phenomena to either of these 

two elements, nor must we in this half allegorical 

delineation seek a complete and developed system, or 

be too anxious and precise about its connection with 

other theoretic determinations.!?? 

17 36 C, the motion of the 
heaven of the fixed stars is as- 
signed (erephuev) to the radrdv, 
that of the planets to the @drepor. 
Plato, however, cannot mean that 
in the former there is no mutabi- 
lity, and in the latter no fixedness. 
Without mutability no motion at 
all, without fixedness no regulated 
motion is imaginable ; but (Soph. 
255 B), both these qualities are at- 
tributed to motion, and the Politi- 
cus, 269 D indicates the element of 
mutability in the motion of the 
universe; while(Tim. 35 B), in the 
division of the World-soul it is ex- 
pressly remarked that euch of its 
parts is composed out of odala, rad- 
tov, and Odrepov; and (37 A sq.), 
the knowledge both of Identity and 
Difference is ascribed to the circle of 
the rabrdv and that of the Adrepor 
alike. The meaning is that in the 

The division of the 

sphere of the fixed stars the tabdroy, 
in that of the planets the @drepov, is 
predominant, as Plut. 24, 6 says. 

188 37 A sqq. 
13° Ancient and modern commen- 

tators have combined the tavrov 
and @drepov of the Timeeus in dif- 
ferent ways with the other well- 
known principles of the Platonic 
system. Modern interpreters usu- 
ally presuppose the identity of the 
rabröv with the auépioroy, and of 
the @arepoy with the wepiaröv, 
Ritter, especially (ii. 366, 396), un- 
derstands the Ideal by the radroy, 
and the Material by the @drepoy ; 
so too, Stallbaum (Plat. Tim, 136 
sq.)—who compares the former with 
the Finite, the latter with the 
Infinite—and most of the com- 
mentators. Tennemann (Plat. Phil. 
iii. 66) understands Unity and 
Plurality or Mutability; Bockh 
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soul as to its whole substance, according to the relations 
of the harmonic and astronomical systems,'*? implies 

(loe. cit. 34 sqq.; ef. Cosmic system 
of Pl. p. 19), Unity and the inde- 
finite duad, which is more Platon- 
je, instead of the duad; Trendelen- 
burg (Plat. de id. et num. doctr. 
95), Ueberweg (54 sq.), and appa- 
rently Brandis (Gr.-rém. Phil. ii. 
a. 366), would say the Infinite or 
the Great and Small. I cannot 
agree unconditionally with the lat- 
ter explanations of the mepiordy 
and the auepıorov. The mixture 
of these two elementary principles 
must clearly represent the soul as 
something midway between the 
Ideas and sensible things. But this 
is not favoured either by the theory 
that it is composed out of Unity 
and Duality, or the theory that it 
is composed out of the Unit and 
the Infinite. Unity and Duality 
are merely the elements of number 
(according to the later form of the 
doctrine, of ideal, as well as mathe- 
matical number); the Unit and the 
Infinite, conversely, must exist in 
everything, Sensibleand Ideal alike. 
Ueberweg’s expedient, of supposing 
a threefold Unit, and a threefold 
Infinite (of which only the second 
the mathematical unit and the 
mathematical or, more accurately, 

the spatial infinite are to be taken 
as elements of the world-soul), has 
been already refuted, p. 327 sq. My 
own view is that the duépioroy 
denotes the Ideal, the wepiordy the 
Corporeal. To say that these two 
are in all things (as Plut. e. 3, 3; 
and Martin, i. 379, object) is only 
correct if we include the soul, by 
means of which the Sensible parti- 
cipates in the Idea, in our reckon- 
ing. It has been already proved, 
p- 343, that the tadrdv and @drepov 

do not coincide with the émépioroy 
and the aepioröov. And the Greek 
interpreters as a rule (Procl. Tim. 
187 C, says not all), distinguish the 
two, e.g. Xenocrates and Crantor 
ap. Plut. ec. 1-3; Proclus 181 C ° 
sqq., 187 A sqq.; Simpl. de an. 6 

u.; Philop. De an..C 2, DE 
Tim. Locr. 95 E (the details of 
these explanations are to be found 
in the passages themselves and in 
Martin, i. 371 sqq.: Steinhart vi. 
243). Plutarch too, ec. 25, 3, 
agrees in distinguishing them ; by 
the wepioröv, however, he under- 
stands (ec. 6)—as does Martin, i. 
355 sq., not matter, but the ordered 
soul, which even before the forma- 
tion of the world, moved the Ma- 
terial, and became the World-soul 
through its association with Reason 
(the duépioroy: ef. note 115). Ti- 
meus of Locri (96 A) makes two 
motive powers out of the raurdv 
and @arepoyv by an arbitrary limita- 
tion of their meaning. The sup- 
positions of Brandis in the two 
older treatises, that the Great-and- 
Small is meant by the pepiordy 
and duepıorov, or the tavrdy and 
Odrepoy, and the kindred theory of 
Stallbaum, sup. loco Tim. p. 6 8qq., 
who would understand the indefi- 
nite duad or (sic) ‘the Ideal and 
the corporeally Infinite,’ have been 
refuted by Bonitz, p. 53; those 
of Herbart (Emil. in die Phil. 
W. i. 251), and Bonitz (p. 68 sqq. 
and ef. Martin, i. 358 sqq.), viz. that 
the soul is composed out of the 
Ideas of Identity, Difference, and 
Being, by Ueberweg, pp. 46-54. 
Even Plutarch, ce. 23, shows that 
the soul is not an Idea. 

40 Tim. 35 B-36 B; Böckh loc, 
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that the soul comprehends all proportion and measure 
primarily in itself: it is wholly number and harmony, 

eit. pp. 43-81 (ef. metr. Pind. 203 
sqq.), following Crantor, Eudoxus 
and Plutarch, gives an exhaustive 
elucidation of this passage, and a 
eatalogue of the ancient interpreters 
as far as they are known to us. All 
the moderns follow his example, e.g. 
Stallbaum ad loc.; Brandis, i. 457 
8qq.; ii. a. 363 sq. ; Martin, i. 383 
sqq.; ii. 35 sq.; Müller, in his re- 
view, p. 263 sqq.; Steinhart, vi. 
99 sqq. ; Susemihl, Genet. Entw. ii. 
357 sqq., and others, though not all 
with equal understanding. Briefly, 
Plato represents the collective 
World-soul as divided into seven 
parts, which stand to one another 
as 1, 2, 3, 4, 9, 8, 27, that is to say 
the two and three follow unity, and 
then the squares and cubes of two 
and three. Both these series of 
numbers, that progressing in the 
proportion of 1: 2, and that in the 
proportion of 1:3 (the dwmAdeıa 
and rpımAdoıa biaothwara), are 
then further completed in such a 
way that between each two terms of 
the system two means are inserted, 
an arithmetical and a harmonic; 
ie. one which is greater by the 
same number as that by which it 
is less than the larger term; and 

- one such that its difference from 
the smaller divided by the smaller 
equals its difference from the larger 
divided by the larger (ef. vol. i. 
848, 3). If this requirement is satis- 
fied, and the smallest number put as 
unity, which will allow the expres- 
sion of the rest of the series in 
whole numbers, we get the follow- 
ing scheme. (The second number 
of each series gives the harmonic, 
the third the arithmetical mean.) 
(A) For the dimAdeıa daothuara: 

Proportion of— 
1:2) 384 512 576 768 
2:4) 768 1024 1152 1536 
4:8) 1536 2048 2304 3072; 

(B) for the rpımAdora diaorhuara: 
Proportion of— 

1:3) 384 576 768 1152 
3:9) 1152 1728 2304 3456 

9:27) 3456 5184 6912 10368. 
According to this scheme, in the 
series of the SimAdo.a diacrhuara, 
the first of the four numbers of 
each series stands to the second 
(e.g. 384 : 512), and the third to 
the fourth (576 : 768) as 8: 4; the 
second to the third (512 : 576) as 
8:9. In the series of the rpı- 
mAdeıa Siaorhuara, the first stands 
to the second (384 : 576), and the 
third to the fourth (768: 1152) as 
2:3; the second to the third 
(576 :768) as 3:4. Hence (Tim. 
36 A sq.‘ arise the proportions 
2:3,3:4,8:9. The first two of 
these fill up the tpimAdoia, the 
second and third the dwmAdeıa 
diaothuara. If we try to reduce 
the proportion 3 : 4 to the propor- 
tion 8 : 9, which serves to complete 
it, we find our progress arrested ; 
but if we advance from the number 
384 in the proportion of 8 : 9, we 
get the numbers 432 =2 x 384, and 
486 =2x 432; for the remainder, 

instead of the proportion 8 : 9, we 
get only 456 : 512=243 : 256. The 
same holds good of the resolution 
of the proportion 2 : 3 through the 
proportion 8:9; 2:3 is greater 
than 3:4 by the interval 8:9. 
All the proportions depending on 
the fundamental proportion 2: 3 
and 3: 4 can be resolved into the 
two proportions 8:9 and 243: 256. 
If this process be applied to the 
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and from it spring all numerical definition and all 
harmony in the world: for with Plato, as with the 

whole of the numbers in the above 
scheme, we get the following re- 
sults :— 

384 } 8:9 2048 } 956 ; 2738 
432 2187 ee 
aM } 8:9 504 243 1256 

} 24s : 256 | 8:9 
512 2592 

set Bee veal i. 
tts 8:9 in | 243 : 256 

a le 
nest 248 256 sue 8:9 
864 } 8:9 4974 } 8:9 

Br } 8:9 iia } 243 : 256 

it } 243 : 256 = | 8:9 

ait iy ae Ese 
} 8:9 } 8:9 

1296 6561 
} 8:9 } 243 : 256 

1458 6912 
ER } 243 : 256 le 

1728 }s 8748 } En 

1944 } 8 eng! pedis 
2048 Haus +258 seca! 38 
In this series, derived from the 
first three numbers, Plato recognises 
the fundamental determinations of 
the astronomical and harmonic sys- 
tem. In the former, according to 
his of course entirely arbitrary sup- 
position (Tim. 36 D; ef. 38 D; 
Rep. x. 617 A sq.), the distances of 
the planets depend upon the num- 
bers two and three, and their 
powers; the sun, Venus, Mercury, 
Mars, Jupiter, Saturn are respec- 
tively 2, 3, 4, 8, 9, 27 times as far 
from the earth as the moon. So in 
the harmonic system. The eight 

tones of the octachord stand ac- 
cording to a diatonic classification, 
the strings going from lowest to 
highest, and consequently the tones 
are numbered from the high to the 
low (which is not always the case, 
e.g. Arist. Metaph. v. ii. 1018, bee 
28; x. 7, 1057, a. 22, the procedure 
is from the bra7n through the péon 
to the vyrn) in the following pro- 
portion :— 

in ee 
mapaviirn 4 

829 
tplrn S 

„243: 256 
mapaueon 

\ } 8:9 
ueon 

} 8:9 
Auxavds 

ER 
RER 

Salen fron 

If we reckon these proportions in 
accordance with a single measure 
for all eight tones, and make the 
higher tone the lesser (as is usual 
with the ancients, because the 
height of the tone, as is well 
known, stands in inverse proportion 
to the length of the sounding-string 
with equal thickness and tension, 
or because, as Böckh supposes, loe. 
cit. 49, the higher tone requires 
just as many vibrations in a lesser 
time. I cannot, however, find this 
in the passages quoted by Bockh, 
and in any case the first method of 
measurement seems to me to be the 
original), we obtain the following 
formula: if the tone of the »yrn be 
set down as = 384, then the mapa- 
vitn=482, the tpirn=486, the 

3 

; 
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Pythagoreans, musical harmony and the system of the 

heavenly bodies are the principal revelations of the in- 

visible numbers and their accord.!*! 

mapaucon = 512, the uern=576, the 
Arxavds = 648, the rapurarn = 729, 
the ördrn=768. (Other numbers 
would result, if we put down the 
larger number for the higher tone 
and the smaller for the deeper, as 
we should do in determining the 
proportion of the tone according to 
the number of its vibrations. Then 
if the ümdrn were put downat 486, 
we should have for the mapurarn 
512; for the Aıxavds 576; for the 
"uecon 648; for the rapaueon 729; 
for the rplrn 768 ; for the rapavıırn 
864; for the vhrn972. But clearly 
this is not Plato’s way of reckon- 
ing, and Martin, i. 395 is mistaken 
in believing that Plato intended to 
assign the larger numbers particu- 
larly to the higher tones, because, 
ace. to Tim. 67 B; 80 A sq., with 
Aristotle and others he considers 
them to be quicker than the lower 
tones. As Martin himself remarks, 
even those old musicians who knew 
that the higher tones consist of 
more parts than the lower or pro- 
duce more vibrations in the air, do 
not invariably do this, because they 
ealeulate the proportion of the tone 
according to the length of the 
strings. Others, of course, e.g. 
Arist. ap. Plut. Mus. 23,5; Arist. 
Problem. xvii. 28; Plut. an. procr, 
18, 4 sq., 19, 1, assign the larger 
number to the higher tone. Fur- 
ther details on this point are to be 

‚found in Martin, loc. cit.) The 
fundamental proportions of the 
above scale, as the Pythagoreans 
had already taught (see vol. i. 305 
-i. 345 sq.), are the octave (da 
mao@v), or the proportion 1: 2- 
(Adyos dimAdauos), the fifth (5a 

In this respect, 

mévte), in Philolaus (80 dev), or 
2:3 (juidArov), the fourth (5:4 rer- 
odpwv, in Philol. cvAAaBh), or 3: 4 
(erirpırov), the tone, or 8:9, and 
the lesser semi-tone, or 243 : 256 

(this lesser half of a tone is called 
in Philolaus dfeots, later Aequua, the 
greater = 256 : 2732 is called amo- 
roun). From the m to the rapa- 
Ason, and from the ueorn to the 
önarn is a fourth, from the vary 
to the wéon, and from the tapayéon 
to the ömarn is a fifth ; the distance 
of the particular strings amounts 
partly to a tone, partly toa Aciuma, 
It is obvious that these are the 
same proportions which form the 
basis of the series of numbers. 
All the derivative tones (e.g. the 
dia maoav kal dıa mevre=1: 3, and 
the dis dia rarav—=1 : 4) can easily 
be shown in it (ef. Plat. an. proer. 
14, 2); and it contains in itself a 
system of four octaves, a fifth and 
a tone; the sequence of the tones 
likewise comes quite right, if with 
Böckh and the pseudo-Timzus (who 
ean only on this supposition give 
the sum of the numbers in question 
as 114,695) we interpolate the 
number 6144 between the numbers 
6832 and 6561. This number is 
distant aAetuua from 5832, and an 
amorouy from 6561. Then there 
remains only the unimportant ano- 
maly that two tones (2048 : 2304 
and 6144 : 6912) are resolved into 
a semi-tone, and that in the fourth 
octave (8072 : 6144) the fifth pre- 
ceding the fourth. 

41 Cf. Rep. vii. 527 D sq.; 529 
C sqq.; 530 D; Tim. 47 A sqq.; 
and vol. i, 374. 
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therefore, the World-soul has the same import and 

comprehension as that which Plato, in the Philebus, 

calls the Limit, and Aristotle represents him as calling 

the Mathematical principle. For of the Limit it is 

said '#? that the whole sphere of number and measure 

belongs to it ; and Aristotle assigns to the Mathematical 

principle the same place that is occupied in the Timzeus 

by the World-soul : it stands midway between material 

objects and the Ideas. It is quite in harmony with 

this, that Plato should make the Mathematical sciences, 

and these alone, form the transition from the sensible 

perception to the contemplation of the Idea; !** for 
in conformity with his principles, this pre-supposes 

that as these sciences themselves lie in the midst be- 

tween the sensible notion and pure thought,'*? so must 

their object le between the phenomenon and the Idea. 

The two concepts, however, are certainly distinct in 

their points of departure and in their apprehension. 

The notion of the World-soul, starting from the con- 

templation of Life and motion, represents primarily the 

efficient powers in the universe, conceived in the man- 

ner of the human soul: the Mathematical principle 

represents the formal determination of things, accord- 

12 25 A; vide p. 264. 
143 Metaph. i. 6, 987 a. 14: Erı 

dé rapa Ta aicOnra Kal ra elön ra 
pabnuarina tav mpayudrwv elval 
now petatd, diapepovra ray pty 
alodnrav Te atdia Kal aclynra elvan, 
av 8 eidav TH TA mev TAAN’ Grra 
duoıa elvan TO Se eldos aurd Ev 
€karrov uövov. (Similarly in the 
shorter allusions 1, 9, 991 a. 4, 

vii.; 2, 1028 b. 18,®.;; 1, 1059 

in emia 

b. 6.) The expression akivyta is, — 
however, inaccurate; in Plato 
neither the World-soul nor, ace. to 
Rep. vii. 529 C sq. (supra, p. 221, 
158), the mathematical principle is 
absolutely unmoved ; they are only 
free from Becoming and the change- 
ability of Becoming. 

14 Vide p. 215. 
145 Cf, p. 226. 
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ing to number and measure.“® But as in the Platonic 
Ideas, the highest efficient and the highest formal 
causes coincide, and are divided only temporarily and 

in inexact description, so it is here. The World-soul 

eomprehends in itself all mathematical proportions in 

unity; and occupies the position, which according to 
the Philebus and to Aristotle, is exclusively filled by 
the Mathematical principle. Though we should not 

be justified in assuming that Plato has expressly iden- 

tified them, and must indeed acknowledge that the 

problem of finding a middle term between Idea and 

phenomenon is apprehended in the two doctrines from 

different sides (this middle term being regarded in the 

concept of the soul from the point of view of living 

force, as cause of motion and of opinion, while in the 

concept of the mathematical principle it appears as a 

specific form of Being); yet both have ultimately the 

same signification, and take the same place in the 
Platonic system.'*7 They show us the Idea in reference 

to the world of sense; and the world of sense embraced 

46 On this depends Plutarch’s 
objection, De an. proer. 23, 1, to 
the theory that the soul is either a 
number or a space: uhre ois 
mepamı pire rots apiOuots weder 
Ixwos evurdpxew exelvns THs Suvd- 
pews, rd aicOntdy 7 Wuxh mepure 
kplvety* neither thought nor con- 
ception nor sensation can be de- 
rived from units, lines, or super- 
ficies, v. note 154. 

47 So Siebeck, Unters. z. Phil. 
d. Gr. 101 sq. The fact that in 
the Phileb. 30 A, C, the World- 
soul is especially mentioned to- 

gether with the mépas (by which 
I understand the mathematical 
standard of determination), goes 
neither against my explanation of 
the epas, nor against the correct- 
ness of the connection given above, 
I do not, of course, suppose that 
Plato expressly identified the ma- 
thematical principle and the World- 
soul; so I am not concerned with 
Rettig’s citation (p. 20, Alrla in 
the Philebus) of this passage as 
against the assumption ‘that wépas 
means the World-soul.’ 

AA 
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by firmly limited relations. In mathematical forms, the 
unity of the Idea does indeed separate into plurality ; 

but these forms are not subject to the vieissitude of 

sensible things.'* The Soul enters into the corporeal 
and its motion, but the soul itself is not corporeal.!*? 
While all that is corporeal is moved by another, the 

soul is the self-moved, and moves everything else,'°? 

and though distinct from the Idea, the soul is of all 
things most closely related to it.’! Strictly speaking, 

we should go a step further, and declare both the 

World-soul and mathematical forms to be the Idea 

itself, as the formal determination and motive principle 

of the material world. For as Matter as such is the 

Non-existent, the Real in the soul can only be the 

Idea. But the same reasons which obliged Plato to 

separate the Idea from the phenomenon, necessitated 

also the distinction of the soul fromthe Idea: the soul | 
_ is derived, the Idea original ; the soul is generated, the 

| Idea eternal; the Soul is a particular, the Idea a 

universal ; °? the Idea is absolute reality, the soul only 

participates in reality.'”” As the Ideas are placed side 

by side with one another, although, properly speaking, 

the lower must be contained in the higher, and all in 

the highest ; asthe world of sense is set beside the Ideas, 

although, in so far as it possesses reality, it is imma- 

nent in them; so the Soul appears as a Third between 

148 V, note 143. this must hold good even more of 
49 Soph. 246 E sqq.; Phedo, the World-soul. Rep. x. 611 E. 

79 A sq.; Tim. 36 E et alibi. 152 So, too, mathematical things 
50 V, supra, p. 840. in relation to the Idea; vide pas- 
181 Phedo, 79 A sq. D (where sages quoted, note 143, from Aris- 

the subject of discussion is the totle. 
human soul), but ace, to Tim. 41 D, 188 See p. 346 sq., p. 239, 39. 
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the Idea and the phenomenon, instead of merely repre- 

senting that side of the Idea, which is turned to the 
phenomenon ; and we find that the mathematical forms 

still retain a place beside the soul, while at the same 
time mathematical proportions are within it. 

1% The old Platonists reckoned 
the soul for the most part among 
mathematical things; only -they 
were not agreed as to whether its 
nature was arithmetical or geome- 
trical, a number or a magnitude. 
The former was the view of Xeno- 
erates, who, as we shall see later 
on, defined it as a self-moving 
number. So (acc. to Proclus in 
Tim. 187 B) did Aristander, Nu- 
menius, and many others; and to 
this view belongs the statement 
(Diog. iii. 67) that Plato attributed 
to the soul an apy? Apıdunricn, 
to the body an apx7 Yewuerpicn, 
which, however, hardly agrees with 
what immediately follows, where 
the soul is defined as id€a tov 
mavtn Ölaorarod mveiuaros. The 
other view belongs not only to 
Severus, as mentioned by Proclus 
loe. cit., but to Speusippus and 
Posidonius. The former of these 
imagined its Being as in space 
(dv i8€a rod mavrn diarrarou, Stob. 
Ekl. i. 862); the latter defined it 
more precisely as id€a Tov mavrn 
Ölartarod Kal’ apOuy cuvertdca 
Gpuoviay mepiéxovra (Plut. an. 
procr. 22, 1, who, however, wrongly 
understands the idea r. . dia0r. 
as an Idea, whereas it must rather 
mean a formation of that which is 
in space fashioned according to 
harmonic numbers). In the first 
view, the elements of the soul, 
the äuepıorov and wepiordv, would 
be referred to the Unit and the 
indefinite duad; in the second, to 

the Point and the intermediate 
Space (Proel. loc. eit., whose state- 
ment with regard to Xenocrates 
will receive further confirmation). 
Posidonius, however, refers them 
to the vonrdy and spatial magnitude 
(tiv tev meparwv ovolay mepl Ta 
o@uara, the limitation of bodies 
in space). Aristotle, De Au. 1, 3, 
407, a. 2, objects to Plato that in 
the Timzeus he makes the soul a 
magnitude. Ueberweg, loe. cit. 56, 
74 sq. holds the same view. The 
soul according to Ueberweg is a 
mathematical magnitude, and in 
space; of its elements, the tadroy 
signifies number, the @drepoy space, 
which admits of all figures; and 
this space is the principle of motion 
in secondary matter, and, as such, 
the irrational soul (v. note 115). 
The quarrel of Xenocrates and 
Speusippus seems to show that 
Plato had not expressed himself 
definitely in favour of one view or 
the other. Aristotle had to form 
his doctrine as to the soul from the 
Timzeus alone; for his quotation 
De An. 1, 2 (supra, p. 256, 103), 
from the Discourses on Philosophy 
is irrelevant to the present question. 
The probable conclusion to be 
drawn from the Timzus is that 
the soul, in spite of its incor- 
poreality and invisibility, is en- 
visaged as being diffused through 
the body of the World-whole. Such 
envisagements of the relation of 
soul to body, especially in an ani- 
mated treatment of the subject, 

aad 
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The activity of the Soul is partly motion, partly 
intelligence.!° 
for it alone is the Self-moving, 

The Phedrus says that the also moves the body.!’* 

It is the first principle of all motion, 

and in moving itself it 

soul has the care of the inanimate, traverses the world 

and is its ruler.'57 

are scarcely to be avoided ; but I 
cannot believe Plato to have repre- 
sented it as a magnitude in space, 
in the direct manner Ueberweg 
supposes. All the expressions 
which can be quoted in favour of 
his view are veiled in a mythical 
and symbolical twilight which for- 
bids our conceiving them as dog- 
matic. No one takes the division 
of the world-soul into eight circles, 
and all the connected details, as a 
literal expression of Plato’s belief; 
nor can the general supposition 
(only used in that allegorical ex- 
position), that the soul is extended 
in space and divisible in space, be 
strictly pressed. Otherwise we 
should be obliged to consider the 
soul, not merely as something 
extended, but as something cor- 
poreal ; anything filling space and 
yet not material can be no more 
split up and bent into circles than 
it can be mixed in a caldron (Tim. 
41D). From the exposition of the 
Timzus we can really infer nothing, 
simply because we should infer too 
much. In itself, however, it is 
incredible that Plato, who con- 
siders the fact of filling space to 
be the distinguishing sign of Body, 
should have expressly attributed 
the same quality to the incorporeal, 
standing in as close connection 
with the Idea as the soul. He 
might rather have called the soul 
a number; but as this determina- 
tion is unanimously quoted as 

The more fanciful imagery of the 

peculiar to Xenocrates, we cannot, 
of course, ascribe it to Plato. The 
most probable view is that Plato 
did not expressly declare himself 
on this point, and left the relation 
of the soul to the mathematical 
principle generally in that indeter- 
minate state which our text pre- 
supposes. 

155 Cf. Arist. De An. i. 2. 
186 Vide note 131. Phedr. 245 

D sq.: kıvnaews uev apyh 7d abd 
aitd kıvodv . . Wuxns obalav Te Kal 
Adyov Todrov avtdév Tis A€ytov ovK 
aioxuveitar . . . wh BAAO TL elvar 
Tb aurd Eaurd Kiwwodv 7 Wuxnv. 

157 946 B: waca 7 ux mavrbs 
emiueAcitaı TOU Adıxov, mavra dt 
obpavbv mepimoAel, &AAOT’ Ev BAAoıs 
elect Yıyvouern. TEAER er ody 
otca Kal Emrepwuern peTewporopel 
Te kal mayTa Tov Kécuoy doıkei,. 7 
de mrepopfuncaca péperat, &e. A 
question may possibly arise, whether 
we are to understand the räca 
Yuxn as the whole collective soul,— 
j.e. the soul of the All, or (with 
Susemihl, ii. 399, and others) each 
individual soul. In favour of the 
first view we have besides the rara 
n Wuxh (for which also maca Wuxh 
occurs) the words mwavrds émipedci- 
Tar Tod aixou.... mdrra Tov 
xédcpov Sioxe?, for each individual 
soul supposes only its body, and 
all individual souls collectively 
suppose only their collective body ; 
whereas the soul of the universe, 
and it only, cares for everything 



THE WORLD-SOUL. 357 

Timeus is to the same effect. The entire World- 
soul, we are told, was divided lengthwise into two 

parts; and these two halves were bent into an outer 

and an inner circle, of which the outer is named 

the circle of the Same; the inner, that of the Other. 

These circles, laid obliquely within each other, are the 

scaffolding of the World system: the circle of the Same 

is the sphere of fixed stars; the circle of the Other 

forms by further division the seven spheres of the 

planets. In the circular revolution of these spheres 
the soul, turning in itself, moves ; it is interfused every- 

where from the centre of the universe to the circum- 

ference, and envelopes it externally; and as all the 

corporeal is built into these spheres, the soul effects also 

the motion of the corporeal.!°* As Plato’s real opinion, 

however, we can only maintain this much, that the 

soul—diffused throughout the universe and by virtue of 

its nature, ceaselessly self-moving, according to fixed 

laws—causes the division as well as the motion of 

matter in the heavenly spheres: and that its harmony 

and life are revealed in the order and courses of the 

stars. The Timzus also connects the intelligence of 

the World-soul with its motion and harmonious dis- 

tribution. By reason of its composition (37, A ff), and 

because it is divided and bound together in itself 

according to harmonical proportion—because it at last 
returns into itself by its circular motion,—it tells itself 

inanimate, including inorganic na- 
ture. Here, however, though less 
clearly than in the Timeus, the 
soul of the All is thouglıt of as 
including and embracing the col- 

lectivity of the individual souls in 
itself, 

188 34 B, 36 B-E. The astro- 
nomical part of this exposition will 
be discussed later on, 
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throughout its whole essence of all that it touches in 

its course, whether Divisible or Indivisible: in what 

respect it is the same, and in what diverse, whether 

and how it is related to Being or Becoming. But this 

speech, spreading itself soundlessly in the sphere of the 

Self-moved, generates knowledge. If the faculty of 

perception is touched by it and the announcement 

comes to the soul from the circle of the Other,'*? then 

true notions and opinions arise;'®° if it is signified 

to thought, from the circle of the Same, rational cog- 
nition and intelligent knowledge are the result. Here 

again the literal and figurative are freely intermingled, 

and Plato himself might, perhaps, scarcely be able to 

define with accuracy where his representation ceases 

to be dogmatic and begins to be mythical. He is 

doubtless in earnest '*' when he ascribes to the world a 
soul, and to this soul the most perfect intelligence that 

can belong to aught created; and though the more 

_ precise concept of personality hardly applies to this 

soul,'® yet in all that he says on the subject, he abun- 

9 In 37 B, aic@ntixdy, the receives a more natural colouring. 
reading of one of Bekker’s MSS., 
is to be adopted instead of aic@nrdy 
(as is shown by the opposition of 
Aoyıorıkdy), and it is to this that 
the adrod thy Yuxhy of our text 
refers. The aio@nrixdy must sig- 
nify, not the faculty of perception, 
but the subject capable of percep- 
tion, which, however, can, at the 
same time, be one admitting of 
thought, a Aoyıarırdv. It is, how- 
ever, more convenient to read adrdy 
[se. toy Adyov]; then the aic@y- 
tikov may be the faculty of per- 
ception, and the whole passage 

In the above, therefore, I follow 
this conjecture. The expressions 
rept Tb aicOnrdy yYlyverdaı, mepl rd 
Aoyıorırdv elvar are generally re- 
ferred to the objects of the Adyos 
(ef. Stallbaum in loe.); but this 
tends to embarrassment with the 
Aoyırtırdv, which ought to be 
vonrdv to meet this view. 

60 On these stages of cognition 
cf. p. 279 sq. 

il V. pp. 325 sqq.; 288, 172; 
266, 112. 

162 What can we understand by 
a personality which comprises 
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dantly shows that he himself conceives it as analogous 
to the human soul. The question which to us would 
immediately oceur, how far the World-soul possesses 

self- consciousness and will, he has scarcely even raised.' 

It sounds to us strange that the intellectual activity of 

this soul should coincide with the revolution in space 

of the heavens ; that reason and science should be as- 

signed to the sphere of fixed stars, and opinion to that 

of the planets. Even Plato probably did not intend 

this exposition to be taken literally ;!% yet he has cer- 

tainly brought knowledge and the movement of the 

soul into a connection which must have made any 
accurate definition almost as difficuit to him as to our- 

selves. He regards knowledge as a motion returning 

into itself, and ascribes to the World-soul a knowledge 

of all that is in itself and in the world, just because 

there belongs to it this perfect motion in and around 

itself. Other philosophers had similarly combined 
knowledge and motion,'® and Plato elsewhere compares 

them in a way that shows us that he conceived them to 

be governed by analogous laws.'‘% The same holds good 

numberless other existences, and however, can be got out of this, 
those too possessed of life and 
soul? How could the soul be a 
World-soul, unless it were in re- 
lation with all parts of the world, 
just as the human soul is with the 
parts of the body ? 

163 Of, p. 266. 
164 Tf we take the passage just 

quoted from Tim. 37 Bas it stands, 
the result would be that Right 
Opinion is brought about by the 
motion of the planetary circle, 
Thought and Knowledge by that 
of the fixed stars. No clear idea, 

whether we understand Thought 
and Opinion to be the Thought 
and Opinion of the human soul, or 
of the World-soul. We can hardly 
suppose that Plato would have 
attributed to the World-soul, be- 
sides Thought, mere Opinion, even 
though it were Right Opinion. 

‘6 E.g. Anaxagoras and Dio- 
genes; vide vol. i. 804 sq., 220; 
cf. Arist. De An. i. 2, 405 a. 13, 21. 

166 In Tim. 34 B is mentioned the 
circular motion r@v Era [Kuwhoewr | 
Thy mepl voiv Kad dpdynow udAıora 
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of the mathematical partition of the Soul. As Plato 
expressed the differences of knowledge by means of 

numbers,'*’ he might also place knowledge generally, 

in combination with number. The infinite Many, as 

Philolaus had already taught,'® becomes cognisable by 

being reduced through number and measure to definite 

proportions. Plato derives the knowledge of the 

World-soul from its harmonious distribution of parts, 

as well as from its composition and motion,!® and 

this is in the main his real opinion. The Soul could 

not know material things did it not bear within it- 

self, in harmonic proportions, the principle of all de- 

termination and order. As its motion is regulated by 

number, so is its knowledge; and as in the one case 

it effects the transition of the Idea to the phenomenon 

and brings the unlimited plurality of material things 

into subjection to the Idea,—so in the other it com- 

bines Unity and Multiplicity, the cognition of Reason 

and the perception of Sense. 

oboav, similarly 39 C,40 A. Laws, 
x. 898 A: elval te adrhy TH Tov 
yoo mepiddm mdytws ws duvardv 
oikerorarny te Kal duotav.,. . Kara 
avra önmov kal aoa’Tws kal ev Ta 
avT@ kal mepl TA ata Kal mpds Ta 
avTa Kal Era Adyov kal rdiw ulav 
tupw kıveicdaı; and Tim. 77 B, 89 
A, 90 Csq.; cf. 43 D, 44 D, 47 D, 

thought is described simply as a 
motion, and more particularly a 
circular motion (mepipopa) of the 
soul. 
 Vide p. 219, 147, and p. 

256, 103. 
168 Vide vol. 1. 294, 1. 
1° Tim. 37 Art rel I 

Adyov wepiodeisa kal tuvdeBeioa, 

Den. 
ava 

a ey ew 

u OR a Ve 

~ Eu om 

a 
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CHAPTER VIII. 

THE WORLD-SYSTEM AND ITS PARTS. 

Tue foregoing pages contain the leading thoughts of 

the Platonic view of Nature. The World is the phe- 

~ nomenon of the Idea in Space and in Time,—the sen- 

sible and variable copy of the Eternal: it is the common | 
product of the Divine Reason and of Natural Necessity, 

of the Idea and of Matter. That which mediatises be- 

tween them, the proximate cause of all order, motion, 

life, and knowledge, is the Soul. 

The Timzus shows how, from these causes, the 

origin and economy of the universe are to be explained ; 

and to do so, it enters deeply into the particulars of 
phenomena. It may well be conceived, however, from 

the character of Plato’s genius, that these enquiries 

into natural science would be little to his taste: ac- 

cordingly we find, not merely that the Timsus alone 

of his writings discusses this subject, but that it does 

not seem to have been pursued even in his oral dis- 

courses. 
Aristotle, at any rate, appeals for this portion of 

his theory solely to the Timzus. But Plato himself 

declares that he esteems such discussions as inferior in 

value to more general philosophic enquiry. Our words, 
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he says, are constituted like the objects they describe. 
Only the doctrine of invariable Being can lay claim 

to perfect certainty and exactitude; where the mere 

phenomenon of true Reality is in question, we must 

be content with probability instead of strict truth.! 

These things are therefore rather a matter of intel- 

lectual pastime than of serious philosophie investiga- 

tion.” Perhaps he is not quite in earnest,? but from 

these remarks we may infer that Plato was to some 

extent aware of his weakness in natural science, and at 

the same time believed that from the nature of the 

subject, greater certainty in such enquiries was hardly 

to be attained. On his philosophy, indeed, the bearing 

of his own enquiries in this direction is unimportant : 

1 Tim. 29 B sq.; ef. 44 C, 56 C, 
57 D, 67 D, 68 D, 90 E. Even 
in the important questions about 
matter and the unity of the world 
Plato uses this caution. Tim. 48 
D (on the text cf. Böckh, Kl. 
Schr. iii. 239), he says that about 
the Sensible as the eik&v of true 
Being, only eixöres Adyoı are pos- 
sible, i.e. such as are like the truth, 
but not the truth itself, just as an 
eikwv is that which is like a thing, 
but is not the thing itself. That 
which is merely like the truth— 
merely probable—ineludes not only 
scientific suppositions, but also (as 
Susemihl Genet., Entw. ii. 321 
points out) mythical expositions. 
Plato himself clearly gives us to 
understand this in the passages 
already quoted, p. 485, 1; he says, 
however, in the Phado, 114 D, at 
the end of his eschatological myth : 
it would in truth be foolish tatra 
duoxvploacdaı o'rws Exew..., S71 

bévrot }) TaurT' eorly } Toladr ürta 
... TOUTO Kal mpérrety wot DoKel, K.T.A. 
This myth, then, cannot indeed lay 
claim to complete truth, but to a 
certain probability ; and the same 
result is derived from Gorg. 527 
A. Cf. 523 A. 

2 Tim. 59 C: TäAa de Tov 
To.ovTwy ovdev moıkiAov Erı Sia- 
Aoyicacbat, Thy T@v eikédtwv wiOwy 
betadidkovta idéay, hy Stray tis 
avamavoews Eveka, Tovs mepl Ta 
ivtwy ael kuraleuevos Adyous, Tos 
yeverews Tepl Siabeduevos eikdras 
AueTaueAnToy ndovhv KTaTaL, MET PLOY 
ay Ev TG Bip madiay Kal ppdvimoy 
moLorro, 

® maıöla, at least in the passage 
just quoted, recalls the correspond- 
ing and clearly exaggerated expres- 
sion of Pheedr. 265 C, 276 D,and the 
whole depreciatory treatment of 
physical science is in harmony with, 
the solemn tone of the Timzeus. 
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_ they contain Ideas and observations, which are some- 
times ingenious and sometimes puerile, interesting no 

doubt for the history of natural science, but for that of 
philosophy in great measure valueless, because of their 

slight connection with Plato’s philosophic principles. 

- Much appears to be borrowed from others, especially 

from Philolaus, and probably Democritus. Three 
main points have, however, a more universal import- 

ance: these are, the Origin of the World, the deriva- 

tion of the Elements, and the concept of the World- 

System. 
I. The Origin of the World.—This is described in 

the Timzus as a mechanical construction. The uni- 

versal Architect resolves to make the totality of the 

visible as perfect as possible, by forming a created 

nature after the eternal archetype of the living essen- 

tial nature. For this purpose, He first mingles the 

World-soul, and divides it in its circles. Then He 

binds the chaotic, fluent matter into the primary forms 

of the four elements. From these He prepares the 

system of the universe—building matter into the scaf- 

folding of the World-soul. In its various parts He 

places the stars, to be the dividers of Time. Lastly, 

that nothing might be wanting to the perfection of the 

world, He forms living beings.‘ 

Now the mythical character of this description ge- 

nerally cannot be doubted, but it is not easy to deter- 

‚mine how far the mythus extends. We have already 

in reference to this subject spoken of the Creator, of 
the Soul, and of Matter: we are now more immediately 

concerned with the question whether, and to what 

4 Soo x. 27 E-57D. 
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extent, Plato seriously maintains the beginning of the 

world in time, and its gradual formation.® On the one 

hand, not only does this seem to be required by the 
whole tone of the Timzus, but it appears to result still 

more definitely from the explanation (28 B), that the 
world as corporeal, must have become; for all sensible 

and corporeal things are subject to Becoming. On the 

other hand, however, this assumption involves us in a 

series of glaring contradictions. 

poreal must have become, 

5 The views of the first Platonic 
scholars were divided on this point 
—Aristotle (De celo, i. 10, 280 a. 
28; iv. 2, 300 b. 16; Phys. viii. 1, 
251 b. 17; Metaph. xii. 3, 1071 
b. 31, 37; De An. i. 3, 406 b. 25 
sqq.) in his eritieism of the Pla- 
tonic cosmogony takes the Timzeus 
literally throughout and considers 
the temporal origin of the world, 
the World-soul, and time, to be 
Plato’s real meaning. Still even 
he says (Gen. et corr. ii. 1, 329 a. 
13) that Plato did not clearly ex- 
plain whether matter can exist 
otherwise than in the form of the 
four elements; and that if this 
question be answered in the nega- 
tive, the beginning of the world 
must also be denied. Another view 
(ace. to Arist. De clo, i. 10, 279 
b. 32) was, that Plato represented 
the formation of the world as a 
temporal act merely for the sake 
of clearness. We learn from Simpl. 
ad loc. Schol. in Arist. 488 b. 15 
(whose statement is repeated by 
others, 489 a. 6, 9); Pseudo-Alex. 
ad Metaph. 1091 a. 27; Plut. 
procr. an. 3, 1, that Xenocrates 
availed himself of this expedient ; 
and was followed by Crantor and 
Eudorus (Plut. loc. cit. and c. 

For if all that is cor- 

or been created, this must 

4, 1), Taurus ap. Philop. De ztern. 
mundi, vi. 21, and most of the 
Platonists who inclined to Pytha- 
gorean views—the Neo-Platonists 
without exception. On the other 
hand, Theophrastus (Fragm. 28 sq. ; 
Wimm. ap. Philop. loe. cit. vi. 8, 
31, 27) rejects this supposition— 
though not so decidedly as Aris- 
totle—and with him Alexander ap. 
Philop. vi. 27, and apparently the 
whole Peripatetic school agree. 
Among the Platonists, Plutarch, 
loc. cit. and Atticus (on whom 
see vol. iii. a. 722, 2nd edit.) en- 
deavour to prove that the theory 
of the world being without a 
beginning is foreign to Plato. 
Among the moderns Böckh (On the 
World-soul, p. 23 sq.) has repeated 
the view of Xenocrates; and is 
followed by Brandis (ii. a. 356 sq., 
365), Steinhart (Plat. WW. vi. 68 
sqq., 94 sq.), Susemihl (Genet. 
Entw. ii. 326 sqq.), and others, to- 
gether with my Plat. St. 208 sqq. 
and the Ist ed. of the present work. 
Martin, Etudes i. 355, 370 sq., 
377; ii. 179 sqq.; Ueberweg. 
Rhein. Mus. ix. 76, 79; Plat. Schr. 
287 sq.; Stumpf, Verh. d. plat. 
Gott. z. Idee d. Gut. 36 sqq. de- 
clare in favour of Plutarch’s view. 
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also hold good of Matter ; yet Matter is supposed to pre- 
cede the creation of the world, and (30 A) is repre- 
sented in this its ante-mundane condition as something 

already visible. Butif we are to include the notion 
of an eternal matter in the mythical portion of the 

dialogue, where is our warranty that the creation of 
the world is not part of the same, and that the proper 
meaning of the latter theory may not be the meta- 

physical dependence of the finite on the Eternal? 
The dogmatic form in which it is proved argues little; 

for the point is primarily to show, not a chronolo- 
gical beginning, but an Author of the world.® And 

we constantly find Plato adopting this dogmatic tone? 

®° Cf. Tim. 28 B: cxerréovy 8 
oby mepl abrov mpatov. . . mörepov 
hv Gel, yevecews apxiy Exwv ovde- 
play, 7) yeyovev, am’ apxis Twos 
Gpiduevos. yéyovev...76 8 ad 
yevouevw bauev bm airlov tivds 
avdyanv elvat yeveodaı. 

7 E.g. Polit. 269 C. Here the 
necessity of a periodical alternation 
between the self-motion of the 
world and its motion by divine 
agency (the starting-point of the 
well-known cosmological myth) is 
insisted on as dogmatically and 
with the same apparent earnestness 
as the necessity of a beginning of 
the world in the Timeus. ‘The 
corporeal cannot possibly be always 
the same. The world has a body. 
It must consequently change ; and 
this change consists in its revolu- 

But it is impossible that it 
should continually revolve of it- 
self. The Ayobuevov tay Kiwoupe- 
vay mdytwy alone has this power. 
And its nature does not allow (od 
Oéus) that it should be moved 

first in one direction and then in 
another by this jyovmevov. The 
world, therefore, can neither al- 
ways move itself nor always be 
moved by the divinity. Nor can 
two gods move it in opposite ways. 
The only conclusion remaining is 
that at one time it is moved by 
God, and at another being left 
alone, it moves in an _ opposite 
direction of itself’ This is just 
as didactic as the passage of the 
Timzus, and can be made to give 
just as valid and formal conclusions 
as Stumpf has derived from the 
latter passage (loc. cit. 38 f.). 
But can we conclude from it that 
Plato really considered the world 
as alternately moved by the di- 
vinity, and again (in an opposite 
direction, and with a complete 
change of relations) by its €upuros 
émiOuula, while he lays down in 
question and answer that with the 
changed direction of the world’s 
revolution the life of the things 
in it must also suffer a change? 
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in places where it is impossible he can be stating his 
real and literal meaning. We cannot, it is true, rely 

much on inferences from the Platonie writings, never 

perhaps drawn by Plato himself ;® but the case is 

different with the assertion in Timzus (37 D, 38 C), 

that Time first began with the world. This assertion 

Again, if there is any one point in 
the Platonic system established by 
the most distinct explanations on 
the part of its author, it is the 
doctrine that the Ideas are un- 
created. Yet, as we have seen 
supra, p. 226, 3, Plato speaks of 
God as the creator of the Ideas; 
and in his lectures explained his 
views as to their origin in sucha 
way that Aristotle (as in the ques- 
tion of the formation of the world) 
regards a yéeveois T@v apıdu@v not 
as merely Tod Oewpioa Eveker. 
(Metaph. xiv. 4 beginn.) That the 
aprOuot here are to be understood 
as the Ideal numbers, and that the 
passage refers not to the Platonists 
only, but to Plato himself, is shown 
from Alex. and Metaph. i. 6, 987, 
b. 83; Schol. 551 a. 38 sqq., be- 
sides all our other authorities for 
this doctrine of Plato’s. The 
literal interpreters of the cosmo- 
gony inthe Timzus might appeal 
confidently to Platos own ex- 
planation if the words (Tim. 26 D) 
7) un mAaodevra uidor GAN AAy- 
Owdy Adyov elvat mduuey& mov, were 
applied to it. Stumpf, indeed, loc, 
cit., thinks that he can support his 
theory by these words, But, as a 
glance will show, they refer, not 
to the picture of the formation of 
the world, but to Critias’ narrative 
of the struggle between the Athe- 
nians and the Atlantids. This is 
a mAaodeis uüdos if ever there was 

one, and yet Plato expressly says _ 
it is not. The discrepancies before 
mentioned (p. 301 sq.), in his ex- 
pressions as to Matter, and in the 
discussion of the Protagoras, quoted 
p- 188, 46, might also be adduced 
to show how little the apparently 
didactic tone of a passage justifies 
us in considering everything in it 
to be Plato’s scientific conviction, 
and how many reasons there are, 
ina question like the present, for 
thinking twice before we commit 
ourselves to an assertion (Ueber- 
weg, plat. Schr. 287 sq.), more 
suited to a theological apologist 
than a historical enquirer. If 
Plato (Tim. 28 B) declared him- 
self for a created world, believing 
all the while that it was eternal 
(which, however, the passage itself 
does not suppose unconditionally) ; 
‘then,’ says Ueberweg, ‘we can 
only characterise his position by 
terms which we are heartily 
ashamed of applying to him. He 
must either have been a hypocrite 
or a fool.’ Which of the two was 
he when he wrote the above quoted 
passage of the Politicus, or when 
he ventured to declare the fable of 
the people of Atlantis to be true 
history ? 

® That eg. the world, if God 
(Tim. 29 E) created it out of good- 
ness, must be just as eternal as the 
goodness of God, 

2a. Te Ae 

. 
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is perfectly logical if a beginning of the world be 
assumed, for that which alone previously existed,—the 

world of Ideas, is not in Time,—and empty Time is 

nothing. But it is all the more difficult to see how 
notwithstanding this, Plato can always speak of that 
which was before the formation of the world,® while he 

nevertheless acknowledges (37 E sqq.) that this Before 

and After are only possible in Time.'® 

ginated pre-existence of the soul which Plato taught," 

excludes a beginning of the world; for the Soul is 

itself a part of the world, and cannot be conceived 

without the body which it forms and animates. These 

contradictions may not suffice to prove that Plato 

deliberately made use of the theory of a historical 

creation as being in itself untrue, retaining as his own 

belief that the world had no beginning; but they at 

least show that the theory was not brought forward 

by him didactically, as part of his doctrine; that it 

was regarded as one of the presentations he occasionally 
employed without feeling moved to investigate or to 

pronounce upon them definitely. 

This view is countenanced not only by the fact that 

many disciples of Plato have explained the origin of 

the world in Time as merely figurative investiture ; !? 

but also by the whole composition of the Timus. For 

The unori- | 

® Tim. 30 A,34 B, C, 52 D, 53 B. 
10 Phedr. 245 D sqq.; Meno, 

86 A; Phedo, 106 D; Rep. x. 
611; A, &c.; cf. Laws, vi. 781 E, 
where the supposition that man- 
kind is without beginning or end 
is viewed as at least possible and 
even probable, 

" The theory that it is not the 

World-soul sketched in the Ti- 
meus, but the unregulated soul of 
the Laws that is without beginning, 
has been refuted, p. 338, 115. 
The Phadrus expressly designates 
the soul, which it has proved to 
be without beginning, as the mover 
of heaven. 

12 See note 5. 
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the formation of the universe, instead of following the 
chronological sequence of its parts, as would be the 

case in a historical narration, is represented altogether 

according to ideal moments. Plato speaks first very 

fully of the works of Reason in the world, then (47 E 
sqq.) of the works of Necessity; and lastly, of the 

world itself (69 sqq.), as the common product of both 

these causes. In the first of these divisions, we are 

told of the composition of the corporeal elements, 

before that of the World-soul which preceded this pro- 

cess; and we find that the same object, because it may be 

regarded from two different points of view, is doubly re- 

presented—like the above-mentioned origin of the ele- 

ments. Thus by its very form, this representation shows 

that it was designed to set forth not so much the his- 

torical order of events in the creation—as the universal 

causes and constituents of the World as it now eyists. 

The mythical element, therefore, becomes strongest at — 

those points where something historically new is intro- 

duced (30 B, 35 B, 36 B, 37 B, 41 A, &e.).8 

II. The formation of the Elements.—The esta- 

blishment of a well-ordered universe required that 

all bodies should be reducible to the four ele- 

ments.!4 But here the two ways of regarding the 

elements—the teleological and the physical—directly 

18 The fact of Aristotle's taking 
Plato's exposition literally is no 
proof. Similar misconceptions of 
the mythical form are common in 
him; see my Plat. Stud. p. 207. 
The doubts there expressed against 
the meteorology I now retract. 

4 Plato was the first to use the 

name aroıxeiov, according to Eu- — 
demus (ap. Simpl. Phys. 2 a. u.; 
Schol. in Arist. 822 a. 8), and 
Phavorinus, ap. Diog. iii. 24. He 
gave the same name to his most 
general causes, the unit and the 
Great-and-Small (Arist. Metaph. 
xiv. 1, 1087 b. 13). 
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encounter one another. From the teleological point of 
view the Timeus (31 B sqq.) says: The world being 
corporeal, must of necessity be also visible and tan- 

gible: it could not be visible without fire, nor tan- 

gible without earth, which is the ground of all that is 
solid. Midway between these, however, there must be 

a third element which combines them; and as the 

fairest combination is Proportion, this Third must 

stand in proportion to both. If planes only were con- 

cerned, one mean would be sufficient, but as bodies 

are in question, two are necessary.” We thus obtain 

‘rise to 

15 After Plato loc. cit. has shown 
that the body of the world must 
consist of fire and earth, he con- 
tinues: Two always requirea third 
as their deoubs ey meow Auboiv 
tuvaywyds ; the most beautiful de- 
cubs is the proportion (avadoyia) 
found where, out of three Apıduol, 
Öyroı, or Öuvdues (here, as in 
Theset. 147 D sqq., not ‘ powers,’ 
but ‘ roots’), the second stands to 
the third as the first to the second, 
and to the first as the third to the 
second. Ei pév oby emimedov uev, 
Bdbos de undev Exov der Ylyveodaı 
7) Tov mavrds capa, ula peocdTns 
by éinpxe: Ta Te wel’ Eaurijs Euvdeiv 
kal éauthy. viv dt... . orepeoed) 
yap abrbv mpoojxev elvar, Ta de 
orepea ula uev ovderore, dVo Se 
Gel peodrnres Evvapudtrovow, and 
therefore God has put water and 
air between fire and earth, and 
assigned to them the relations 
stated above. This passage gives 

considerable difficulties, 
even apart from the erroneous ar- 
tificiality of the whole deduction. 
It is true (as Böckh shows, De 
Plat. corp. mund. fabrica, reprinted 
with valuable additions in his 

Klein. Schr. iii. 229-265) that, 
under certain determinations which 
we must suppose Plato assumed, 
between any two erimeda there is 
one mean proportional, and between 
any two solids two proportionals, 
whether the expressions eriwedov 
and orepedby be understood in a 
geometrical or in an arithmetical 
sense. In the former case it is 
clear that not only between any two 
squares but also between any two 
plane rectilineal figures similar to 
one another there is one mean 
proportional, between any two 
cubes and any two parallelopipeds 
similar to one another there are 
two mean proportionals. In the 
latter, not only between any two 
square numbers, but also between 
any two plane numbers (i.e. num- 
bers with two factors) there is one 
rational proportional, and not only 
between any two cubie numbers 
but also between any two solid 
numbers generally (i.e. formed out 
of three factors) there are two 
rational proportionals, provided 
that the factors of the one number 
stand to one another in the same 
relation as those of the second 

BB 
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four elements, which among them form one propor- 

tion; so that fire is related to air, as air to water; and 

air to water, as water to earth. 

number. (E.g. between the square 
numbers 2x2=4 and 3x3=9 
there is the proportional number 
2x3=6:4:6=6:9; between 
the plane non-square numbers 
2x3=6 and 4x 6= 24 the propor- 
tional number 2x6 or 3x4, be- 
cause 6:12=12:24. Between 
the eubie numbers 2 x 2 x 2=8 and 
3 x 3 x 3 =27 occur the two numbers 
2x2x8=12 and 2x3x3=18, 

because 8 : 12=12: 18=18 : 27; 
between the non-eubic solid numbers 
4x6x8=192 and6x9x12=648 
occur the two numbers 4x 6x12 
or 4x9x8 or 6x6x8=288 and 
4x9x120r6x9x8 or 6x6x12 
= 422, because 192 : 288 = 288 
: 482=482 : 648; the same holds 
good in the analogous cases in 
planes and solids.) But Plato 
asserts, not merely that there is 
one mean proportional between any 
two planes and two between any 
two solids, but that the latter 
are by no means bound by one 
peodtns. Such a generality, how- 
ever, is not correct; as between 
two similar planes or plane num- 
bers under certain circumstances 
there occur two further mean pro- 
portionals besides the one mean 
(e.g. between 2?=4 and 16°= 256 
there come, not only 2x16=332, 
but also 4°=16and 8° = 64, because 
both 4 :32=32:256 and 4:16 
=16 : 64=64 : 256), so between 
two similar solids and two analo- 
gously formed solid numbers, to- 

gether with the two proportionals 
which always lie between them, 
there oceurs one besides in certain 
cases. If two solid numbers are at 
the same time analogously formed 

plane numbers, there result between 
them, not only two mean propor- 
tionals, but: one besides (e.g. be- 
tween 2?=8 and 8*=512 there are 
the two proportionals 32 and 128, 
and also the one mean 64, because 
8=1x8and 512=8 x 64; between 
these comes 8 x 8, or what is the 
same thing 1x64); and if the © 
roots of two cubic numbers have a 
mean proportional which can be 
expressed in whole numbers, the 
cube of the latter is the mean 
proportional between the former. 
(This isthe case, e.g. between 4° = 64 
and 9=729; their mean propor- 
tionals are not only 4x 4x 9=144 
and 4x9x9=324, but also 63, 
foras4 : 6=6 2 9.4" a — oe 
ie. 64 : 216=216 : 729. So again, 
between 5°=125 and 20°=8000 
there are the two proportionals 500 
and 2000. and also the one propor- 
tional 1000, for as 5 : 10=10 : 20, 
5°: 10°=10° ; 20% 20. 125 71008 
=1000 : 8000.) We cannot sup- 
pose that this was unknown to 
Plato. How then are we to ex- 
plain his assertion that the orepea 
never have a werörns between 
them? The simplest explanation 
would be to translate his words: 
‘Solids are never connected by one 
neodrns, but always by two at 
least.” And this explanation might 
indeed be defended by examples, 
e.g. Arist. Metaph. ix. 5, 1048 a. 
8, c. 8, 1050 b. 33, xii. 3, 1070 a. 
18, and others. It is, however, 
almost too simple; as Plato loe. 
cit. wishes to prove that two inter- 
mediate terms must be inserted 
between fire and earth, his object 
is to show, not merely that at 



a 

IT 

THE ELEMENTS. 371 

This, though Plato may have seriously intended 

it, is in reality but a flight of fancy.'® 

least two terms, but that neither 
more nor less than two terms 
oeeur between two solids; and as 
the two proportionals between cer- 
tain erimeda belong to a different 
series from that to which the one 
oceurring in all of them belongs, 
and the one proportional between 
certain oreped belongs to a different 
series from that to which the two 
el: oceurring in all be- 
ong, we should still have that 
which Plato denies within each of 
those proportionals. Ancient and 
modern interpreters therefore seek 
variously to limit Plato’s statement 
to such oreped as have actually 
only two proportionals between 
them. (See the Reviewin Martin, 
Etudes, 1. 337 sqq.) Nicomachus, 
for example (Arithm. ii. 24, p. 69), 
understands by them, not merely 
cubic numbers generally, but still 
more definitely «Bor auvexeis (15, 
28, 33, &c.), and by the plane 
numbers he understands rerpaywva 
ouvexh. Of such numbers of course 
the position holds good without 
exception: between 2° and 3°, 3? 
and 4*, &e. there is only one ra- 
tional mean proportional, between 
2° and 3%, 3° and 4°, &e, there are 
only two. But if Plato meant 
only these special cases, he would 
not have expressed himself so 
generally, and he must have given 
some reasons why fire and earth 
were to be exclusively regarded 
in the light of ‘this analogy. 

‘Martin, who exhaustively refutes 
the elucidations of Stallbaum and 
Cousin (Miiller, Pl. WW. vi. 259 
sqq. can hardly be brought under 
consideration), wishes to make out _ 
that by érlreda are meant only the 
numbers which have two factors, 

The four ele- 

and by the oreped only the numbers 
which have three prime numbers 
as factors; Könitzer (Ueb. d. Ele- 
mentarkörper nach. Pl. Tim. 1846, 
p- 13 sqq.) would limit them still 
closer to the squares and cubes of 
prime ‘numbers. With this elu- 
cidation Susemihl, Genet. Entw. 
li. 347 sq. agrees, and Böckh (d. 
Kosm. Syst. Pl. 17) allowed him- 
self to be won over to it. In the 
end, however, he returned to his 
original view (KI. Schr. iii. 253 
sqq-), Seeing no justification for the 
limitation of Plato’s statement to 
the plane and solid numbers de- 
rived from prime numbers, and the 
further limitation to square and 
cubic numbers. He appeals to the 
fact that in the cases where there are 
two proportionals besides the one 
mean between two planes or plane 
numbers, and one proportional be- 
sides the two means between solids 
or solid numbers, these latter do 
not proceed from the geometrical 
or arithmetical construction, and 
that two plane numbers can only 
have two rational proportionals 
between them, if they are at the 
same time similar solid bodies, 
and two solid numbers can only 
have one rational proportional, 
if they are at the same time 
similar plane numbers. This so- 
lution seems to me to be the 
best. If there are two psopor- 
tionals between eémlreda and one 
between oreped, this is merely ac- 
eidental, and it does not follow 
that the one are erlmeda, the 
other oreped, and Plato accordingly 
thinks that this case may be left 
out in his construction of the ele- 
ments. 

'® Hegel, Gesch. d. Phil. ii, 221 
BB2 
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ments are only in appearance derived and placed in a 

certain order, by means of an external reference of 

aim, and a false arithmetical analogy. This order pro- 
ceeds from the rarer and lighter to the denser and 

heavier ; and the idea of a geometrical proportion could 

not properly be applied to it.!7 Still more remarkable 
is the physical derivation of the elements.!? Plato 
here repeats Philolaus’!? theory, that the fundamental 
form of fire is the Tetrahedron ; of air, the Octahedron ; 

of water, the Icosahedron ; and of earth, the Cube: % 

the fifth regular figure, the Dodecahedron, he does 
not connect with an element.?! 

sqq., is unnecessarily surprised at 
this, and misinterprets it. 

Ancient and modern com- 
mentators fall into contradictions 
as soon as they try to prove the 
existence and extent of a propor- 
tion between the four elements of 
the same kind as that between the 
terms of a quadruple arithmetical 
proportion. 

18 Tim. 58 C sqq.; ef. Martin, ii. 
234 sqq. 

19 See vol. i. 350 sqq. 
20 Plato, 55 D sqq., enume- 

rates the considerations which led 
him to adopt this classification ; 
viz. mobility, magnitude, weight, 
greater or less capability of pene- 
trating other bodies. 

21 He merely says, 55 C: Erı de 
otons Evordoews pias méeumrns em) 
7) wav 6 Oeds adr Karexphoaro 
éxeivo dialwypapav. What is the 
meaning of dıalwypabeiv, and what 
part is played by the dodecahe- 
dron ? Susemihl, ji. 413, explains: 
‘ He painted the universe with 
figures ;’ and refers this painting 
to the adornment of the heavens 

By compounding these 

with stars (Tim. 40 A; Rep. vii. 
529 C), to which the dodecahedron 
might be applied, as coming nearest 
to the sphere. The stars (Rep. 
vii. 529 D sqq.) are not perfect 
spheres, but (on the analogy of the 
dwexdoKvtor opaipat, to which the 
earth is compared, Pheedo, 100 B) 
approach, like the universe, the 
form of the dodecahedron. It seems 
more natural to refer the d:atw- 
ypabeiv (which is not necessarily 
eolour-painting) to the plan or 
design of the world which preceded 
its formation. The world and the 
stars too are spherical in form, 
and while the earth (Tim. 33 B, 
40 A) is a perfect sphere, the dode- 
cahedron is of all regular solids 
that which nearest approaches to 
the sphere, that on which a sphere 
can be most easily described, and 
that therefore which could be most 
readily laid down as the plan of 
the world. The dodecahedron of 
the present passage used to be 
taken as the plan of the ether; 
Philolaus seems to have been of 
this opinion (ef. vol. i. 350 sq.); 
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bodies themselves, not out of corporeal atoms, but out 

of planes of a certain kind,”—by again resolving 

and with him the Platonic Epino- 
mis, 981 C, and Xenocrates, who, 
ap. Simpl. Phys. 205 b. Schol. in 
Arist. 427 a. 15, attributes this 
view to Plato. Although the later 
interpreters follow him in this view 
(see Martin, iii. 140 sq.), we cannot 
agree with him as to the form of 
the doctrine contained in the Pla- 
tonie writings. In the Phado, 109 
B sq., 111 A sq. (cf. Crat. 109 B), 
Plato understands by ether, ın ac- 
cordance with ordinary usage, the 
purer air lying next to our atmo- 

- sphere, and still more definitely he 
says, Tim. 58 D: depos rd évayé- 
orarov EmikAnv allmp KaAoluevos. 
Tliezether is not afifth element with 
him. He could not admit the dode- 
eahedron (as Martin proves, ii. 245 
sqq-) in his construction of the 
elements, because itis bounded, not 
by triangles, but equilateral pen- 
tagons, which again are composed 
neither (as Stallbaum thinks, ad 
loe.) of equilateral nor of rectan- 
gular triangles of one of the two 
Platonic elementary forms. The 
conclusion is, that the theory which 
constructs the elementary bodies 
out of triangles, and explains the 
transition of one element into 
another by the separation and dif- 
ferent combination of its elemen- 
tary triangles, belongs originally 

to Plato and not to Philolaus, who 
classes the dodecahedron as an 
elementary form with the four 
other bodies. The form which this 
theory takes in Plato must be 
foreign to Philolaus, because Plato’s 
reduction of matter to pure space 
is unknown tohim. Plato himself 
clearly gives us to understand that 
this discovery is his own, when he 
introduces the enquiry about the 
material primal cause and the for- 
mation of the four elements, Tim. 
48 B, with the remark: viv yap 
obdels mw yeveow auUT@v meuhvurey, 
GAN ws €lddo1, Tip b Tl more Core 
kal Ekaotov abr@v, A€éyouev apxas 
alra TıBenuevor, oTOLXELa TOD mavrös. 

*2 All superficies, he says, 53 C 
sqq., consist of triangles, and all 
triangles arise out of two different 
right-angled triangles, the isosceles 
and the scalene; of the scalene, 
however, the best and consequently 
the most congenial for the forma- 
tion of the elements is that of 
which the lesser cathetus ıs half as 
large as the hypothenuse. Out of 
six such triangles arises an equi- 
lateral triangle, and out of four 
isosceles triangles arises a square. 
Out of the square is formed the 
cube, out of equilateral triangles the 
three remaining bodies. (There- 
fore, 54 B sq.: tplywva eg av ra 
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them ultimately into triangles, in the transition of the 

elements” one into another,—he clearly shows that 

the ground which underlies them is not a Matter 

that fills space, but space itself. From this ground 

these determinate bodies are to be formed in such a 
manner that certain parts of space are mathematically 

limited, and comprehended in definite figures.?* 

FWHATa meunxavntar..... ek TOU 
igookeAovs tpryévov Euvapuocder.) 
The fact that he here attributes to 
the square four and not two, to the 
equilateral triangle six and not 
two elementary triangles, is ac- 
counted for by his wish to resolve 
them into their smallest parts (cf. 
Tim. 48 B). For this purpose he 
divided the equilateral triangle by 
the perpendicular, and the square 
by the diagonal (cf. Martin, ii. 
239 : according to Plutarch the Py- 
thagoreans emphasised the three- 
fold bisection of the equilateral 
triangle by its perpendicular as an 
important quality of it; see vol. i. 
337, 2). From the combination 
of the elements which he assumes 
Plato infers that only a part of 
them change into one another; v. 
next note. 

23 54 C: not all the elements 
pass into one another, but only 
the three higher: ex yap e&vds 
&ravra repukdta Audevrwv TE T@V 
petCdv@v MOAAA TuLKpa ex TAY abTa@y 
tvorhoetat, dexöueva Ta mpoCHKoVTa 
éavtois oxhuara, Kal ouiKpa bray 
ab TOAAG Kara Ta Tplywva dlarmapn, 
yevouevos eis apiOuds Evds dyKou 
péya AmoreA&oeıev by BAXo eldos Ey. 
From this point of view the sub- 
ject is further treated, 56 D sqq. 
If one element is split up by an- 
other of smaller parts, or a smaller 
mass of the latter crushed by a 

Not 

larger mass of the former, or if 
again the elementary bodies of the 
smaller are united by the pressure 
of the larger, then out of one part 
of water arise two parts of air and 
one part of fire, out of one part of 
air two parts of fire, and vice versa; 
the transition of one element into 
another is brought about by the 
elementary triangles out of which 
it is composed being loosened from 
one another, and by a new com- 
bination being formed of the ele- 
mentary bodies in a_ different 
numerical proportion. The whole 
conception is put in a clear light 
by Plato’s words, 81 B sq., on the 
nourishment, growth, old age, and 
death of the living being. 

** If Plato presupposed for his 
construction of the elements a 
Material in the ordinary sense, he 
must either have viewed it as a 
qualitatively equable and quanti- 
tatively undistinguished mass, out 
of which the elements arose, be- 
cause certain parts of this mass 
transiently take the form of the 
elementary bodies—eube, tetrahe- 
dron, &e. (in which case there 
would be not the slightest reason — 
why*every element could not come 
out of every other); or he must 
have supposed that at the forma- 
tion of the elements the mass was 
made in the form of corporeal 
elements for all time. But then 

ST 
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indivisible bodies, but indivisible surfaces, are supposed 
as the primary constituents of the corporeal.” These 

produce the smallest bodies by combining with certain 

figures. Bodies are therefore not only limited by 
planes, but also compounded out of them ;*° a Matter 

which assumes corporeal figures is not recognised. 

From the difference of their figures quantitative 

distinetions also arise in these elemental bodies. Of 
those which consist of triangles of the same kind, 

each is greater or less, according to the number of 

such triangles which it contains.”” Similar differences 
are found within particular elements. 

any transition of one element into 
another would be impossible, and 
what according to Plato is true 
only of the earth, but according to 
Empedocles of the elements, and 
to Democritus of the atoms—viz. 
that they may intermingle with, 
but cannot change into, one another 
— must hold good of all of them. In 
neither case could he speak of the 
resolution of the elements into 
triangles, and their formation out 
of triangles, in the way we have 
seen. 

2 Martin, in his otherwise ex- 
cellent exposition, ii. 241 sq., is 
not quite right in saying (with 
Simpl. De Celo, Schol. in Ar. 510 
a. 37; Philop. gen. et corr. 47 
a. 0.): Si chacune des figures 
planes quil décrit est supposée 
avoir quelque épaisseur 
comme des feuilles minces dun 
metal quelconque, taillées suivant 
les figures quil décrit, et si Con 
suppose ces feuilles r&unies de 
maniére ü présenter lapparence 
extérieure des quatre corps solides | 
dont il parle, mais a larsser Vin- 
térieur complétement vide, toutes 

The triangles 

les transformations indiquées s’ex- 
pliquent parfaitement....,... 
Nous considérons done les tri- 
angles et les carrés de Platon 
comme des feuilles minces de ma- 
tiére corporelle. Plato does not, 
as Martin believes, inaccurately 
call plane bodies planes; he is 
thinking of actual planes, which, 
however, he treats as plane bodies. 
This is easily explained, if mathe- 
matical abstractions are once taken 
as something real—more real than 
matter. 

*6 So too Aristotle, who here 
understands the Platonic doctrines 
quite correctly: De Ceelo, iii. 1, 
298 b. 33. Ibid. c. 7,8; 305 a. 
35, 306 a. sqq., gen. et corr. i. 2, 
315 b. 30 sqq. ii. 1, 329 a. 21 sq;; 
ef. Alex. Aphr. Queest. nat. ii. 13, 
against the variant opinion of 
many Platonists. 

*7 64 C, 56 A, D. How the earth 
stands to the three other elements 
as regards the magnitude of its 
smallest bodily parts is not here 
stated: but as it is the heaviest 
element, it must have the largest 
parts. Cf. 60 E, 

; 
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of each sort (and consequently also the elemental 

bodies consisting of an equal number of such trian- 
gles) differ in magnitude,” and thus from the be- 

ginning there is a diversity in kinds of matter, which, 

coupled with the mixture of these kinds in unequal 

proportions, perfectly explains the infinite multiplicity 

of things. 

The elemental composition of bodies regulates their 

distribution in space. Each element has its natural 

place in the universe, to which it tends, and in which, 

in regard to its preponderating mass, it has its dwell- 
ing.” Lightness and heaviness are therefore relative 

terms, the signification of which changes according 

to position: on earth, the earthly element appears the 

heavier ; in the fiery sphere, fire.?° There can never be 

28 57 C sq.; this can be recon- 
ciled with the previous quotation, 
by supposing (with Martin, ii. 254) 
that the largest part of fire is never 
so large as the smallest part of 
air, &e. 

29 52 D sqq., 57 B sqq. Plato 
here derives the separation of mat- 
ter in space from the original mo- 
tion of matter; the result is that 
the lighter rises and the heavier 
sinks, just as in the winnowing of 
corn. But immediately after, he 
explains, 57 E sq., the motion itself 
as purely physical, springing out 
of the dissimilarity of the elements. 
It is, however, difficult to conceive 
how elementary distinctions and 
properties could have come into 
matter before God divided the 
latter into elementary forms, from 
which alone the distinctions can 
proceed. We may, therefore, class 
this point amongst the mythical 

parts of the Timeus; ef. p. 391 
sq., 364 sq. 

% From 56 B we might infer 
that Plato identified heaviness and 
lightness with greatness and small- 
ness, Fire, he says, is the lightest 
of the three superior elements, be- 
cause it consists of the smallest 
number of equal-sized parts, and 
similarly the two others in pro- 
portion. Hence the further notion, 
that just as smallness is merely a 
smaller amount of greatness, so 
lightness is only a smaller amount 
of heaviness. Everything tends 
to the mean; that which has large 
parts tends to it more powerfully 
than that which has smaller parts. 
So the latter is moved upward not 
of its own nature, but by the pres- 
sure of heavy bodies. (So De- 
mocritus ; v. vol. i. 701, 713.) Plato 
himself, however, expressly rejects 
the supposition, 62 C sqq., that 

u un. 2 Mile ee ee ee ee 
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a complete separation of material substances. The | 

external orbit of the universe, being circular and con- | 
tinuous, presses together the bodies contained in it,*! | 

and will not allow of any empty space between them.*? 

Consequently the smaller bodies are crowded into the 

interstices of the greater, and there results a continual 

mixture of the different kinds of matter.” The per 

petual motion and decomposition of the elements is a 

consequence of this admixture. As long as an ele- 
mental body is among its kindred, it remains un- 
changed ; for among bodies which are similar and uni- 

- form none can change, or be changed by, another. If, 

on the contrary, smaller proportions of one element are 

everything moves downward by 
nature, and upward only as a conse- 
quence of some compulsion. In 
the universe, there is no up and 
down, only an inner and an outer; 
nor does he imagine any general 
striving towards the mean, —cer- 
tainly not a universal attraction of 
all matter. * He simply says that 
every element has its natural 
place, out of which it can be re- 
moved only by force; to this force 
it offers greater opposition the 
greater its mass. The natural 
lace of all bodies is the kdrw. 
owards this they strive; and the 

heaviness of a body consists merely 
in its striving to unite itself with 
what is congenial (or to prevent 
its separation from it). Ritter, ii. 
400, wrongly infers from Tim. 61 
C, that the elements have sensation 
together with this striving; the 
words ala@now imdpxew Se? sig- 
nify (as Stallbaum rightly explains) 
that they must be an object of 
sensation. 

» Cf. vol. i. 874, 2; 637 (Emped. 

v. 133). 
% 58 A sqq., 60 C. Empedocles 

and Anaxagoras, following the 
Eleatics (see vol. i. 472, 2; 
516 ; 620, 2; 803, 1), had denied 
Void. Hence a double difficulty 
to Plato. First, his four elemen- 
tary bodies never fill up any space 
so completely that no intermediate 
space is left (Arist. de Celo, iii. 
8, beginn.), to say nothing of the 
fact that no sphere can be entirely 
filled out by rectilineal figures. 
And the resolution of an elemen- 
tary body into its component tri- 
angles must produce a void each 
time, as there was nothing be- 
tween them (Martin, ii. 255 sq.). 
Plato must either have disregarded 
these difficulties (which, in the 
case of the first, would have been 
strange for a mathematician to do), 
or else he does not mean to deny 
void absolutely, but merely to as- 
sert that no space remains void 
which can at all be taken posses- 
sion of by a body. 

33 58 A SQ. 
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contained in greater proportions of another, in conse- 

quence of the universal pressure they are crushed or 

cut up;** and their constituent parts must either pass 

over into the form of the stronger element, or make 

their escape to their kindred element in their natural 

place. Thus there is a perpetual ebb and flow of the 

elements: the diversity of Matter is the cause of its 
constant motion.*®® 

stitutes the universe. 

81 Further details on this reso- 
lution of the elements, 60 E sqq. 

$5 56 C-58, C (with 57 E: 
klynow eis dvwuaddtnta Ge T100- 
wer, cf. the quotation Pt. i. 302-3). 
This doctrine of the elements is 
followed by a discussion of sepa- 
rate phenomena, remarkable for 
its acuteness, though naturally 
insufficient for the demands of 
modern knowledge. He treats 
next, 58 C sqq., of the different 
kinds of fire, air, and particu- 
larly water, under which he in- 
cludes liquid (#5wp bypdv), but also 
what is fusible (85. xurdév), the 
metals, and then ice, hail, snow, 
hoar frost, the juice of plants 
(particularly wine), oil, honey, 
ömds (not opium, as Martin thinks, 
li. 262, but theacids obtained from 
plants to curdle milk, so called in 
Homer). Further, 60 B sqq. he 
treats of the various kinds of earth, 
stone, bricks, natron, lava, glass, 
wax, &¢c.; 61 D sqq., of warmth, 
and cold, hardness and softness, 
heaviness and lightness ; 64 A sq. 
of the conditions under which any 
thing becomes the object of sensa- 
tions of pleasure or pain ; 65 B sqq. 
of the qualities of things percept- 
ible by taste ; 66 D sqq.on smells, 
which all arise either in the tran- 

The sum of the four elements con- 

(Tim. 32 C sqq.) 

sition of air into water, or of water 
into air; in the former case they 
are called duixAn, in the latter 
kamvés: 67 A sqq. ef. 80 A sq. 
treats of tones; 67 C_-69 A (ef. 
Meno, 76 Csq.), of colours. To 
explain these phenomena Plato 
starts from his pre-suppositions as 
to the fundamental parts of the 
elements. He seeks to show who 
the separate bodies, according to 
the composition of their smallest 
parts and the extent of the inter- 
mediate space, at one time admit 
air and fire to pass through, but 
are burst by water, at another 
time forbid the entrance of water 
and admit fire. Hence he con- 
eludes that the two former are 
destructible by water, and the 
latter by fire. He explains the 
hardening of molten metals, the 
freezing of water, the condensa- 
tion of earth into stone, and the 
like, by supposing that the parts _ 
of fire and water contained in 
them, passing out and seeking 
their natural place, press the sur- 
rounding air against the materials 
in question, and so condense them, 
Similarly (79 E-80 C; ef. Martin, 
ii. 342 sqq.), he tries to explain 
the downward motion of lightning, 
the apparently attractive power of 

a  EOEOEeeeeeee—eeeee 
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III. The World-System.—The further description 
of the universe contains much that is of a specific cha- 

racter, distinguishing it from the theories of Anaxa- 

goras and Democritus, as also from the system of Phi- 

lolaus ; though in its whole spirit it greatly resembles 

the latter. The shape of the universe is that of a 

globe.*° Within this globe three divisions are to be 
distinguished, answering to the three Pythagorean 
regions of the world, though they are not actually 

identified with them by Plato. The earth is placed as 

a round ball in the centre,*” at the axis of the universe. 

Then follow the sun, the moon, and the five other 

planets, in circles described around the earth, and 

arranged according to the intervals of the harmonic 

system. . The heaven of fixed stars, one undivided 

amber and the magnet, and other 
phenomena. He observes that 
every sensation depends upon a 
motion of the object which oceca- 
sions it; this motion is transmitted 
through the intervening space to 
the senses, and further to the soul, 
&e. I cannot here enter further 
into this portion of the dialogue ; 
much useful matter is given by 
Martin, ii. 254-294 ; Steinhart, vi. 
251 sq. ; Susemihl, ii. 425 sq., 432 

0 
# This is so according to the 

Tim. 33 B sqq. because the sphere 
is the most perfect figure, and be- 
cause the universe needs no limbs, 

* 40 B (with which ef. Böckh, 
Cosm. Syst. Plat. p. 59 sqq.; Klein. 
Schr. iii. 294 sqq.): ct. 62 E; 
Phedo, 108 E. The statement of 
Theophrastus apud Plut. quest. 
Plat. viii. 1, p. 1006 ; Numa, ce. ii. 
—viz. that Plato in his later years 

regretted having made the earth 
the middle point of the universe 
in the Timzeus, because this be- 
longed to a better, i.e. the central 
fire—is with good reason suspected 
by Martin, ii. 91, and Böckh, Cosm, 
Syst. 144 sqq., because (1) it rests 
merely on a report which might 
easily have been transferred to 
Plato by Academies of Pythagorean 
tendencies (Arist. De Ceelo, ii. 13- 
293 a. 27); because (2) even the 
latest works of Plato display no 
trace of any such opinion ; and (3) 
the Epinomis, which was com- 
posed by the editor of the laws— 
one of Plato’s most strictly astro- 
nomical pupils, and designed for 
the astronomical completion of 
this latter dialogue—is acquainted 
only with the geocentric system of 
the Timzus: see 986 A sqq., 990 
A sq. 
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sphere, forms the outermost circle.** 

movable.*9 

88 36 B sqq., 40 A sq. (On the 
distance of the planets, ef. p. 350.) 
Besides the above conceptions, 
Gruppe, Kosm. Syst. d. Gr. 125, 
would attribute to Plato the doc- 
trines of the epicycle, and the ec- 
centric; ef. against him Béckh, 
Kosm. Syst. 126 sq. A different 
system from that of the Timzus 
(viz. the Philolaie system) has 
been suspected in the Pheedrus, 
246 E sqq.; I think, however, 
that Susemihl, Genet. Entw. i. 
234 sq. is right in limiting the in- 
fluence of Philolaus to a few 
traits. I cannot agree with Mar- 
tin (ii. 138 sq., 114), and Stallbaum 
(in mythum Plat. de div. amoris 
ortu, cf. Susemihl in Jahn’s Jahrb. 
lxxv, 589 sq.), in trying to make 
out the twelve gods of the Phedrus 
by adding the three regions of 
water, air, and zther to the earth, 
and the eight circles of the stars. 
Plato would not have called these 
elements gods, and the description 
of moving does not suit them. The 
twelve gods of the popular religion 
are meant, and astronomical deter- 
minations are transferred to them. 
Consequently we can draw no con- 
clusion from the passage. Further 
details apud Susemihl. 

8° Böckh has shown that this is 
Plato’s real meaning, De Plat. 
Syst. Coel. glob. p. vi. sqq. (1810), 
and subsequently in his treatise on 
the Cosmic system of Plato, pp. 14, 
75, and Kl. Schr. loc. cit. (in op- 
position to Gruppe, die Kosm, Syst. 
d. Gr. 1851, p. 1 sqq. and Grote, 
Plato's doctrine of the rotation of 
the earth, 1860, ef. Plato, iii. 257 ; 
Martin, vi. 86 sqq., and Susemihl 
in Jahn’s Jahrb, Ixxv, 598 sq. 
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The earth is im- 

The heaven of fixed stars turns in one day 

against a follower of Gruppe). 
This becomes in the highest degree 
probable from the circumstance 
that Plato, Tim. 39 B, derives day 
and night from the motion of the 
heaven of the fixed stars, and, 38 
C sqq., 39 B; Rep. x. 616 C sqq., 
throughout he reckons the sun 
among the planets; by the former 
the daily, and by the latter the 
yearly motion of the earth is kept 
up. It might be said that we 
eould account for the motion of 
the constellations by supposing 
that, together with the daily revo- 
lution of the firmament and the 
individual motions of the planets, 
there is also a revolution of the 
earth, either from east to west, or 
west to east, but far less rapid 
than that of the heaven of the 
fixed stars. But Plato has no- 
where suggested this idea, nor 
made the least effort to explain 
the phenomena on such a supposi- 
tion. There was nothing to in- 
duce him to make such an artificial 
and far-fetched hypothesis. The 
Timeus, 34 A sq., 36 B sqq. 38 E 
sq., 40 A, always speaks of two 
motions only of the whole heaven 
and the planets, and the Phado, 
109 A, undoubtedly treats the 
earth as at rest. Böckh, Kosm. 
Syst. 63 sqq., proves that Tim. 40 
B does not contradict this view: 
eiAAouevnv there means not ‘ re- 
volving’ but ‘formed into a ball.’ 
In the Laws, vii. 822, we have the 
same statement as Tim. 39 A. 
Aristotle certainly says De Ceelo, ii. 
13, 293, b. 30: &vıoı de Kal keıuevnv 
er rod Kevrpov pacly airhy (the 
earth) YAAco@a Kal kıveiadaı wept Tov 
da mayrds TeTauevov möAov, bomep 

ent ee Be eee eee) ee EA 



7 

THE WORLD-SYSTEM, 581 

around the axis of the universe, in the direction of the 

equator, from east to west; and the circles compre- 

hended in it are likewise carried round with the same 

motion. They themselves, however, move in various 

periods of revolution (increasing according to their 

distance) around the earth, in the plane of the Ecliptie, 
from west to east. Their courses are therefore, pro- 

perly speaking, not circles, but spirals; and as those 
which have the shortest periods move the quickest in 

a direction opposed to the motion of the whole, it 

appears as if they remained the furthest behind this 
- motion. 

refers only to the ZAAeoduı 
eikeiodaı), and not to the additional . 

év TG Timalw yeyparraı, and Kwwetc- 
6a: (as Prantl shows in his edition, 
p- 311) cannot be removed from 
the text (with two MSS. and Bek- 
ker), because it recurs c. 14 begin. 
unanimously attested. There are 
many things against Böckh’s view 
(loc. cit. 76 sqq.) that the mention 
of the Timzeus (Gomep. . . . Yeyp.) 

(or 

kweiodaı, and that Aristotle here 
meant to attribute the assertion 
that the earth moves round the 
axis of the universe not to Plato 
himself, but to others unknown to 
us. It only does not follow from 
this that Plato supposed a revolu- 
tion of the earth round an axis, 
whether daily or in a longer space 
of time. I cannot approve of the 
conjecture (Prantl, loc. cit.; Suse- 
mihl, Genet. Entw. ii. 380 sq.) that 

’ Plato ascribed to the earth at least 
a vibrating motion towards the 
axis of the universe, and that this 
is what the ıveisdaı of Aristotle 
refers to. Aristotle, as is clearly 
shown by c. 14, 296 a. 34 sq., 7, 

The swiftest look like the slowest: those 

means a motion from west to east 
corresponding to the individual 
movement of the planets; the 
Timeus, on the contrary, says 
nothing about a motion of the 
earth. Since, then, this word 
cannot be removed from the 
passage of Aristotle, we can only 
acknowledge that in this case 
Aristotle misunderstood the words 
of the Timzeus, perhaps led to do 
so by some Platonists who took 
the passage in that way. This 
was quite possible from the words, 
and Plato is even thus credited 
with far less extravagance than 
we find in the Meteorology, ii. 2, 
355 b. 32 sqq. ‘The passage of 
the Timzeus, ap. Cie. Acad. ii. 39, 
123 (perhaps from Heraelides; 
see Part i. p. 687, 4, 2nd edit.) 
refers toa daily revolution of the 
earth round its axis. Cf. Teich- 
miiller, Stud. z. Gesch. d. Begriffe, 
238 sqq., whose explanation agrees 
in its results with the above, 
which was written before the ap- 
pearance of his work. 
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which overtake the others in the direction of west to 
east, appear in the contrary direction, to be overtaken 

by them.*° 
These motions of the heavenly bodies give rise to 

Time, which is nothing else than the duration of their 

periods.*! A complete cosmical period, or perfect 

year, has elapsed, when all the planetary circles at the 

end of their revolution have arrived at the same point 

of the heaven of fixed stars, from which they set out.‘ 

\ The duration of this cosmical year Plato fixes, not 

according to astronomical calculation, but by arbitrary 

conjecture, at ten thousand years:* and he seems to 

“ Tim. 36 B sqq., 39 B sqq.: 
ef. Rep. x. 617 A sq.; Laws, vii. 
822 A sq.; also Epinom. 986 
E sq., and Böckh, Kosm. Syst. 16- 
59; Martin, ii. 42 sq., 80 sq. As 
regards the time of the planets’ re- 
volution, Plato supposes it the 
same for the sun, Venus, and Mer- 
eury (this is the order in which he 
puts them, reckoning outwards). 
The motion of the heaven of the 
fixed stars is denoted as ém) dekıa, 
Tim. 36 ©, of the planets as er’ 
apiorepa, plainly in order that the 
more complete motion may be as- 
eribed to the more complete ob- 
jects. In this Plato must have 
by an artifice contented himself 
with the ordinary usage which 
makes the east the right and the 
west the left side of the world. 
The motion from east to west is 
therefore towards the left, and 
vice versa. V. Böckh, p. 28 sqq. 
Laws, vi. 760 D; on another ocea- 
sion, Epin. 987 B, in an astrono- 
mical reference, the east is treated 
as the right side. 

“ Tim. 37 D-38 C, 39 B sqq. 

Hence the tenet here that time 
was created with the world (see p. 
669). Ibid. on the distinetion be- 
tween endless time and eternity. 
Maguire’s (Pl. Id. 103, see chap. 
vii. 42) assertion, that Plato con- 
sidered time as something merely 
subjective is entirely without 
foundation. 

42 39 D. 
# This duration of the year of 

the world (pre-supposed Rep. vii. 
546 B, as will be shown later on) 
is expressed more definitely in the 
statement (Pheedr. 248 C, E, 249 
B; Rep. x. 615 A C, 621 D), that 
the souls which have not fallen 
remain free from the body through- 
out one revolution of the universe, 
while the others enter into human 
life ten times, and after each period 
of life among men have to com- 
plete a period of 1000 years 
(strictly speaking, the period would 
be 11,000 years, but the inaceu- 
racy must be attributed to the 
myth). Hence the curious asser- 
tion, Tim. 23 D sq., that the oldest 
historical recollection does not 

ie. 
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connect with it, periodical changes in the condition of 

the world.* The particular heavenly bodies are so 

inserted in their orbits that they never change their 
place in them: the forward motion around the universal 

centre is not to be ascribed to these bodies as such, but 

to their eircles.*” Plato, however, gives to each of them 

a movement around its own axis,‘ but this assumption 

reach beyond 9000 years. Other 
calculations of the great years are 
not to be taken as Platonic (ef. 
Martin, ii. 80). Plato is so evi- 
dently giving a round number with 
his usual mixture of dogmatism 
and symbolism, that to connect his 
great year, as Steinhart does, vi. 
102, with observations on the ad- 
vance of the equinoxes, is beside 
the question, Cf. Susemihl, Phil. 
Xv. 423 sq. ; Gen. Ent. ii. 360, 379. 

*# Polit. 269 C sqq., where of 
course (cf. Tim. 36 E, and else- 
where) Plato is not in earnest in 
supposing that God from time to 
time withdraws from the govern- 
ment of the world: Tim. 22 B sqq., 
23 D; Laws, iii. 677 A sqq. 

#5 This is clear from Tim. 36 B 
sqq., 38 C, 40 A sq. But it is not 
quite clear how we are to conceive 
this circle itself. The description 
mentioned p. 358, depicts the circles 
of the planets as small bands bent 
into a circle, and the circle of the 
fixed stars as a band of the same 
kind, only much broader; doubt- 
less Plato imagined the latter (as 
it appears to the eye) as a sphere, 
and the circles of the planets only 

as linear or like a band. 
“ Tim. 40 A: kuwhoets de Sto 

mpoohyev Exdotw, Thy bevy ev TO 
atts Kara rabra wep tay aiTay del 
a abrädaur@ dlavoovuuevo, Thy de eis 
ro mpdabey umdb tis Talroo Kal 

éuolov mepıbopäs kparovuevw. Plato 
says this of the fixed stars; 
whether he intended that it should 
hold good of the planets is ques- 
tionable. In favour of this view 
we might allege that the motion 
which Plato considers to be pecu- 
liar to reason (ef. p. 358 sq.) 
must also belong to the planets: 
for they are rational beings or visi- 
ble gods. And ace.to p. 40 B 
(where I cannot agree with Suse- 
mihl’s explanation, Philol. xv. 426) 
they are fashioned according tothe 
fixed stars (kar’ Ekeiva yeyover). 
These reasons, however, are not 
decisive. The planets may be 
fashioned according to the fixed 
stars without at the same time re- 
sembling them in all points; and 
Plato himself, loc. cit., distinetly 
indicates their difference, in that 
the one kava tabTa &v TaUT@ arpe- 
¢éueva Gel ueveı, while the others 
are Tpeméueva Kal mAdvnv Yoxovra, 
which rather means that the latter 
are without motion ev taird. In 
the case of the fixed stars reason 
is connected with their reflex mo 
tion; but even the earth, 40 C, 
is designated as a divinity, al- 
though it has not that motion (as 
Susemihl rightly remarks, loe. cit.); 
and this also holds good of the 
central fire of the Pythagoreans 
and the ‘Eorla of the Phadrus 
(247 A). As only two and not 
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is manifestly the result, not of astronomical observation, 

but of speculative theory.” The stars must. revolve 

around themselves, because this is the motion of rea- 

son,*® and they must partake in reason, Far from 
seeing, like Anaxagoras and Democritus, only dead 

masses in the heavenly bodies, Plato regards them as 

living beings, whose souls must be higher and diviner 

than human souls, in proportion as their bodies are 

brighter and fairer than ours.*? In this he is evidently 

influenced by the even and regular motion, in which 

the stars as nearly as possible follow pure mathematical 

laws.’ If the soul is, generally, the moving principle, 

the most perfect soul must be where there is the 

three motions are mentioned in 
the case of the planets (38 C sqq.), 
I think (with Steinhart, vi. 109; 
Susemihl, loc. cit. and Genet. 
Entw. ii. 385) that Plato more 
probably attributed to the planets 
the motion on their own axes 
which Martin, Etudes, ii. 83, and 
Böckh, Kosm. Syst. 59, with Pro- 
clus, ascribe to them. The planets 
do not, like the fixed stars, belong 
to the KUKAos tavrov, but to the 
KiKAos Oarépov (see p. 358). 

47 There is no phenomenon 
which they serve to explain, nor 
any law known to Plato from 
which they could be derived ; and 
the coruscation of the fixed stars, 
which Susemihl mentions loc. cit. 
could at the most have been con- 
sidered merely as a confirmation 
but not as the proper ground of 
the theory. 

48 See p. 359 sq. and note 2, the 
words wep) T. alt. . . Siavooumerw. 

49 Tim. 38 E, 39 E sqq.: there 
are four kinds of vital existences ; 
the first is the heavenly, belong- 

ing to the gods. The Demi- 
urgus formed this for the most 
part out of fire, so that ıt might be 
as beautiful and bright to look 
upon as possible, and gave it the 
round form of the universe, and 
the motions discussed above: 
é fis 5h tis aitlas yéyovey ba’ 
AmAavı Tor korpwv (Ga bela dvra 
kal aidia kal kard Taura ev Taur® 
orpedöueva del pévers 7a de Tpemö- 
meva. .. Kar’ ekeiva Yeyovev. OF. 
Laws, x. 886 D, 898 D sqq., xii. 
966 D sqq. ; Crat. 397 C. 

50 As Plato says, Rep. vii. 530 
A, even thestars cannot correspond 
to mathematical rules quite per- 
fectly, and without any deviation, 
because after all they are visible, 
and have a body. He thus seems 
to have noticed that the phe- 
nomena do not altogether agree 
with his astronomical system ; but 
instead of giving an astronomical 
solution of the difficulty (which 
was indeed impossible to him), he 
cuts the knot by a mere theory. 

| 
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most perfect motion; and if the motive power in the 

Soul is accompanied by the faculty of knowledge, the 
highest knowledge must belong to that soul which by a 

perfectly regular motion of body evinces the highest 

reason.”! If the Cosmos, absolutely uniform and har- 

monious, circling about itself, possesses the most divine 

and most reasonable soul, those parts of the Cosmos 

which most nearly approximate to it in form and 

motion will most largely participate in this privilege. 

The stars are therefore the noblest and most intelli- 

gent of all created natures; they are the created 

gods, as the universe is the one created God. Man 

may learn how to regulate the lawless movements of 

his soul by their unchanging courses: ** he himself 
is not to be compared with them in worth and perfec- 

tion. So strongly was the Greek deification of nature 

at work, even in the philosopher who did more than 

anyone else to turn away the thought of his nation from 

the many-coloured multiplicity of the phenomenon to a 

colourless conceptual world beyond. As to the person- 

‘ality of these gods, and whether thought combined 

with self-consciousness belongs to them, in the same 

way as to man, Plato seems never to have enquired.” 

5! Cf. p. 344sq. Hence in Laws, 
x. 898, D sqq. (on the basis of 
the pyschology developed loc. cit.), 
it is shown that the stars are gods. 
(There is nothing in the passage 
about the animation of the years, 
months, and seasons, such as 
Teichmüller, Stud. z. Gesch. d. 
Begr. 362, finds in 899 B, and by 
which he would make out that 
the animation of the stars is not 
to be taken literally; the passage 

simply says that souls—those of the 
stars—are mavrwv TovTwy alrıar.) 

52 Geol dparot kal yervnrol, Tim. 
40 D; ef. 41 A sqq., and supra, 
note 49. 

>> Tim. 47 B sq. 
5 Teichmüller (Stud. z. Gesch. 

d. Begr. 185 sq. ; ef. 353 sqq.) says 
that Plato’s created (gewordene) 
gods are merely metaphorical : 
meaning that the Ideas of the gods, 
just as the Ideas of mortal beings, 

cc 
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The Timzeus® sums up the result of its whole 

cosmogony in the concept of the world as the perfect 

{@ov. Made like the Idea of the Living One (the av- 

are contained in the Idea of the 
animal. He can of course appeal 
to the difficulty which results as 
soon as ever we endeavour to 
determine precisely the conception 
of the spiritual individuality of 
the stars, as well as to the ob- 
viously mythical elements which 
run through the narrative of their 
creation (39 E sq., 42 A sq.). 
But similar difficulties arise in 
very many doctrinal determinations 
without giving us any right to re- 
ject them as un-Platonie; as e.g. 
in the doctrine of the World-soul, 
and of the three parts of the 
human soul, &e. If the nar- 
rative of the origin of the stars 
bears the same mythical character 
as the whole cosmogony of the 
Timzeus, it does net follow tbat 
Plato is not in earnest in what he 
says about its intelligence and di- 
vinity, not only here but also in 
the Laws. He speaks of the for- 
mation of the world in an equally 
mythical way, but he does not 
therefore doubt that the world is 
the most perfeet revelation of the 
Idea, —the become God. He tells 
us myth after myth about the ori- 
gin and destiny of the human soul; 
but who can dispute that the soul 
is to him the divine in man, the 
seat of the intellect? Plato dis- 
tinetly gives us to understand that 
the case is essentially different 
with the divinity of the stars, and 
with the divinity of the purely 
mythical gods Chromos, Rhea, &e. 
In the well-known passage of Tim. 
40 I sq., he refuses with withering 
irony to express his views about 
these, as he has just done in the 
ease of the former; and Teichmiil- 

ler himself has correctly enun- 
ciated the reasons which, according 
to the above, induced Plato, as 
they did Aristotle and other philo- 
sophers afterwards, to suppose 
that the stars are animated by an 
intellect far higher than that of 
men. Where the tenets, which a 
philosopher expresses with all defi- 
niteness, so clearly proceed from 
pre-suppositions acknowledged by 
him, we cannot doubt that they 
correspond to his actual opinions. 
Plato certainly does not in the 
least endeavour to form for us a 
more precise conception of the ani- 
mation of the stars. He does not 
tell us whether he attributes to 
them a self-consciousness, sensi- 
bility, or will, whether, in short, he 
imagines their life to be personal 
or not. But has he made any 
such scientific statement with re- 
ference to the World-soul or the 
Divinity? Has he accurately ana- 
lysed human self-conseiousness ? 
Whenever the doctrines of an an- 
cient philosopher give us occa- 
sion to ask questions, to which we 
find no answers in that philoso- 
pher’s works, our first enquiry 
should always be whether he ever 
proposed these questions to him- 
self; and in the present case we 
are not justified in assuming this. 

55 30 Csqq., 36 E, 37 C, 39 E, 
34 A sq., 68 E, 92 end. Cf. begin- 
ning of the Critias. This exposi- 
tion might, to a great extent, 
have been borrowed from Philo- 
laus, if we could depend upon the 
genuineness of the fragments in 
Stob. Eel. i. 420, the beginning 
of which has many points of simi- 
larity with Tim. 32 C sqq., 37 A, 
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rotaov), so far as the created can be like the Eternal, 

comprehending in its body the totality of the corporeal, 
participating, by means of its soul, in individual and 

endless life and in divine reason, never growing old nor 
passing away,*° the Cosmos is the best of things created, 

the perfect copy of the everlasting and invisible God: 

itself a blessed God, sole in its kind, sufficing to itself 

and in need of no other. In this description we can- | 

not fail to recognise the characteristic of the ancient 

view of the world. Even Plato is far too deeply pene- 

trated with the glory of Nature to despise her as the 

- Non-Divine, or to rank her as the unspiritual, below 
human self-consciousness. As the heavenly bodies are 

visible gods, so the universe is to him the One visible 

God which comprehends in itself all other created 

gods, and by reason of the perfection and intelligence 

of its nature occupies the place of Zeus.” According to 

Plato it is above all things necessary to this perfection 

of the Cosmos, that as the Idea of the Living includes 

in itself all living beings, so the world, as its copy, 
should also include them.”® They fall, however, under 

two classes: the mortal and the immortal. Of the latter 

we have already spoken and shall have again to speak. 

The former, on account of the peculiar connexion in 

which the Platonic theory places all other living crea- 

tures with man, will lead us at once to Anthropology. 

38 ©. Cf., however, vol. i. 317, 4; tor could destroy them; and this 
359, 1. he would not wish to do by reason 

*6 In itself the world, and also of his goodness. Tim, 32 C, 38 B, 
the ereated gods, are not neces- 41 A. Cf. p. 400 sq. 
sarily indissoluble, since every- 57 Seo p. 112, 171, and 266. 
thing which has come into being ss Tim. 39 E, 41 B, 69 C, 92 
can passaway. Butonlytheircrea- end, 

cc? 
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CHAPTER IX. 

MAN. 

Prato has discussed the nature of the soul and of man 

both mythically and scientifically. In more or less 
mythical language, he speaks of the origin and pre- 

existence of souls, of their condition after death, and of 

Recollection (dvapvnoıs). His enquiries into the di- 

visions of the soul, and the interdependence of spiritual 

and corporeal life, are conducted in a more exclusively 

scientific manner. Ourattention must first be directed 

to the mythical and half-mythical representations; for 

even the more strictly scientific utterances often re- 

ceive their fullest elucidation from these. But we must 

previously glance at the general concept of the Soul, 
as determined by Plato. : 

We are told in the Timeus (41 sqq.) that when 

the Creator had formed the Universe as a whole and the 

godlike natures in it (the stars), He commanded the 
created gods to produce mortal beings. They there- 

fore fashioned the human body and the mortal part of 

the soul. He Himself prepared its immortal part in 

the same cup in which He had before fashioned the 

' World-soul. The materials and the mixture were the 

same, only in less purity. This means, if we abstract 
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the form of the representation, that the essence of the 

human soul, conceived apart from its union with the 

body, is the same as that of the World-soul, except for 

the difference of the derived from the original, the 
part from the whole.’ Ifthen the World-soul is, with 

regard to Being in general, the mediatising principle 

between the Idea and the Phenomenon, the first form 

of existence of the Idea in multiplicity, this must also 

hold good of the human soul. Though not itself the 
Idea,” it is so closely combined with the Idea that it 

cannot be conceived without it. 

- itself to any nature except through the instrumentality 

of the soul;* conversely, it is so entirely essential 

in the soul to participate in the Idea of life, that 

death can never enter it. Hence the soul is expressly 

defined as the self-moved.® But this it can only be 

so far as its essence is specifically different from that 

of the body, and akin to that of the Idea; for life 

and motion originally belong to the Idea, and all life, 

even of derived existence, comes from it.6 The Idea, 

in contradistinction to the plurality of Sensible things, 

is absolutely uniform and self-identical, and, in contra- 

distinction to their transitoriness, is absolutely eternal. 

The soul, in its true nature, is without end or begin- 

1 Phileb. 30 A: rd map’ jyiv according to the harmonic system 
cüna ap od Wuxnv Phooey exew; 
AjjAov bri pjoouer. Thddev, & pire 
Tpétapxe, Aaßbv, eimep un 7d Ye 
Tov mavrds capa Euyvxoy dv eriy- 
xave, rabrd ye &xov tovTw mal 
Erı mävrn kaAAlova. (Cf. supra, p. 
266, 112). The human soul as 
well as the world-soul is said to 
have the two circles of the radrdy 
and @drepoy in itself, and is divided 

(Tim. 43 C sq., 42 C), which is to 
be understood in the sense ex- 
plained previously (p. 346, sqq., 
358 sq.). 

2 Seo p. 239, 39. 
* See p. 172, 287. 

* Pheedo, 105 C, 106 D; ef. 102 
D sqq. 

s Seo p. 345. 
© See p. 261, sqq. 

Reason cannot impart | 
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ning, free from all multiplicity, inequality, and com- 

positeness.” More precise explanations than these, in 

regard to the universal concept of the soul, we vainly 
seek in Plato. 

This high position, however, only belongs to the 

soul, as contemplated in its pure essential nature 

without reference to the disturbing influence of the 

body. The soul’s present condition is so little adapted 

to that essential nature, that Plato can only account 

for it by a departure of the souls from their original 

state; and he finds no consolation for its imperfec- 

tion, except in a prospective return to that state. 

The Creator of the world (so the Timzus continues, 

41 D sqq.) formed in the beginning as many souls as 

there were stars, and placed each soul in a star,? 

7 Rep. x. 611 Bsq.; Phxdo, 78 B 
sqq., the results of which investi- 
gation are (x. 80 B) comprehended 
jn the words: T@peév deiw kal Adar- 
dtm Kal vont@ Kal povoedet rat 
GdiaAvT@ Kal del Goaitws Kal Kata 
Tavte Exovrı aitG@ duodbrarov elyat 
Yuxnv. Cf. Laws, 899 D: örı 
Bev nye Beovs cuyyéverd tis Yows 
te Bela mpds Td EdupurToy Ayeı. 

8 Susemihl, Genet. Entw. ii. 396, 
understands by this that the crea- 
tor of the world divided the whole 
collective soul-substance into as 
many parts as there are fixed 
stars, appointed one of these parts 
to each of the latter, and caused 
the individual souls, in their trans- 
plantation to the earth and the 
planets, to proceed from these 
parts. As far as Plato’s scientific 
views are concerned, the meaning 
of such an entirely mythical point 
would be indifferent. As the 
question, however, has actually 

been raised, I cannot concur with 
the view just quoted. The creator 
forms wWuxas icapl@uevs ois 
&orpos, displays the universe to 
them, and proclaims the law of 
their future existence. In my 
opinion, none but the individual 
souls can be meant. The number 
need cause no difficulty; that of the 
souls is meant to be limited (see 
below), that of the stars, on the 
other hand, is always considered 
incalculable. The fact that, accord- 
ing to this view, ‘every (fixed) 
star would have only one reason- 
able inhabitant,’ is of no import- 
ance whatever. The question here 
is not about the inhabitants of the 
fixed stars; the souls are merely 
divided amongst the stars for a 
time, in order that they may con- 
template the world from them (as 
in Phadr. 246 E sqq., only in a 
different way). 

® In this case, however, we can 

O 
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ordaining that they should thence contemplate the 

universe, and afterwards be implanted in bodies. At 

first, all were to come into the world alike, as men, 

Whoever should overcome the senses in this bodily 

existence should again return to a blessed existence in 

his star. Whoever did not accomplish this, should , 

agsume at the second birth the form of a woman; but, 

in case of continued wickedness, he should sink down 

among beasts,!° and not be released from this wandering 

until, by conquest over his lower nature, his soul had, 

regained its original perfection. In accordance with | 

this decree, the souls were distributed, some on the, 

earth, some on the planets,!! and the created gods 

fashioned for them bodies, and the mortal parts of the 

soul. 

This exposition differs from the much earlier one of 

the Phiedrus (246 sqq.) as follows. The entrance of 

souls into bodies, which the Timzus primarily derives 

from a universal cosmic law, is in the Phedrus ulti- 

mately reduced to a decline of the souls from their 

destiny. Hence the mortal part, which the Timzus 

only allows to approach the immortal soul when it 

only think of the fixed stars, be- 
cause this transposition of each 
soul to its definite star is clearly 
distinguished from its subsequent 
transplantation to the planets, 41 
E, 42 D (overlooked by Martin, 
ii. 151). 

1” There is a further develop- 
ment of this point, Tim. 90 E sqq. 

! This point, standing quite se- 
parately in Plato (and thoroughly 
misunderstood by Martin, loe. eit.), 
cannot be taken otherwise than as 

asserting that the planets have in- 
habitants just as the earth has; 
for the expression 42 D prevents 
our supposing that the human 
souls come to the planets first and 
then to the earth. Anaxagoras, 
and Philolaus before Plato, had 
supposed the moon to be inhabited 
(see vol. i. 820, 366); Plato seems 
to follow them. To understand 
Rep. ix. 592 B as referring to in- 
habitants of another world is very 
hazardous. 
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enters the body, is, with regard to both its components, 

Courage and Desire,'? already attributed to the soul in 

the pre-existent state : there would otherwise be nothing 

to mislead souls to their fall.'8 In other respects, the 

fundamental ideas of both dialogues are the same. If 

a soul, overcoming Desire, follows the choir of the gods 

2 The whole description proves 
that these two qualities are to be 
understood by the two horses of 
the soul, Phedr. 246 A; cf. also 
247 E, 253 D sqq., 255 E sq. 
All that is brought against this 
view from the Timzeus (Hermann, 
De part. an. immort. see. Plat. 
Gott. 1850-1, p. 10, following 
Hermias in Phiedr. p. 126) would 
prove nothing at all, even sup- 
posing that it was not a mythi- 
cal exposition. Why might not 
Plato have altered his views? 
To explain the horses of the soul 
as equivalent to the elements of 
the soul mentioned in the Timeus, 
as Hermann does, after Hermias, 
is more than improbable. These 
parts of the soul will be discussed 
later on. 

13 T cannot concur with Suse- 
mihl’s supposition (Genet. Entw. 
3. 232, ü. 398; Philol. xv. 417 
sqq-) that Plato imagines the souls 
to be clothed with a sidereal body 
previous to the earthly life. In 
the Timeus 41 C. sq., 42 E, 
only the souls, and these only in 
their immortal part, are fashioned 
by the Demiurgus ; these souls are 
transported into the fixed stars, 
and only afterwards do they ob- 
tain a body,—not perhaps earthly, 
but simply a body—and with this 
the sensible powers of the soul 
(42 A: brote 6H odpacw eupurev- 
Ociev CE dvayKns .. . mp@rov pév 

alcOnow Avaykolov ein ulav macıy 
er Bialwy naßnudrwv Eüuburov 
yiyveobaı, &e.) begin. Of a super- 
terrestrial body Plato not only 
says nothing (as he must necessa- 
rily have done if he supposed it to 
exist), but positively excludes the 
notion by the whole character of 
his exposition. This body must 
have been created by the inferior 
gods; and their activity only 
commences with the creation of 
the earthly body; atc@nats too 
would have been inseparable from 
it; and afo@yots only originates 
with the earthly body. Nor is 
there anything in the Pheedrus, 
245 C sqq., about a sidereal body : 
itis the souls themselves which 
throng and push and lose their plu- 
mage, &c. We might of course 
say that incorporeal souls could 
not live in the stars; but just as 
little could they wander about the 
heavens and raise their heads into 
the sphere above the heavens, ac- 
cording to the fable of the Phee- 
drus. We cannot expect that such 
mythical traits should be tho- 
roughly consistent with one ano- 
ther and in harmony with the se- 
rious determinations of the Pla- 
tonie doctrine. We are not justi- 
fied in attributing determinate 
theories to Plate simply because 
they ere required in a purely my- 
thical exposition. 

eee 
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up to the super-celestial place to behold pure entities, 
it remains for a period of 10,000 years,—one revolution 

of the universe,—free from the body: but those souls 

which neglect to do this, and forget their highest 

nature, sink down to the earth. At their first birth, 

all, as stated in the Phedrus, are implanted in 

human, and male, bodies; only their lots vary accord- 

ing to their merit. After death, all are judged, and 

placed for a thousand years, some as a punishment 

under the earth, some as a reward in heaven. This 

period having elapsed, they have again to choose,—the 

evil as well as the good,—a new kind of life; and in 

this choice, human souls pass into beasts, or from 

beasts back into human bodies. Those alone who thrice 

in succession have spent their lives in the pursuit of 

wisdom, are allowed to return, after the three thousand 

years, to the super-celestial abode. The latter part of 

this representation is confirmed by the Republie. The 

souls after death are there said to come into a place 

where they are judged: the just are led away thence to 

the right, into heaven ; the unjust to the left, beneath 

the earth. Both, as a tenfold reward of their deeds, 

have to accomplish a journey of a thousand years, which 

for the one is full of sorrow, for the other of blessed 

visions." At the end of his thousand years, each soul 

has again to select an earthly lot, either human or 

animal, and only the very greatest sinners are cast for 

M x. 613 E sqq. In vi. 498 D caused so much trouble to Christ- 
A future return to life was already ian dogmatism, viz. the fate of 
supposed, children who die young. Plato 

» In 615 C the question is. refuses to enter into it. 
brought forward, which afterwards 
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ever into Tartarus.'* The Politieus !” also recognises 
a periodical entrance of souls into bodies. 

The Gorgias (523 sqq.) gives a detailed account of 
the future judgment, again with the qualification that 

incorrigible sinners are to be everlastingly punished : 

and the Phedo (109 sqq.), with much cosmological 

imagery, describes the state after death in the same 

way. Here four lots are distinguished (113 D sqq.): 
that of ordinary goodness, of incurable wickedness, 

of curable wickedness, and of extraordinary holiness. 

People of the first class find themselves in a condition 
which, though happy, is still subject to purification ; 

those of the second are eternally punished; those of 

the third temporarily.'* Those who are remarkable 

for goodness attain to perfect bliss, the highest grade 

of which—entire freedom from the body—is the por- 

tion of the true philosopher alone.'® This passage is 

to be taken in connection with the former one, Phedo 

(80 sqq.), which makes the return of the greater 

number of souls into corporeal life (as men or animals) 

a necessary consequence of their attachment to the 

things of sense. But the Gorgias not only represents 

much more strongly than the Phxdo the distinction of 

16 The peculiar touch here added 
—that at such persons the abyss 
of the world beneath roared—is 
a remodelling of a Pythagorean 
notion ; ef. vol. i. 389, 3. 

7 272 E; cf. 271 B sq., the de- 
velopment of details is here of 
course different, but the general 
doctrine the same as elsewhere. 

18 Brandis, Gr.-röm. Phil. ii. a. 
448, is mistaken in trying to find 

here (114 A) a belief in the effi- 
cacy of intercession for the de- 
parted. The idea is rather that 
the offender is punished until he 
has expiated his offence, and pro- 
pitiated the injured person; there 
is nothing about intercession. 

19 A similar division of a four- 
fold state of recompense is referred 
to in the passage from the Laws, 
x. 904 B sqq. quoted p. 409. 
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ordinary from philosophical virtue, and its importance 
in determining future conditions, but contains a some- 

what different eschatology. According to the other 

descriptions, the departed spirits appear immediately 
after death before the bar of judgment, and only 

resume a body at the end of a thousand years. Here, 

the souls that hanker after sensible things are said to 

hover as shadows around the graves, until their desire 

draws them again into new bodies.” 
Plato employs the same method in the doctrine of 

Recollection, to explain the phenomena of the present 

life. The possibility of learning, he says,?! would be 

incomprehensible, the sophistie objection that one can- 
not learn that which is known, nor seek that which is 

unknown,” would be unanswerable, if the unknown 

were not in some other relation to the known; some- 

thing namely that man has once known and then again 

forgotten. Experience shows this to be actually the 

case. How could mathematical and other truths be 

extracted merely by questions from a person to whom 

they had hitherto been entirely strange, if they were not 

previously latent in him? How could sensible things 

remind us of universal concepts if the latter were not 

known to us independently of the former ? They can- 

not be abstracted from the things themselves, for no 

particular represents its essence exactly and completely. 

But if these concepts and cognitions are given us 

2° 108 A does not really balance D sqq.; Phaedo, 72 Esqq.: ef. Tim. 
this variation, in spite of the re- 41 FE. 
ference to the former passage. 22 See vol.i. 912; Prantl, Gesch. 

=! Phidr. 249 B sq.; Meno, 80 - d. Log. i. 23. 
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before any presentation has been appropriated, we can- 

not have acquired them in this life, but must have 

brought them with us from a previous life. The facts 

of learning, and of conceptual knowledge are only to be 

explained by the pre-existence of the soul. This doctrine 

alone makes Thought, distinguishing characteristic of 

human nature,*4 comprehensible to us. 

That the above descriptions as they stand were 

regarded by Plato not as dogmatic teaching but as 

myths, it scarcely required his express assertions” to 

prove: this is unmistakably shown by the contradic- 

tions not only between one dialogue and another, but 

often in the very same; the careless prodigality with 

which historical and physical wonders are heaped to- 

gether ; the occasional intermingling of irony ;*° and 

the precise detailing of particularities that are beyond 

all human ken. But he no less clearly asserts that these 

myths were viewed by him not as mere myths, but 

also as hints of the truth, worth serious consideration ; 77 

23 The expression which Aris- 
totle, Dean. iii. 4, 429 a. 27, quotes, 
though without Plato’s name, and 
which Philop. De an. ii. 5 a., 
though only conjecturally, refers 
to Plato, seems to imply this origi- 
nal possession of the Ideas: ed 5% 
of A€yovres Thy Yuxhv elva Tömov 
eiö@v. Perhaps, however, he has 
in mind the more general view, on 
which cf. p. 287, 172. 

*4 Phaedr. loc. eit.; onlyahuman 
soul can come into a human body, 
because it alone has heard truth: 
dei yap UvOpwroy Zuvidvan Kar’ eldos 
Aeybuevov ek moAAwv iby aicOhocewy 
eis Ey Aoyiones Evvaipovuevov" TOUTO 

dé dot Avaurnoıs ekelvay, & ToT’ 
eldev Nu@v 7 Wuxn, &e. 

2: Pheedo, 114 D; Rep. x. 621 
B; Meno, 86 B. 

26 Cf. Phedo, 82 A; Tim.91 D; 
Rep. x. 620. 

*7 Georg. 523 A; Pheedo, loc. 
cit.: TO uev ody Tadra Siiaxuploa Bat 
otrws Exew, ws eym ÖLeAmAußa, ob 
mpéemet vouv Exovrı avdpl. re 
pévrot A) Tair’ early 7) Toads Arte 
mepl Tas yuxäs Huay kal Tas oiKHTELS, — 
emel mep GOavardy ye  Wuxh palve- 
Tat ovoa, TavTa Kal mpéwew pot 
done? kal üfıov KivSvvedoa oiouevar 
odrws Exeiv, 
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and he therefore combines with them moral exhorta- 

tions which he never would have grounded on uncer- 

tain fables.*8 It is difficult, however, to make out 

precisely where that which is intended to be dogmatic 

ends, and that which is mythical begins. Plato himself 

was manifestly in uncertainty, and for that very reason 

betakes himself to the myth. The doctrine of immor- 

tality is the point, the strictly dogmatic signification of 

which can least be doubted. Not only in the Phiedo, 

but in the Phedrus and Republic, too, it is the subject 

of a complete philosophic demonstration, But this 

demonstration is directly founded on the concept of the 

soul, as determined by the whole inter-connection of 

the Platonic system. The soul in its’ Idea is that 

to the essence of which life belongs: at no moment,. 

therefore, can it be conceived as not living. This onto- 

logical proof of immortality sums up all the separate 

proofs in the Phxdo,” and is brought forward in 

23 Phedo, loc. eit.; Georg. 526 
D, 527 Bsq.; Rep. x. 618 Bsq., 
621 B. 

29 The details in the Phaedo 
about immortality appear to form 
a series of distinct evidences and 
considerations. If, however, we 
look into them more closely, we 
see that they all depend on one 
thought. The consciousness of 
the Ideal Being of the human soul 
(which is above growth and 
deeay) is here exhibited in its ad- 
vance to an ever clearer scientific 
certainty, in its establishment with 
each new step on deeper and 
firmer convictions. In the end 
we get (64 A-69 E) as a gene- 
ral pre-supposition of philoso- 

phic endeavour—a postulate of 
the philosophic consciousness— 
that all philosophising is a loosing 
of the soul from the body, a kind 
of death; and consequently that 
the soul arrives at its determina- 
tion, the cognition of truth, only 
after the separation from the 
body, ie. only after death. 
(Whether this exposition be called 
a proof or not is, I think, of no 
importance; the Platonic Socrates, 
63 B E, makes use of it as ajustifi- 
eation of his belief in a happy life 
after death.) Plato himself, how- 
ever, 69 E sq., suggests that this 
kind of foundation is not sufficient ; 
hence in a second part (70 C-84 B) 
he produces some other proofs 



398 PLATO AND THE OLDER ACADEMY. 

the Phedrus, where it is shown that as the soul is 

ever in motion and is the first beginning of all motion, 

it must be indestructible as well as underived.? 

from the nature of the soul itself, 
to demonstrate that which he ex- 
pounded merely as an immediate 
pre-supposition of philosophie life 
and endeavour. These proofs are 
all distinguished from the decisive 
-and incontestable proof of the last 
part, by the fact that they do not 
proceed from the concept of the 

* soul as such, but from individual 
analogies and facts, by which im- 
mortality may be inferred with a 
high degree of probability, but not 
with the unquestionable certainty 
which Plato attributes to his chief 
argument. It is proved first of 
all (70 C-72 D) that as everything 
originates from its opposite, the 
living must originate from the 
dead, as the dead from the living ; 
the dead must therefore exist. It 
is then shown (72 E-77 A) that the 
generation of new notions, and the 
formation of general concepts, are 
to be understood merely as Remi- 
niscence, and are to be explained 
from a previous possession of those 
notions, and an existence prior to 
the present. And (according to the 
doctrine of the origination of the 
living from the dead) this prior 
existence must find its correspond- 
ence in an existence after death. 
Finally (78 B-81 A), from a com- 
parison of the soul with the body, 
the result is obtained that the 
soul belongs to the class of simple 
and unchangeable things: and 
these are not liable to dissolution, 
Still even these proofs are found 
to be insufficient (85 D, 88 B sq.). 
A third division, distinct from the 
previous sections, introduces us to 

The 

the proof which Plato considers 
complete and incontestable. ‘This 
proof is brought in by refuting the 
notion that the soul is merely the 
harmony of its body (90 C-95 A). 
After (95 A-102 A) showing that 
the starting-point lies in the doc- 
trine of Ideas (upon which all the 
previous discussions ultimately 
hinge), Plato develops the final 
argument as above(102 A-107 B): 
‘A concept can never pass into its 
opposite, nor can a thing which 
has a definite concept belonging to 
its being admit the entrance of its 
opposite. But life belongs to the 
being of the soul, consequently it 
cannot admit the opposite of this, 
viz. death. Therefore it is immor- 
tal and imperishable.’ I cannot 
here enter into details as to the 
different views which have been 
entertained on the composition of 
the Phzedo, and its arguments for 
the immortality of the soul. Cf.,. 
however, Schleiermacher, Plat. 
WW. ii. 3, 13 sq.; Baur, Sokrates 
und Christus (Tub. Ztschr. 1837, 
3), 114 sq.; Steinhart, Pl. WW. 
iv. 114 sq. (who, however, concedes 
too much to Hermann’s mistaken 
assertion that the proofs of the 
Pheedo exhibit the development of 
Plato’s convictions on this subject, 
Herm. Plat. 528 sq.—Sce, on the 
other side, Rettig. ub Pl. Pheedo, 
Bern, 1845, p. 27 sqq.); Bonitz, z. 
Erkl. platon. Dialogu., Hermes, 
v. 413 sqq. Further details apud 
Ueberweg, Gesch. d. Phil. i. 185 
sq. 

80 945 C : Wx} aca Aßdvaros. 
7d yap aekivnroy Adavaroy, &c. 

i ie el i 
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same argument is used in the Republic,*! where it is 
‘said that the destruction of a thing is caused by its 
own inherent evil. But the evil of the soul, that is 

moral evil, does not weaken its faculty of life. If the 
soul could be destroyed at all, vice, says Plato, would 

have destroyed it ; as this is not the case, we see that 

an absolutely indestructible life is inherent in it. In 
a word, the nature of the soul guarantees that it cannot 

cease to live: it is the immediate cause of all life and 

motion; and though both may be borrowed by the 

soul from a higher, namely the Idea, yet it is?? only 

_ by means of the soul that the Idea can impart itself 
to the Corporeal.** 

The soul is apxn kwhoews* a&pxh de 
ayévntov. e& apxis yap avdyKn 
may Td yıyvöuevov Ylyveodaı, aurnv 
de und’ EE Ebs* ei yap Er Tov apxi) 
ylyvoiro, odk by EE apxis ylyvorro. 
ered) de Ayernröv eort, Kal Adıdd- 
Oopov abrd avdyKn elva (cf. supra 
p. 344)... . G@avdrov dt wepa- 
opuévov Tov bp Eavrod Kivovpévon, 
Wuxijs odalay Te Kal Adyov TovTOv 
abröv Tis A€ywv ovK aicxuvetrat. 
may yap cauag uev ewley Tb Kı- 
veiodaı, &buxov, @ de Evdobev aur@ 
€& abrbv, Euyuxov, ws Tabrns odens 
gpicews Yuxns’ el 5 Eorı ToUTo 
obrws &xov, un AAO Tı elvar Tb 
abrb &aurdb kıvodv N Wuxhy, CE avdy- 
uns ayévntov re Kal Abdvarov Wuxi) 
dv ein. 

sı x, 608 D sqq. Cf. Phedo, 
92 E sq., and Steinhart, v. 262 sq. 

#2 Seo p. 288, 172. 
3 The Phaedrus designates the 

soul itself as the px kıwhaews, 
without saying that it is indebted 
only to participation in the Idea 
of life and the Ideal Cause for its 

Therefore, in proportion as it is 

motive power (Phzedo, 105 C ; Phi- 
leb. 30 B sq.; see p. 266, 112), and 
that it therefore belongs to the 
conditioned and derivative, or, as 
the Timzeus puts it, that it was 
produced by God together with the 
rest of the world. This is of no 
importance to the present question, 
but still there is a difference: the 
exposition of the Phedrus is less 
precise and developed than that of 

the later dialogues. I cannot 
agree with Ueberweg (Unters. plat. 
Schr. 282 sqq.) that the Timsus 
differs from the Phaedo in its view 
of the Being of the soul. ‘Tim. 
41 A, the creator of the world 
says to the created gods: 7d uer 
obv bn Sebev may Aurbv, TO ye why 
KaA@s üpuooder Kal Exov eb Avew 
€0éAcw Kakod* du & Kal emelmep ye- 
yevnode, G0dvaro wey ovK date old’ 
&Auroı 7d mdumav, obrı wey dN Av- 
Onreode ye ovde Tebkerde Bavdarov 
uolpas, THs &uns BovAnwews uellovos 
Erı Beauov Kal Kupiwrépov Aaxdvres 
ekelvwv, ois br’ &ylyerde Euvedciote. 



400 PLATO AND THE OLDER ACADEMY, 

necessary that the Idea in the universe should be mani- 

fested in the phenomenon, the soul, as the medium of — 

Hence Ueberweg concludes that 
as the soul according to the Ti- 
meus has also an origin and a 
composition, the principle 7d deder 
may Aurdv must hold good of it. 
The soul cannot, therefore, be im- 
mortal by nature, but only by the 
will of God. A comparison of this 
exposition with that of the Phe- 
drus and the Phedo shows, says 
Ueberweg, that the Timzeus stands 
between these two and forms the 
transition from the one to the 
other. The Phxdrus presupposes 
the perishableness of everything 
conditioned, and therefore explains 
the soul as something uncondi- 
tioned, an apx%, in order to vindi- 
cate its immortality, The Phzdo, on 
the other hand, considers the soul 
to be conditioned by the Idea of 
life, and accordingly gives up the 
perishableness of everything con- 
ditioned; it allows that such a 
thing may be imperishable, pro- 
vided it stand in an essential rela- 
tion to the Idea of life. The Ti- 
mzeus agrees with the Phaedrus as 
to the perishableness of everything 
conditioned, and with the Phiedo 
in saying that the soul is a con- 
ditioned thing. Hence it denies 
any natural immortality to the 
soul; and for this reason it may 
be considered earlier than the 
Pheedo. But in making this com- 
bination Ueberweg ouzht to have 
paid some attention to the Re- 
public, which he has left quite out 
of consideration. The Republic, 
which is prior to the Timus, dis- 
tinctly refers to the discussions of 
the Phedo, 69 C-72 B, and 78 B- 
81 A (cf. especially Rep. 611 A 
with Phaedo, 72 A sq., 611 B with 
Phiedo, 78 B sq.), the substance of 

which is referred to here so briefly 
only because it was detailed else- 
where. And in the words: örı 
Bev Tolvuv Addvaroy 5 WwxH kat 6 
&prı Adyos kal of BAA avaryKdoeiay 
&v, we are clearly referred to fur- 
ther proofs known to the reader, 
which can only be those of the 
Phxdo. In the argument above 
mentioned, 608 D sqq.,it isevidently 
assumed that the soul is imperish- 
able by nature, this being the only 
reason wliy its oikela rovnpla is in- 
capable of killing it. Again, it is 
incorrect to say that the principle 
Tb dehev may Auröv is given up in 
the Phedo. It is stated just as 
definitely there as in the Timzeus 
(Ph. 78 B: 7@ uev Euvridevrı Te Kat 
Euvderw övrı pice mpuohKe TOTO 
macxev, Ödtapeßjvaı tabtn Tmep 
tuvvereOn* ef de Tı guyxaveı dv 
akivOeror, ToUTw uöv@ mpoonKeı MY 
maoxeıv Tata elmep TW GAA@), and 
is repeated, Republic, 611B. The 
Republic and Timeeus, as well as 
the Pheedo, add that thesoul is not 
a atyeroy, but a simple Being, 
and they proveits immortality im- 
mediately from this simplicity. 
The Phiedo (80 B: Wuxi dt ad 7d 
mapamuv adıaAUTw elya N eyyts Te 
Tovrov) does not omit to intimate 
that the indissolubility of the soul 
is not so unconditioned and original 
as that of the Idea. Is this really 
different in the Timzeus? Ouuds 
and éméuula are first (42 A, 69 C) 
associated with the soul on its 
entry into the body; but they do 
not belong to its original Being, 
which outlasts death. If we want 
to know this Being we must, as Re- 
public 611 B sq. expressly remarks, 
leave them out of the question. 
By its transient copnection with 

7 
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similar restriction. 
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this manifestation, is also necessary; and as it is im- 

possible that the universe and its motion can ever 

them it does not become anything 
composite. This would only be 
the case according to Phaedrus, 246 
Asq. Ueberweg believes that the 
Pheedrus agrees with the Timzeus 
as to the perishableness of every- 
thing conditioned. But the Ti- 
meus does not speak of the con- 
ditioned any more than the Phedo 
or Republic: it speaks of the com- 
posite. Is the soul to be considered 
as composite, and therefore dis- 
soluble, in the Timzeus, because, ac- 
cording toa mythical exposition, it 
is formed out of its elements? (see 
p. 342 sq.) We might say in 
favour of this view that the prin- 
ciple may Ödedev Avrdy is adduced 
not merely, 41 A, with reference to 
the composition of the stars out of 
the corporeal elements (40 A; ef. 
42 E sq.), but also presupposed, 
43 D. One of the soul’s circles is 
there said to be utterly confined by 
the throng of sensible perceptions 
at the entry of the soul into the 
body. This is the circle of iden- 
tity (Thought), the rabröv. The 
other circle (Opinion) isso confused, 
Bore tas Tov ÖımAaclov Kal TpımAc- 
alov Tpeis Exarépas amoordces Kar 
Tas Tay HuoAlov Kal Emirpirwv 
wat emoyddwy perdtntas Kai Euvök- 
gets (the harmonic proportions of 
the soul, see p. 349 sq.), éredy 
TavTeA@s Avral odk Hoav mAhv brd 
700 Zuvöhoavros, mdras uev arpeyaı 
otpopds, &e. But, as we have 
seen, the Phedo itself suggests a 

If then we 
are to press the words as Ueberweg 
does, we must assert not only of 
the Timeus but of the Phedo 
that it does not assume a natural 
imperishability of the soul. And 
in the Timeus natural immortality 

must be denied both to the human 
and to the World-soul. But this 
would be going beyond Plato’s real 
meaning. The principle that every- 
thing composite is dissoluble is 
with Plato a fundamental meta- 
physical principle which occurs 
equally in the Phzedo, the Republic, 
and the Timzeus. The soul in spito 
of this has no dissolution to fear; 
and this can be substantiated in 
two ways. We can either deny 
that the soul is composite, or wo 
ean say that, so far as in a 
certain sense the soul is compo- 
site, it is in itself dissoluble, but 
this possibility for other reasons 
is never realised. We can derive 
its immortality either from a me- 
taphysical or a moral necessity. 
The former is the method pursued 
in the Republic and Phedo; the 
latter is hinted at in the Timeeus, 
where the psychogony does not 
permit simplicity to be attributed 
to the soul in the same strict sense 
as in the other dialogues. Cf. the 
Republic, 611 B: od padioy atd.or 
elvaı auvderöv TE ek MOAAGY Kad wi} 
TH KaAAloTN Kenxpnuevor auvdkaeı, 
as is the case with the soul in its 
present condition, though not ac- 
cording to its original Being. The 
possibility is suggested of the 
soul's being indeed a ctv@erov, but 
one so beautifully combined that 
it may last for ever. So far as 
there is any actual difference on 
this point between the Timzeus and 
the Phaedo, it proves the Timzeus 
to be not the earlier, but the later 
work. The simplicity of the soul 
is modified in the Timzeus (and not 
before) by the doctrines of its com- 
position out of its elements. The 
same holds good against Ueber- 

DD 
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cease, so it is impossible that the soul should either 
have had a beginning or be subject to destruction.™ 

Plato cannot mean that this holds good only of the 

World-soul, and not of individual souls. In his view 

these are not emanations of the World-soul, coming 

forth from it for a certain time, and returning into it; 

but as particular Ideas stand side by side with the 

highest Idea, so particular souls stand beside the 

universal soul in self-dependent individuality. Both 

are of like nature: both must be equally imperishable. 

The soul, as such, is the principle of motion, and is 

inseparably combined with the Idea of Life: therefore 
each particular soul must be so. This argument is not 
altogether valid.” It certainly follows from the pre- 
mises that there must always be souls, but not that 

these souls must be for ever the same.*® It is question- 

‘wer’s assertion (loc. cit. 292) that 
the Politicus also must be later 
than the Timzus, because the 
higher part of the soul is called 
(309 C) 7d Gevyevts dv Tis Yuxiis 
wépos. If any conelusion at all 
ean be drawn from these words it 
js that the Politicus is earlier than 
the Timeus. It is not till we 
come to the Timzeus that we find 
any mention of the origin of the 
soul: in all the preceding dialogues, 
Pheedrus, Meno (86 A), Phzedo and 
Republic (611 A, B), it is regarded 
as without beginning —de dy. 
Considering the mythical character 
of the psychogony and cosmogony 
in the Timzeus, I should be inclined 
to attach little importance to these 
deviations. 

8! Phaedr. 245 D: rovro d& [rd 
abrd aitd kıvodv] odr’ AmöaAvadaı 

odre yiryveodaı Övvardv, 2) mayra Te 
oupavoy macdy TE "yEseaıv TUUTETOD- 
gay orivat Kal unmore addıs txew 
ödev kıymdevra yevqoerat, 

s Phedo, 107 B sq, 114 C; 
Rep. x. 610 D, 613 Esq., 621B; 
Gorg. 522 E, 526 Dsq.; Theet. 
177 A; Laws, xii. 959 A sq. 

35 It does not follow that Plato 
considered his proofs invalid. 
Teichmüller tries to prove in his 
Studien zur Gesch. d. Begriffe, p. 
110-222, that Plato did not believe 
in an individual immortality, but 
considered the individual in the 
soul to be mortal, disappearing at 
death. (Teichmüller is, as far as 
I remember, the first to promul- 
gate this theory.) His view not 
only wants foundation, but con- 
tradiets every result of Plato's 
most unequivocal explanations. 
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‚able whether Plato would have attained his firm con- 

viction of immortality had it not commended itself to 

Teichmiiller thinks that if the in- 
dividual soul is not an Idea, it 
eannot be imperishable, and con- 
viets me of ‘a clear contradiction’ 
(p. 210) in having represented the 
individual souls with an indepen- 
dent existence by the side of the 
World-soul, while (p. 554) I deny 
that the soul is an Idea. I have 
not, however, yet discovered where 
the contradiction lies. Are there 
according to Plato no individual 
Beings by the side of the Ideas? 
or must they be perishable be- 

Does 
mot Plato expressly say (Phiedo, 
104 B, 105 D, 106 D gq.), that, 
besides the Ideas themselves, all 
things with which an Idea is at 
any time connected exclude the op- 
posite of that Idea? Hence, not 
only the Idea of life, but the soul 
which participates in that Idea, ex- 
eludes death. Teichmüller further 
remarks (p. 111) that, as the soul 
is u becoming or actually existing 
thing, it must, like all else which 
actually exists, be a mixed thing 
composed of an Ideal and a prin- 
ciple of Becomin», of which one 
part (the individual) passes away, 
while the eternal factor returns 
into its eternal nature. But he 
neither has brought, nor could 
bring proofs to show that Plato 
thought this to be the case with 
all actually existing things. Are 
not the world and World-soul, 
the stars and the star-spirits, ac- 
tnally existing things? Do they 
mot belong to the category of Be- 
coming just as much as, and in the 
same sense as, the human soul? 
Yet we cannot infer that one part 
of their Being passes away, while 

the other returns to its eternal 
nature. Even if it were correct to 
say that the individual is to be 
found neither in the Ideas nor in 
the prineiple of Becoming, but only 
in the actual mixture of the two 
(p. 114), it would not necessarily 
in Plato’s view ‘belong only to 
things which originate and pass 
away. There would remain the 
possibility that he supposed. an 
enduring and indissoluble connec- 
tion of the Idea with the principle 
of Becoming as well as the tran- 
sient connection. This is undonlt- 
edly the case in the frequently 
quoted passage of the Pheedo, 103 
C sqq. We cannot, however, say ab- 
solutely that individuality accord- 
ing to Plato arises from the mixture 
of the Ideas with the principle of 
Becoming ;—at least, if we under- 
stand by the latter term what ho 
himself explicitly calls it, the rı- 
Ann yevéoews (Tim. 52 D)—Matter 
—for this is not in the soul. In- 
dividual corporeal Beings do so 
originate, but how the spiritual in- 
dividuality arises Plato gives us no 
explanation beyond the mythical 
partition of the soul-substance into 
the individual souls, Tim. 41 D; and 
itis more than uncertain thatthe 
could account for it to himself. 
How can the assertion be jus- 
tified that the eternity of indi- 
vidual souls most distinctly affirmed 
by Plato ‘must have been incon- 
ceivable from the nature of their 
origin?” We may see that Plato's 
evidences for the personal duration 
of the soul after death have no 
actual cogeney; or (which, how- 
ever, would be difficult to prove) 
that such a belief is not in harmony 
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him on other grounds. 
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We must remember the strong 
7 
u 

moral interest attaching to a belief in future retribu- 

tion which is so prominent in his writings,?’ and the ; 

agreement of the doctrine of immortality with his 

high idea of the worth and destiny of the spirit ; 3% 

together with the support it gave to his theory of 

knowledge, by means of the principle of Recollection. 

As far as the scientific establishment of this doctrine 

is concerned, Plato comprehends everything in the single 

demand that we should recognise the essential nature of 

the soul, which excludes the possibility of its destruction. 

This argument shows 

between the doctrine of immortality and that of 
If it be impossible to imagine the pre-existence. 

with the general suppositions of his 
system. But our next question 
must simply be whether he held 
this belief himself or not; and to 
undertake to prove this expressly 
to a reader of Plato by single pas- 
sages, e.g. Phzedo, 63 E, 67 B sq., 
72, A 80 B, 107 Bsq.; Rep. x. 
611 A—where the constant num- 
ber of the souls is by no means to 
“be set aside with Teichmiiiler as 
a mere metaphor (Tim. 42 B)—is 
simply ‘ bringing owls to Athens.’ 
With this belief stands and falls the 
theory of future retribution and of 
avduvnots, which, as will be pre- 
sently shown, Plato seriously 
thought it impossible to renounce. 
Teichmiiller endeavours (p. 143) to 
extract from the words (Phzedo, 

107 D), oddéy yao &AAO Exoura eis 
"Ardov Wuxi epxetat mA Tis 
mwaidelas Te kal tpod7s, the follow- 
ing sense: ‘What do we take with 
us into Hades?’ Answer: ‘Our 
general nature.’ Such an obvious 

the close interconnection 

artifice will hardly serve to reecom- 
mend his explanation. In his ei- 
tation of proofs for immortality 
(p. 115 sqq.), he considers it ‘ ob- 
vious’ and ‘a matterof course’ that 
the question is not about any in- 
dividual immortality. Through- 
out he has omitted to substantiate 
these assertions by any accurate 
analysis of Plato’s text. 

87 Phedo, 107 B sqq., 114 C3 
Rep. x. 610 D, 613 E sqq., 621 B; 
Gorg. 522 E, 526 D sqq.; Thezet. 
177 A; Laws, xii. 569 A sq. 

% Cf. Phaedo, 64 A sqq.; Rep. x. 
611 B sqq.; Apol. 40 Esqq. He 
who sees the true nature of the 
spirit exclusively in its intellectual 
nature, and its true determination 
exclusively in the activity of the 
intellect, and in sense merely a 
hindering clog, can hardly fail to 
suppose that when man is once 
free from sense, he will be free from 
this clog. 



PRE-EXISTENCE AND IMMORTALITY, 405 

soul as not living, this must equally hold good 
of the future and of the past; its existence can as 

little begin with this life as end with it. Strictly 
speaking, it can never have begun at all; for the soul 

being itself the source of all motion, from what could 

its motion have proceeded? Accordingly, Plato hardly 
ever mentions immortality without alluding to pre- 

existence, and his expressions are as explicit and 

decided about the one as the other. In his opinion, 

they stand or fall together, and he uses them alike to 

explain the facts of our spiritual life. We therefore 

_ cannot doubt that he was thoroughly in earnest in his 

assumption of a pre-existence. And that this pre- 
existence had no beginning is so often asserted by 

him * that a mythical representation like that of the 
Timeeus can hardly be allowed any weight to the con- 

trary.*° 

%° This is explained most dis- 
tirctly in the Pheedrus; ef. supra 
notes 30 and 34. The Meno is 
less definite, 86 A: ei oty by ay 
7 xpövov nal iv ky wh 7 GvOpwros, 
évésovTat avT@ GArniGets Ödkaı . 
ap obv thy del xpdvov menabnkvia 
07a 7) WuxX} adtov ; SHAov yap bre 
thy mdvra xpbvov eat 7) obk €or 
&vOpwros. It might be objected 
that this refers only to the time 
since the soul existed at all, This, 
however, is clearly not Plato's 
meaning here, or he would have 
‚said so. The same holds good of 
the explanation in the Phaedo, 70 
C-72 D—that every living thing 
springs from the dead, and vice 
versä, and that it must be so un- 
less life is to cease altogether. So 
too in the corresponding passage, 

We must nevertheless admit the possibility 

Rep. x. 611 A: the same souls 
must always exist: for that which 
is immortal cannot pass away; 
but their number is not increased, 
otherwise the mortal element would 
in the end be consumed. Phaedo, 
106 D, the soul is designated as 
Gidiov ov, Rep. loc. cit. us del dy, 
which of course refers to endless 
duration. ‘These expressions show 
how to Plato’s mind the absence of 
a beginning and the absence of an 
end coincide, 

© It has been already shown, 
p- 369 sqq., in what contradictions 
Plato became involved by the sup- 
position of a beginning of the 
world. In the present case there 
is the contradiction that the soul 
was fashioned in a determinate 
moment by the Demiurgus, whereas 
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that in his later years he did not strictly abide by the 

consequences of his system, nor definitely propound to 

himself the question whether the soul had any historical 

beginning, or only sprang, to its essential nature, from 

some higher principle. 

If the two poles of this ideal circle, Pre-existence and 

Immortality, be once established, there is no evading the 

doctrine of Recollection which lies between them; and 

the notions of Transmigration and of future rewards and 

punishments appear, the more we consider them, to be 

seriously meant. With regard to Recollection, Plato 

speaks in the above-cited passages so dogmatically and 

definitely, and the theory is so bound up with his whole 

system, that we must unconditionally reckon it among 

the doctrinal constituents of that system. The doctrine 

is an inference which could not well be escaped if once 

the pre-existence of the soul were admitted; for an 
existence of infinite duration must have left in the 

soul some traces which, though temporarily obscured in 

our consciousness, could not be for ever obliterated. 

But it is also in Plato’s opinion the only solution of a 
most important scientific question: the question as to the 

possibility of independent enquiry—of thought trans- 

cending the sensuous perception. Our thought could 
not get beyond the Immediate and the Actual; we could 

not seek for what is as yet unknown to us; nor recog- 

nise in what we find, the thing that we sought for; if 

we had not unconsciously possessed it before we recog- 

the Demiurgus himself could not Tim. 34 B sqq. certainly looks as 
be imagined without soul. Itcan- if it were the primal origin of the 
not be supposed that his soul is soul that is meant. 
eternal and all the rest created; 
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nised and were conscious of it.4' We could form no 
conception of Ideas, of the eternal essence of things 

which is hidden from our perception, if we had not 
attained to the intuition of these in a former exist- 

ence.” The attempt of a modern work to exclude the 
theory of Recollection from the essential doctrines of 

the Platonic system,** is therefore entirely opposed to 

the teaching of Plato. The arguments for the truth 

and necessity of this doctrine are not, indeed, from our 

point of view, difficult to refute; but it is obvious that 

from Plato’s they are seriously meant.“ 

As Recollection commended itself to him on scientific | 

grounds, the belief in retribution after death was 

necessitated by his moral and religious view of the 

world. However firm his conviction that the uncondi- 

41 Meno, 80 D sqq. See p. 396, 
where the question: tiva Tpömov 
(nrhesıs TodT0, d wh oldas Tomapd- 
may Ott ZoTt. .. 2) ei kal Sri pdAcora 
évrixois alte, mas elacı Sti TOUTS 
éotw d ov odk Hönoda ; is answered 
by the doctrine of dyduynois: Tb 
yap (nreiv kpa nal Tb pavOdvew 
avduynots dAov early. 

42 Phedo, 73 C sqq., where 
special weight is attributed to the 
fact that things always remain be- 
hind the Ideas of which they re- 
mind us; the Ideas, therefore, must 
have been known previously, be- 
cause otherwise we could not com- 
pare them with things and remark 
the deviations of things from them. 
Plato therefore pronounces the pre- 
existence of the soul to be the in- 
dispensable condition of the know- 
ledge and assumption of the Ideas; 
Phiedo, 76 D: ei uev fort & Opua- 
Aoduev del, kaAdv Te kal ayabby Kal 

TAT 7) TOLAUTH ovola, Kal emt Ta’THY 
Th ek TOV aicehoewy TavTa üva- 
pepouey... kal TaUTa exelyn ümeı- 
KdCouev, avayKkatoy, oTws &omep 
kat Talra E&orıv, ottws kal Thy 

Nuerepav Wuxny elva Ka mply ‘ye- 
yovevan nuas. Cf. supra, note 24. 

4 'l'eichmiiller, loc. cit. 208 sq., 
whose refutation of my view is here 
limited to the question: ‘Is it 
meant that the souls saw the Ideas, 
before birth, with the eyes of sense?’ 
No one has ever attributed such an 
absurdity to Plato, nor has Plato 
anywhere spoken of a sensible ap- 
pearance of the Ideas in the pre- 
vious life. In fact, he guards 
against such an assumption even 
in his myths (Pheedr. 247 C). 

The apparent deviation of the 
Meno from the rest of the dialogues 
in its account of the doctrine of 
&yduvnsıs has been already noticed. 
Supra, p. 126, 82. 
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tional worth of morality could be shown without refer- 

ence to a hereafter, he held that there would be a 

discord in the universal order, and that Divine justice 

would be at fault if, after death, good was not invaria- 

bly rewarded and evil punished, whatever might have 

been the case in this world.*” He, therefore, insists on 

the doctrine of future retribution not only in passages 

where some concession to popular notions might natu- 
rally be expected for didactic or political reasons,*® 

but also in the strictest scientific enquiries, in a 

manner which clearly testifies to his personal belief in 

it;*7 and he rightly regards it as so necessary a 

consequence of immortality, that the one doctrine is 

involved in tle other.** The precise kind and manner 

of retribution, however, he thought it impossible to 

determine; and in reference to this, he was obliged to 

content himself either with consciously mythical repre- 

sentations, or, as in the physics of the Timzus, with 

probability. 
With regard to Transmigration, too, Plato is on the 

Td uev ody TaUTa 45 Rep. x. 612 A sqq. (ef. ii. 
357 A-369 B); Laws, x. 903 
B-905 C. 

46 E.g. Laws, loc. eit.; Gorg. 
523 A sqq. 

47 E.g. Rep. loc. cit. ; Phaedo, 63 
C, 95 B sq.,114 D; Phadr. 248 E. 

48 Pheedo, 107 Bsq., 114 D. 
49 As has been already shown. 

We cannot, however, say that ‘it 
is a contradiction to acknowledge 
the poetical play of imagination in 
all the particulars of a theory,’ and 
yet ‘to consider it on the whole as 
an essential and doctrinal element 
of the system’ (Teichmiiller, loc. 
cit. 209), At any rate this is not 

Plato’s opinion. 
diicxuploarba ofrws Exew ws eyw 
d1eA7AvOa, he says at the end of the 
eschatologie myth in the Phado, 
114 D, ob mpére: voov Exovrı Avdpl* 
Gre uevroı N tadr’ early N Toad’ 
irra mepl tas Wuxas numv Kal Tas 
oixhoes, emwelrep aOavardvy ye N 
Wuxn palveratotca, TODTo Kal mpewew 
Euol Sore? Kal &kiov Kıvduveuaat 
olouevo oftws Exew. And why 
should not a philosopher say: 
‘I think it can be proved that a 
future retribution will take place, 
although I admit the uncertainty 
of all detailed determinations as to 
the manner of its fulfilment ?’ 
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whole in earnest. He himself shows us how it is con- / 

nected with his whole system. As the living can only | 
arise out of the dead, and the dead out of the living, 
souls must necessarily be at times without bodies, 

in order that they may return into new bodies.’® 
This vieissitude is, therefore, only a consequence of 
the circle in which all created things are constantly 

moving and vibrating between opposite poles. The 

notion of justice, too, requires such an alternation ; for 

if life apart from the body be higher than life in the 

body, it would be unjust that all souls should not alike 

be obliged to descend into the lower kind of existence, 
and that all should not be given a chance of ascending 

to the higher! This argument seems, in Plato’s 
opinion, to involve that the body and habitation al- 

lotted to one rational soul shall not be less perfect 

than that of another, unless through the soul’s own 

fault.°® Yet, on the other hand, he considers it quite 

according to nature that each soul should be removed 
into a place corresponding with its internal constitution ** 

80 Phaedo, 70 C sqq., 83 D; Rep. 
x. 611 A: cf. note 39. 

defeat of evil in the world might 
be assured. peunxdvara: 5%) mpds 

5! Tim. 41 E sq. The account 
of the Phzedrus is, as we have said, 
somewhat different. Perhaps Plato 
had not yet advanced to his later 
determinations, or it may have best 
suited his exposition to treat the 
degradation of the souls as a matter 
of will. Cf. Deuschle, Plat. Mythen, 
p- 21 sq., with whose remarks, how- 
ever, I cannot entirely agree. 

8? Tim. loc. cit.; ef. Phaedr. 248 D. 
53 Laws, x. 903 D, 904 B: God 

willed that everything sthiöükt take 
such a position in the universe 
that the victory of virtue and the 

mav TOUTO TO Totdy TL yevduevoy del 
molav Eöpav del ueraraußavov oikl-- 
(erdaı wal Tivas mort Tomous‘ Tis 
dE yevéoews Td [rod] molov Tıvds 
abrine Tals BovAnoenıv Erdrrwv 
judy Tas alrias, omy yap ky Emı- 
Guy nal drotés tis By Thy Wuxhy, 
TavTn axedbv Exdaorore Kal TOLWWdTOS 
ylyverat Gras judy as TO MOAU. 
Everything which possesses a soul 
changes constantly, év €avrois 
Kekrnueva Thy TIS wEeTABoATs airlar, 
and according to the direction and 
degree of this change 1t moves this 
way or that, to the surface of the 
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and seek out a body that suits it. The notion 
of the soul adopting for its dwelling an animal 

body, is not only very repugnant to ourselves, but 
even from the Platonic point of view is involved in 

so many difficulties,” and is treated by Plato with 

so much freedom,” that it is easy to see how ancient 

and modern commentators have come to regard it 

as a merely allegorical rendering of the thought 
that man when he loses himself in a life of sensua- 

lity is degraded into a brute.’ Had the question 

been definitely proposed to Plato, it is probable that 
he would not have claimed for this notion the dignity 

of a scientific doctrine.”® Nevertheless, we are clearly 

not justified in explaining a trait which so persistently 

earth, into Hades, into a higher 
and purer or into the opposite 
place. Thext.177 A: the just are 
like the divine, the unjust like the 
non-divine; if the unjust do not 
amend, kal TeAeurnoavras avTovs 
éxeivos mey 6 Tay KaK@y Kabapds 
témos ov Öekerau, evOdde dt Tay 
adrois öuouörnra THs daywyns aed 
efovat kakol kakoıs cuvdyres. 

54 Phaedo, 80 E sqq. (sce p. 395): 
if a soul leaves the body pure, eis 
Tb Önoıov adti Td Gees Amepxerau' 
otherwise, @re 7@ o@uarı ae) Euvouoa, 
... Kal yeyonrtevuevn um avrod,... 
Bapiveral te kal EAkeraı maAıv eis 
tov öpardy témov, Such souls wan- 
der about the earth, &ws &v rn Tod 
ZuvernakoAoubodvTos TOU TWuaToeı- 
Sots eribuula médw Evöcdwoı eis 
c@ua, 

5 The question is obvious, How 
can man, to whose nature the 
capability of forming concepts, ac- 
eording to Phadr. 249 B, essen- 
tially belongs, become a beast? 

How can the dull and purely 
sensual life of the beast serve to 
purify the soul? Are the souls of 
the beasts (ace. to Tim. 90 Esq.) all 
descended from former human 
souls, and so all intelligent and 
immortal according to their original 
Being, or (Pheedr. loc. cit.) only 
some of them ? 

$8 Of p, 897: 
57 E,g. among Greek Platonists, 

the Pseudo-Timzus, Plutarch ap- 
parently, Porphyry, Jamblichus, 
and Hieroeles (see vol. iii. b. 121, 
165, 590, 641, 684, 2nd edit.); 
among modern scholars, Susemihl, 
Genet. Entw. i. 243, ii. 392, 465; 
Philologus, xv. 430 sqq. 

58 We cannot quote Rep. iv. 441 
B here. It issaid there that beasts 
have no reason (Aoytopds); but 
the same was said immediately be- 
fore of children. Plato might deny 
the wse of reason to children, from 
his point of view, but not its pos- 
session. 
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recurs in all Plato’s eschatology, as the conscious 
_ allegorisation of a moral theorem not essentially 

belonging to the representation of the future life. 
Plato seems to have seen in this theory—originally 

borrowed from the Pythagoreans—one of those preg- 

nant myths which he was convinced contained a 

fundamental truth, though he did not trust himself 

to determine (and being still a poet as well as a 

philosopher, perhaps felt no necessity for determining) 

exactly where this truth began and how far it ex- 

tended. The souls in their original state, and when 

sufficiently perfected to return to that state, are 

represented as entirely free from the body,’ and this 

doctrine is too closely interwoven with his whole philo- 

sophy to justify our limiting it to mean © that perfect 

incorporeality is merely an unattainable ideal, and that 

in reality man even after this present life will possess a 

body—a nobler body, however, and more obedient to 

the soul. <A philosopher who in his whole procedure 

consciously and exclusively strives after a release from 

the body, who so long as the soul carries about with 
it this evil despairs of attaining his end; who yearns 

to be free from corporeal bonds, and sees in that free- 
dom the highest reward of the philosophie life ; who 

recognises in the soul an invisible principle, which only 

in the invisible can reach its natural state ;°! such a 

59 Phedr. 246 B sq., 250 C; 
Phiedo, 66 E sq., 80 D sq., 114 C; 
ef. 81 D, 83 D, 84 D; Tim. 42 
A; D. 

© With many of the earlier 
Neoplatonists, on whom compare 
vol. iii. b. 641, 684, 698, 736 (it is 

obvious that they all found this 
view of theirs in Plato); likewise 
Ritter, ii. 427 sqq.; Steinhart, iv. 

51; Susemihl, Genet. Entw. i. 461 ; 
Philol. xv. 417 sqq. 

61 Phaedo, 64 A-68 B, 79 C sq., 
80 D-81 D, 82 D-84 B; ef, also 
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philosopher, if any one at all, must have been con- 
vinced that it was possible for the disciple of true 

wisdom to attain in the life to come full release from 

the material element. Since this is just what he does 

assert, without a word to the contrary, we have not the 

slightest reason for mistrusting such explanations. In 

these main features, therefore, of the Platonic escha- 

tology, we have to do with Plato’s own opinions. 

Other points may have had in his eyes at any rate an 

approximate probability; for example, the cosmic 

revolutions of ten thousand years, the duration of 

future 

Tim. 81 D, 85 E, and subter, note 
66. 

62 The original appearance of 
the Ideas presupposes the non- 
eorporeity of the soul; it is at our 
entry into the body that we forget 
them ; Phxdo, 76 D; Rep. x. 621 
A; ef. supra, note 13. 

63 Hegel, Gesch. d. Phil. ii. 181, 
184, 186, is therefore incorrect in 
pronouneing the conceptions of the 
pre-existence, the fall of the soul 
and avduvnots, to be doctrines not 
reckoned essential to his philo- 
sophy by Plato himself. 

64 V. p. 383. The whole caleu- 
lation is of course purely dogmatic. 
The world-year is a century (the 
longest time of a man’s life) 
multiplied by itself; its parts are 
ten periods of a thousand years, of 
which each one allows space for a 
single return to life and the possi- 
bility of retribution of tenfold dura- 
tion. 

# This distinction was the result 
of Plato’s general view as to the 

intermediate states, the distinction between 

curable and incurable transgressions. But the further 

object of punishment (see next 
chapter). ‘Lhe consideration that 
the equilibrium between the num- 
bers of the dying and of those 
returning into life (Phedo, 72 
A sq.; Rep. x. 611 A) might 
be disturbed, and in the end quite 
destroyed, if in each period of 
the world even a small number 
only of incurable criminals with- 
drew from the ranks of those set 
apart to return to life, could be 
met by the supposition that the 
punishment (Gorg. 525 C; Rep. 
615 C sqq., denoted as endless) of 
such persons extended only to the 
end of each great year of the world. 
This of course would not be an 
eternity of punishment, but still 
such as would extend over the whole 
period of time comprehended by 
Plato’s eschatologie myths. It is, 
however, open to question whether 
Plato himself rose to this con- 
sideration. I see, therefore, no 
sufficient reasons for tlıe assertion 
(Susemihl, Philol. xv. 433 sqq.) 
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details concerning the other world and the soul’s migra- 
tions are so fanciful in themselves, and are sometimes 

so playfully treated by Plato, that his doctrine, in pro- 
portion as it descends into Prone passes into the 

region of the Myth. 

In connection with these notions, by which alone it 

can be fully understood, we have now to consider the 

Platonic theory of the parts of the soul and its relation 
to the body. As the soul entered the body out of a 

purer life, as it stands related to the body in no 

original or essential manner, the sensuous side of the 

soul’s life cannot belong to its specific essence. Plato 

therefore compares the soul ® in its present condition 
to the sea-god Glaucus, to whom so many shells and 

sea-weeds have attached themselves that he is disfigured 

past recognition. He says that when the soul is 

planted in the body, sensuality and passion 9 grow up 

with it; and he accordingly distinguishes a mortal and 

an immortal, a rational and an irrational division of 

the soul. Of these, only the rational part is simple ; 

the irrational is again divided into a noble and an 

under the immortal soul, and the 
body only is designated as mortal. 
This exposition must not, owing to 
its mythical character, prevent 
us from seeking Plato’s real opi- 

that this point ‘ cannot be seriously 
meant’ in Plato. 

6 Rep. x. 611 C sqq. 
similar image occurs, 
sqq. Cf. Pheedr. 250 C. 

0 Tim. 42 A sqq.; 69 C. 

Another 
ix. 588 B 

6 Tim. 69 C sqq., 72 D: ef. 41 
0, 42 D; Polit. 309 C, cf. Laws, 
xii. 961 D sq. Arist. De An. iii. 
9; 433 a. 26; Magna Moral. i. 1, 
1182 a. 23 sqq. This theory is 
much less developed in the Phe- 
drus, 246, where the @uuds and 
émduula (see p. 393) are reckoned 

nions in the explieit theories of 
the Timzus, propounded as they 
are with all dogmatie determina- 
tion, however much the views of 
later Greek Platonists may be at 
variance on this point (ef. Hermann. 
De part. an. immort. see. Plat. 
p. 4 sq.) 

—— 
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ignoble half.” The former, the noble soul-steed of the 
\ Phedrus, is Courage or vehement Will (6 duuos—ro 

@vuosıöes), in which anger, ambition, love of glory, 

and in general, the better and more powerful pas- 
sions have their seat. In itself without rational 

insight, it is disposed to be subordinate to Reason as its 
natural ally. It has an affinity with Reason, an instinct 

for the great and good; though when deterio- 

rated by evil habits it may often give Reason trouble 

enough.” The ignoble part of the mortal soul 

includes the sum total of sensuous appetites and 

| passions; those faculties under the dominion of 

sensible likes and dislikes, which Plato usually calls 

the emıdvunrırov, or so far as property is desired as 

a means of sensuous enjoyment, the ¢iAoypruatov." 

| The reasonable part is Thought.” Thought has its 
. dwelling in the head; Courage in the breast, especially 

in the heart; Desire in the lower regions. The two 

inferior divisions are not possessed by man alone: the 

appetitive soul belongs to plants,” the soul of Courage 
to animals.”® Even in man the tbree faculties are not 

_equally distributed, neither in individuals nor in whole 

“nations. Plato assigns Reason pre-eminently to the 
Greeks, Courage to the northern barbarians, love of 

69 Rep. iv. 488 D sqq., ix. 580 73 Usually called Aoyıarırdv, or 
D sqq.; Phadr. 246 A sq., 253 Adyos; also pirdcogoy, pirouabés, 
© sqq.; Tim. 69 C sqq., 89 E. © pavOdve: &v@pwmros, Pheedr. 247 C; 

7@ Rep. loe. cit.; Pheedr. 246 B, cf. Laws, loc. cit. and supra, p. 288, 
253 D sqq. 172; also vows. 

71 Rep. iv..441 A; Tim. 69 D: “« Tim. 69 D sqq., 90 A. 
Bvudv dvorapaulenrov. 7% Tim. 77 B. 

*2 Rep. iv. 486 A, 4389 D, ix. 76 Rep. iv. 441 B, Rep. ix. 588 
580 D sqq.; Phiedo, 253 E sqq.; C sqq., can prove nothing in favour 
Tim. 69 D. of this. 
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gain to the Phenicians and Egyptians.” Here, how- 

ever, the determination universally applies that where 
the higher part exists, the lower must be presupposed, 

but not conversely.’$ 
Plato then considers these three faculties not merely 

as separate forms of activity, but as separate parts of 

the soul;7? and he proves this from the experimental 
fact that not only is Reason in man in many ways at 

strife with Desire, but that Courage, on the one hand, 

acts blindly without rational intelligence, and on the 

other, when in the service of Reason, combats Desire. 

As the same principle in the same relation can only 

have the same effect, there must be a particular cause 

underlying each of the three activities of soul.” The 

general ground of this theory is to be found in 

the whole Platonic system. As the Idea stands 

abruptly in opposition to the Phenomenon, the soul, 

as most nearly related to the Idea, cannot have the 

sensible principle originally in itself. Hence the 

discrimination of the mortal and immortal part of the 

soul. If, however, the soul has at any time received 

into itself this sensuality (as is certainly the case), a 

7 Rep. iv. 435 E. 
"8 Rep. ix. 582 A sqq. 
77 He also uses the expression 

u£pn, Rep. iv. 442 C, 444 B; and 
ibid. 436 A, he puts the question: 
ei To auto TOUT Exacta mpdTTouev 
MN BAAD BAND" LavOdvouey pv Erepw, 
Ovuobueda dt AAW Tay ev nuiv em- 
Oupoduey 5 ad tplrw tw... 7 bAn 
Th Wuxi Kal’ Exagtov abtay mpdr- 
Touevy. But he more frequently 
speaks of elön or yevn, Phaedr. 253 
C; Rep. 435 C, 439 E, 441 C, 443 

D, 444 B, 504 A; Tim. 69 C, E, 77 
B: ef. Wildauer, Philos. Monatschr. 
1873, p. 241. 

8° Thus poets like Epicharmus, 
Theognis, and others oppose Quads 
and vovs, and speak of a battle of 
Ouuds and voids (Theogn. v. 1053, 
where, however, Bergk reads not 
paxerar, but wérerar Ouuds re vdos 
re), and a vdos Ovuod Kpécowy (ibid. 
631). Fromthis itis an easy step to 
suppose that both are really distinct 
parts of the soul. 
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mediatizing principle must for a similar reason be 

sought between the two. Hence, within the mortal 

soul, the second division of the noble part and the 

ignoble. In accordance with this theory, the three- 

fold partition should be still further carried out and 
extended not only to the faculty of Desire, but to 

Opinion and Knowledge; so that Sensation might belong 
to the Desiring soul, Opinion to Courage, Knowledge to 

Reason. These three forms of presentation are defi- 

nitely distinguished,®! and even assigned to different 
parts of the soul.®° Plato seems to have been deterred 

from this combination by the circumstance that he 

ascribes even to knowledge derived from the senses and 

from envisagement, as preparatory to reasoned know- 

ledge, a greater worth than to Courage and Desire. He 

attributes Perception,* indeed, to the appetitive part of 

the soul, excluding Reason and Opinion. But he means 

by this, not so much sensuous perception as the feeling 

of pleasure and pain. He further contrasts Opinion, 
even right Opinion, with Reason, and says of the virtue 

that is entirely founded on Opinion, that it is without 

intelligence, a mere affair of eustom.*! So that Opinion 

bears the same analogy to Reason that Courage does. 

$1 See pp. 170, 174, 14. 
82 Rep. x. 602 C sqq.; vii. 524 

Asq. The ale@nots which leads us 
to form wrong judgments must be 
different from the Aoyıruds which 
forms right judgments. Tim. 43 
A sqq. (cf. 37 B sq.): the two 
circles of the soul, the kuxAos (or 
mepiodos) rabrov and @arépov, the 
former the source of voids and 
éemorthun, the latter of döfaı and 

mlorets: cf. pp. 218, 358 sq. 
83 Tim. 77 B, on the vegetative 

soul: tod tpirov Wuxiis eldous... 
@ ÖdEns uev Aoyıouod Te Kal vow 
nereotı Tb under, alodhrews de 
ndelas kal AAyeır)s mera emiOuudy, 
ibid. 69 D: to the mortal soul 
belong j5orh, Abmn, Odpbos, pédBos, 
Bvuös. EAmis, atcOnais AAoyos and 
pws, ibid. 65 A, 71 A. 

81 Seo p. 175. 
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In their general relation to moral action they appear 
to be the same. In the Republic, the guardians of 

the State first undergo a complete training as war- 

riors, and then ®° only a part of them are admitted to the 

scientific training of rulers. Al] that belongs to the first 
educational stage represents the finished development 

of the courageous part (@uyoedés), to which the grade 

of warrior corresponds in the State, and to this stage is 

also ascribed the virtue founded on habit and opinion. 

But however necessary such a connection may seem 

to the completion of the Platonic theory, Plato himself, 

as far as we know, has never expressly enunciated it; 
and as he elsewhere ascribes Right Opinion and even 

Perception to the rational part of the soul,” we should, 

in pressing the point, be attributing to him what is 

alien to his system.* 

How the unity of the soul is consistent with 

this threefold partition is a question which Plato 

doubtless never definitely proposed to himself, and 

certainly did not attempt to answer. The seat of 

personality and self-consciousness could of course only 

lie in the Reason, which originally exists without 
the other powers, and even after its combination with 

* vy. 471 B sqq.; vi. 503 Bsqq. 
* See p. 215; cf. Rep. iv. 430 

B, where the peculiar virtue of the 
@ypoeidés in the state—courage—is 
defined as the dbvauıs Kal owrnpla 
dia marrds SdEns dpOijs Te Kad voulwou 
Bewav mepl Kai un. 

** Both belong (see note 82) to 
the two circles of the soul (‚which 
attach originally to the human 
soul as well as to the World-soul, 

E 

v. p. 358; p. 359, 166), to the deiaı 
meplodoı (‘Tim.44 D,90 D), which are 
united in the rational part of the 
soul, and have their seat in the 
head According to Tim. 45 A 

the organs of sense are also situated 
in the head, because they are the 
instruments of this part of the 
soul ; the sensible is perceived by 
reason: Tim. 64 B, 67 B. 

# Cf. Brandis, p. 401 sq. 

E 
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them remains the ruling part.” But how the Reason 
can become one with these powers when, according to 

its own essential nature, it cannot belong to them, it is 

hard to see. Plato does not show us how Reason can 

be affected by the inferior parts of the soul and fall 

under their dominion:” nor does he explain why 

Courage is in its very nature subject to Reason: and 

when he tells us"! that the covetous part is governed 

by Reason, by means of the liver, through dreams and 
prophetic intimations, we are not much assisted by so 

fanciful an idea. We have here three essences com- 

bined with one another; not one essence operating in 

different directions. This deficiency becomes most 

apparent in Plato’s conceptions of the future life. 

How can the bodiless soul still cling to the things of 

sense—how by its attachment to earth, and its false 

estimate of external advantages, can it be led into the 

most grievous mistakes” in the choice of its allotted 

life,—how can it be punished in the other world for its 

conduct in this,—if in laying aside the body it also lays 

aside its own mortal part, the seat of desire, of plea- 

sure, and of pain? Yet we cannot suppose that the 

mortal part of the soul survives death, and that 

that which first belonged to it at its union with the 

body and in consequence of this union remains when 

the union is dissolved. There is a manifest lacuna 

here, or rather series of contradictions: nor can we 

89 jyeuovovv, Tim. 41 C, 70 B; their counter-current is merely an 
ef. the Stoie tyenovixor. allegorical method of expression, 

% To say that the perceptions of not an explanation. 
sense hinder the revolution of the sı Tim. 71. 
circle of the tairdv in the soul by ®? Rep. x. 618 B sqq. 
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wonder at it; it would have been much more re- 

markable had Plato succeeded in developing such 
strange notions quite consistently. 

The case is somewhat similar with regard to 

another question, which has given much trouble to 

modern Philosophy,—the freedom of the will. There 

is no doubt that Plato presupposes this in the sense of 

freedom of choice. He often speaks of voluntariness 

and involuntariness in our actions, without a word to 

imply any other than the ordinary meaning® of the 

terms. He distinctly asserts that the will is free ;% 

and he makes even the external lot of man, the shape 

under which the soul enters upon earthly existence, 

the kind of life which each individual adopts, and the 
events which happened to him, expressly dependent on 

free choice in a previous state of being.” 

9 E.r. Rep. vii. 535 E (éxovorov 
and &kovciov Weddos, and Laws, v. 
730 C); Polit. 293 A; Laws, ix. 
861 E. 

Rep. x. 617 E: each chooses 
a life, & ouvvéora CE Avayans (i.e. 
when once chosen). apery de Ade- 
arorov, hy Tia Kal atid (wy mAEov 
kal &Aarrov aris exaoros €tet. 
aitia EAuuevovu‘ Oeds avalrıos. 619 
B: «a rerevralw Emiövri, iby vo 
&Aouevo, ovvrövws (@vrı, Keira 
Blos dyannrbs, ob kards. Similarly 
Tim. 42 B sq., where the Creator 
previously makes known tothe souls 
the ordinance that each by its own 
behaviour will determine its future 
destiny, va rijs Emeıra ein Kaxias 
éxdotwy avatrios, and with especial 
stress on the freedom of the will; 
Laws, x. 904 B sq. (supra, note 
53 
% See p. 390 sqq., and specially 

Should this 

the quotations, pp. 392, 394: all 
souls at their first birth come into 
the worldasmen, iva unrıs €Aartotro 
bm’ abtov [Tov Oeod]. This would 
have no meaning in the mouth of a 
necessitarian if the behaviour of men 
is determined exclusively by divine 
causality ; the same obviously holds 
good of their destiny, which is con- 
ditioned by their behaviour. Hence 
no necessitarian system has ever 

asserted that the divinity could not 
put any men behind others without 
their being guilty of wrong. These 
systems appeal to the impos- 
sibility of God’s placing indivi- 
duals on a level in their mortal 
and spiritual beginnings any more 
than in their corporeal qualities 
and their destinies; because the 
completeness of the world requires 
infinitely many different kinds and 
grades of being. 

EE2 
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seem to indicate the doctrine of so-called Predestina- 

tion, a closer examination of passages will contradict 

any such notion. It is only the outward destiny that is 

decided by the previous choice; virtue is absolutely 
free, and no state of life is so evil that it does not lie 

in a man’s own power to be happy or unhappy in it.% 

Plato indeed maintains with Socrates that no one is 

voluntarily bad.” But this maxim only asserts that 

no one does evil with the consciousness that it is evil 

for him: and in Plato’s opinion, ignorance concerning 

what is truly good, is still the man’s own fault and the 

result of cleaving to the things of sense.”® 

% The difficulties which here 
arise are to some extent explained, 
but not removed; the external cir- 
cumstances of life are not so inde- 
pendent of particular behaviour 
that the former could be deter- 
mined beforehand, and the latter 
free at each moment. How, for 
instance, could he who chose the 
life of Archelaus or of any great 
criminal be at the same time an 
honest man? Plato himselfadmits, 
618 B: dvaykatws Exeıw AAov 
€Aouevnvy Biov addAolay lyveadaı 
[thy Wuxhv] ; but according to what 
has just been quoted, this cannot 
refer to virtue and vice. 

9” Tim. 86 D: oxeddy 8) mavra, 
öndca ndovav Arpdreıa Kal |? kar'] 
bveidos Ws exdytwy A€yerar Tov 
Kak@y ovK öpd@s dvediCerar* KaKods 
Lev yap Exay oddels, dıa dt mornpar 
€fw Twa TOD awuaros kal Amaldeurov 
tpopiy 6 Kakos ylyvera kakds. 
87 A: mpds dt rovros, bray obtw 
Kak@s mayerrwv muAıTelaı kakal Ka) 
Adyo Kara möAcıs löla Kal Snuoola 
Aexdöcıv, ert FE palhuata undaun 
ToUTwy larıka dk véwr pavOdynrai, 

And though 

rabrn kakol waytes of kakol 8a Sto 
Gkovoısrara yıyvöueda. (Cf. Rep. 
vi. 489 D sqq.; especially 492 E.) 
Gv airıareov uev Tovs puTevoyTas 
del tev gGuTevouevwy paAAov Kal 
robs Tpedovras TaY Tpedouevov, 
mpoßvunreov uw, .. . puyew ner 
karlav, rovvavrlov de E‘eiv. Cf. 
Apol. 25 Esq.; Prot. 345 D, 358 
B sq.; Meno, 77 B sqq.; Soph. 228 
C, 230 A; Rep. ii. 382 A, iii. 
413 A, ix. 589 C; Laws, v. 731 C, 
734 B, ix. 860 D sqq. (where Plato 
rejects the distinction of €xovoi 
and axovo.a Adınhuara, because all 
wrong is involuntary, and would 
substitute the terms akovo. and 
éxovctot BAdBa), and the quota- 
tions, Pt. i. 123, 1, and supra, 
p- 179. 

% Cf. Phado, 80 E sqq.: it all 
amounts to whether the soul leaves 
the body pure, Gre obdév kowwvotca - 
aitg ev TG Blw cKodoa elva, &e. 
Rep. vi. 485 C: the primary re- 
quirement in the pulosophie dis- 
position is, TO éxovTas eu at undaun 
mpoodexeoda To Weddos. Laws, x. 
904 D: uellw de dy Yuxh Kaxlas 7 
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he says that in most cases of moral degeneracy a sickly 
eonstitution or a bad education should chiefly bear the 

blame, yet we are clearly given to understand that 

those in such a situation are by no means to be 

entirely excused, or shut out from the possibility of 

virtue. Whether these theories are throughout con- 

sistent with each other, whether it is logical to declare 

all ignorance and wickedness involuntary, and yet to 
assert that man’s will is free and to make him respon- 
sible for his moral condition, may be doubtful; but 

this does not justify us in disregarding the distinct 

enunciations on free-will that we find in Plato.” He 

was probably unconscious of the dilemma in which 

he was involved. The more general question,— \ 

whether we can conceive a free self-determination, 

and whether such a determination is compatible with 

the Divine government of the world, and the whole 

scheme of nature,—appears never to have been raised 

by him. 
The relation of the soul to the body is likewise beset 

with considerable difficulties. On the one hand, the 

soul is in its essence so entirely distinct, and in its 

existence so independent, that it has even existed, and 

is destined again to exist, without the body; and 

will only attain a perfect life, corresponding with 

Gperijs Ömörav ueraßdAn Sia Thy 
aitis BovAnow. Tim. 44 C: if 
man arrives at reason and secures 
a right education for his reason, he 
becomes mature and sound, kara- 
MeAhoas dt... areAhs Kal avdnros 
els" Aıdov wdduy Epxerat. The blame 
therefore lies with his own neglect 

of the means of moral education.— 
The Platonie schools always re- 
garded the freedom of the will as 
their characteristic doctrine. 

* E.g. Martin, ii. 361 sqq.; Steger, 
Plat. Stud. ii. 21, 47; ii. 38 sq. ; 
Teichmüller, Stud. z. Gesch. d. 
Begr. 146 sq., 369 sq. 
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its true nature, when it is freed from corporeal fetters.!% 

On the other hand, this alien body exerts on the soul 

so disturbing an influence, that the soul is dragged 

down into the stream of Becoming, overwhelmed in 

error, filled with unrest and confusion, intoxicated by 

passions and desires, by imaginations, cares and fears.!" 

The stormy waves of corporeal life disturb and hinder 

its eternal eourses.!® At its entrance into the body it 

drinks the draught of forgetfulness, the visions of its 
past existence are blotted out beyond recognition. 

From its union with the body arises that entire dis- 

figurement of its nature which Plato paints im such 

strong colours.'® Moral faults and spiritual siek- 

nesses are caused by a bodily constitution disordered or 

diseased ; rational care of the body and judicious exer- 

cise are most important as a means of spiritual health, 

and indispensable as preliminary moral training for 

individuals and for the commonwealth at large.!”® 

Descent and parentage are of the greatest moment; the 

dispositions and qualities of parents are, in the natural 

course of things, entailed upon their children. The 

better the former, the nobler the latter, as a general 

rule.!% From fiery ancestors spring fiery descendants ; 

from calm ones, calm. Both qualities, if exclusively 

transmitted in a race, develop themselves unduly :1% 

100 See p. 412 sq., and Phado, 10 Tim. 86 B-90 D; Rep. iii. 
79 A sq. 410 B sqq. Details on this subject 

10 Phado, 79 C sq., 66 B sqq., will be given later on. 
and elsewhere. 106 Rep. v. 459 A sq.; ef. iii. 415 

!e2 Tim. 43 B sqq. A; Crat. 394 A. It is remarked, 
3 Rep. x. 621 A; Phedo, 76 Rep. 415 A sq., cf. Tim. 19 A, 

C sq. that the rule admits of exceptions. 
4 See p. 414. Further in the 107 Polit. 310 Dsq.; cf. Laws, 

Ethics. vi. 773 A sq. 
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whole nations are often essentially distinguished from 
one another by some natural characteristic.!° The 

circumstances under which marriage takes place are 

therefore an important matter of consideration; not 

only the bodily and spiritual condition of the indi- 
'viduals,!® but also the general state of the world must 
be taken into account. As the universe changes in 

great periods of time, so for plants, beasts, and men 

there are varying seasons of fruitfulness and unfruit- 

fulness for soul and body; consequently, if marriages 

are consummated at uniavourable times, the race 

deteriorates." Thus we 

108 See note 77. 
1° Laws, vi. 775 B sqq.: mar- 

ried people, so long as they con- 
tinue to have offspring, must keep 
themselves from everything un- 
healthy, from all wrong-doing, and 
all passion, but particularly from 
drunkenness, because all such 
things transfer their results to the 
bodies and souls of the children. 

No Rep. viii. 546. Plato says 
that for all living beings as for 
plants, after the times of their bo- 
dily and spiritual fruitfulness, there 
come periods of unfruitfulness, if 
they are caused to return to their 
former path owing to some revo- 
lution of the spheres, &e. This is 
further developed by a comparison 
between the periods of the universe 
and those of the human race. But 
instead of saying generally : ‘even 
the universe is subjected to a 
change, only in longer periods of 
times, while mankind changes in 
shorter periods,’ Plato marks the 
duration of the two periods in de- 
finite numbers. These he states 
indirectly, giving us a numerical 
enigma, in the manuer of the Py- 

see that corporeal life in 
thagoreans. €or de, he says, Ceci 
uev yevynTe weplodos, nv apıdads 
mepiAaußaveı TEAcıos, avOpwrelw de 
[se. repiodos &orıv, iy Gpıduds mepi- 
AauBaver | ev 8 mpadtw avthoes du- 
väpeval Te kal duvvaorevdmevan, TpEIS 
arootdces TeTTapas dé Spous Aaß- 
ovaa SuovotyT wy TE Kal avomo.ovy- 
Tey kal augöurwv kal OiworvTwr, 
mavra mpoohyopa Kal pnta mpbs AX- 
Anka amepnvav’ ay emirprros nußunv 

meumadı aulvyeis Sto apuovlas ma- 
péxerat tpis avknbels, Thy bey tony 
iadkıs, éxarby Togavranıs, nv be 
iroumnn nev Th, zpauhien de [so 
Hermann and most moderns, wıth 
a few good MSS.; Weber's pro- 
posal, De num. Plat. 13 to read 
igo. TH ev, gives the same sense, 
but does not commend itself 
éxarby ev &pıduav amd Banerpwv 
putay meumados, Seouevwv évds 
éxdotwy, appitwy de Öveiv, Ekardv 
de Klßuw rpıddos. Sünmas de oöros 
apibuds Yewperpinds, ‚rowbrov(w hat 
follows, yéveats) KupLos, dmewovey 

kal xeıpövwv yevéerewr. This riddle, 
the key to which was evidently 
possessed by Aristotle (Polit. v. 12, 
131 b. a. 4 sqq.), had by Cicero's 
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its commencement and throughout its course has an 

important bearing upon the spirit. 

time become proverbially unintel- 
ligible (ad. Att. 7, 13), and in our 
own day has variously exercised 
the ingenuity of scholars; see the 
references ap. Schneider, Plat. Opp. 
iii. Pref. 1-92; Susemihl, Genet. 
Entw. ii. 216 sqq.; Weber, De nu- 
mero Platonis (Cassel,1862; Gymn. 
progr. added to the second edition). 
Hermann, Susemihl, and Weber 
seem to have come nearest to the 
truth. Meanwhile, availing my- 
self of their work, and referring 
to them for particulars (the dis- 
cussion of which in the present 
place is as impossible as a detailed 
account including all differences of 
view), I may give the following as 
my own view. God’s product, i.e. 
the world, Plato says, moves in 
longer periods, and undergoes a 
slighter change, than the races of 
mankind, who change more quickly 
and decidedly. In Pythagorean 
language: the former has for its 
circuit a larger number, the latter 
a smaller ; the former a complete, 
the latter an incomplete; the 
former a square, the latter an ob- 
long number. (Oblong numbers 
are those composed of two unequal 
factors; the rectangle, however, 
compared with the square, stands 
on the side of the incomplete; see 
vol. i. örd edit., p. 341, 3, 4; 302, 
3.) These numbers are now to be 
described more in detail. The 
circuit of the world is contained 
by a complete number, for the du- 
ration of the year of the world, at 
the expiration of which everything 
returns to the position which it 
had at the beginning, consists of 
10.000 years (see p. 344). The 
number 10,000 is a complete num- 

How this is 

ber as being a square, but even 
more so as arising from the number 
ten, the reAeıos apiOuds (see vol. i. 
342). The number ten raised to 
the fourth power, is multiplied by 
itself four times (according to the 
scheme of the potential decad, the 
sacred tetractys). To this number 
of the world’s circuit is opposed 
the number which contains the 
revolution of human kind, i.e. 
which gives the numbers of years, 
at the expiration of which a change 
to worse or better comes about in 
the production of new races of 
mankind—a change to evyovia or 
agopta (cf. 546 A C). We are 
told firstly, that it is the first num- 
ber in which avéjoes Övvduevaı, 
&e., oecur, pure rational propor- 
tions which can be expressed in 
whole numbers (mdvra xpootyyopa 
kaldnra....amebnvav). Secondly, 
the Erirpıros mußunv of the series 
so obtained (for this must be the 
meaning, whether the ay before @rır. 
be referred to adfjoeis, or, as seems 
preferable, to mdvra), joined with 
the number five, and three times 
increased, gives two apuovla, which 
are described at length. We 
learn further that the whole com- 
bination of numbers here described 
is ‘geometric,’ i.e. all the numbers 
out of which it is composed can be 
exhibited in a geometrical construe- 
tion. In the first part of this de- 
scription, the abiqjoes duvdueval re 
kal Suvacrevduevat refer to the fact 
that we are dealing with equations, 
the roots of which are the numbers 
of the Pythagorean triangle, 3; 4, 5. 
The Pythagoreans call three and 
four Suvacrevduevat, five Övvauern, 
because 5?=3?+4? (see details in 
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to be reconciled with other theories of Plato does not 

appear. 

vol. i. 344, 2, 3rd edit.). To start 
from these numbers was all the 
more suitable because the law of 
the combination of kind, the law 
of yduus, was to be here determined, 
and the number five, in which 
three and four are potentially con- 
tained, is called yduos by the Py- 
thagoreans, as the first combina- 
tion of a male and female number 
(vol. i. 343, 4; 335, 3). The old 
commentators recognise the Py- 
thagorean triangle in this passage ; 
cf. Plut. De Is. 56, p. 373, who 
says of this triangle: @ kal IAdrwv 
év TH moAırelg dorei Tour (?) mpoo- 
kexpnodaı Tb YaunAıov daypauua 
euvrärtwv. From these elements, 
then, by repeated. augmentation 

- (ab&heeıs) a proportion, or even 
several proportions (for the ex- 
pression ab£neeıs leaves this indefi- 
nite), are to be found with four 
terms (öpoı, which is here used in 
the same sense as iv. 443 D), and 
three determinations as to the dis- 
tance (the arithmetical ratio) of 
these terms, i.e. one or more pro- 
portions of the form: A: B=B 
:C=C:D (the words pnra mpds 
&dAnAa show that we have to deal 
with proportions). The numbers 
of these Spo: are to be partly öuoı- 
oüvres, partly dvomowdyres, and 
partly avfovres, partly Oivoytes. 
(The genitives, dpowtvtwr, &e., 
must, of course, be made to depend 
on Öpoı ; Apıdusv is to be supplied, 
and öpoı duootvrwr, &c., to be ex- 
lained : öpoı which consist in 
Ouoi duowivres, &e.) What 

this means is a question. As the 
square numbers are called 8uo.01 
and the oblong ävduoıoı (Jambl. in 
Nicom. p. 115 Tennul.), Hermann, 

p- ix. is quite right in referring 
öuoıovv to the formation of square 
numbers, &vonowovy to the formation 
of oblong numbers. Avdéévtey and 
Hbıvövrwr are obscure. I do not 
think it probable that the former is 
equivalent to duoodv, and the latter 
to avouoovy (Weber, p. 22, follow- 
ing Rettig). It seems unlikely 
that in a description otherwise 
so extraordinarily concise, Plato 
should have used sucha pleonasm ; 
and the meaning in question cannot 
be extracted from the original sig- 
nifieation of ‘increasing and di- 
minishing’ without straining the 
words. The xal, too, before av- 
tövrwv leads us to expect some- 
thing new, and not a mere repe- 
tition of what we have already been 
told by éuotodvray and dvouoiody- 
av. Weber believes that the pro- 
portion intended by Plato (and the 
only one as he thinks)in the words 
ev 3 mpaty. ..amepnvay must have 
been formed out of certain powers 
of five, four, and three, in such 
a way that the first and third term 
are square numbers, the second and 
fourth oblong numbers, and that 
the terms (an account of the Eri- 
Tpitos nudunv to be mentioned im- 
mediately) stand in the proportion 
of 4:3. Hence he gets the follow- 
ing proportion: 5* x 4% x 47 : 4% x 5? 
FE an x B® SB? 3 Ox 
= 6400 : 4800 : 3600 : 2700. Here 
the sum of the first and third term 
give the complete number 10,000 ; 
that of the second and fourth term 
the incomplete number 7500. But, 
in the first place, the suppositions 
from which he starts are very un- 
certain. The tone of the passage 
itself leaves it undecided whether 
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Plato connects his doctrine of the soul with his 

physiological theories by means of a teleology, which, 

we have to do with one or several 
proportions of four terms. It is 
not said that in this or these pro- 
portion or proportions the first and 
third term must be square, and the 
second and fourth oblong; but 
merely that, generally speaking, 
square and oblong numbers do oc- 
eur in those places. And we can- 
not infer from the erirpırus mudunv 
that the proportion (if it is only 
one) advances in the ratio of 4: 3, 
because in every equation proceed- 
ing from the elements 3, 4, 5, there 
is an ér(rpiros muöuhv together with 
the number five. Secondly (and 
this is the main point), Weber gets 
two numbers by his proportion; 
these occur in what follows as the 
sums of the two apuorfa: the 
number of the year ot the world, 
10,000, and the number 7500. But 
in the words ev @ mpdétw... ame- 
$nvav Plato means to describe only 
one number, that of the period of 
the &vßp@meıoy yevversy, What 
this is, and how it is to be found, is 
not sufficiently stated in these 
words, so long as their meaning is 
not more clearly explained. From 
the three elements, 3, 4, 5, which 
Plato makes the basis of his cal- 
culation, we could derive propor- 
tions of four terms in such a way 
that, raised to the third power, they 
could be connected, by proportional 
means (on the system described p. 
671, 3), twoand two. Then we get 
the three equations: 1) 3°: 3? 
AS 3x. AR 2,36 |: 48 
164; 2) 39:8%x 6:3x52: 59 
=27:45:752125; 3) 49:4 
x 6: 4x 65°: 58=64 : 80: 100 
: 125. From these the number 
required, the GpiOuds xiipios Yere- 

cewy, can be obtained by forming a 
series of their collective terms (27, 
36, 45, 48, 64, 75, 80, 100, 125), 
and summing the numbers of this 
series (just as the numbers of the 
harmonic series are summed in Tim. 
Loer. 96 B). This would give 600 
as the result, and the notion would 
then be that edyovla and épopta of 
mankind change in periods of 600 
years. We might further observe 
that 600 is ten times 60, and 60 
=3x4x65; and if at the same 
time we could assume that Plato 
determined the yeved in the pre- 
sent case at 60 years (say, as the 
longest period of procreative power 
in man) we should get this result: 
As a new circuit begins for the in- 
dividual souls after 10 hundred 
years, and forthe universe after 10 
thousand years (see above), so the 
race undergoes a revolution after 
10 generations. Hitherto, how- 
ever, we have too little ground 
to explain Plato’s meaning with 
any certainty. In the second part 
of the description, the numbers 
meant by the words av @rirpıros 
miOunv... Exatoy dt KiBwy TpLddos 
ean be more definitely specified. 
Of the two apyovia here mentioned, 
one must give the number 100 x 100 
=10,000. The other (as Hermann 
rightly explains) must give a num- 
ber consisting of 100 cubes of the 
number 3, and a hundred numbers 
obtained from the rational diago- 
nals of the number 6 after the 
deduetion of 1, and from its irra- 
tional diagonals after the deduc- 
tion of 2. This number is 7500; 
obtained from 100 x 3°= 2700 and 
100x 48. 48 is one less t..an the 
square of the rational diagonals, 
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though sometimes graceful and ingenious, is poor in 
scientific results. 

and two less than that of the irra- 
tional diagonals of 5; the diagonal 
of 5= /(2 x 5?) = “50, its rational 
diagonal= “49=7; the square of 
the former is therefore 50; of the 
latter 49. Any further steps are 
uncertain. The two numbers men- 
tioned are to proceed from two 
harmonies, i.e. two series of num- 
bers progressing in a definite 
arithmetical ratio (apuovia is to be 
taken in a mathematical, and not 
in a musical or metaphysico-ethical 
sense), by multiplying the erirpıros 
rußunv of the series previously ar- 
rived at (see p. 421) in combina- 
tion with the number 6 three times 
(rpls avém@els). The enirpıros mud- 

_ phy can only be the numbers 3 
and 4 themselves, for mußueves 
means (Th:o. Math. 125 sq., Bull.) 
for any arithmetical relation of év 
@Aaxiorıs Kal mpdrois mpds GAAN- 
Aous Adyots bytes (apiOuol). . . emı- 
tpitwv de 6 trav 3 mpös y'. The rpls 
avin@els means, as Aristotle ex- 
eg Polit: .v. 12; 1816 a. 7: 
av 6 Tov Siaypduparos apiOuds Tov- 

rou (the number of the Pythagorean 
triangle: 3, 4, 5) orepeds yevnrat. 
Those two series of numbers are to 
be obtained by a combination of 
the three, four, and five cubes, 
which give the above sums. We- 
ber’s proposal (p. 27 sq.) is worth 
consideration. He combines 3 
and 4 singly at first by multipliea- 
tion with 5, and then again multi- 
plies both multiples 3x5 and 4 
x6 with the numbers of the Py- 
thagorean triangle. He thus gets 
two series of three terms progress- 
ing in the ratio of 3, 4, 5 (and at 
the same time in arithmetical pro- 

The details of his physiology are 

portion), which can also be exhibit- 
ed in a geometrical construction, as 
he shows: 1) 3x3x5=45; 4 
%Ox0=603 Bx8x0=75; 2) 

3x 4x §6=60; 4x4 x 5=80; 5 
x4x5=100. Multiply the first 
term of the first series with the 
first term of the second, &c., and 
we arrive at the oblong numbers 
45 x 60 = 2700; 60 x 80=4800; 
75 x 100=7500. Multiply each 
of the three terms of the second 
series into itself, and we get the 
square numbers: 60 x 60=38600; 
80 x 80=6400; and asa third the 
sum of both: 100 x 100=10,000. 
Symmetry would perhaps require 
that the three terms of the first 
series should also be multiplied 
into themselves, which does not fit 
into the Platonic construction. But, 
however we are to understand 
Plato’s exposition, and however we 
are to fill up its deficiencies, we 
must not expect from the present 
passage any serious information as 
to the law governing the change of 
the races of mankind. Plato him- 
self indicates as much when he 
says, 546 A sq.: however wise the 
rulers of the state may be, it is 
impossible for them to know the 
times of edyovla and &dopla for our 
race, and to avoid fatal mistakes in 
managing the union of parents. 
Plato’s object is rather to show the 
mysterious importance of that law 
by giving an interpretation of it in 
enigmatical formule; but the law 
itself becomes no clearer (as Ari- 
stotle, loc. cit. oljects), even if we 
could interpret the formule mathe- 
matically. The mystie element 
here, as the mythical elsewhere, is 
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interesting, as showing the then state of that science 

and his acuteness in explaining the complicated phe- 

nomena of life from such inadequate experimental 

data; but in reference to his philosophie system their 

importance is very small. 

That the three parts of the soul may be undisturbed 

in their specific nature and proper relation, a separate 

dwelling, says Plato, is allotted to each.!!! The two 

circles of the rational soul are placed in the head, 

which is round, that thence as from a citadel, the whole 

may be ruled.!!? The senses are appointed to be its 

organs.'!? Sensible perception, however, does not belong 

exclusively to the rational soul, but extends to the 

intended to conceal a deficiency of 
scientific knowledge under apparent 
explanations. 

NM Yuxns mepiodo, p. 43 D sqq., 
44 BD, 47 D, 85 A, 90 D; ef. supra, 
p. 358; p. 359, 166. The sutures 

of the skull are (76 A) derived 
from the revolution of this circle 
of the soul, and its interruption by 
the afflux of nourishment (cf. 43 
D sqq.). 

12 44 D sq. 
18 Tim. 45 A. Of the parti- 

cular senses Plato explains sight 
by the supposition that there is an 
interior fire (or light) in the eye, 
which passing out fromthe eye unites 
with the kindred fire which comes 
out of luminous bodies, and trans- 
mits the motion through the whole 
body to the soul. (Tim. 45 B-D; ef. 
Soph. 266C; These. 156 D; Rep. 
vi. 508 A.) This light dwelling in 
the eye Plato calls dys. The phe- 
nomena of reflected light, and reflec- 
tions in mirrors, are discussed, 
Tim. 46 A-C; the colours of lights, 

67 C sqq. Cf. Martin, ii. 157-171, 
291-294 adh. loc. Sleep also is 
derived from the interior fire of the 
eyes: if the eyelids close, the inner 
movements of the body must be re- 
laxed and at rest, Tim. 45 D sq. 
The sensations of hearing are 
caused by the tones moving the air 
in the inside of the ear, and this 
motion is transmitted through the 
blood into the brain, and to the soul. 
The soul is thus induced to a mo- 
tion extending from the head to 
the region of the liver, to the seat 
of desire, and this motion pro- 
ceeding from the soul is &«on (Tim. 
67 A sq.). Taste consists in a 
contraction ur dilatation of the 
vessels (PAeßes) of the tongue 
(Tim. 65 C sq.). Smell depends 
on the penetration of vapours 
(xarvds and duixdAn, see p. 378) 
into the vessels between the head 
and the navel, and the roughness 
or smoothness of their contact 
(66 D sqq.). 
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14 Cf supra, note 81, and what 
has just been quoted as to hearing 
and smell; p. 65C we are told that 
the blood-vessels of the tongue, the 
organs of taste, run into the heart. 

15 AfoOnots, according to Tim. 
64 sqq., takes place when an exter- 
nal shock brings about a move- 
ment in the body, which is trans- 
mitted to the soul. Hence it oc- 
eurs only to the parts of the body 

- which are mobile, while those 
which are immobile, such as bones 
and hair, are insensible. The 
most important medium for the 
dissemination of sensations in the 
body, Plato considered to be the 
blood, on account of its superior 
mobility (Tim. 70 A sq., 77 E, 65 
C, 67 B). (The nerves were quite 
unknown in his day, and remained 
so for a considerable time after- 
wards.) If the motion only takes 
place in the body very gradually, 
it is not noticed at all, and is not 
a sensation. If it passes quickly, 
easily, and unrestrained by any 
obstacles, as the motion of light in 
seeing, it creates a very distinct 
sensation, but one neither pleasur- 
able nor painful. If it is combined 
with a noticeable interruption, or 
a noticeable re-establishment of the 
natural condition, there arises in 
the former ease pain, in the latter 
pleasure (Tim. 64 A sqq.; with 
regard to pleasure and the absence 

of pleasure ef. Phileb. 31 D sqq., 
| 42 C sqq. ; Gorg. 496 C sqq.; Rep. 
ix. 583 C sqq.). But pain and 
pleasure are not always conditioned 

by one another. It may happen 
(Tim. loc. cit.) that only the inter- 
ruption of the natural condition 
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With it is connected the feeling of 

pleasure and pain,'” of which the mortal soul only is 

takes place quick enough to be re- 
marked, while its re-establishment 
passes unnoticed ; or the case may 
be exactly reversed. Then, in the 
former instance, we have pain 
without pleasure; in the latter 
that purely sensuous pleasure which 
is spoken of, Phileb. 51 A sqq., 62 
E, 63 D, 66C. To say that the 
latter is ‘no longer merely sensu- 
ous, but has become intellectual, 
mathematical’ (Susemihl, ii. 429), 
does not seem to correspond with 
Plato’s meaning. As he says, Tim. 
65 A, that a pleasure without pain 
affords daa kata owırpbv Tas... 
kevécets elAnde, Tas de mAnpKreıs 
aOpdas kal Kara weyddra. e.g. plea- 
sant smells, so Phileb. 51 B, he 
mentions, as examples of pure 
ndoval, ras mepl Te TH KaAG Ae- 
youeva xp&nara, kal mepl ra oxh- 
para, Kal Tav dopey tas mAeloras, 
kal tas av POdyywr, Kal boa (and 
generally everything which) ras 
evdelas avaisOnrous €xovTa.. . Tas 
TAnpocets aicOnras . . . mapadläw- 
ow, Of these sensations of plea- 
sure, however (among which those 
of smell are of course less noble 
than those of sight and hearing), 
52 A, ai wep) Ta naßhuara ndoval are 
expressly distinguished. In Phi- 
leb. 66 C (&s ndovas feuer GAvmous 
dpioduevor, Kabapas emovoudeavtes 
ns Wuxis adrijs emiorhuas, rals de 
air@noerıy &mouevas), where the re- 
ceived reading certainly agrees 
with the above remarks, but in 
itself is liable to verbal and 
logieal diffieulties, I would there- 
fore propose: tas utv r. Vv. abr. 
émoartiuas (as one MS. reads), ras 
8 aid, Em. 
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| capable.""° This soul inhabits the trunk of the body, 
_ but being itself divided into a noble and ignoble part, 

its dwelling has likewise two divisions, as the chambers 

of women in houses are partitioned from those of men. 

) Courage has its place in the breast, nearest the sove- 

reign Reason; Desire in the lower parts.” In the 
breast is the heart, the chief organ of Courage ; thence, 

throughout the whole body spread the channels of the 

blood, which is quick to proclaim in every direction the 

mandates and threatenings of Courage.!!® These chan- 

nels further serve to convey in the blood continual 

restitution of decaying particles;!!® in them the air 

eireulates,'?° entering and leaving the body partly 
through the breathing passages,'*! partly through the 

flesh and the skin.!22 

n6 Of, supra, note 82. This, how- 
ever, can only hold good of sen- 
sible pleasure and its opposite. 
Plato recognises a spiritual plea- 
sure besides, Rep. ix. 582 B, 583 
B, 586 E sqq., vi. 485 D; Phileb. 
52 A; see p. 187. 

17 Tim. 69 E sq., 70 D, 77 B. 
ns 70 A sq. It has already been 

noticed, note 115, that the blood is 
the transmitting medium of sensa- 
tion. Tim. 77 C sqq. (ef. Martin, 
ii. 301 sqq., 323 sqq.) is an attempt 
to describe the system of the blood- 
vessels ; there is no mention here 
of the distinction between veins 
and arteries, still less of the circu- 
lation of the blood, which was en- 
tirely unknown to the ancients, 

19 Plato's theory in detail is as 
follows (Tim. 80 C sqq., 78 E sq.): 
Every element tends towards what 
is homogeneous to it: parts are 
constantly disappearing from the 

The lungs are placed about the 

human body; but, according to the 
same principle, these are continu- 
ally repaired out of the blood, into 
which the nourishment spread by 
means of the fire (the inner warmth) 
in the body, is brought by the air 
which enters in the act of breath- 
ing (cf. note 122). In youth, so 
long as the elements of the body 
are fresh, they hold together faster 
and digest nourishment more easily, 
more goes into than out of the 
body—it grows; in age, after it is 
worn out, it diminishes, and finally 
breaks up altogether. 

0 78 Esq., 80 D. Plato here 
follows Diogenes ; see vol. i. 227, 7, 
3rd edit. 

21 The obscure description, 77 
E sqq., is elucidated by Martin, ii. 
334 sqq.; Susemihl, ij, 453 sqq. 

12 Plato supposes with Empe- 
docles (see vol. i. 647), not only a 
respiration but a perspiration. The 
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heart to cool it, and to make a soft cushion for its 

violent beating.'* The connection of Desire with 

Reason is accomplished by means of the liver; as 
Desire, pursuant to its nature, neither understands nor 
inclines to follow rational arguments, it must be ruled 

by imaginations ; and this is the purpose of the liver 
The Reason causes to appear on its-smooth surface, as 

on a mirror, pleasant or terrible images: it changes 

the natural sweetness and colour of the liver by the 

infusion of bile, or else restores it: thus alarming or 

quieting the part of the soul which has its dwelling 

there. The liver is, in a word, the organ of presenti- 

ments and of prophetic dreams;'** in the same way, 

divination in general belongs only to the irrational 

man.!?° 

air, he thinks (78 D-79 E), enters 
into the body alternately through 
the windpipe and throat, and 
through the skin; here it becomes 
warmed by the inner fire, and then 
seeks its kindred element outside 
the body by one or the other of the 
ways just mentioned. There is no 
void space ; and, accordingly, other 
air is pressed into the body by the 
air passing out; through the skin 
if the one current is coming out 
through the mouth and _ nose, 
through the mouth and nose if the 
current is passing out through the 
skin. 

1 70 C sqq.; not only air but 
drink is supposed to pass into the 
lungs. 

12 Tim. 71 A-72 D. Even after 
death traces of prophetic pictures 
remain in the liver. Plato, how- 
ever, observes that they are too 
dull and obscure for any definite 

Plato ascribes no great importance to the 

conclusions to be drawn from them. 
He also rejects vaticination from 
victims.—The spleen is intended to 
keep the liver pure. 

9 71 E: pavtixhy appocivn beds 
Avdpumivn Öeöwker" ovdels Evvous yap 
edbamreraı navrırns évOéou kal adn- 
Bots GAN’ 7) Kad’ Umvov Thy Tis bpovn- 
cews medndels Öuvauır 7) 51a vorov 7) 
bid Tıra Edovoiaoubv mapaddAdéas, 
Only the interpretation of propheey 
is matter of reason and reflection. 
Cf. Laws, 719 C, and supra, p. 176 
sq., and, on the other side, p. 191. 
Prophetic and significant dreams 
occur, as is well known, in the 

Pheedr. 60 D sq., and Crito, 44 A, 
and in the Eudemus (Cie. Dio. 1, 
25, 53) composed by Aristotle as 
Plato’s scholar; and the belief 
in presentiments, expressing them- 
selves sometimes in sleep, some- 
times in waking, may have been 
seriously held by Plato, on the 
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other organs: those of digestion he especially regards 

as a place of reserve for food, the decomposition of 

which he derives from the natural warmth of the 

body.!?° Some other physiological theories of his can 

in this place be only shortly indicated.!? 

Plants !** and animals,!” he says, are formed for the 

sake of man; plants to be his food, animals to serve as 

an abode for those human souls which have rendered 

themselves unworthy of a higher life. Plants too are 

living beings, but their soul is of the lowest kind, 

capable neither of reason nor opinion, but only of desire 

and sensation; a soul only moved from .without, to 

which has been denied the motion that proceeds 

from and returns into itself!°—-self-consciousness ; 

therefore, plants can never change their place. The 

Timzeus represents animals as having been all originally 

precedent of the Socratic Daemon. 
On the other hand, he certainly re- 
marks (and this is the more cor- 
rect consequence from his point of 
view) that the animal desires as- 
sert themselves more unrestrain- 
edly in dreams, because in sleep 
the rational life recedes into the 
background. (Rep. ix. 571 C, where 
Schleiermacher, Pl. WW. III. i. 
601 tries to find too much; the 
example which Plato quotes is 
taken from Sophoel, (Edip. Rex, 
981). 

126 71 Esq.; cf. 80 D sq. 
127 Cf, 44 Esq. on the limbs; 

73 A sqq. on the formation of mar- 
row, brain, flesh, and bones; 75 
D on the mouth; 75 E sqq. on the 
skin, hair, and nails. 

128 77 A-C, see p. 415, 83. 
2 90 E, 91 D sqq., with which 

further ef. the quotation on 392 sqq. 
10 77 B: mdoxov yap dtarerei 

ravra, orpaderrı 8 aitg ev £auro 
mepl Eaurd Thy mev Eiwder arwoa- 
uevo klynow THD oikela xpnoaudvo 
Tav adrod TL Aoyloacdaı karıddrrı 
Hloıw ov mapadedwkev 7) yeveois. 
These words have generally been 
wrongly construed, e.g. by Stall- 
baum, Martin (i. 207, ii 322), 
and by H. Müller. The transla- 
tion is: ‘Its yéveois has not con- 
ferred upon it such a nature as to 
repel movements coming from 
without, while it moves in and 
round itself’ (or joining @vow with 
karıddvrı, ‘has not granted it to 
repel, &e.’), ‘but to avail itself of its 
own motion, and so to perceive 
somewhat of its own conditions, 
and to reflect on them.’ 
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men; the Phadrus,'®”! on the contrary, discriminates 

between animal souls proper, and souls which have 
descended out of human into animal forms; at the 

same time intimating that the soul of man as such can 

never become that of a beast. According to the mea- 

sure and the nature of the soul’s unfaithfulness to its 

human vocation is regulated the animal body it is to 

oceupy.'*? So that in this theory the generic differ- 

ences in the animal world are a consequence of human 

conduct. Elsewhere, however, these are more truly 

regarded as necessary for the general completeness of 

the universe.'*8 

Even the distinctions of sex and the propagation of 

mankind are made to result from the misdeeds through 

which some human souls were degraded into lower 

forms :'** though this is hardly consistent either with 

the unconditional necessity of propagation,'® or with 

the essential equality of the two sexes,!® which Plato 

elsewhere asserts. 

The Timzus, in its last section, treats at con- 

siderable length of diseases; not only diseases of the 

body,'*? but such maladies of mind as result from bodily 

131 249 B; see p. 411, 55. 
12 Tim. 91 D sqq. ; Phaedo, 82 A, 

ef. supra, pp. 178, 394, 411, 499 sq. 
133 See p. 388. 
st Tim. 90 E sqq., 41 E sqq. 

(see p. 392). In the first of these 
passages sexual impulse is thus 
explained. The male semen (an 
efflux of the spinal marrow) is like 
the corresponding matter in the fe- 
male, a (wov Zuyuxov. In the one 
there dwells a desire for é«poy, in 
the other for madozotta; cf. the 

quotations from Hippo and Em- 
pedocles, vol. i. 216, 1; 645, 4, 3rd 
edit. 

8 Symp. 206 B sqq.; Laws, iv. 
721 B sq., vi. 773 E: see p. 193. 

138 Rep. v. 452 E sqq. I shall 
return to this point later on. 

81 E-86 A. Three causes of 
disease are mentioned: 1. The con- 
dition of the elementary materials. 
Some may be too abundant or too 
scanty, or not rightly apportioned, 
or some one organ may be acted 

FF 
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causes.'*8 These are all placed in two classes: madness 

and ignorance. In comprehending under these two 

classes every species of immorality; in making State 

neglect and defective education, as well as bodily con- 
stitution, answerable for their existence; in laying 
greater stress, for the cure of even bodily diseases,'*® 

on rational care of the body than on medicine ;'° and 

above all, in insisting on the harmonious training ay 

the whole man, the even balance of physical and mental 

education, and the perfecting of reason by means of 

science—in all this Plato points out the boundary of 

Physics, and leads us on to Ethics, which from the 

outset has been the proper goal of his physical investi- 

gations.'*! 

upon by other kinds of fire, water, 
&e., than are proper for it (82 A 
sq.,86 A). 2. A second source of 
disease consists in the same defi- 
ciencies with respect to the organic 
elements (marrow, bones, flesh, 
sinews, blood). The perversion of 
the natural order in the production 
of these organie materials out of 
one another is especially danger- 
ous. Naturally, the flesh together 
with the sinews is foimed out of 
the blood, the bones out of flesh and 
sinews, the marrow out of the 
bones. If instead of this a counter- 
formation in the opposite way sets 
in, the most grievous sufferings re- 
sult (82 B sqq.). 3. A third class 

of diseases spring from irregularity 
in the apportionment and the condi- 
tion of the veuuara, the mucus, 
and the bile (84 C sqq.). Further 
details are given in Martin, ii. 347- 
359; Susemihl, ii. 460 sqq. 

138 86 B-87 B. 
ı9 87 C-90 D. 
40 Cf. Rep. iii. 405 C sqq., and 

Schleiermacher, Werke z. Philoso- 
phie, iii. 273 sqq. 

M127 A. It is proposed that 
Timzus should begin with the 
origin of the world and end, with 
mankind, whose education Socrates 
had described the day before in 
the dialogue on the State. 
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CHAPTER X. 

ETHICS. 

Tue philosophy of Plato is primarily Ethical. He 
starts from the Socratic enquiries on virtue, which 

furnished the material for the earliest development” 

of his dialectic method, and for those conceptual 

determinations from which the doctrine of Ideas 

eventually sprang. His own procedure is essentially 

directed not only to theoretic science, but to moral 

training and the Socratic knowledge-of-self.! He 

would have been untrue to himself and to the spirit 

of the Socratic teaching had he not constantly paid 
special attention to such questions. But the later 
„development of his system required that the ethical! 

Views acquired during his intercourse with Socrates 

should be essentially enlarged, more precisely defined, 

recast, and applied to actual conditions. Therefore, 

although his own speculation was from the commence- 
ment under the influence of the Socratic Ethics, the 

form which he gave to ethical theories was conditioned 

by his Metaphysics and Anthropology, and also more | 

remotely by his Physics; and apart from these it | 

cannot be fully explained. That which is the starting- 

! See p. 216 sq.,'and Phadr. 229 E sq. 

Fr2 
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point in the historical beginning of his system appears 

\ in the perfected system at the end also. The purity, 

| fervour, and decisiveness of his moral endeavour, his 

| conviction of the necessity of moral knowledge, the 
fundamental conceptions of his Ethics, Plato brought 

with him from the Socratic school. But the lofty 

‚Idealism by which his Ethics so greatly transcended 

those of Socrates—the accurate determination which 

they received in the concept of the virtues and of the 

State—would never have been attained but for the 

doctrine of Ideas and the Anthropological part of the 

system. As to their particular contents, the Platonic 

Ethics fall under three divisions of enquiry :— 

I. The ultimate aim of moral activity, or the 
highest Good. 

II. The realisation of the Good in individuals; or 

Virtue. 

III. Its realisation in the Commonwealth; or the 

State.? 

I. The Highest Good. Socrates had designated the 
Good as the supreme and ultimate object of all human 

endeavour; and the concept of the Good was the 

primary ethical idea of all the minor Socratic schools. 

Ry the Good, however, Socrates had only understood 

that which is a good for man and conduces to hap- 

piness. This, indeed, naturally resulted from the 

Greek view of Ethics, and so far Plato and Socrates are 

agreed. The question of the highest moral problem 

2 Cf. Ritter, ii. 445. 
* See Pr. i. 124 sqq., 221, 257, 297 sq., 304, 
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coincides with that of the highest Good, and this with 
the enquiry for happiness. Happiness is the possession 

of the Good, and the Good is that which all desire.‘ 

But wherein does the Good or happiness consist ? A 

twofold answer to this question may be deduced from 

the presuppositions of the Platonic system. 

Idea is 

merely Non-being, 

The 

that which alone is real; Matter is not 

but the opposite of the Idea, 

hindering its pure manifestation.’ The soul, in its 

true essence, is declared to be an incorporeal spirit 

destined for the intuition of the Idea. Hence mo- 

rality might be regarded negatively ; the highest 

end and Good might be sought in withdrawing 

from the life of sense and retiring into pure contem- 

plation. But the Idea is. the underlying ground of all 

* Symp. 204 E sqq.: xrhoe yap 
ayabav of evdaiyoves evdaluoves 
kal ovKéTs mpoode? épecba, va Ti 
de BovAerar evdaluwy elvat 6 Bov- 
Aduevos, &c. All strive after an 
enduring possession of the good: 
Eorıv tpa EuAAnBönv 6 Epws Tov Td 
ayabby abt@ elva del. Euthyd. 288 
E sqq.: no knowledge is valuable 
unless it is useful to us, i.e. (289 C 
8q., 290 B, D, 291 B, 292 B, E) un- 
less it makes us happy. Phileb. 
11 B sq.: see p. 280, 148; cf. 
Gorg. 470 D sq., 492 D sqq.; Rep. 
i. 354 A, et alibi; Arist. Eth. Ni- 
com. i. 2, beginn. övduarı pev ody 
aoxeddy ind trav mAelorwv duodoyei- 
raı (rl Tb ayabdv). thy yap ebda- 
povlay kal of moAAol Kal of xaplevres 
Aéyoutw, Td 3 eb Giv Kal rd ed 
mparrew taitdoy imoAaußdvovoı T@ 
eddawuoreiv. The fact that Plato 
censures the confusion of the good 
with the pleasant, or the founda- 

tion of morality on pleasure and 
external advantage (see pp.182,185, 
186 sq.), proves nothing against 
this, for happiness is not identical 
with pleasure or advantage; nor is 
there any real contradiction involved 
when, in Rep. iv. beginn. vii. 519 
E, he explains that the enquiry into 
the State must be conducted with- 
out regard to the happiness of the 
individual members, for this only 
refers to the good of the whole 
being prior to that of the indivi- 
duals. Indeed (loc. cit. 420 B), 
happiness is pronounced to be the 
highest aim for the State, just as 
afterwards, 444 E, ix. 576 C-692 B, 
the advantage of justice, the hap- 
piness or unhappiness involved 
in every constitution, whether of 
state or soul, is made the basis of 
their different values. 

> Of. pp. 315, 340 sq. 
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form, and the cause of all that is good in the world 

of Sense. This aspect might be more prominently 

brought forward for its representation in human life ; 

and thus among the constituents of the highest Good 
might be reckoned, side by side with the knowledge of 

the pure Idea, the harmonious introduction of the Idea 
into sensible existence, and the satisfaction of which 

Both of these enunciations are to 

be found in Plato, though they are not so entirely 

separated as to be mutually exclusive. The first occurs 

in passages where the highest problem of life is sought 

in fligkt from sensuality; the second, in places where 

even sensuous beauty is described as worthy of love; 

and external activity, sensible pleasure, is included 

among the component parts of the highest Good. 

We meet with the former view as early as the 

Theetetus.® As earthly existence, says Plato in that 

dialogue, can never be free from evil, we must flee away 

as quickly as possible from this world to God, by 

making ourselves like to Him through virtue and 

wisdom. This thought is still further expanded in the 

Phedo,’ where the deliverance of the soul from the 

6176 A: GAA’ ov7’ aroréobau 
Ta kaka Suvvardy’ ümevayriov yap 
Tete ayaa del elvan Avayın" our’ 
ev Oeots attra iöpusdaı, Thy de Ovnriy 
pvow Kal révde toy téroy mepımo- 
Ae? EE dvdynns* Sid Kal meipacdaı 
xpn evOevde exetoe Giyew br Ta- 
xıora. puyh de duolwois TO Bew 
kara Tb duvardy, duoiwots de Öl- 
kaıov Kal ÖTLoy uera Hpovhaews Ye- 
veo@aı. On the latter principle ef. 
Rep. vi. 500 B; Tim. 47 B, where 
it is found asa natural consequence 

that he who contemplates God 
and His eternal ordinance does 
himself become well ordered in 
soul. 

7 E.g. 64 sqq., 64 E: ovkovr 
ÖAws dokel cor 7 TOD ToLwlTov (Tod 
pirtoadpov) mpayuarela od wept 7d 
o@ua eivat, GAAG Kal’ Boov Ödv- 
varcı aperravat abrod mpds de thy 
Wxhv Terpapfaı; 67 A: ev @ by 
(önev obras, as Euer, eyyuTdtw 
éoducba rod eidévar, eav Örı ud- 
Acta pndty duAGuey TE oda, 

| 

| 
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body is considered the most necessary and beneficial of 

all things, and the philosopher’s special aim and con- 
cern. To the same effect is the celebrated passage 
of the Republic,’ which represents us as living here, 

like prisoners in a dark cave, who are accustomed te) 
see nothing but dim shadows, and are with difficulty, 

brought to the vision of the Real, in the daylight of\ 

the Idea. In connection with this, there is the reite- | 

rated assurance’ that the true philosopher would never 

voluntarily descend from the heights of scientific con- 

templation to mind the affairs of the State, but only 

when compelled to do so. Souls, so far as they are 
faithful to their destiny, are only prevailed on by Neces- 

sity to enter this earthly existence ; and those who have 

entered it, and recognise their true vocation, trouble _ 

themselves as little as they can with the body and its 

concerns. Here the body appears as a fetter, a dun- 

geon of the soul: the grave of its higher life.!° It is an 

evil to which the soul is chained, and from which it 

longs to be free as soon as possible.'! The body is, 

indeed, the cause of all evil; for though unrighteous- 

unde kowwväuer, 6 Tt un mäca av- 10 Pheedo, 62 B; Crat. 400 B. 
dykn, unde AvamıumA@ueda THs Tol- 
Tov picews, GAG kahapelwuer am’ 
abroü, &ws av bd Beds adrds AmoAben 
nas. Cf. 83. _ 

§ vii. 514 sqq. 
® Rep. vii. 519 C sqq.; ef. i. 345 

E sqq., 347 Bsq.; Thewt. 172 C 
sqq., especially 173 E. It is not 
correct to say that the discussion 
in these passages is throughout 
only concerned with the immoral 
and incomplete states (Brandis, 
Gr.-röm. Phil. ii. a. 516): Rep. vii. 
519 treats of the Platonic state. 

In the former the doctrine of the 
Mysteries, @ &v tim ppoupd ecuev 
of & Opwrot, in the latter the 
Orphie comparison of the a@ua to 
a onna and a prison, are quoted ; 

but only in the first passage with 
an expression of assent. Cf. vol. i. 
388 sq. 

 Phedo, 66 B: 871, Ews &v 
db capa Exwuer Kal uurmebupuen 
Dina 7 Wuxh meta Tov Tolwlrou 
kakod, ov unmore krnowuela ika- 

vos ov emißuuoüuer' dautv dt Toüro 
elyaı Td GAnGEs. 



440 PLATO AND THE OLDER ACADEMY. 

ness has place at first in the soul, and is its own deed— 

though, consequently, it is the soul itself that in the 

world beyond will be cleansed from it and punished for 

it; yet the soul would have no motive or inducement 

to evil if it were not in the body. When it entered 

the body it first acquired those lower elements by which 

its proper nature is hidden and defaced.? From 

thence proceed all disturbances to spiritual activity— 

all the appetites and passions which seduce us from our 

true destiny.'* Philosophy is therefore essentially a 

purification.“ As perfect deliverance from all evils is 

to be found only in the separation of the soul from the 

body,—so the nearest earthly approach to such a deli- 

verance is that philosophic dying, by which alone the 

soul even after he a s death is fitted for i os 
existence.!° Ay 

12 See p. 414. 
13 Phaedo, loc. cit.: Auplas wey 

yap huiv doxoAlas mapexeı Td TOU 
dia Thy avarykalay tpophy: Erı de 
&v Tıves véoo mpooneoweıv, Eumodl- 
Covow judy Thy Tov övros Onpar. 
epwrwv de kal emiOuuiay Kal pdBav 
kal eiddAwY mavrodan@v Kal pAva- 
plas EumlnAnoıw judas Todds, Sore 
To Aeyduevoy ws GANOads TH bvTL 
im’ abrod ovdé ppovjoa nulv eyyl- 
vetat ovdérote ovdev. Kal yap mo- 
A€uous kal ordoes Kal uaxas ovdéey 
BAAo mapexeı } TO THua Kal al Tol- 
rov em@Ouuia, seeing that it is 
always a question of possession, 
and possession is coveted for the 
body’s sake. The worst point is 
that the soul in its thinking ac- 
tivities is continually hindered by 
the body, so that it can only arrive 
at the intuition of truth by with- 
drawing from the body. Cf. 82 E 

pee ae BQ JS 
ry Aa 

' + a Aye irs 
sq., 64 D sqq. ; Rep. ix. 588 Hong 
is quite in accordance with this 
exposition, in showing all kinds of 
immorality to depend merely on 
the triumph of the animal over the 
human element of lust and savage, 
irrational courage over reason, for 
these lower elements of the soul 
arise from its connection with the 
body. 

4 Pheedo, 67 C: xkadapeıs de 
elvat ov Tovro tupBalver, Ömep md- 
Aa ev TH Abyw A€yerat, TH Xwpi- 
Cew 8rt udAıota ard TOD ThmaTos 
Thy Wuxi, &e.; ibid. 69 B; ef. also 
Soph. 230 D. 

15 Phaedo, loc. cit. Cf. the quo- 
tations p. 393, 13; pp. 412, 413 and 
Crat. 403 E: it is wise of Pluto 
not to have any intercourse with 
mankind except éredav 7 Wuxn 
kadapa 7 mdyrwv Tay wep Td Toya 
kak@v Kal éncOumi@y, for it is then 
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If Plato had stopped slıort at this view of morality, 

‘the result would have been a negative theory, at 
variance not only with the spirit of Greek antiquity, 

but also with many essential elements of his own philo- 
sophy. He proceeds, however, to complete it witlı other 

representations, in which a more positive importance is 

ascribed to sensible things and our concern with them. 

A series of these representations we have already noticed 

in his doctrine of Love. The proper object of this 

Love is that which is desirable in and -for itself, | 
namely the Idea; but the sensible Phenomenon is here 

treated not merely in the manner of the Phzedo, as that 

which conceals the Idea, but also as that which reveals 

it. The enquiry of the Philebus concerning the highest 

Good has the same tendency. How this dialogue 

_ refutes the doctrine of pleasure has been already shown : 

it is further to be noted that the argument does 

not side unconditionally even with the opposite view 

(the Cynic-Megarian identification of the Good and in- 

tellectual wisdom '®), but describes the highest Good as 

compounded of various constituents. Intelligence and 

reason, we are told, are certainly far above pleasure, 

inasmuch as the latter is related to the Unlimited or 

Indefinite, and the former in the closest manner to the 

First Cause of all.” But yet a life without any sensa- 

tion of pleasure or pain would be pure apathy, not 

worth wishing for.'* And within the sphere of intellect, 

Ey 

- ~~ 
# 

only that any moral influence can against the Cynics, that the polemic 
be successfully exercised upon it. of the Philebus is directed. 

'6 We have already seen, Pt. i. p. 7 Phil. 28 A sqq., 64 C sqq.; 
261, 5, that itis probably against ef. p. 186. 
these persons, and next to them, 16 21 D sq., 60 Esq., 63 E: we 
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pure Ideal knowledge (though far higher than aught 

besides) cannot in itself suffice: Right Opinion must 
be added to it, otherwise man could never find his way 

upon earth. Further, Art (the Philebus especially 

meutions music) is indispensable to the adornment of 

life; in fact, all knowledge is so, and every kind of 
knowledge; fur each in some way participates in 

Pleasure cannot be quite so unconditionally 

reckoned a part of the highest Good. We must here 

discriminate true and pure sensations of delight,”° and 

necessary, harmless, and passionless pleasures (above 

all, those that are consistent with reason and health of 

mind), from deceptive, impure, and sickly pleasures. 

The former alone can be included in the good.?! On 

the whole we get this result.” The first and chief 

constituent of the supreme Good is participation in the 

Eternal nature of proportion (in the Idea). 

may observe how briefly this point 
is always settled—doubtless be- 
cause Plato, after expressing him- 
self elsewhere so strongly against 
pleasure, is ata loss how to assign 
it a place and value scientifically. 
Plato’s own explanations, Phil. ii. 
B, Rep. vi. 505 B, and the Mega- 
rie and Cynic doctrines on the point 
(see Pt. i. pp. 221 sq., 257 sqq.) do 
not allow us to suppose that it was 
‘ because he did not feel the neces- 
sity of refuting those who estimate 
pdynots too hgh’ (more precisely, 
who consider ppévnots alone to be 
the highest good, entirely exclud- 
ing pleasure), Ribbing, Plat. Ideen]. 
i. 107 sq. 

19 62 B sqq. 
20 Those which do not depend on 

an illusion, and are not conditioned 

The 

by the opposite of pleasure, as is 
generally the case (see p. 185 sq.) 
in the pleasures of sense. The 
pleasure connected with virtue and 
knowledge is not specially repre- 
sented (see p. 186; Laws, ii. 662 
B sqq., 667 C; Rep. i. 328 D, vi. 
485 D; Phileb. 40 B sq.; Pheedr. 
276 D; Tim. 59 C). 

21 62 D sqq.; ef. 36 C-53 C. 
“2 64 Csq., 66 sq. 
23 66 A: as Nur KTHMa ovK 

éort mp@tov ovd’ ab Öeurepor, GAAG 
mp@tov méev mH wept uerpov kal 7d 
ETpıov kal kalpıov, kal mayra Ömöra 
xph Tora voullew thy Aldıov 
rpnodaı [Herm. eipjedaı, which, 
however, does not give a suitable 
sense] plow . . . debrepor why 
mepl To cUumeTpoy Kol kaAdv Kal rd 
TéAcov Kal ikavoy kal mavé’ dado 
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second is the realisation of this Idea in actuality; the 

formation of that which is 

Tis yeveas ad rabrns eotiv. This 
ge, however, gives rise to a 

difficulty. As the uerpov and ovu- 
kerpov are mentioned here quite 
generally, and both are separated 
from vous, it might appear as if 
something not belonging to man 
but existing externally were in- 
tended; by the pérpor, &e., the 
Idea of the Good (Hermann, 
Ind. lect. Marb. 1833; Plat. 690 
sq. A 648, 656; Trendelenburg, 
de Philebi Consil. 16; Steger, 
Plat. Stud. ii. 59) or even the 
Ideas in general (Brandis, ii. a. 
490), by the ovumerpor, &e., every- 
thing beautiful in the world. On 
the other hand, the Philebus ge- 
nerally has not only aimed at 
giving a definition of the highest 
Good for mankind (see p. 280), 
but in the passage before us 
it treats expressly of the xrjua 
mp@rov, Ödebrepov, &c. The Good, 
therefore, is here considered not in 
its essence, but in reference to the 
subject in which it occurs (so 
Stallbaum in Phileb. Prolegg. 2 A 
p- 74sq.; Ritter, ii. 463; Wehr- 
mann, Plat. de s. bono doctr. 90 
sq.; Steinhart, Pl. WW. iv. 659 sq.; 
Susemihl, genet. Entw. ii. 52; 
Philologus Supplementbl. ii. 1, 
77 sqq.; Strümpell, Gesch. d. pr. 
Phil. d. Gr. i. 263 sqq.). Plato 
says of the first and second term 
of his classification that they are 
mepi wétpov, wep 7) Tuunerpov, &e., 
of the following simply: 7d rolvuv 
tplrov voiv Kal gpdvnow Tidels, 
&c. As the first element of the 
highest Good, partieipation in the 
Merpov is specitied (i.e. immutable 
laws form the measure of all living 

harmonious, beautiful, and 

activities); asthe second element, the 
beauty and completeness proceeding 
thence. The first of these points 
was previously described (64 D 
sqq.) more definitely as the unity 
of KaAAos, aunuerpla and dAndeın ; 
it must then be intended to stand 
generally for the Ideal in human 
nature, trom which springs all that 
is precious and really true in life, 
while the second point compre- 
hends the effects proceeding from 
the former. But we have still to 
explain how it is that both these 
are brought prominently forward, 
and that vous gets only the third 
place (ef. Schleiermacher, Platon’s 
WW. ii. 3, 133 sq. ; Ribbing, Plat. 
Ideenl. i. 287 sq.); and the ans- 
wer is, that as the highest 
Good, according to Plato, does not 
consist in an individual activity, 
but in the whole of all activities 
which are agreeable to nature, the 
first condition of it (the airla 
tuumdons mlkews, the TuuWrarov 
Gua Kal uddior’ alrıov therein, 64 
C sq., 65 A) is the harmony of 
human existence. By virtue of 
this the production of such a 
whole is to be aimed at; this 
harmony we have displayed in our 
two first determinations, and then 
come the individual Goods, Still 
there remains a certain obscurity 
in the exposition of the Philebus, 
even if it be recollected that one 
and the same concept, that of 
the Good, is intended to denote 
that which is highest in man and 
in the universe. This inconve- 
nience makes itself felt much more 
strongly in the Republic, vi. 505 
B sqq., than in the Philebus (and 
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perfect. The third, reason and intelligence. The 

fourth, special sciences, the arts, and right opinions. 

The fifth and last, pure and painless pleasures of the 

senses.4 We cannot fail to perceive the moderation, 

the respect for all that is in human nature, the 

striving for the harmonious culture of the whole 

man by which the Platonic Ethics prove themselves 

such genuine fruits of the Greek national mind. 

Plato is far removed from the apathy of the Cynics, 

as may be seen in his remark” that it is impossible 

not to sorrow under heavy trials (for instance, the 

death of a son); all that can then be expected of a 

man is moderation and control of his grief. That life 

according to nature, which the older Academy adopted 

as its watchword—that Metriopathy, which perhaps 

descended to the later Scepties from the New Academy 

—is entirely in harmony with the spirit of Plato. 

II. Virtue. The essential and sole means of hap- 

piness is virtue. As each nature can only attain its 

destined end by the virtue befitting it, so it is with the 

soul. Only in attaining that end cam the soul live 

well; if it misses this, its life must be evil. In the 

one case it will be happy; in the other, miserable. 

therefcre cannot be turned into a Phadr. 248 D; Soph. 231 D sqq. ; 
proof of the spuriousness of the 
latter, with Schaarschmidt Samml. 
plat. Schr. 305 sq.). We must 
not attribute too much impor- 
tance to such classifications in 
Plato, nor make the distance be- 
tween their particular terms abso- 
lutely the same; they belong to a 
mannerism of style in which he 
allows himself every freedom: ef. 

Rep. ix. 587 B sqq., and supra, p. 
219, 147; Plat. Stud. p. 228. 

** With the argument of the 
Philebus may be compared the dis- 
cussion of the Laws, v. 728 Csqq.: 
ef. iv. 717 A sqq., on tue relative 
values of the different goods ; 
which, however, is too unscientific 
to be noticed here. 

2 Rep. x. 603 E sq. 
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Virtue is therefore the cause of happiness, vice of 
misery.” Virtue is the right constitution, the in- 

ternal order, harmony, and health of the soul: vice 

is the contrary condition. To enquire whether justice 
or injustice is the more advantageous for man, is no 
wiser than to question whether it is better to be sick or 

well; to have a marred and useless soul, or a soul that 

is capable and strong ;”” to subject the human and 

divine element in our nature to the animal, or the 

animal to the divine.** The virtuous man alone is free, 

and follows his own will; for in his soul it is Reason 

that bears rule—the part to which rule belongs. He 

only is rich in himself, cheerful and at rest. Wherever 

passion occupies the throne, the soul is essentially 

poor and enslaved: fear and sorrow and disquietude 

run riot through it.” Only he who takes hold on the 

Eternal and fills himself therewith can be truly satisfied. 

All other delights are alloyed and delusive, in propor- 

26 Rep. i. 353 A sqq., @.g. : dp’ supra, p. 187. Hence, Rep. iti, 
obv more WuxXh Ta Goris épya eb 
amepydoera arpebouevn THs oiKelas 
äperns, 4 Adivaroı; ’Aduvaror. 
’Avdıyan &pa kart) Wx kak@s Upxew 
kal emueAeiohaı, TH de ayabh mavra. 
Taira eb mparrey...‘H uev apa 
Bixala Wuxh Kal 5 Sleaos avynp eb 
Bidoera, kar@s det 6 Adıros ... 
"AAAG why Bye eb (@v pardpids TE 
kal evdaluwy, 6 dt un Tavartia . 
'O utv Bikatos apa ebdaluwv, 6 3 
&öıkos ABAıos. Similarly Gorg. 506 
D sqq.: ef. Laws, ii. 662 B sqq., 
v. 733 D sqq. 

7 Gorg. 504 A sqq.; Rep. iv. 
443 C-445 B: ef. vill. 554 E, x. 
609 B sq.; Phiedo, 93 Bsq.; Tim. 
87 C: ef. Laws, x. 906 C, and 

392 A; Laws, ii. 660 E sqq., 
portray injustice as profitable, the 
bad as happy, the just as unhappy, 
is a heresy, radically pernicious, 
and not to be tolerated by the 
State. 

*8 From this point of view the 
contrast of morality and im- 
morality is exhibited in the de- 
tailed discussion, Rep. ix. 588 B- 
592 B: ef. Pheedr. 230 A. 

= Rep. ix. 577 D sq., with the 
addition that this holds good in 
the highest degree of those who 
externally have the very yi 
power, viz. tyrants. Phiedr. 271 
C: mAobaıov dt voullomı roy pied 
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tion as they deviate from the only true pleasure— 
that of the Philosopher. And true philosophy and 

perfect morality are the same.*? Virtue can therefore 

dispense with those impure motives by which it is 

generally recommended.*! 

reward, as vice does its own punishment. 

It carries: in itself its own 

Nothing 
better can befal a man than that he should grow like 

the Good and the Divine: nothing worse than that he 

should become like the evil and the Non-divine.?? Even 

if we put aside all the advantages which virtue ensures 

—if we suppose the impossible case of a righteous man 

mistaken by gods and men, or an evil-doer concealing 

his wickedness from both—still the former would be 

the happy person, the latter the unhappy.** That this, 

however, is quite inconceivable—that right and wrong, 

as a rule even in this life, but certainly in the life to 

come, are duly recompensed, Plato constantly affirms 

as his settled conviction.** This seems to him necessary, 

on every account; as little can the righteous man be 

deserted by God,* as the wicked escape His punish- 

ment: he must either be cured by it of his ungodliness; 

8° Rep. ix. 583 B-588 A, where 
finally this thought is, strangely 
enough, and of course by a very 
arbitrary calculation, reduced to 
the formula that the philosopher 
is 729 times happier than the 
tyrant. (On this number ef. vol. i. 
368, 4, 3rd edit.) The same re- 
sult was previously (580 D sqq. ; 
ef. Laws, ii. 663 C) obtained from 
the consideration that only the 
philosopher knows how to judge of 
the worth of different lives, and 

consequently that which he pre- 
fers must be the best. Cf. the 
quotation, p. 187. 

31 See p. 182; Theet. 176 B. 
8? Theet. 177 B sqq. ; Laws, iv. 

716 C sq., v. 728 B. 
88 Rep. iv. 444 E sq.; ef. with 

ii. 360 E-367 E, x. 612 A sq. 
si Rep. x. 612 B sqq. et passim ; 

see supra, p. 207 sq. 215, 134, 218. 
35 Rep. x. 612 E.; Theet. 176 

C sqq.; Apol. 41 C sq.: Laws, iv. 
716 C sq. 
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or, if he be incurable, must serve as a warning to others.® 

But as Plato holds moral obligation and the uncondi- 

tional worth of virtue independently of future retri- 

bution, this view does not affect the purity of his 

principles.*7 The Socratic doctrine of expediency * is 
immeasurably transcended by Plato; it has become 

purified and deepened in the spirit of the Socratic life. 

36 Plato considers punishment 
in general as a moral necessity. 
For its particular justification he 
combines thé two points of view, 
of improvement and deterrence. 
Prot. 324 B: 6 uer& Adyou ém- 
xep@v koAdleıw ob TOD maperndv- 
Odros Eveka Adınhuaros TIuwpeltat— 
ob yap ty Td ye mpax@tv Ayernrov 
Oeln—GAAR TOD peAAOVTOS xapLY, 
hha ph abdıs GdiKkhon uhre aitds 
obros pire &AAOS 6 ToDrov ida Ko- 
Aacdevra. Punishment is a means 
of purifying the soul from wicked- 
ness (Gorg. 478 E sqq., 480 A sq., 
505 B, 525 B sq.; see p. 379 sq.; 
Rep. ii. 380 A, ix. 591 A sqq.; 
Laws, v. 728 C, ix. 862 D; ibid. 
xi. 934 A, where retaliation as the 
object of punishment is expressly 
rejected, as in Prot. loc. eit.); in- 
deed, Plato thinks it quite indis- 
gag for this purpose: Gorg. 
oe. cit.; Rep. ix. 591 A sq., he 
goes so far as to declare that 
everyone must wish to be punished 
for his transgressions because it is 
better to be healed than to remain 
sick, and Rep. x. 613 A, he would 
eonsider many evils which befall 
the just as an inevitable punish- 
ment of previous sins. The theory 
of the future expiation of curable 
injustice is based on the same 
view (see p. 390 sq.). But, on 
the other hand, there are absolute 
punishments, for the justification 

of which this definition does not 
suflice, such, for instance, as the 
punishment of death in eivil admi- 
nistration, and of eternal damnation 
in divine justice. Some further end 
in punishment must be therefore 
supposed: the criminal who is be- 
yond reformation is at least made 
useful for the general good, by 
being made to contribute to the 
maintenance of moral order as a 
deterrent example (Gorg. 525 B 
sq.; Laws, v. 728 C, ix. 854 E, 
862 E). With this is connected, 
as regards the future, the concep- 
tion of a natural distribution of 
individuals in the universe (see 
supra, p. 409, 53); with refer- 
ence to the State, the idea (in which 
can be traced the germ of a theory 
of elimination) that it must be 
purified of irreclaimable criminals 
by putting them to death or ban- 
ishing them (Polit. 293 D, 308 E; 
Laws, ix. 862 E. The latter pas- 
sage adds that it is really better for 
themselves that such men should 
live no longer). 

7 After having first proved the 
superiority of justice as such, and 
apurt from its results, he turns to 
the latter with the words, Rep. 
x. 612 B: viv Hin averipbovdy 
eorı mpds éxelvois Kal robs wiodobs 
TH dixatcoovvy Kal TH GAAH dperi 
amodovvat. 

38 See Pt. i. p. 125 sqq. 
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Socrates had made virtue to consist entirely in 

knowledge. He had consequently maintained that 

there could in reality be but One Virtue, and that the 

disposition to virtue must be similar in all. He 

had assumed that virtue, like knowledge, could be 

taught.*® In all these respects Plato at first followed | 

him; as against the ordinary notions of virtue he 

would indeed always have acknowledged the view of 

Socrates to be substantially correct.4° But riper reflee- 

tion led him in after-life to modify the Sooratie doc-. 

trines and to determine them more accurately. He 

became convinced that side hy side with perfect virtue, 

which is, no doubt, founded on knowledge, the un- 

scientific virtue of ordinary men has also its value; 

) that though the former is based on instruction, and the 
“latter only on custom, yet that this virtue of custom | 
precedes the higher kind as an indispensable prepara- 
tory stage. He observed the variety of moral disposi- 

tions, and could not deny its influence on the forming 

of morality in individuals. Lastly, he learned to com- 

bine the distinction of many virtues with the Socratic 

doctrine of the Unity of all virtue; for he looked on 

the particular virtues as so, many different sides of a | 

proportion, ortion, which considered as a whole is virtue. 

These determinations we have now to examine in detail. 

All virtue presupposes a natural disposition for 

virtue, which is not merely bestowed on human nature 

in general, but varies according to temperaments and 

individuals. Plato instances the contrast of cappoovnn 

———— 

® See Pt. i. p. 117 sqq. 40 Cf. p. 175 sqq. 
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and dvépeia, of fiery temperaments and calm, as a 
difference in natural disposition.‘' He also speaks 

of a special gift for philosophy,” and in the Re- 

public * indicates a threefold gradation of capacity. 
On the lowest stage he places those who by nature 

are limited to the virtues indispensable for all classes, 

—justice and self-control,—and even in the exercise 

of these require external guidance; on the second 

stage, those who, in addition, are capable of valour; on 

the third and highest, such as are endowed with philo- 
sophy. If this series of dispositions be combined with 
the above-stated theory of the divisions of the soul, and 

with that of the virtues, on which we are just entering, 

it would seem that the disposition to virtue varies 

according as the moral impulse is chiefly manifested in 

the appetitive, courageous, or rational part of the soul. 
It is quite consistent with this that the different grades 

of moral disposition should be related to each other, as 

the different parts of the soul, that the higher should 

include the lower. The disposition to philosophy at 

any rate (Rep. vi. 487 A) seems to comprehend all 
other capacity for virtue; and similarly the superior 
ranks in the State are, in addition to their own virtues, 

to possess the virtues of the lower. Plato, however, has 
nowhere expressly drawn out this parallel, and the 

exposition of the Politicus 

# Polit. 306 A sqq.; cf. Rep. 
iii. 410 D. The statement of the 
Laws, xii. 963 E, that courage 
dwells even in children and beasts, 
is not applicable here : it is not the 
mere disposition to courage that is 
referred to in that passage ; andin 

G 

would not fall in with it. 

Rep. iv. 441 A we certainly find the 
statement made with regard to 
Oupds, 

#2 Rep. v. 474 C, vi. 487 A. 
43 jii, 415, in the myth about 

the different mixture of the souls 
in the three ranks. 

U 
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Self-control is there not subordinated to valour; they 
are co-ordinated in relative opposition. 

In directly identifying virtue with knowledge 

Socrates left only one way open for the cultivation 

of the moral disposition, the way of intellectual in- 

struction. Plato in his earliest dialogues expresses 

himself in a similar manner, but even in the Meno 

he has discovered that there are two guides to virtue, 

Right Opinion and scientific Knowledge; and though 
the one rests on cognition, and the other is uncertain 

and blind, still he allows that this traditional good- 

ness has produced brave men and noble deeds.“ In 
the Republic he goes a step farther, plainly saying 
that ordinary virtue, founded on habit, custom, and 

Right Opinion, must precede philosophy and philo- 

sophie morality; for the rulers of his State are first 

to be educated by music and gymnastic to the lower 

kind of virtue, and subsequently only, by scientific 

instruction, to the higher.” Thus the opposition of 
philosophic and ordinary virtue with which Plato, as a 
disciple of Socrates, began, transforms itself more and 
more into their close interdependence. Philosophic 
virtue presupposes the virtue of custom, and this again 
must perfect itself in the virtue of philosophy. 

4 See p. 175 sq. 
45 See p. 214 sq.: cf. Rep. vii. 

518 D: ai utv Tolvur &AAa üperal 
kaAobuevaı Wuxäs Kivduvevovorw 
eyylbs Te elva Tay TOV awuaros' 
7@ övrı yap ovK evodoa mpdrepoy 
baerepov Eumoweiodaı EBenl TE Kal 
eakhreoıw' 7 de TOD bpovnoaı mar- 
tds uaAAov deiorepov Tivds TUyxäveı, 

&s Eoıkev, ovoa, d Thy uev Öuvanıy 
ovdémote AmöAAuoıw, bd SE THs 
mepuaywyns (sc. mpds Tb dv) xphor- 
dv TE Kal wpeAmoy Kal &xpnoroy 
ad Kal BAaBepdy ylyvera. Accord- 
ingly, we read, in what precedes, 
that a peculiar methodical and 
scientific education is necessary. 
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Plato’s theories on the unity of virtue were also 
essentially rectified in his later years. 

tinued, indeed, to maintain that all particular virtues 

are only the realisation of the One Virtue, and that 
knowledge or wisdom could not be conceived without 
them ; that justice must comprehend all virtues, and 
that in the perfect philosophic virtue all moral aims 

and endeavours unite ; but, instead of stopping short at 

this point, he afterwards admitted that this unity of 

virtue did not exclude a plurality of virtues, and that 

some part of these (the rest being rejected) might be 
preparatory stages of moral training, without ceasing 

on that account to be real virtue.* The cause of this 

plurality is sought by Plato—and this is the peculiarity 
of his theory—not in the diversity of the objects to 

which moral activity refers, but in the diversity of 

mental powers at work in it (or, according to his 

view, the parts of the soul). In this way he arrives 
at the four primary virtues, which had indeed already 

appeared in the sophistic and Socratic enquiries, 

but seem first to have been definitively established by 

Plato, and only in his more advanced age.‘ If the virtue 

He con-' 

46 Cf. Rep. iii. 410 B sq., where 
the warriors are trained to owpo- 
obvn and dvdpela by means of music 
and gymnastic, while knowledge, 
and consequently cola, are still 
absent, and Polit. 309 D sqq., 
where Plato calls these two virtues 
dperijs uepn dvduoia kal em ravavria 
gpepdueva. The contrast is put in 
a still stronger light in the Laws 
(i. 630 E sq., ii. 661 E sq., iii. 
696 B, xii. 963 E and passim). 
Perhaps Plato intends this to refer 

only to the ordinary form of these 
virtues. Still, even then there is 
something strange in these expres- 
sions: in his earlier period Plato 
would scarcely have so expressed 
himself without at the same time 
intimating that a valour, eg. 
which takes away all self-control, 
cannot be true valour. 

” The Protagoras, 330 B sqq., 
mentions, as a fifth, piety (dacdrns), 
which is specially discussed in the 
Eutliyphro (likewise in the Laches, 

Ga? 
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of the soul—the right constitution and proper re- 

lation of its parts—consists in the efficient perform- 
ance of the special work of each and the harmony of 
all one with another, Reason, with clear discern- 

ment of that which is good for the soul, must be the 

ruler of the soul’s life: and this is Wisdom. Secondly, 

Courage must defend the award of Reason concerning 
things to be feared and not to be feared, as against 
Pleasure and Pain: this is Valour, which thus ap- 

pears in the Platonic theory as primarily directed by 

man against himself, and secondarily against ex-' 

ternal danger. In the third place, the inferior parts 

of the soul, Courage and Desire, must submit them- 

selves to Reason, and come to an agreement with 

it, as to which is to obey and which to rule: this is 

Self-control or Temperance (cwdpoctvn). Fourthly 
and lastly, that there may be this harmony of the 

whole, each part of the soul must fulfil the task allotted 
to it, and not meddle with anything else. This is 
Justice,'° which is thus primarily concerned with the 

199 D, and Gorg. 507; the latter lation to Sicatocdyn. Plato him- 
dialogue, however, seems to em- 
brace wisdom in swppoctvn, which 
it proves to include all virtues). 
Similarly Xen. Mem. iv. 6, piety, 
justice, valour, and wisdom are 
mentioned; the latter in Mem. iii. 
9, 4, is identified with cappoocwn. 
Rep. ii. 402 C does not give a 
complete classification of highest 
goods any more than Theet. 176 
B. 

48 The above account follows 
Rep. iv. 441 C-448 B. But a 
difficulty arises here owing to what 
is said about cwppoaten and its re- 

self remarks before, in the discus- 
sion on the virtues of the state 
(see chap. xi.), 430 E, 431 E, that 
its gwbportvn, unlike its wisdom 
and valour, has its seat not 
merely in a part of the people, 
GAAG di GAns [THs wéAEwS | aTEXVaS 
Téeratat, Sia mwacay mapexouervn 
Zuradovras, that it resembles a 
symphony and harmony; and he 
likewise says that the individual 
soul, 442 C, becomes owspwr 
through the HıAla and Zuudwria of 
its parts. R. Hirzel is so far not 
incorrect when in his therough 
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internal condition of the soul, the arrangement of its 

activities, and only indirectly with duties to fellow- 

creatures.” 

examination of the present ques- 
tion (‘über den Unterschied der 
dicatcoodvn and gwdpoctyn, &e., 
Hermes, viii. 379 sqq.) he insists 
on gwppociyvn being not merely a 
virtue of the ém:Ouunrindy, but of 
the entire soul. Still, however, it 
is not the virtue of it without any 
limitation, but only that virtue 
which consists in 76 re &pxov Kal 
TH äpxouevw Tb AoyoTiKdy duodo- 
fGo1 deiv ipxeıv Kal uh oracidQwow 
aur® (442 D), in the right of 
reason to control courage and 
desire being unanimously ac- 
quiesced in by all parts of the soul. 
But for this it is necessary in the 
first place that the two inferior 
parts submit to the sway of reason 
(the un oranıdleıv required of 
them). Reason has the conscious- 
ness of its right to rule over the 
others given to it in its copia, 
just as immediately as it has 
right opinions as to what is to be 
feared and what is not to be feared, 
in the observance of which by the 
spirited element true valour con- 
sists. And as in the latter there is 
no need of any further distinct 
activity on the part of reason be- 
yond knowing, so also in the case 
of cappootyn. Hence, if awepo- 
ovvn consists in a definite condi- 
tion of the whole soul, in the ac- 
quiescence of its three parts in the 
rightful domination of reason, the 
condition for the existence of this 
state is in the subordination of the 
mortal to the immortal parts of 
thesoul. And as cwppocdyn cannot 
be called so exclusively the virtue 
of the émi@uynrikdby as valour 
that of the Ouuds (which according 

to Hirzel’s account, loc. cit., is done 
not only by the pseudo-Aristotle, 
De virt. ct vit. 1249 a. 30 sqq., 
1250 a. 7, but also by the genuine, 
Top: v. 177, 8, 129 a. 10, 186 b. 
10, 188 b. 1), the determination 
given in our text does not con- 
tradiet Plato’s meaning. Vor &- 
kaosvyn Plato demands all three 
parts of the soul. It consists, 
according to 441 D sq. (cf. 433 
A, and Hirzel, loc. cit. 396 sq.), in 
the fact that each part of the soul 
7% abrod mparreı, which means 
that each part performs its own 
allotted task and at the same time 
does not hinder the others in the 
performance of theirs (the former 
1s Ta abrod mparrew, the latter 
ul moAumpayuoveiv, 433 A: cf. 434 
B sq.). According to Plato this is 
the fundamental condition for the 
health and order of the life of the 
soul, just as T& abrod mpdrrew in 
the different ranks is the funda- 
mental condition of the health and 
success of the life of the state. 
Justice is (as Hirzel, loc. cit., 
rightly recognises) the root of all 
virtues, that d waow éxelvois thy 
divauw mapéoxey bore eyyevér bat, 
kal eyyevouévos ye owrnplay mape- 
xew [-éxet], as is said in 433 B, 
with reference primarily to the 
virtues of the state. In the in- 
dividual soul, by preventing its 
parts from &AAdtpia mpdrrew anil 
moAumpayyovery, it makes a man 

at one with himself, céppav and 
npuoouevos (443 D), and therefore 
it can be identified with the health 
of the soul, äper in general (444 
A sqq., 445 B). 

# Cf. on this passage Rep. iv. 
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If, then, we imagine this theory of virtue farther 

extended so as to show, in the case of individuals, what 

activities proceed from each of the four virtues, and 

how each should manifest itself in the various relations 

of life, the result would be a representation of subjective 

morality from the Platonic point of view. Plato, how- 

ever, as far as we can judge from his writings, never 

proposed to himself such a task; it would therefore 
be unwarrantable to attempt to construct from his 

scattered utterances a detailed system of duties or 

virtues.” We may, however, without any impropriety, 

omitting all the less distinctive characteristics, set forth 

his moral view of the world on certain points which 

deserve our attention, either in regard to their general 

acceptation among the Greeks, or their changed aspects 
among the moderns. 

Some instances of this kind have already come 
before us. We have seen that Plato, in enunciating 

_ the principle that the just man should do only good, 

even to his enemies, greatly transcended the limits of 

| ordinary Greek morality.”! We have considered those 

singular views of truth and falsehood ** which make 

the real lie to consist only in self-deception and to 

be under all circumstances and conditions reprehen- 

sible; whereas the deception of others is to be 

allowed in all cases, for their good: Plato in his 

Republie forbidding, on these grounds, all untruth 

to individuals, but permitting it with dangerous 

443 C sqq., where J agree with 52 P, 179, 24, 25: and further, 
Hirzel’s view. cf. Rep. iii. 389 B sqq., 414 B, v. 

50 As Tennemann does, Plat. 459 C sqq., vi. 485 C; Laws,.il. 
Phil. iv. 115 sqq. 663 D. 
Por LO, 82. 
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freedom to the State, as a means of education and 

government.” We have also spoken of * the peculiar 
form of friendship which was so closely bound up with 
the social life of Greece. It is here only necessary to 
observe that, in the moral treatment of this connection, 

Plato throughout follows Socrates.» On the one hand, 

he allies himself with the custom of his nation, and its 

sensuous esthetic side is in no way alien to him. 

Friendship thus becomes Eros, a passionate excitement, 

the workings of which among men are portrayed in 

glowing colours ;°* and he not only approves of this 

passion in regard to innocent concessions, which, how- 

ever, always betray the element in question,””—but 

he expresses himself as to its greatest excesses with a 

leniency ** that would be surprising if we did not 

bear in mind that Plato was a Greek. On the other 

hand, he does not conceal his own decided disap- 

probation of these excesses. The Pheedrus ° describes 
them as a degradation of the Divine to which love 

properly belongs,—as an animal and unnatural plea- 

sure, to which man is hurried away by the * vicious 

steed’ of the soul. The Republic declares that the 

53 The former, as we shall find 
later on, in the primary educa- 
tion of youth by means of myths; 
the latter, when, in the distribu- 
tion of the women and the classi- 
fication of the citizens into the 
three ranks, all kinds of fictions 
and even false lots—in elections— 
are brought into use. 
pP, 191 sqq. 
55 See Pt. i. p. 138. 
56 Phadr. 251 A sqq.; Symp. 

215 D sqq., 218 A: ef. 192 B sqq. 

57 Rep. iii. 403 B, v. 468 B sq. 
ss Phedr. 256 B sq.: if the 

lovers in unguarded moments are 
carried too far by their passion, 
provided this does not occur too 
often, and they remain true to each 
other all their life long, although 
they do not attain to the highest 
destiny, still they have a happy 
lot after death. 

59 250 E sq., 253 E sqq., 256 
B sq. 
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excitement and disorderliness of sensuous delight are 

incompatible with the pure and fair harmony of true 

love.°° And in the Laws‘! they are treated as alto- 

gether contrary to nature, and corrupting to manners, 

to be tolerated in no well-ordered State. In this 

dialogue, simple unchastity is not quite so severely 

dealt with; but it is to be banished, or at any rate 

repressed and concealed to the uttermost: % whereas 

the Republic‘ puts no restraint on those who have had 
children, and thus fulfilled their duty to the common- 

wealth. But Plato has certainly not as yet discovered 

the right point of view for the general relation of the 

sexes. As he limits their specific differences to physical 

organic distinctions, and considers all other differences 
to be merely questions of greater or lesser strength,” 

he can only regard marriage physiologically ; and as 

this aspect can have no independent importance in his 

eyes, it is the more natural that he should have adhered 

to the Greek view, which makes the aim of marriage 

entirely objective—to furnish children to the State.‘ 

In the Republic, indeed, this view so entirely pre- 

dominates that the moral character of marriage is alto- 

gether lost sight of. Plato seeks, however, to exalt the 

female sex both mentally and morally," thus reprobating 

60 jjj. 402 E. The same truth 
is set forth historically in the Sym- 
posium, 216 C sqq., in the example 
of the true lover, Socrates. 

9 1. 636 C, 886 B sqq., 838 E, 
841 D. 

6 viii. 839 A, 840 D, 841 D. 
et iv. 461 5B, 
5! Rep. v. 451 D sqq., 454 D 

sqq., with which the quotations 

from the Timzus and Pheedrus, pp. 
392, 394, do not entirely agree: cf. 
p. 434. In Repub. iv. 431 C, v. 
469 D; Laws, vi. 781 A sq., the 
weakness and imperfection of the 
female sex is still more strongly 
emphasised. 

® Laws, iv. 721 B sq.: ef. vi. 
773 B, E, 783 D. 

66 Cf. with respect to this pro- 
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the entire neglect of women among the Greeks. But 
he has too mean an opinion of its special vocation ; he 

shares too entirely the prejudice of his countrymen 

(who only saw merit in the activity of men) to imagine 
such an exaltation possible through the ennobling of 

woman’s sphere of action. What he seeks is the entire 
abolition of that sphere. He would have women 

share in the training and pursuits of men to an extent 

that is quite incompatible with the peculiarities and 

social requirements of their nature. In this, as in 

so many other cases, his suggestions are striking, as 

showing how hé strove to get beyond the Greek morality 

and view of life, without being able to free himself 
altogether from their defects, or to attain the result 

- which was subsequently accomplished on another soil. 

He was still less suecessful with regard to two other 

points which must now be mentioned. The contempt 
of the Greeks for handicraft arts he not only upheld, | 

but intensified; and he makes no objection to slavery, | 

the cancer of antiquity, though he tries to mitigate its 

practical evils by judicious management. Those occu- 

pations which among the Greeks were so scornfully 

branded as vulgar and paltry must inevitably have ap- 

peared to Plato degrading and unworthy of free men, 

if only for the reason that “they fetter the mind to the 

corporeal instead of leading it away to something 

higher.®® In his opinion, they all relate to the satis- 

visionally the remarks in Laws, vii. the Republie and the Laws. 
804 D-806 C on the neglect of the # Socrates held a different 
education of women. opinion, as was shown, Pt. i. p. 

# This point is treated in detail 142. 
in the discussion on the state of 
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faction of merely bodily wants: it is the sensuous, appe- 
titive part of the soul, not reason, nor courage, from 

which they proceed, and which they call into action. 
He can therefore only imagine that, in a man who 

devotes himself to them, the nobler faculties must be- 

come weak, and the lower attain the mastery; that such 

aman wears out his soul and body and acquires no 

kind of personal efficiency.” On this account, in his 

two political works, he prohibits to the perfect citizens 

not only trade and commerce, but even agriculture, 

which was everywhere except in Sparta held to be a 

free and noble occupation. Tradesmen and agrieul- 

turists are in the Republic condemned to complete 

political nonage. Plato thinks it hardly worth the 

trouble to provide even for their education, since the 

State is very little concerned with them.’! On similar 

grounds he seems to defend slavery, when he says that 

the ignorant and base-minded are to be thrust by the 
statesman into the class of slaves.”” There is here an 

indication of the thought which was afterwards turned 

69 Cf. p. 414 sq. 
” Rep. ix. 590 C: Bavavrla dt 

kal xeıporexvia dia Tl, oleı, Öveidos 
peper; 7) dV BAA rı dhrouer, 7) bray 
Tis aobevis pice: Exn Td TOU Bed- 
tlorov eldos, Gate un dv Sivacba 
tpxew av ev auto Opeupdtray 
[=Tay emiBumidy], GAA Oeparevery 
exeiva, &e., vi. 495 D: the want of 
true philosophers results in un- 
worthy persons of any profession 
throwing themselves into philoso- 
phy, 67d tav Texvav Te Kal Ön- 
Muoupyt@y, donep Ta owuara AedAd- 
Bnvtat, oftw Kal ras Wuxds tvy- 
nerAaruevoı Te Kal Amorelpuuueror 

did Tas Bavavolas .. . N ovKavayKN; 
71 Rep. iv. 421 A. 
72 Polit. 309 A: rods 8 ev Guabla 

7 ab Kal Tameıvörnrı moAAN KuAıv- 

dovuevovs eis Td DovAıkdv SroCevyruce 
yevos. Rep. ix. 590 C: if anyone 
is not in a position to control his 
desires himself, iva kal ö rowüros 
imd duolov %pxnra oloumep 6 BEA- 
rıoros, SovAov avtéy damev deiv 
elvat ékelvov Tod BeAriorov, &e., 
which, however, does not here refer 
to slavery, but to the rule of the 
higher classes over the uneducated 
masses. 
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to account by Aristotle—viz. that those who are inca- 

pable of mental activity and moral freedom have to 

obey the will of another in rendering bodily service. 

Plato, however, does not in his writings pursue the 

subject. He presupposes slavery as a necessity ;73 and 

even the remembrance of the danger which once threat- 

ened him in gina did not disturb him in this con- 

clusion. Any express justification of the practice 

he appears to think superfluous, especially if it be 

acknowledged that slaves are often distinguished for 
their virtues.“ On the other hand, he gives directions 

as to the relations between master and slave which do 
honour to his intelligence and feelings. He forbids 

Hellenes to enslave Hellenes, or to hold their country- 

men in possession”® when enslaved. He speaks, in 

reference to servile revolts, of the risk incurred by accu- 

mulating slaves of the same race and language. Above 

all, he insists on a just and humane, yet withal a strict 

and well-regulated, management of slaves, so as not to 

spoil them by familiarity and unsuitable indulgence.” 

That a time might and must come when there should 

be slaves no longer, was a thought beyond the imagina- 

tion even of a Plato. 

Finally, as to the moral permissibility of suicide— 
a question on which even the opinion of antiquity was 

divided—Plato, like the Pythagoreans, decides in the 

73 E.g. Rep. v. 469 B sq., 431 C; *> Rep. v. 469 B sq. Elsewhere 
Laws, vi. 776 B sqq. Plato censures the opposition of 

7 Laws, vi. 776 D: moAAol yap Hellenes and barbarians (see 297, 
BeApav Hin BoiAx Kal viewv il 93), but his own tone of thought 
kpelrrous mpds aperhy macay yevo- is nevertheless entirely pervaded 
pevoı ceodxaot Seondras Kal Krh- by it: ef. p. +16. 
para tds Te oınhaeıs abrav ÖAas. 76 Laws, vi. 776 B-778 A. 

Gin 
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negative ;” for the reason that man, the property of 
God, ought not wilfully to quit the place assigned to 

him. The Stoics, as is well known, afterwards took a 

different view. All this, however, and whatever besides 

might be quoted from the Platonic writings as to par- 

ticular points of so-called practical morality, is entirely 

disconnected. Plato attempted no systematic applica- 

tion of his moral principles except in politics. 

77 Phiedo, 61 D sqq. 
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CHAPTER XI. 

THE STATE. 

Virtur is the highest good for individuals, and the 

highest aim of the State; the right constitution of 

particular souls depends upon the proper and natural 

relation of their parts, and the same is true of the 

community. Of the two comprehensive works which 

Plato has devoted to the State, the Republic, with its 
_ precursor the Politicus, will first engage our attention, 

the Laws being reserved for a later place. 

a. End and Problem of the State. 

It has just been asserted that virtue is the end and 

aim of the existence of the State. Plato seems at first 

to contradict this by a much more external derivation 

of it. The State, he says,! arose because the strength 

of individuals is not sufficient to supply their material 

wants; they therefore combine and form a society. | 

The primitive State, therefore, consists entirely of handi- 

craftsmen, who are without artificial wants and higher 

culture, and lead the simplest lives, Luxury alone 
‘necessitates the class of warriors and rulers, and 

with them the whole state-organism. The same is 

1 Rep. ii. 369 B sqq. 
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mythically expressed in the Politicus.? In the Golden 

Age, we are told, mankind living under the protection 

of the gods, in material abundance, formed no states, 

but only accumulated flocks and herds. States and 

laws became necessary on account of the deterioration 

of the world. Plato, however, clearly shows that he was 

not in earnest when so speaking, for in the Republic ® 
he describes the so-called healthy ‘natural State’ as a 
city of swine; and in the Politicus (272 B} he only admits 

the Golden Age to have been happier than ours, on the 

supposition that the men of that time improved their 

external advantages to the acquisition of higher know- 

ledge. Such descriptions seem intended to disabuse us 
of the false ideal of a natural State* rather than to 

instruct us as to the origin of communities.” These, 

in Plato’s opinion, are founded on moral necessity.® 

His philosophy had led him far beyond the one-sided 

political theories of his countrymen; for him the State 

could not possess the unconditional importance that it 

‚did for the ancient Greeks. In their view, the State 
‚ was the first object of all moral activity; the virtue of a 
\man was wholly identical with political efficiency. 

Plato, like his master, regards the work of man in 

himself as his first duty ; and participation in govern- 

2 269 C sqq.; ef. especially 271 
E sqq-, 274 B sgg. 

§ ji. 372 D 
4 As Antisthenes had 

tained; cf. Pt. i. p. 278 sq. 
5 Steinhart’s objection, iii. 710 

sq., that Plato seriously commends 
those states in which a natural 
virtue rules, is not to the point: a 

main- 

state in which, ‘instead of law a 
natural, innate, and educated vir- 
tue rules,’ is found in the Pla- 
tonic Republic; and there is no 
need of the state of the Golden Age, 
or that sketched Rep. ii. 

§ Cf. Susemihl, ii. 112 sqq.: his 
deviations from my view are un- 
important, 
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ment only as a relative and conditional duty.” The 
Greeks in general knew of no higher problem than work 

in and for the State. Plato sees in the calm life of the 

philosopher, in the contemplation of what is essential 

and eternal, a far more glorious and attractive end. 

In comparison with this, the aims of ordinary politicians 

appear to him worthless, and their arts and endeavours 

slavish. He says, in regard to States as they are usually 

constituted, that the philosopher dwells in them with 
his body alone, his soul being a stranger, ignorant of 

their standards, unmoved by their ambitions;® and 

_that everyone who desires to do the right must keep 

clear of public concerns, or he will speedily perish.? 
And in his city of philosophers '° the best of the inhabi- 
tants will only descend upon compulsion from the 

blessed heights of intellectual contemplation to the 

common affairs of life in the dark prison of this present 

world. But though this abolishes the absolute and 
unconditional value of public life, which made it im- 

possible for the earlier Greek to conceive a noble human 

existence apart from political activity, public life is 
still, according to Plato, morally necessary. The 

necessity, however, is indirect, and not immediate. The 

State is neither the first nor the highest object of man’s 

energy, but it is the indispensable condition for know- 
ledge and virtue, the sole means of producing and 

continuing them, of establishing their dominion in 

7 Symp. 216 A: ef. Pt. i. p. 55. Polit. 297 E sqq.; Rep. vi. 488 A 
® Thexet. 172 C-177 B: ef. Rep. sqq., 496 © (see p. 29, 62). 

vii. 316 C sqq.; Gorg. 464 B sqq. 10 Rep. vii. 519 C sqq.: 
518 E sq. 347 B sqq., vi. 500 B. 

® Apol. 31 E; Gorg. 521 Dsqq. ; 

— 
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j the world. If education and instruction be wanting, 
virtue is a matter of chance. Natural disposition is so 

little able to engender it, that the most gifted, under 

the influence of wrong treatment, usually take to the 

worst courses, uniess protected by exceptionally favour- 

able circumstances. Education is only possible in the 

State; and conversely, bad government is the source of 

the most fatal and irresistible of those evil influences, 

to which the most brilliant talents as a rule most surely 

‘succumb. So long therefore as the life of the State is 

diseased, and public institutions are defective, no 

thorough improvement in moral conditions is to b 

hoped for. Some few individuals may perhaps be saved, 

by aspecial aptitude for knowledge and virtue : but these 

cannot attain the best of which they are capable, even for 

themselves. Still less can they assist others; it is much 

if they can make their own way, and neither become con- 

taminated with the wrong that is around them, nor fall 

in battle with it before their time. Nothing can 

rectify this but an entire reformation of the com- 

monwealth. The State alone can secure the general 
victory of good oyer evil. a ~The proper end of 

Government is the virtue of the “citizens,!2 the hap- 

" Rep. 490 E-495 A, 496 A rıoro of roAdtrat üner; 7) ob mod- 
sqq. (see p. 18, 23, and p. 29); Adkıs Hin GuoAoynkauer Todo deiv 
Tim. 87 A; Gorg. 521 D sqq.: mparreıv röv moAırırdy &vipa; Ibid. 
ef. quotation on p. 176 sqq. as to 
the casualness of customary virtue. 

2 Gorg. 464 B sq.: the pro- 

504 D, 513 D sqq., 517 B, 618 E; 
Rep. vi. 500 D. The Laws in 
particular speak continually of 

688 blem of state-craft is the @epamefa 
wuxis. Ibid. 515 B: 4 &AAov tov 
&pa émmmeAtoet nuiy eAdiv emi ra THs 
mbAews mpdyuata, 7) Oras Sti BéA- 

this, e.g. i. 631 B sqq., iil. 
A 8q., iv. 705 D, 707 C sq., 718 C, 
v. 742 D sqq., vi. 770 E, xii. 963 
“ir 

= 
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piness of the people as a_ whole:'? for virtue and hap- 

piness are ‘the same thing. The State in its highest 

acceptation is an educational institution: its special | 
and primary function is the care of Morality and | 

Science; in a word, of Philosophy. The ends which | 

ordinary State-craft has in view are utterly worthless, 

and, so far as they interfere with that higher end, are 

absolutely pernicious.” The true State should be a, 

pattern of true virtue. Plato’s first purpose in designing 
his Republic is to seek the concept of Justice, where it | 
is written in large letters;!° and in the first pause of 

his description, he refers to it as the seat of all virtues.!7 

This entirely corresponds with his determinations on 

the problem of the State. The complete realisation in 

the commonwealth of the moral idea constitutes that 
happiness of the whole which is the State’s 
end. 

13 Rep. iv. 420 B, 421 B sq., vi. 
500 D sq., vii. 519 E, where it is 
particularly insisted on that State- 
management is concerned with the 
happiness of the whole and not of 
a part; cf. Laws, iv. 715 B, viii. 
828 E. 
.“ Polit. 309 C: the statesman 

is to unite the citizens by ties 
human and divine. By divine 
ties are meant Thy Tv dicalwy rep) 
kal dyabay Kal ray Tobroıs evaytiwy 
otcay GAnbA Sdtay wera BeBatdoews 
2... Tov BYH moAırırdv Kal Thy ayabdy 
vouodernv ap’ Toner Sti mpoohne 
poévoy Suvatdy elvat TH THs BamıAırns 
poten rovTo a’td eumoeiy ois 
6p0Gs petardaBovor madelas; This 
is the leading point of view in the 
Platonic State; and its result is 
rightly summed up in the words 

H 

ultimate 

(Tim. 27 | A): dedeyuevov avOpdmous 
mapa gov memadeuuevous diapepdy- 
TWS, 

!5 Theet. 174 D sqq.; Euthyd. 
292 B: freedom, peace, riches are 
in themselves neither good nor 
evil; if State-craft is to make the 
citizens happy, it must give them 
wisdom and knowledge. Gorg. 
518 E: we praise the “old states- 
men because they satisfied the de- 
sire of the people and increased 
the State: örı 5€ oider Kad ÜrovAds 
eotı 60 exelvous to’s maAaods, odk 
alc@dvovra. üvev yap owppootyns 
kal Sixatorivyns Amévwr Kad veapöv 
kal Teıx@v Kal pdpwy Kal rowtTww 
bAvapıwv EumemAhkarı Thy wéAw, 

16 Rep. ii. 368 E sqq. 

” iv, 427 D sq., 443 B. Further 
details presently. 

H 
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If such be the purpose of social community, it is 

evident that a State deserving the name can only 

arise under the same conditions and by the same forces 

that produce morality in general. The only power that 

can place morality on a firm foundation, that can purify 

its content and motives, free it from the contingent 

character of ordinary virtue, and guarantee its existence 

\ and continuance,—is, according to Plato, Philosophy.!® 

The highest problem of political life can therefore only 
be solved by founding it upon Philosophy. When 

everything in the State—every law and regulation— 

springs from scientific knowledge, then alone will it be 
possible for all to subserve the one end of the State and 
to be regulated in reference to it. In proportion as 

any part withdraws itself from this guidance, the per- 
fection of the Commonwealth and the fulfilment of its 

vocation must suffer. The main principle of the true 

State is the absolute dominion of Philosophy, and 

consequently the dominion of ‘philosophers.’® ‘Un- 
‘less philosophers become rulers, or rulers truly and 

‘thoroughly study Philosophy; unless political power 

and Philosophy are united in the same hands, there will 

_be no period to the troubles of States and of huma- 
‚nity.?° These words are the key to Plato’s whole 
| theory of Politics. 

18 See p. 176 sqq. (Polit. 294 A; see p. 467 sq.) not 
19 According to Plato, knowledge 

can in nowise be separated from 
the knowing subject. It cannot 
be possessed as a dogma, but only 
put into practice as an art, and 
every special knowledge can only 
be rightly applied by the philo- 
sopher (see p. 198, 75). Hence 

the law, but the avhp pera pporh- 
cews Bacidukds is to have the 
highest power in the State. 

*0 Rep. v. 473 C: cf. Polit. 293 
C: modtrelay . . . tabrny dpOnv 
diadepdvtTws elvar kal wdyny moAt- 
relay, ev H tis by ebploxa ods 
üpxovras aAnbas emorhuovas, &c. 
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b. The Constitution of the State. 

The most essential element in the State is the abso-\)) 

lute rule of true State-craft,—of Philosophy. At Bs 
outset of the enquiry it seems indifferent in what man- 

ner and under what forms this consummation shall be 

brought about. It is of little consequence whether one 
or more, few or many, rich or poor, wield the power ; 

whether they do so by the will of the people or against 
it, rule by fixed laws or without laws, use gentle means 

or harsh. Jf only the government is good and states- 

manlike, is based on true knowledge, and tends to the 

common weal, all else is of secondary importance.®! 
But this is merely a preliminary explanation, to keep 

us from confusing what is accidental with what is 

essential. On closer deliberation, P Plato finds that these 

determinations are not so immaterial as they at first 

appear. With regard to the question whether a govern- 

ment shall rule by consent of the people or by force, it 

is not to be expected, he thinks, that reasonable laws 

will ever be tolerated by the mass of the people, without 

coercion. It is no pleasant treatment to which the 

true statesman subjects those committed to his care: 

he orders them bitter medicine. He will have nothing 

to do with the flattery of their inclinations, or the 

satisfaction of their desires: he educates them in a 

strict school to virtue and wisdom. How could such a 

discipline be at its commencement agreeable to those 

who are first trained by its means to morality?” 

Plato acknowledges that a State like the one he intends, 

71 Polit, 292 A-297 B. *2 Cf. Gorg. 521 D sqq. 

HH 2 
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could scarcely be established without great and effectual 

external helps.” Once established, it would be impos- 
sible, he conceives, to find in any other so great unani- 

mity and general contentment.** Again, after declaring 

it a matter of small consequence whether the ruler is or is 

not bound by existing laws, he goes on to show that it 

would be wrong to limit the really discerning statesman 

by the law, which, being a universal, can never fully 

adapt itself to the individuality of particular persons 

and cases; and being unchangeable, cannot keep pace 
with changing circumstances.” In the absence of true 

State-craft, however, it would certainly be better to be 

bound by laws that have the warranty of experience, 

than to follow senseless or self-interested fancies.2° As 

respects the distinction of rich and poor, Plato knows 

too well the political dangers with which this contrast 

is fraught *7 not to take precautions against them. We 

shall presently see that in one of his political works, he 

seeks to eradicate this distinction, by a universal com- 
munity of goods, and in the other to render it innocuous. 

Lastly, though it may in itself be immaterial how many 

> Rep. vii. 540 D sqq.: the D sqq. 
philosophical ruler must remove > Polit. 294 A-295 B, 297 A- 
all the inhabitants of the State 299 E. The objection here to laws 
over ten years old in order to edu- 
cate the rest according to his prin- 
ciples. Polit, 293 D, 308 D sqq. ; 
the true statesman will admit no 
bad material into his State; those 
who cannot be educated to virtue 
may be put to death or banished ; 
those who cannot be raised out of 
ignorance may be degraded into 
the condition of slaves. 

“4 Cf, Rep. v. 462 A-464 B, 465 

is virtually the objection of the 
Pheedrus (cf. p. 156) to all written 
statements. Like books, laws will 
answer no questions and take no 
information. The Phedrus, 257 
E, 277 D, from its fundamental 
principles, does actually make this 
objection to laws. 

76 Polit. 295 B, 297 B sqq., 300 
A sqq. 

27 Rep. iv. 422 E sq. 
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shall hold the supreme power, yet we can at once 

understand that a philosopher who was convinced that 

the true art of government is never possessed, nor the 
possessor of it endured, by the majority,—that out of a 

thousand men, there would hardly be found fifty states- 

men,**—such a philosopher would be certain to limit 

the rulers to one, or, at any rate, to a very small 

number.” The Platonic State can only be an aristo- 

eracy,’ a government of virtue and intelligence exer- 

eised by one or a few. As in the soul the simplest, and, 
with regard to its extent, the smallest part is to rule, 

so in the State the sceptre is to be wielded by the 

minority who in knowledge and character excel all the 

rest.?! 

This idea is more partieularly developed as fol- 

lows. As every kind of occupation is better attended 

to if a man entirely devotes himself to it, than if he is 

busy in many directions, so there must be a division of 

labour in the work of the State. Each person must do 

for the community the service for which training and 

disposition have especially adapted him, and none shall 

28 Polit. 292 E sq., 297 E sqq.; 
Gorg. 521 D sqq.; Apol. 31 E; 
Rep. vi. 488 A sqq. 

=» Polit. 298 A: &mduevov Öt 
olua robT Thy pev dpOhv kpxnv mepl 
eva rıva Kal bvo0 kal mavrdmanıv ÖAl- 
yous deiv (nreiv In the Republic 
the ruling class appears certainly 
somewhat more numerous, al- 
though it is still meant to form 
only a small part of the population 
(see iv. 428 E). This is rendered 
possible only because care is taken 
for a methodical education to- 
wards the art of government. 
Plato’s political ideal itself has 

not changed in the Republie (as 
Steinhart believes, Pl. W. iii. 
611). 

30 So he calls his ideal constitu- 
tion, Rep. iv. 445 D, viii. 544 E, 545 
C, ix. 587 D: ef. iii. 412 C sqgq., viii. 
543A. Inthe Politicus (see below) 
he applies this name to the con- 
stitutional rule of a small number. 
In the Laws, iii. 681 D, iv. 712 © 
sq., it is used in the ordinary 
sense, but in iii. 701 A it appa- 
rently means a rule of the best, in 
a favourable sense. 

# Rep. iv. 428 E: cf. ix. 588 
C sq. 

’ 
, | 
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exceed the limits of this his specific task. The 

government of the state and its protection against 

external and internal enemies must be confided to other 

persons than those concerned with the arts which supply 

the necessaries of life; and accordingly the first division 

is between the ‘guardians’ of the State, to whom is 

entrusted the care of public affairs, and the handicrafts- 

men. The former are further divided into those who 

rule and those who obey—the rulers proper, and their 

assistants? Thus we obtain three grades. First, the 

people, that is, agriculturists and traders, the indus- 

trial class ** (Nährstand). Secondly, the guardians or 
warriors, the military order** (Wehrstand). Thirdly, 

the rulers or official order,?? which, however, we shall find 

to be at the same time the teaching order (Lehrstand). 

Nature herself has laid the foundation for this division, 

by her various allotment of dispositions ; some are raised 

above the mass of men by their courage, others by their 

powers of thought.*° The art of government is con- 

cerned with the right and proportionate arrangement of 

#2 Rep. ili. 874 A sqq.: cf. 3869 
IS sqq., iii. 412 B, 413 C sqq. 

ss yewpyol kal Snustoupyol, ili. 
415 A; Önwos, v. 463 A; wıodo- 
3érat wal tpopeis, ibid.; apxduevor, 

Aakes tayreAcis or TeAcıoı, the 
guardians, properly speaking, by 
whose side the warriors stand only 
as émixoupot. 

$6 Rep. lil. this is 
iv. 431 D. 

34 Usually called vAakes or 
Emikovpoı, also mpomoAeuovvres (iv. 
423 A, 429 B, 442 B, viii. 547 D; 
Tim, 17 C) or (iii. 398 B, iv. 429 
E, v. 470 A) orpari@rat. 

3 As a rule, äpxovres or Tb 
mpoeorös (iv. 428 I), together with 
the warriors (eg. v. 463 B sq.), 
pvdrakes, in distinetion from them, 
ili, 414 B, iv. 428 D: ef. 415 C, pu- 

415 A sqq.: 
mythically expressed by saying 
that those who are qualified for 
rulers have gold in the composition 
of their souls, while the warriors 
have silver, and the artisan class 
copper and iron. As a rule, the 
children are like their parents, but 
it may also happen that a son of 
a man in a higher rank may have 
a nature qualified only for an in- 
ferior rank: ct. p. 423 sq. 
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the three grades. And such an arrangement cannot 

be attained unless each grade devotes itself to the 

business incumbent upon it, paying no attention to 

other spheres. Nothing is more dangerous to a State 

than a confusion of these boundaries; when public 

matters are entrusted to one who is naturally unfit for 

them, when artisans would be warriors, and warriors 

rulers, or the same person lays claim to all these 

functions at once.” All that belongs to the busi- 

ness of government must exclusively devolve upon the 

class of rulers: their power is unbounded and unshared. 

The protection of the State, both within and without, is 

restricted as exclusively to the second class. The mass 

of the people is not to meddle with weapons ; for they are 

not in a position to learn the proper management of them. 

All industrial activity is, for the same reason, prohibited 

to the higher ranks. Trade and agriculture are only 
permissible in the third class: the other classes are not 

merely debarred from these common pursuits, but are 
forbidden to possess private property, the first con- 

dition of such pursuits: they must devote themselves 

entirely to the community, and derive their subsistence 

from the labour of the third class.** The virtue of the 

State depends upon the maintenance, and perfect carry- 

ing out of this order. The State is wise, when the rulers 
possess true knowledge. It is courageous when the 

warriors hold fast a true opinion of what is and is not 

to be feared, about pains and dangers, as well as plea- 

7 Rep. iv. 433 A sqq., 435 B, D sqq.: ef. subsequent quotation 
iii. 415 Bsq. * as to the life of the ¢vAakes. 

% Loe. cit. ii, 374 A-E, iii, 415 
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sure and desire. Its temperance, ow&pocüvn, is the 
agreement of governors and governed as to who is 

to rule, and who to obey: for then the sensual 
passions of the multitude will be bridled by reason and 
the noble impulses of the good. Its justice is to be 

found in the maintenance of this proportion as a whole, 

—in the fulfilment by everyone of his appointed duty 

without overstepping its bounds (the oixeiompayia of 

the three classes).”” Special constitutional laws, like 

all particular legislation, Plato, as already observed, 

considers superfluous, and even injurious, in a well- 

ordered State. He only decrees that the rulers should 

devote the greater portion of their time to philosophic 

meditation,’ and a smaller portion, periodically, to 

affairs of State : so that State affairs will thus be managed 

by a selected number of the ruling class, in rotation. 
The constitution is but partially founded on the 

principle of division of labour. This principle is itself 

externally derived from teleological considerations; and 

even if established, it would not involve that work 

for the commonwealth must be distributed precisely in 

this way, and that the grade corresponding to each kind 

of work is to become a permanent caste. The distinc- 

tion of classes and the constitution of the State are 

manifestly based upon wider grounds; and the theory of 

the division of labour was subsequently applied to their 

scientific justification. The sole dominion of Philo- 
sophy followed directly from Plato’s views on the political 

® iv. 427 D sqq., and supra, 425 A sqq. 
p. 453, 48, “ vii, 519 D sqq., 540 A sq. 

40 Seo p. 468 sq.: cf, Rep. iv. 
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problem and the conditions of true morality; it was 

indeed included in the Socratic principle that the wise 

alone are entitled to rule. But it was impossible 
for the philosopher who so lightly esteemed the intel- 

ligence and moral status of the multitude, to assume 

that the majority would voluntarily conform to that 

sway. He must therefore arm the philosophic regents 

with power to compel obedience to their ordinances. 

He must place at their side a sufficient number of able 

and willing instruments; for they themselves, as we have 

seen, would be too few to fulfil the task. A special class 

of warriors was thus required, more for the purposes of 

internal administration than for external protection: 
and Plato has neither entirely overlooked nor satisfac- 

torily removed the difficulties with which his arrange- 

ment is ultimately beset.’ Lastly, there were other 
reasons, apart from division of labour, why Plato should 
forbid industrial occupations to the higher classes. As 

a true aristocrat, he too greatly despised material work, 

and ascribed to it too evil an influence on character, to 

expect from those engaged in it the political and military 

ability necessary for his * guardians.’ 4* The distinction 
of classes and the unconditional subordination of the 

lower to the higher were therefore inevitably required 

by his political views. There was also this advantage 

in it: that the State was thus divided similarly to the 

Cosmos and the human soul; that it represented an en- 
larged picture of man, and a miniature copy of the 

world. As the three estates correspond to the three 

#2 Cf. Rep. iv. 422 A sqq. 43 V. quotations, p. 459; and p. 472, 37. 
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parts of the soul,** so they may be compared with the 
three divisions of the universe; the dominion of the 

Idea (or what is the same thing, of Reason) over 

the material world by means of the soul, is brought 

about in the same manner as that of the first class over 
the third by means of the second.*® It was only through 

this determination that Plato could apply his concept 

of justice to the State, or make the State sufficiently a 
work of art, to correspond with his view of morality. 

Virtue for him, according to Greek, and especially to 

Pythagorean notions, consists in harmony, in the agree- 

ment of all the parts, and their subordination to the 

purpose of the whole.*® 

“ Cf. Rep. ii. 368 E, iv. 434 C 
sqq., and supra p. 470, 31. 

% Neither of the comparisons, 
of course, can be strictly car- 
ried out between such dissimilar 
things as the State and the 
soul, the State and the universe. 
The rulers of the Platonie State 
are (as Strümpell, Gesch. d. prakt. 
Phil} d; Gr. i. 456, rightly 
observes) merely a committee 
chosen out of the second rank, in 
the manner of life and education 
of which they partake, except that 
the education of the rulers is com- 
pleted by scientific instruction. 
They are the äpıotoı dvAakwr, the 
TeXeıoı plAakes, the apiotevoayres 
who are chosen out of the collective 
number (iii. 412 C, 413 E sqq.; 
iv. 428 D; vii. 540 A, &e.). As 
such they stand far nearer to the 
warriors than reason, the im- 
mortal part of the soul, does to 
@uuds, which is only the more 
noble of the mortal ;parts. The 

This does not necessarily ex- 

position of the soul in the universe 
corresponds more accurately to 
that of the second rank in the 
State. But even in this parallel 
(not expressly drawn out by Plato) 
there is this distinction to be 
noticed, that the soul proceeds 
from the Ideal world in its con- 
nection with the corporeal world 
(see p. 346 sq.), whereas the war- 
rior class inversely produces the 
ruling class out of itself. Susemihl’s 
objection against the comparison 
of the three ranks with the triad 
of Ideal world, soul, and cor- 
poreal world seems to me unim- 
portant. He gives, instead of this, 
the division of the universe into 
fixed stars, planets, and earth. I 
fail to see here a sufficiently strong 
point of comparison; the planets 
are not the instrument by means 
of which the earth is ruled from 
the sphere of the fixed stars. 

46 Sec pp. 445, 458. 
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clude a freer movement of political life, in which the 

separate activities are exercised by the same persons, 

sometimes in turn, sometimes together; but irrespective 

even of Plato’s philosophic absolutism this latter view is 

not the most agreeable to him. He likes to keep that 
which is Ideally distinct externally separate ;-—to realise 

the moments of the Idea in clear and well-defined presen- 

tations. It is quite in accordance with this plastic genius 

that the different political activities should divide into as 
many grades, distinct and separate, each existing for its 

specified task, and representing only this one particular 

concept. As the Idea belongs to a special world, outside 

the world of phenomena, so the reason of the State is 

assigned to a special class over and above that of the 

people, and as the Soul, or motive power, comes in as a 

particular essence between the Idea and the phenomenon, 

so does the warrior class which carries out the resolutions 

of the ruling philosophers interpose between these and 
the people. Everything is fixed and determined, bound 
together by unchangeable relations. It is a-work of art 

in the severest style—transparent, harmonious, well-pro- 

portioned, plastic. But it is a work of art only. The 

Platonic State rests wholly upon abstractions: it/) 

cannot endure the multiplicity and elasticity of actual 

life. 

The first condition of the State, and at the same 

time its ultimate aim, is the virtue of the citizens. In 

order to secure this, stringent regulations concerning 

their education, manner of life and even of birth, must 

be enforced. Where men are not as they should be, the 

i} 
if 
; 

I 
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‚ political affairs they have no voice: the separation of 
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best laws are worthless; but where men are of the right 

kind, good laws will always be forthcoming.‘’ All 

therefore that tends to improve men must be of the 
highest importance. In discussing this subject, however, 

Plato has entirely confined himself to the two higher 
ranks; for the mass of the people he presupposes the 

ordinary way of life,'® and then seems to leave them 
altogether to themselves.” How they are to attain even 

that kind of virtue which he requires in them, without 

proper guidance, it does not appear; but from his 

aristocratic point of view, their condition seems a 

In 

caste withdraws the higher ranks from their moral in- 

fluence ; and as to their economical importance, Plato, 

despising as he did every kind of industrial activity, 

could never entertain the question at all. 

47 iv, 423 E, 424 D sqq. 
“# Eig. iii. 417 A, iv. beginn. 

Still (iv. 423 D), even their em- 
ployment is to be determined by 
authority. 

# As Aristotle rightly objects, 
Polit. ii. 5, 1264 a. 11 sqq. In 
his own state, iv. 481 B sq., he 
supposes that the masses merely 
follow sense, and that their desires 
are ruled only by the reason which 
resides in the few. 

50 Of. iv. 421 A: GAA Tov uev 
&ddAwy eadrrwv Adyos* veupoppdoor 
yap paid yevduevar Kal diapba- 
pevres kal mpooroimodmevar clvat u 
Örtes méAEL ovdév Sewdv* PiAakes 
dt véuwv Te Kal wéAews pr) üvres 
GAA& Soxodyres Spas 5) Ort mücav 
kpdnv mörıv amrodaAvact, Kal ab Tod 
ed elvat Kal eddamoveiv uövor Toy 

Kapoy &xovew, This definite state- 
ment; and the fact that Plato no- 
where mentions the necessity of 
any provision for the education of 
the lower classes or the means 
adapted to that purpose, seem 
to forbid Strümpell’s supposition 
(Gesch. d. pr. Phil. d. Gr. i. 387 sq.) 
that ‘ Plato intended his reform of 
moral and religious instruction to 
apply to the third class also (see p. 
479 sq.), but omitted’ (for reasons 
which are, to me, fur from satis- 
factory) ‘to say so.’ This class 
would of course have been in- 
fluenced by the banishment of 
Homer and by the rest of Plato’s 
scheme. But it does not follow 
that in forming his scheme Plato 
had this third class or its needs 
in view 
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e. The Social Regulations of the Platonic State. 

1. To make a political life such as Plato desires, 

possible, two things are necessary; first, all disturb- 

ing elements must be banished from the community,, 
and secondly, an aftergrowth of well-disposed citizens| 
must be secured. For it is obvious that out of aie 

less materials nothing good can arise.?! Plato expects 

to accomplish the first end by those vigorous mea- 

sures which are to clear the way for the rule of 

reason.” For the attainment of the second, he would 

place the parentage of the citizens entirely under 

State control. So great an importance does he attach 

to the circumstances of a man’s birth, that the only 

possible cause he can foresee for the future degene- 

racy of his pattern State is some mismanagement 

in this direction.** Hence those expedients which to 

us sound so strange. The public authorities are not 

only to decide upon the number of children required, 
and the ages within which the citizens may become 

parents,—but they are to superintend each individual 

case, and take away the children immediately after 

birth. All kinds of artificial means are to be used in 

order that the children of the good may be more nu- 

merous than those of the bad.’* Plato indeed recom- 

mends that the latter, as well as all sickly children, shall 

5! Polit. 308 C sq. 51 Rep. v. 457 C-461 E. The 
% See p. 468, 23 and Rep. vi. 501 Politicus, which cannot presup- 

A: the philosophic statesmen Aa- pose the constitution as given by 
Bövres bomep mivara möAıv te kal the Republic, demands less defi- 
non avOpdrwy mpwrov utv Kabapay nitely (310 A sqq.) that in mar- 
moinoeay Av, for they will not at- riages care should be taken to 
tempt any legislation plv }) mapa- combine peaceful and fiery na- 
Aaßeiv kadapav 7) abrol morjjoa, tures. 

53 Seo p. 424 sq. 
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be got rid of; and that the offspring of marriages 

unsanctioned by the authorities shall be destroyed or 

exposed.” He cannot quite conceal from himself that 

these regulations would be difficult to carry out; but 

the inhumanity of many of them, and the degradin 

view of marriage as the merely economic supply of 

tions do not disturb him in his political ideal. 
2. The State being thus provided with material for 

worthy citizens, the next and most important thing is 

to see that the children born at its behest shall be 

exclusively trained for its service and purposes. This 
can only be achieved by State Education. From the 

first moment of their existence, they belong to the State 
alone. The newly-born infants are at once to be con- 

| veyed to public nurseries, and care is to be taken that 

neither parents nor children shall ever know one 

another.” They are to be brought up publicly.*® No 

individual can choose his station, nor can the parents 
determine it; the magistrates are to place every one in 

the class for which his disposition and character have 

fitted him.?? Nothing is so important for the well-being 

of the State as that its affairs should be given into right 

hands. The part that individuals will take in the 

55 Rep. v. 460 D, 461 Cadmits take after their parents, but excep- 
no other explanation. In the Ti- 
meus, 19 A, this is repeated, with 
the alteration that the children 
of the bad are to be degraded into 
the third rank. 

58 Cf, 459 C. 
87 v. 460 B sqq. 
88 As appears from the whole 

exposition of ii. 375 E, vi. 502 C. 
5 iil. 413 C sqq., 415 B sq. (ef. 

p. 470, 36): as a rule children will 

tions may oceur. 
6° 415 B (with reference to the 

myth mentioned loe. cit.): Tots 
obv &pxovat kal mp@rov kal udAıora 
mapayyeArAc 5 Oeds, Srws pndevds 
ottw dtraxes Ayadol Erovrat und’ 
ourw opddpa uddtovct umdev as 
obs éxydvous, «.7.A. Even their 
own sons are to be inexorably de- 
eraded into the artisan class if 
they are unfit for anything higher ; 
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direction of those affairs cannot then be left to their 

own discretion. As to the more particular training of 

the higher classes, Plato considers the ordinary educa- 
tion of his countrymen, in music and gymnastic, as 

essentially proper and sufficient ®' for the warriors. 
Only he requires that both arts shall be pursued dif- 
ferently from what they usually are. In gymnastic, 

the body should be far less considered than the soul and 
the whole man. Gymnastic and music, in natural 

combination, will produce the fairest of all results, —the 

harmony of the individual with himself: they cause 

bodily and mental development to keep equal pace; 

and even within the soul itself they effect a union of 

force and gentleness, of courage and morality.? Gym- 

nastic should be directed to the hardening and simpli- 
fying of life;® music is to produce the love of the 

beautiful, the moral discipline and healthfulness, which 

before a man attains scientific knowledge, keeps him 

steadfast in the right way. Music is by far the more 

important of the two. Plato thinks so highly of its 
influence that he calls it the fortress of the State, in 

which nothing can be shaken without involving the 

entire ruin of the existing customs and laws. — Intelli- 

and, conversely, the sons of the 
people, if fit, are to be raised to 
the warrior or the ruling class, os 
xpnouod bvros téTe Thy wéAw Bia- 
Peapiva, bray abryv 6 alönpos 7) 6 
xaArds puddin. Cf. iv. 423 C, 434 
A, and supra p. 471. 

11.376 Esqq.; ef. supra 214 sq. 
% Rep. iii. 410 Bsqq.. ix. 591 B 

sq.; Tim. 87 C sqq. To this be- 
longs the account of the Politicus, 
306 A-310 A as to the combina- 

tion of twppootvn with &Avöpela, 
This combination is the ultimate 
end of the education of the war- 
riors in the Republic. 

63 Rep. iii. 403 C sqq. 
5 See p. 214. 
6 iv. 423 E sqq.; cf. Laws, vii. 

797 A sqq. ‘These expressions aro 
not to be referred to melodies only, 
as has been so often done from Cie. 
Legg. iii. 14, 32 downwards. The 
subject discussed is music (in- 
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gent rulers will therefore pay great attention to music; 

—neither suffering an immoral and effeminate character 

to creep inte its harmonies, nor allowing to poetry forms 
which might alienate the citizens from simplicity and 

love of truth. In the sphere of the plastic arts, they 

will only tolerate that which is noble and seemly: but 
especially they must supervise the contents of poetical 

compositions, and forbid all that is immoral and deroga- 

tory to the gods. Art, in a word, is to be strictly 

subordinated to ethics: it is to be a means of moral 

education, and nothing else. The Platonic State will 

not suffer any art that does not conform to this standard. 

Homer and all poetry imitated from him are denied an 

entrance there.” After this preparatory discipline, 

the first rank is to recive intellectual training, the 
nature and stages of which we have already examined. 

This course of instruction, however, is not intended only 
for youths; it extends far into manhood: nor may the 

pupils enter the guild of rulers, until they have been 

tested by many years’ practical activity.” 

3. In order that no one may belong to himself or 

his family even in advanced age, but all to the State, — 

Plato, in a series of remarkable ordinances, lays down for 

the two higher ranks a rule of life which goes far be- 
yond anything hitherto proposed or attempted in 

nu 

cluding poetry) and moral culture 
in general, maıdela kal rpoph. 

ss ji. 376 E-ii. 403 C. Further 
particulars, pp. 510 sq., 498 sq., p. 
501 sq. 

# Rep. x. 595-608 B. 
ss See p. 215 sq. 
69 vii. 586 Dsqq.: as boys, they 

are to be educated rather in play ; 

from their 20th year, more scien- 
tifically (in the mathematical 
branches); from their 30th year 
in dialectic; at 35 they are to be 
employed in positions of command, 
and other offices ; and they are not 
admitted among the rulers until 
cheir 50th year. 
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Greece.”? Nothing is more beneficial to the State than 

that which unites it, nothing more baleful than that 

which divides and splits it up. Nothing is so uniting 

as an identity of interests, nothing so sundering as a 

division of interests. The more absolutely the citizens 

eall one and the same thing their own, or not their own, 

the more perfect will be their concord, and the better 

it will be for the State”! Thus the main point of 

view for the social economy of the Platonie Stateis the 

abolition, as far as possible, of private interests. This, 

in Plato’s opinion, can only be attained by the aboli- 

tion of private possessions. He therefore forbids pri- 

vate property to his warriors and rulers, beyond what 

is absolutely necessary ; they are to have common dwell- 

ings and common meals, to possess neither gold nor 

silver, and to have a certain prescribed maintenance 

which is to be provided by the third class, and must not 

exceed moderate requirements.” He substitutes for 

family life, a community of wives and children, the 

chief characteristics of which have been already 

noticed.”* Since such a mode of life would put an 

end to the household sphere of women, he demands 

(conformably with the Socratic theory of the similarity 
of moral disposition in both sexes”) that they should 

share the education of men, in war and in political 

affairs.” Further regulations for the lives of his guar- 

70 Cf. Aristotle, Polit.ii1.7 beginn.: 73 iv, 423 E, v. 457 C-461 E; 
ovdels yap obre Thy wept ra Téxva cf. supra, p. 478 sq. 
Kowörnta Kal Tas ‘yuvaikas KAAos 4 See supra, Pt. i. p. 121. 
kekaworöunker, oltre wept Ta cuc- 7 vy, 451 C-457 B (an amusing 
olrıa Tay yuvvakay. limitation, however, with regard 

71 v, 462 A sq. to fighting occurs, v. 471 D). The 
72 iii, 416 C sqq., iv. beginn. way in which the participation of 

BE 
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dians Plato holds to be unnecessary, for the reason quoted 

above ;—that persons properly educated will themselves 

find out what is right; while those who are deficient in 

this main qualification are beyond the help of laws. All 

attempts to support a State by particular legislation are 

merely makeshifts.”® He also thinks that lawyers and 
doctors will have little occupation in his State ;—for 

the strictness of manners and the virtue of the citizens 

will allow of no lawsuits, and their healthy mode of life 

will diminish diseases. He who cannot be cured 

quickly and by simple means had better be suffered to 

die: it is not worth while to live for the care of a sickly 

body.’”,, Another department of legislation, the arrange- 

ment of public religious worship, he leaves entirely 

to the Delphic God;78 but he enlarges on the con- 

duct of war, with a view to the introduction of a more 

humane martial law, especially among the States of 

Greece.” 
Since Hegel’s excellent observations on the subject 

it has been generally acknowledged ®! that Plato, in this 

the women in gymnastic exercises 
is here deseribed is very signifi- 
cant from the Greek point of view. 
We are offended by the demand 
that they should display them- 
selves naked, and by the loss 
of the feeling of shame. Plato's 
only fear (452 A) is that people 
might think it ridiculous; and 
his answer is given in the beau- 
tiful words (457 A): amodvreov 5% 
als Tav pvdAdKwy yuvattly, Erel 
mep aperny dvrl inarlwv apdie- 
govrat, 

76 iv, 423 E, 425 A-427 A. 
77 jji. 405 A-410 B, and cf. 

p. 135, 140. 
78 iv. 427 B sq.; cf. 469 A, vii. 

540 C, v. 461 E. 
7 v, 469 B sqq.: Greeks are 

not to be made slaves, nor their 
cities destroyed, nor their lands 
devastated, nor the dead plun- 
dered, nor are the weapons of the 
slain to be hung up as trophies in 
the temples. Strife among the 
Greeks will not be regarded as 
war, but as civil discord. 

® Gesch. d. Phil. ii. 240 sqq. 
8! Strümpell, Gesch. d. prakt. 

Phil. d. Gr. i. 353 sqq., expresses 
himself to this effect at consider- 
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State of his, could not have intended to portray a mere 
ideal in the modern sense, that is, a fancy picture im- 
possible to reduce to practice.’ Everything is against 

such a supposition. The principle of the Platonic 

commonwealth is thoroughly Greek; it is expressly said 

to be an Hellenie State,® and its legislation takes 

account only of Greek conditions.“ The fifth, sixth, 

and seventh books of the Republie are entirely devoted 

to the means of its realisation. Plato distinctly declares 

that he considers such a State not merely possible, but 

absolutely necessary ; and.no other to be deserving of 

the name. In it alone public affairs are duly shared 

and divided; from it alone he expects the welfare of 

mankind; °° all other forms of government he regards 
as evil and mistaken.8® The whole character of his 

philosophy contradicts the notion that that which was 

definite in its Idea could be unreal and impracticable. 

We cannot doubt, therefore, that his propositions are 

seriously meant. In the enquiry as to how Plato 

arrived at so peculiar a theory, we must bear in mind 

able length. But he decidedly goes 
beyond Plato’s own statements (see 
nt. 6) in asserting (p. 367 sq.) 

ov wéAw oiki€es ovx ‘EAAnris 
éorat; Act y’ abriy, pn. 

84 See notes 78 and 79. 

that ‘Plato does not construct 
from the Idea, and, consequently, 
does not construct an ideal state, 
which would always and every- 
where be the best and the only 
true one. He is merely making 
proposals for the reform of the 
Athenian state.’ 

82 As previous writers gene- 
rally suppose, -e.g. Morgenstern, 
De Plat. Rep. 179 sqq. Further 
details apud Susemihl, ii. 176. 

83 y,470 E: ri de 54; &pny, hy 

85 Rep. vi. 499 B-502 C, 497 A 
8q., iv. 422 E, v. 473 C, ix. 592 A 
sq.; Polit. 293 C, 300 E, 301 D; 
ef. supra, p.467 andp. 464, 9. It has 
already been shown in my Plat. 
Stud. p. 19 sq., to which I here give 
a general reference, that passages 
such as Rep. v. 471 C sqq., ix. 
592 A sq. prove nothing against 
this. 

s Rep. v. 449 A, vill. 544 A; 
Polit. 292 A, 301 E sqq. 

112 
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his well-known political principles aud those of his 

family; his aristocratic modes of thought, and that, 

predilection for Doric forms and customs ® which had 

early exposed him to censure.®® The traces of such in- 

fluence are very evident in the Republic. The principle 

he so prominently upheld,—that the individual belongs 

to the Whole, and exists entirely for the sake of the 

Whole, was carried out in no Grecian State so uncom- 

promisingly as in Sparta: in none do we find such strict 

subordination of the citizens to law and authority, such 

perfect control of education and of the entire life, exer- 

cised by the State for its own ends. Plato forbids 

agriculture and trade to his guardians; in Sparta they 

were given over to the Perieci and Helots. He 

requires them to dispense with domestic habits and 

to live in public like a garrison; the Spartan State 

even in peace was a camp;%? meals, exercises, recrea- 

tions, even sleeping-places were in common for the 

male population, as for the army in the field. Plato 

requires the utmost simplicity and austerity, and this 
is truly Spartan. His refusal to allow the posses- 

sion of gold and silver recalls a similar prohibition of 

Lycurgus, with his iron coinage. The community of 

goods has a precedent not only in the equality and in- 

variability of inheritances, but also in the use of others’ 

tools, stores, domestic animals, and slaves, which was 

sanctioned by Lacedemonian custom. The community 

87 See Morgenstern, De Plat. 132-159. 
Rep. p. 305 sqq.; Hermann, Plat. 83 Of, Gorg. 515 E. 

i. 541 sq., and Hermann, ‘ Die 8° orparomédov moAıtelav exer, 
historischen Elemento des plat. says Plato to the Spartans, Law:, 
Staatsideals, Ges. Abhandl’ pp. ii. 666 E. 
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Crh x wold wows Una % ur bio ‘ Pre O 
of wives finds its counterpart in the enactment that; \ 

an elderly man might pass on his consort to another,| @w~«« 

and that an unmarried man might borrow the wife of\ “ 

his friend. The Spartan law, like that of Plato, fixed a 

definite age for marriage. In the Platonic state all 
parents are to be universally honoured as fathers; in 
Sparta, similarly, they had a general claim on the 

reverence of the young, and each might chastise the 

children of others! Comradeship was allowed by Plato, 

and also by the Spartans, but its excesses were strictly 

prohibited. In both States, gymnastic exercises are 

principally directed to efficiency in war; Plato throws 

them open to women, and in Sparta the maidens at any 

rate were accustomed to take their part. There, too, 

music and poetry were carefully supervised as a means 

‚of moral education: we often hear of State interference 
againsta too ornate style of music, and of the banishment 

of poets. Sickly children also were exposed. Plato 
forbids the dedication of captured arms to the gods; so 

did the Spartans.°° Besides all this, his preference for 

the Doric aristocracy is well known. The Platonic 

State thus offers numerous characteristics which may 

be regarded partly as a repetition, partly as a develop- 

ment and enforcement of Spartan regulations, and Plato 

is himself careful to draw our attention to the points of 

similarity.”' But the most distinctive element of his 

political theory cannot be derived from this source. 

Not to speak of the community of wives and goods, the 

rm 

% For detailed evidences of the Hermann’s Staatsaltcrth $ 26 
above (to be found mainly in sqq 
Xenophon, De Rep. Laced.) cf, v! Rep. viii. 547 D. 
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germs of which were only just discernible in Sparta,— 

not to dwell on Plato’s severe censure of the Lacede- 

monian constitution,®*—it is plain that his main political 

point, the philosophic education of the rulers, is entirely 

alien and contradictory to the Lacedzemonian spirit. 

Between the Spartan legislation, founded on ancient 

usage and unchallenged tradition,—directed only to the 

military greatness of the State and the manly energy 
of its citizens,—and the Platonic constitution, origi- 

nating from the Idea, consisting wholly in the service 

of Philosophy, there is such a radical difference, that 

to regard the Republic as an improved edition of 

the State of Lycurgus, is to overlook its most essen- 

tial determinations. We might rather perhaps find 

in it a reminiscence of the political tendency of the 

Pythagorean society, which also aimed at a reform 

of the State through philosophy, and doubtless was not 

without some influence on Plato. But this precedent 
is no adequate explanation of his political system. So 

far as we know, the Pythagoreans sought only to main- 

tain the existing aristocratic governments, and somewhat 

to improve them on minor points; not to realise in the 

State theories that were essentially new. Hegel’s 
remarks,” striking as they are, on the interconnection 

of the Platonic policy with the principle of Greek 

morality and the then state of Greece, only help us in 
part. The Platonic Republic exhibits indeed very 

strikingly the specific peculiarity which distinguishes 

the Greek from the modern spirit—the subordination 

* Rep. viii. 547 E; Laws, i. 805 E sqq., &e. 
625 C-631 A, ‘ii. 666 E sq,, vii. °® Gesch. d. Phil. ii. 244 sq. 
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of the particular to the Whole, the limitation of 

individual freedom by the State, the substantiality, 

in short, of Greek morality. It is also true that Plato 

must have had a strong motive, in the political experi- 
ences through which his country had only just passed, 

for unduly emphasizing this view. It was the un- 

bridled self-will of individuals which, in the Pelopon- 

nesian war,’! had been the ruin of Athens and of 

Greece. We have here therefore this phenomenon 

—that the Greek spirit at the same instant that it 

withdraws from actuality into its Ideality, recog- 

nises this severance of the subject from the State as 

his destruction, and demands his enforced subordi- 

nation to the State. One of the most essential 

constituents of the Platonic State, the formation of a 

distinct military class, was supported not only by the 

precedent of Sparta, but by the transmutation (brought 

about by the great increase of mercenaries) of the old 

national militia into the standing armies with which 

Philip and Alexander soon afterwards conquered the 

world. Plato founds this institution upon the theory 
that the art of war, in order to be perfected, must be 

made a life’s calling, like any other art;” a theory 
which must have been greatly elucidated by the suc- 

cesses of Iphicrates and Chabrias with their companies. 

All this, however, does not show the connection between | 

Plato’s polities and his philosophie principles. It lies, | 
as already suite in that dualism which is_meta- 

94 Cf. the quotations, pp. 464, 481; 5 Rep. ii. 374 A: rl ody; . 
and p. 470, 29, and Rep. vili.557 A} wept Tov möAeuov aywvla ob Tex- 
sqq., 562 B sqq. vikh Sore? elvat, &e.; cl. p. 470. 
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physically expressed in the transcendency of Ideas; 
anthropologically, in the theory of the parts of the 

soul; ethically, in the postulate of the philosophic 

death. The Idea is here too abruptly contrasted with 

the phenomenon, and Reason with Sense, to allow of a 

satisfactory result from the natural growth and develop- 

ment of individuals and of Society. Only the few who 

have attained to the contemplation of pure Ideas, and 

who are able to behold the Idea of the Good, live in 

the light—all others lead a shadowy existence, and 

can at best produce but a mimicry of true virtue.% 

How then is it possible that a commonwealth corre- 

sponding to the Idea can be established except through 

the unconditional dominion of these few? How can 

we hope that the generality of mankind will voluntarily 
submit themselves to a government, the necessity and 

reasonableness of which they are not in a position to 

comprehend, and the severity of which they can only 

regard as an unbearable restraint upon their sensuous 

nature? How could even the philosophers become fit 

for their task, if they did not renounce those inferior 

occupations and pleasures, by which man is disturbed 

in his intercourse with what is higher, estranged from 

his true vocation, and rendered incapable of virtue ;— 

if they too were immersed in the small particular 
interests which divide the commonwealth, and never 

arrived at full self-devotion to the State?®’ From this 

point of view we must interpret the severities of the 
Platonic theory—the unnatural and violent suppression 

% Rep. vii. 514 sqq.; Meno,100 215 sq., 436. 
A; Symp. 212 A; cf. p. 175 sqq., »” Cf. p. 438 sq., 443, 459 sq. 
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of the individual, the reckless disregard of personal 
and political freedom. Plato was compelled to this 
course, because his system left no other open to him. 

The realisation of the moral Idea cannot be brought 
about by the free activity of individuals, by the recog- 

nition of their personal interests as justifiable in them- 

selves,—it must develop itself by conflict with these ; 

because the Idea stands over against man as something | 

opposite, to which he can only raise himself by flight | 
from the world of sense. As in his physics Plato 

required a universal architect, in order to subdue 

Matter by force to the Idea, so in his politics, absolute 

sovereignty is necessary in order to control individual 

egoism. He is not content with the community of 
spirit arising from the free action of each separate 

member; the Idea of the State must exist as a 

particular rank. And it can only be realised in 

individuals, when they have been denuded of every- 

thing in which individual interest finds satisfaction. 
In all this there is a union of the speculative element 
with the practical, like that in the medizval church, 

which has been aptly compared with the Platonic 

State”® In that church the presupposed transcen- 

deney of the Divine gave rise to a separation of 

the kingdom of God from the world; to an external 

government of the community by means of a faith 

distant and inaccessible to it, and deposited in a 

special order, pledged to the renunciation of essen- 

tially individual aims in priestly and monastic vows. 

% Baur, Das Christliche d. Plat. Tüb, Zeitschr. 1837, 3, 36. 
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In the Republic similar presuppositions produced very 
similar results. | 

This parallel may also serve to throw light on 

Plato’s political ideas from another side. His ideal 

state appears to us strange and impossible to carry out; 

but its affinity with our modes cf thought and with the 

subsequent historical reality is all the more remarkable. 
We might even say that it is unpractical only because 

Plato attempts to accomplish on Greek soil and in 

Greek fashion that which was destined to be realised 
under entirely different circumstances and conditions; 

because he boldly anticipates the laws and endeavours 

of the future. His error did not consist in setting. up 

new aims invented by his own caprice or fancy, but in 

seeking prematurely, and therefore with insufficient 
means,” to solve the problems of after-history, which 

his prophetic vision anticipated. The discord in his 

work between two principles,—the political Absolutism 

which sacrifices all the rights of the individual to the 

State, and the philosophie Idealism which leads man 
away from public life into himself, to give him higher 

aims in another world,—may be a disturbing feature, 
but it is the very struggle which was afterwards repeated 

in the conflict of Hellenism with Christianity. Though 

his verdicts may sometimes be unjust on the States and 
statesmen of his country, history has ratified his con- 
viction that the existing kind of government was past 

help, and must be superseded by another essentially 

new. In declaring the philosophie discernment of the 

»° Cf. Hermann, Ges. Abhandl., 141; Steinhart, Pl. W. v. 16 sqq. 5 
Susemihl, ii. 286 sqq. 
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rulers to be the indispensable means of this reform, 

and in constituting his State out of the well-known 

three orders, he has not only set a pattern,—among 
the Greeks the first and only pattern,—for the me- 

diseval distinction of teaching, fighting, and produ- 

cing classes (Lehr,—Wehr,—Nährstand), but for the 
modern institutions resulting from these. Though 
Plato would scarcely have recognised his guardians in 

our standing’ armies, or his ruling philosophers in our 

civil functionaries,—the separation of a special class 

educated for war, as opposed to the old national armies, 

and the demand for the scientific training of those 
holding office, are in principle coincident with his ideas. 

We are justly startled at his projects for the commu- 

nity of wives and children, and for the education and 
pursuits of women, but the general idea of equality 

between the sexes, and of extending the same attention 

to female as to male education, is in perfect harmony 

with the requirements of Christianity and of modern 

times." Lastly, although his severity in regard to 
the great poets of his country was displeasing to 

antiquity and surprises us not a little, its underlying 

cause is the well-founded conviction that religion 

stood in need of a thorough reformation from the moral 

point of view. Plato is an Idealist, not in the ends for 

which he strove, but in the means by which he hoped 

to attain them.!"! 

Side by side with the perfect form of government, 

1 Cf. Laws, vii. 806 C; see Bedeutung für die Folgezeit’ in 
p- 457, 66. my ‘Vorträgen und Abhandlun- 

101 Cf, with the above the pam- gen,’ p. 62 sqq. (2nd edit. p. 68 
phlet: ‘Der plat. Staat in seiner sqq.). 
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Plato treats somewhat minutely of the defective forms 

known to actual experience, and of their nature and 

institutions.!°? Though these discussions are in them- 

selves very interesting, and prove that the Philosopher 

in his estimate of political conditions was deficient 

neither in experimental knowledge nor in keenness of 

perception, we cannot at present examine them in detail, 

as they only serve to elucidate his views on minor points. 

It should be mentioned, however, that there is a slight 

difference, in regard to them, between the Republic and 

the Politicus. The Politicus enumerates, over and 

above the perfect constitution, six which are imperfect; 
distinguished from each other partly in the number 

and rank of the rulers, partly in the legitimacy or 

arbitrariness of their rule. In order of merit, they 

follow one another thus:—Monarchy, Aristocracy, 

Democracy that conforms to law, and Democracy that 

dispenses with law, Oligarchy, and Tyranny. The 

Republic names only four defective constitutions, and 

estimates them somewhat differently, so that Timocracy 

comes first, then Oligarchy, next Democracy, and lastly, , 

as before, Tyranny. This variation is, doubtless, to be 

explained by Plato’s having only subsequently arrived 

at the more precise definitions of the Republic; while 
in the Politicus, being chiefly concerned with the 
difference between false statecraft and true, he describes 

the former, in reference to the ordinary classifications, 

102 Rep. viii. and ix. B; cf. iv. genet. Entw. ii. 307 sq., who fol- 
445 Csq., v.449 A; Polit. 300 A lows D., to explain the order of 
8 the constitutious in the Politicus q: 

103 The arguments of Deuschle, in a different way, do not seem to 
Plat. Polit. 36, and of Susemihl, me convincing, nor can I give 
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which he admits to be inadequate.'! 

495 

As to the form 

of this representation, it has been elsewhere observed !% 
that the derivation of the different governments from 
one another is evidently intended to mark their 

relative proportion of truth and merit, and not their 
historical order.!0 

more than a partial assent to the 
remarks of Hildebrand on the 
subject (Gesch. und Syst. d. Rechts- 
und Staatsphilosophie, i. 146 sq.). 

tot See Polit. 292 A, and supra 
467 sq. 

10 Plat. Stud. 206 sq., with 
which Hildebrand agrees, loc. cit. 
147 sq. 

16 ‘This is clear, as Hildebrand 
rightly remarks, from the tact 
that the ideal constitution, from 
which all others are to arise by a 
process of deterioration, is not 
posited by Plato himself as his- 
torical (beyond the myths in the 
introduction to the Timzus and 
Critias). It is expressly acknow- 
ledged (ix. 592 Asq.) that even if 

such a constitution were not in 
itself impossible, it is nowhere to 
be found as a matter of fact. And 
Plato could not possibly fail to see 
that the historical succession of 
the different forms of constitution 
by no means agrees throughout 
with his scheme. But, apart from 
this, the parallel with the develop- 
ment of the individual soul, which 
regulates his exposition through- 
out, and the form of genealogical 
succession which this necessitates 
(viii. 549 C, 553 A, 558 C, ix. 572 D), 
show that the development of the 
state is ideal, not historical. Aris 
totle, in his critique (Polit. v. 12), 
fully recognises this. 
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CHAPTER XII. 

PLATO'S VIEWS ON RELIGION AND ART. 

Prato has frequently discussed both these subjects, but 
only incidentally. Neither the philosophy of religion 

nor esthetics proper are so included in his scheme 

of doctrine that they might be co-ordinated with 

Dialectics, Physics, and Ethics as parts of his system, 

or classified under either of these sciences. In the 

evolution of his theories, however, he must too often 

have encountered Art and Religion, either as enemies 

or as allies, to escape the task of determining for him- 

self and for his readers their relation to philosophy. 
Therefore, although we could not assign a place to such 

discussions in the foregoing exposition, we can as little 

venture to pass them entirely over, and they are here 
treated of supplementarily. 

1. Religion. We have already seen that Plato 
makes true religion absolutely identical with philosophy, 
and the truly divine with the highest objects of philo- 

sophic contemplation. To him, philosophy is not 

merely theoretic speculation, but moral conduct ;—it is 

Love and Life, the filling of the whole man with the 

truly Existent and the Infinite.’ What special field then 

1 Seo p. 214 sqq. 
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is left side by side with philosophy for religion? The 

philosopher alone is the truly pious man, well-pleasing 

to God; all things must work together for his good; 
death itself is for him only a reunion with God, for he 

lives wholly in the Divine, and moulds himself according 
to it, holding all else as contemptible? in comparison 

with this one end. The eternal essence of things, with 
which philosophy is concerned, is the highest that 

exists. Ideas are those eternal gods from whom the 

world and all things in the world were copied ;? and 
the Deity, in an absolute sense, is not distinct from the 

highest of the Ideas. Even when Plato is speaking 

in an unscientific manner of God or the gods, it is easy 

to perceive that such is his real opinion. He proves 

the existence of gods as against materialistic Atheism,° 

by the same arguments that he elsewhere uses to refute 

the Materialism of Philosophy. He maintains the 

causality of Ideas and the rule of reason in the world,§ 

on the ground of its being impossible to explain the 

Derived, except from an Underived ; movement, except 

by the soul; the orderly adaptation of means to ends in 

the economy of the universe, except as the work of 

reason. And in all that he says about God, the Idea of 

the Good, of the highest metaphysical and ethical 

perfection, is the leading point of view. His highest 

2 Cf. Symp. 211 E sq.; Theet. 
176 Bsq.; Rep. x.613A; Phado, 
63 B-69 E, 79 E-81 A, 82 B gq., 
83 D sq., 84 B, &e. Hence (v. p. 
394 sq., 398 sq.) philosophy is 
the only way to the highest happi- 
ness after death. 

* See p. 283, 160 end. 
* See p. 279 sq. 

5 Laws, x. 889 E-898 C (v.p. 
342), xii. 966 D, 967 D; ef. Soph. 
265 C sq.; Tim. 27 E sq. So- 
crates had done the same (v. Pt. 
i. p. 144 sqq.), only more from the 
outside. 

® Soph. 246 E sqq.; Phado, 96 
A sqq.; Phileb. 28 D, 30 A sqq. ; 
288 p. 228 sq., 261 sq. 
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Idea stands above all other Ideas, as the First Cause of 

all Being and Knowledge; so, above all other gods, 

equally difficult to find and to describe, is the One 
Everlasting, Invisible God, the Fashioner and Father of 

all things” As the highest Idea is denoted by the 

concept of the Good, so the most essential attribute of 

God is goodness ;* Plato therefore combats the ancient 

notion of the envy of the Divine Being, and the opinion 

that evil originates with Him, by the principle that 

being altogether good and just He can only produce 

absolute goodness and justice. In opposition to the 

mythical stories of the gods appearing in visible form 

to men, he deduces from the goodness of God His un- 

changeableness: for that which is perfect can neither 

be changed by another, nor alter in itself, and thereby 

become deteriorated. He further says that God will 

never show Himself to man otherwise than as He is: 

for all lying is alien to Him. He is not subject to 

7 Vide the Timeus, particularly 
28 C, 29 E, 34 A, 37 C, 41 A, 92 
B, and supra p. 283, 160. In 
Polit. 269 E it is said that there 
can be only one God, and not two 
antagonistic divinities. 

8 See following note and Rep. ii. 
379 A, where the discussion on the 
rules to be observed in theological 
exposition opens with the words: 
olos tuyxaver 6 Beds Sy del önmou 
amrodotéov . . . ovKoiy ayabbs b ye 
Beds TH bvTt Kal Aekteov odtTws; 
so that this concept forms the 
highest standard for all statements 
about the gods. 

» Tim. 29 D(see p. 291, 182); cf. 
Phadr. 247 A: Odvos yap tiw 
@clov xopov torarat. Tim. 37 A; 

see p. 283, 160; Rep. ii. 379 B: 
ovK &pa mavrav ye aitioy Td ayabdy, 
GAAG Tov piv eb éxdyTwy alrıov, 
Tov dt kakav avaitiov. . . 005’ üpa 
. . . 6 eds, ered) dyads, mavrwv 
dv ein atrios, K.r.A.; when, therefore, 
evil befalls men 4 od Geod &pya 
éaréov alta Akyeıv, ei Ocod . . . 
Aexréov, ws 6 uev Oeds Sixaid Te 
Kal ayaa eipydlero, of dt arlvarro 
koAalöuevo: . . . Kakav O& alrıov 
odva Oedy rırı ylyvecOar ayabdy 
övra, diapaxetéoy mavr) tpdrw uhre 
Tıya A€yew, .7.A. Theet. 176 C: 
Heds oddaun oddauds Adınos, GAN 
üs oldv Te dıkaıdraros, xa) odk torw 
abr® Önordrepovy obder, 7) bs dy 
quay ad yévnra 6 rt Önwdraros. 
Seo also supra, p. 410, 94. 
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ignorance and self-deception, which are the veriest lies 
of all; and with Him there can be no necessity for 
deceiving others.” Plato also extols the Divine com- 

pleteness, wanting in nothing that is fair and excellent ;" 

the Divine power, all embracing, and able to do what- 

ever can be done at all;!? the wisdom, which has 

everywhere so perfectly adapted means to ends;'? the 

omniscience, which nothing escapes;'* the justice, 

which leaves no crime without its punishment, and no 

virtue without its reward; the goodness, which cares 

for all in the best possible manner.'® He repudiates 

not only the anthropomorphism of conceiving that God 

could have a body,!7 but also those tales which ascribe 

passions, quarrels, and crimes of all sorts to the gods."* 

He declares the gods to be above pleasure and pain," 

and untouched by evils.” He indignantly denies that 

they allow themselves to be propitiated, or rather bribed, 

by prayers and offerings.”! 

10 Rep. ii. 380 D sqq. ; 
208 B. 

ı Rep. il. 
900 C sq. 

12 Laws, iv. 715 E, x. 901 C, 
902 E; Tim. 41 A, 68 D. The 
bounds of omnipotence, which 
Plato himself intimates, relate 
partly to that which is morally, 
and partly to that which is meta- 
physically impossible. It is im- 
possible for God to wish to change 
(Rep. ii. 381), it is impossible 
for evil to ceaso (Thewt. 176 A), 
and from the doctrines of the for- 
mation of the world of matter, it is 
clear that the divine creative acti- 
vity is limited by the nature of the 
finite. Cf. p. 337 sqq.,and Theophr. 
Metaph. p. 322, Brand. (Fragm. 

K 

ef. Symp. 

381 B sq.; Laws, 

He further shows that all 

12, 33 Wimm.) 
13 Laws, x. 902 E; Phedo, 97 

C; Phileb. 28 D sqq., and the 
whole of the Timzeus. 

14 Laws, x. 901 D. 
15 Laws, iv. 716 A, 904 A 

sqq., 907 A; Thest. 176 C sqq.; 
Rep. x. 613 A; ef. ii. 364 B, and 
other passages. 

1# Laws, x. 902 Bsq.; Rep. x 
613 A; Phiedo, 62 B, D, 63 B. 

" Phedr. 246 C. 
18 Rep. ii. 277 Esq.; Crit. 109 

B; Euthyphro, 6 B, 7 B sqq.; 
Laws, xii. 941 B 

19 Phileb. 33 B. 
2° Thest. 176 A 
2! Laws, x. 905 D sqq. ; 

ii, 864 B. 
ef. Rep. 

K 



498 PLATO AND THE QLDER ACADEMY, 

things are ordered and governed by the Divine Provi- 
dence, and that this Providence extends to the small no 

less than to the great: ?* he is convinced that men are 

the cherished property of God,” and that all things must 

conduce to the welfare of those who by their virtue 

have gained the Divine favour.* If it be objected that 
the distribution of human lots is unjust and unequal, 

Plato replies that virtue bears within itself its own 

immediate reward, and vice its own punishment; and 

that perfect retribution is certain to both hereafter. 

Even in this life, however, as a rule, recognition and 

gratitude are sooner or later the portion of the righteous 
man, and hate and aversion of the sinner.” 

22 Tim. 30 B, 44 C; Soph. 265 
C sq.; Phileb. 28 D sqq.; Laws, 
iv. 709 B, x. 899 D sqq.; not to 
mention the teleological explana- 
tions of nature in the Timreus. 
Cf. Laws, iv. 716 C: God is the 
measure of all things. The ex- 
pression mpévoa (calculating care) 
seems to have become current, 
chiefly through the Socratic 
schools, as applied to the activity 
of the divinity both as creating 
and ruling the world, and corre- 
sponds with the Socratic teleology. 
Neither in Plato (who, ace. to Fa- 
vorinus ap. Diog. ili. 24, introduced 
the expression deod mpdvoia), nor 
in Xenophon does the word stand 
by itself to signify the divine pro- 
vidence. In Mem. i. 4, 6 (where 
Krohn, Sokr. und Xenophon, 5 sq., 
objects that it is so used), the words 
mpovolas &pyov mean not ‘ work of 
the divine providence,’ but (as the 
mpovontikdy in iv. 3,6) ‘something 
produced by provident considera- 
tion, work of a mpövora, not the 

The 

mpövoua. 
23 Pheedo, 62 B sqq.; Laws, x. 

902 B sq., 906 A; cf. Polit. 271 
D; Crit. 109 B. 

*4 Rep. x. 612 E: only the just 
man is pleasing to God: t@ dé 
Ccopirc? odx ÖuoAoyhrouer, boa ye 
amd Oey ylyverar mayvra Ylyveodaı 
ws oidy Te upiora, el ph TL avary- 
kalov abTt@ Kaxdy Ex mporépas auap- 
tias bmnpxev; Apparent evils may 
befall him, but rovt@ tatra eis 
ayabdvy Tt TeAevrnceı (@vrı 7) Kal 
Gmodavdyrı, ov yap dh md ye Ceay 
MOTE Guedeirat ds vy mpobuucioOat 
edeAn Sikaos Yiverdaı Kal emirn- 
deiwv dpethy eis bcov Öuvardv dv- 
Opunp Önowvodaı Bew.—Elkds y', 
Ehn, Tv TOoLUTov un dueAeiodar 
ind tov Önolov, Thext. 176 A 
sqg.; Laws, iv. 716 C sq.; Apol. 
41 C sq. 

2 See particularly the exhaus- 
tive discussions of Rep. ix. 576 C- 
592 B, x. 612 A sqq., iv. 444 E 
sq.; cf. ii. 358 A-367 E. The 
whole Republie thus acquires the 
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existence of Evil in the world seemed to him too 

inevitable to require any express justification of the 

ways of G0d.?® All these discussions ultimately lead to 
one and the same result. It is the Idea of the Good, 

from the application of which Plato derives the sublime 
doctrine of God, the purification of the popular faith, 

which makes his place so important in the history of 

religion. He declares that the worship of God consists 

solely and entirely in a disposition to morality. He 

only can please God who is like Him; and he only is 

like Him who is wise, pious, and just. It is impossible 

that the gods can accept the gifts of the wicked. The 

virtuous man alone has the right to invoke them.” 

God is the Good: he who does not carry in himself 

the image of God’s goodness cannot hold communion 

with God. 

Besides the Eternal and Invisible God, Plato, as we 

have seen, recognises visible and created gods: the uni- 

verse and the heavenly bodies.** In the Timzus, these 

visible gods are represented as fashioning the mortal 

part of man;” which seems to express the thought 

that the human race arose under the influence of the 

sun and the stars. But their significance is afterwards 

limited to their natural connection with our globe, and 

to the setting forth of the eternal laws; the knowledge 

of which Plato declares to be the best thing we 
character of a magnificent Theo- 
dicee; cf. Laws, iv. 715 Esq., x. 
903 B-905 C; cf. 899 D sq., and 
the quotation on p. 404, 37; and 
p. 444 sqq. 

26 On the origin and inevitable- 
ness of evil and wickedness cf: 
p. 337 sqq. pp. 423, 438 sq. p. 419 

sq. p. 498, 12. 
27 Theset. 176 B sqq.; Rep. x, 

613 A (see p. 409, 6; 499, 24); 
Laws iv. 716 C sqq. 

*8 See p. 367 sq. The earth is 
also called a Oeds, Tim, 40 B sq. ; 
cf. Pheedr. 247 A. 

20 41 A sag. 

K K 2 
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can gain from the contemplation of the heavens.*® 

The theory which pretends to discover prognostications 

of future events in the position of the stars, he clearly 

designates *! as a superstition arising from ignorance. 

Through this doctrine of the divinity of the stars, 

Plato comes in contact with the popular religion, which 

likewise deified the brightest of the heavenly bodies: 

and he does not hesitate to profit by this cireumstance 

when his object is to prove the existence of the gods 

from the ordinary point of view.** This, however, is the 

extent of his agreement with the national faith. He 

calls the soul of the universe by the name of Zeus ;** 

he repeatedly speaks ofthe gods when he means only 

the Deity ; he introduces Zeus, Apollo, and the 

rest into mythical representations; but the existence 

of these divinities as held by the Greeks he has never 

believed, nor does he in the least conceal it. Even 

in passages which apparently acknowledge them, his. 

expressions clearly show that he only regards them 

as mythical imagery. He attacks the prevailing 

notions about them in all aspects,*4 making use of these 

notions, and intermingling them in his myths with the 

freedom of an Aristophanes. In the Timzus®® he 

° Tim. 47 A sqq. 
31 Tim.40 A sq. Here we ought 

to read (as Susemihl, ii, 218, rightly 
observes) Trois od Öuyauevoıs TadTa 
AoyiferOa, Rep. viii. 546 A proves 
nothing on the other side. Plato 
passes the same judgment on au- 
gury from sacrifices (v. p. 432,124). 

* Laws, x. 893 B sqq., where 
the conelusion is (898 C sqq.) that 
not only the universe but the indi- 
vidual stars must be animated. 

38 Phileb. 30C; see p. 266, 112, 
and p. 288, 172. 

3% See p. 498. It is obvious 
that this polemic, though nomi- 
nally applied to the poets only, 
holds good of the popular religion 
as well. 

% E.g. Symp. 190 B sqq.; Po- 
lit. 272 B; Phedr. 252 C sqq.; 
Tim. 42 E sq. 

ss 40 D, and the Laws, xii. 
948 B, speak in the same sense. 
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says that to tell of their origin is beyond his power: 
the customary belief, however, should be accorded to 

the men of old time who have spoken on such subjects: 
for they asserted themselves to be the offspring of the 
gods, and must certainly have known best about their 

own ancestors. Such an explanation spares us all 
further enquiry.*” 

The same course is pursued with regard to the 

Demons. Often as Plato mentions these intermediate 

beings,** and much as has been borrowed from him by 

later demonology, he nowhere says a word to imply 

that he really believes in them. On the contrary, 
while in some passages he speaks in the traditionary 

manner of guardian spirits, he declares (Tim. 90 A, C) 

Reason to be the true guardian spirit of mankind; and 

in the Republic ® he ordains that distinguished men 
shall, after their death, be reverenced as demons. The 

demon is, after all, only the truly human element. 

The popular faith and time-honoured religious worship 

he desires to be maintained,‘’® for the State and the 

87 Grote certainly (Plato, iii. 
258 sqq., 189) has no eye for 
Plato's deep iropy, approaching 
almost to scorn. Grote says that 

Plato here declares himself incom- 
petent (‘ Here then Plato formally 
abnegates his own self-judging 
power, and subjects himself to or- 
thodox authority’); and would at 
least leave the question undecided 
whether Plato is in earnest, or 
whether Martin is right in seeing 
an instance of irony here (Etudes, 
ji. 146). 

# The main passages are: 
Symp. 202 E sqq.; Phedo, 107 D, 

108 B; Rep. iii. 392 A, x. 617 E, 
620 D; Polit. 271 D; Apol. 27 C 
sq.; Phedr. 246 E; Laws, iv. 713 
C, 717 B, v. 788 D; Crat. 397 D. 

9 vii. 540 Bsq. 
1 According to Rep. ii. 369 E 

even the guardians are to be edu- 
cated by the myths, which are re- 
placed later by scientific know- 
ledge, in the case of the smaller 
portion of them only. The public 
culture is therefore intended to 
conform to Greek custom (see 473, 
78). The Laws, in which the phi- 
losophie rulers of the Republic do 
not oceur, consider the popular 
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great majority of the citizens: both faith and worship, 

however, are to undergo a moral purification,*! and the 

excessive pretensions to which their leaders were even 

then inclined are to be checked.‘ In the Laws,‘ not 

only atheism and other offences against religion, but 

private worship and. its attendant abuses, are visited 
with severe penalties, and even with death. Though 

the popular faith might be very imperfect, and not 

much bettered by the allegorical interpretations then 

so much in fashion,‘ Plato still thought that such a 

faith was indispensably necessary for all without intel- 

lectual culture. Men are first to be educated by false- 

hoods and afterwards by the truth. Wholesome convic- 

tions are to be imparted to them under the disguise of 

stories.” Only a very small proportion of mankind 

ever become fit for the reception of a purer knowledge. 

Myths, and a religious worship founded on myths, are 

therefore the primary form 

religion throughout as the moral 
basis of the State’s existence, as we 
shall see later on. 

41 See pp. 480, 498. 
42 Polit. 290 C sqq.: however 

much priests and soothsayers may 
pride themselves, they are, after 
all, merely servants of the State. 
In order to keep them in this posi- 
tion, the Laws, vi. 759 D, limit the 
duration of the priest’s office to 
one year. 

38°x, 907 D'sqae 
“4 Vide besides the passages 

quoted p. 283, 2, Ed. Müller, 
Gesch. d. Theorie d. Kunst b. d. 
Alten, i, 242. Plato (Pheedr. 229 
C sq.; Rep. iii. 378 D) thinks 
these interpretations unprofitable 

of religion for all; and the 

and uncertain, and remarks with 
truth that the young take the 
myths not in their hidden mean- 
ing but literally. 

4 Rep. ii. 376 E: the first 
means of education is music, i.e. 
speech: Adywy Öd& Sitrdy eldos, Td: 
bey aAndes, WeSdos 8’ Erepov; Natl. 
Tlaıdeureov 5 Ev auorepois, mpd-- 
tepov 8 Ev rots Wevdeow; Ob pav- 
Odvw, pn, TGs A€yets. Od pavOd- 
ves, Av 8 eye, Ste mp@rov Tois 
madiors uvOous Akyouer; TovTO de 
mov ws Td ÖAov elmeiv Weidos, Evı de 
kal coAnßn. The greater myths 
(377 D) are those about gods and 
heroes, uvOor Wevdets, which are to 
be censured above all. 
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sole form for the great majority.“ Plato’s own opinion 
cannot of course be deduced from this conditional ac- 

knowledgment of the popular belief; but he lets us see 

pretty clearly in what relation he stood to it. 

It appears then, from the foregoing observations, 
that the religious character, for which the Platonic 

philosophy is so justly celebrated, is to be sought far 

less on its scientific than on its practical side. Plato's 

scientific convictions placed him, with regard to 

the Greek religion, in an antagonism, only very par- 

tially counterbalanced by the acknowledgment of visible 

gods; and these convictions, if logically developed, 

must have made impossible to him more than one of the 

determinations which connect him with ordinary mono- 

theism. Ifthe Universal be the only primary and absolute 

reality, it is not easy to understand how God can be 
conceived otherwise than as impersonal. And, though 

the disposition and governance of the All by the Idea of 

the Good brings the assumption of a moral order in the 

world quite within the scope of the Platonic system, no 

place is left for a Providence superintending that order 

in every particular, which Plato so warmly maintains. 

Nay, more ; however perfect the general scheme of the 

world, it would seem, with regard to particulars, as 

though God Himself could not avert the evils which 

result from the nature of the corporeal; and, at any 

rate, that man (whose free will, however, is decidedly 

affirmed) must, by means of that nature, necessarily 

‘© This supposition underlies phie knowledge must always be 
Plato’s whole treatment of these limited to a small minority ; ef. pp. 
subjects; cf. p. 502, 40. Itis his 469, 470 and Rep. iv. 428 E, vi. 
decided conviction that philoso- 496 A sqq. 
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introduce much that is wrong. That which prevented 

these considerations from occurring to Plato, and gave 

to his philosophy a warmth and a practical bent tran- 

scending even his scientific principles,—that which 

compels him to the closest alliance possible under his 

circumstances, with the popular faith, is the moral 

religious interest which in him, as a genuine Socratic, 
is so intimately connected with the scientific interest. 

Philosophy, as he regards it, is not merely knowledge, 
but a higher life, penetrating the whole man; and 

though it is presupposed that this life in its highest 
perfection shall throughout be grounded on knowledge, 

Plato freely acknowledges that its essential contents 

may be present in another form. He points to the 

enthusiastic love of Beauty, as the common root of 

Morality and Philosophy, antecedent to all Knowledge. 

He bids us recognise in unphilosophic virtue a prelimi- 

nary stage of philosophic virtue; in religious faith, 

an analogue to intelligent discernment, replacing the 

latter in the majority of men. Can we wonder that he 

feared to violate unnecessarily these imperfect, but, from 

his own point of view, well-directed forms of education ? 

or used them to fill up gaps in his system, and to enun- 

ciate principles which that system was unable to 

establish, but of which personally he entertained no 

doubt? We must not, however, over-estimate the 

value of such utterances. The religious importance of 

Platonism lies chiefly in the blending of the speculative 

and practical elements, in the ethical tone given to it 

by the Socratic teaching, by virtue of which philosophy 

was no longer restricted to knowledge, but was applied 
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directly to the personal life of men. 
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The particular | 

notions which bring Plato in contact with positive 

religion are, for the most part, mere outworks of his 
system, or else an inconsistent relapse into the language 

of ordinary opinion.*? 

2. Art, Plato has instituted no independent en- 

quiries ‘** into the essential nature of Art and of the 

# An enquiry might perhaps be 
expected here into the relation 
of Platonism to Christianity. It 
is a subject much discussed both in 
ancient and modern times. There 
are the old fancies about Plato’s 
doctrine of the Trinity, a particular 
account of which is given by 
Martin, Etudes, ii. 50 sqq., and 
Brandis, ii. a. 350. The most im- 
portant modern treatises are: Ac- 
kermann’s Das Christliche im 
Plato, &e., 1835, which does not 
go very deeply into the matter; 
Baur's Das Christliche des Pla- 
tonismus oder Sokrates und Chris- 
tus. Tiib. Zeitschr. f. Theol. 1837, 
3 ; Michaelis, Die Philosophie Pla- 
tons inihrerinneren Beziehung zur 
geoffenbarten Wahrheit, 1859 sq. 
Other authorities are given in 
Ueberweg, Gesch. d. Phil. i. 127, 
4A. Ido not regard this as the 
place to enter upon such a subject. 
If we listen to theologians, it often 
seems as if the Platonie philo- 
sophy could be only understood in 
the’ light of Christianity. They 
proceed to enquire about the Chris- 
tian element in Platonism as if 
Christianity were one of the pre- 
suppositions of that Philosophy, 
not Platonism one of the presup- 
positions and sources of Chris- 
tianity. And this was actually 
the idea of those Alexandrine 
fathers of the Church who first in- 

troduced the great conception of 
Plato’s agreement with Chris- 
tianity. As the Hebrew prophets 
were made out to have spoken not 
in the spirit and from the history 
of their own times, but from Chris- 
tian history and dogma miracu- 
lously imparted to them, so Plato 
was represented as having drawn 
on the sources of Christian revela- 
tion, partly the internal (the Lo- 
gos), partly the external (the Old 
Testament). A strict historical con- 
sideration will reverse this relation, 
and enquire not as to the Christian 
element in Platonism, but the 
Platonic element in Christianity. 
These questions, however, concern 
the history not of Greek philoso- 
phy but of the Christian religion. 

48 Ruge, Platonische Alsthetik ; 
E. Müller, Gesch. d. Theorie d. 
Kunst bei den Alten, i. 27-129, 
228-251; Vischer, A®sthetik, i. 
90 sqq., 98 sq., il. 60, 359 sq.; 
Streeter, Stud. z. Gesch. d. Aesth. 
i. H; die Idee des Schönen ind. 
Plat. Phil. Further details in 
Ueberweg, Grundr. i. 141, H A. 

4° T have said, p. 418, that I do 
not consider the Hippias Major or 
the Ion genuine. They would 
but slightly modify the above po- 
sition; the Hippias aims at no 
positive result, and the Ion merely 
mentions poetie inspiration with- 
out any minute enquiry into it. 
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Beautiful any more than into that of the philosophy 

of religion. He often alludes to both, but always in 

connection with some other discussion; and what he 

says does not give us a very clear idea of their distin- 

guishing characteristics. Because Plato is himself an 

artist, though a philosophic artist, he cannot be just to 

pure art. Because his scientific view of the world is 

at the same time esthetical, he cannot discriminate 

sharply enough the object of art from that of philoso- 

phy,—the Beautiful from the True and Good. It is 

quite otherwise with Aristotle. He renounces all 

artistic treatment, excludes from the contents of his 

system all esthetic motives (so far as this was possible 

to a Greek), that the scientific motives may alone pre- 

vail: but, for that very reason, he gains, with respect 

to art, freedom to understand and maintain it in its 

specific essence. 
This is shown in the primary concept of zsthetics 

—the concept of Beauty. The two elements which 

intermingle with each other in all beauty are the 

sensible phenomenon and the Idea — the concrete 

individuality and the universal import. Plato ascribes 

no specific value to the former; the immaterial 

Universal is alone, in his opinion, true and essential. 

The material and the particular can, indeed, lead up to 

this, but only in such a manner that we then imme- 

diately tum away from the particular and leave 

it behind us. Plato must therefore seek for the 

essence of the beautiful in the contents, not in 

the form; he must ignore his discrimination of it 

from the true and the good, he must degrade the 
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beautiful phenomenon over against the shapeless con- 

cept as asubordinate and unimportant, even disturbing 

accessory. Plato maintains the Greek idiom, so 
significant of Greek thought, by which ‘ beautiful’ and 

‘good’ are made nearly equivalent, but he inverts it. 

Whereas the prevalent acceptation tends to reduce the 

good to the beautiful, he, following the example of 

Socrates, though more ideally, reduces the beautiful 

to the good. There is only a faint indication of a 

difference between them in the remark *' that Beauty 

produces such an extraordinarily powerful impression, 

because in the heavenly world it has outshone 

all other Ideas, and, even in this world, differs from 

wisdom and virtue in revealing itself to the bodily eye 

with shining clearness. But, with this exception, the 

concept of the Beautiful always resolves itself into that 

of the Good. The primeval beauty is bodiless and 

colourless, to be likened with no particular, either 

material or spiritual. It belongs to no other as a 

quality.°* Corporeal beauty is only the lowest rung in 

the ladder of the beautiful: fair souls are higher; 

higher yet, fair virtues and sciences; but highest of 

all is that pure Idea of the Beautiful to which nothing 

akin to the phenomenon any longer cleaves.® Though 

measure and harmony,” purity ® and completeness ® are 

also set forth as characteristics 6f the Beautiful, these 

mea Eby 1.2. 120. 54 Phileb. 66 E sqq., 66 B; Tim. 
51 Pheedr. 250 B, D. 87 C; cf. 31 B; Soph. 228 A; 
52 Symp. 211 AE; cf. Rep. vy. Polit. 284 A. 

476 A sqq., 479 A, and supra, p. 240. 35 Phileb. 53 A; ef. 51 B, 63 B, 
53 Symp. 208 E sqq. (v. supra, 66 C. 

p. 193 sq.); ef. Rep. iii. 402 D. 5° Tim. 30 C; Phil. 66 B. 
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are not peculiar to it; they themselves, and beauty itself, 
belong likewise to the Good.*’ Virtue, too, is beauty 
and harmony:** to Truth and Wisdom, also, the cri- 

terion of purity is to be applied. All that is Good is 

beautiful ;°° the primeval Good is of unutterable 

beauty ;°! the specific concept of beauty, however, is 
not what is here meant. 

Besides the object with which Art is concerned, the 

mental activity from which it proceeds must also be 

considered. Plato has not overlooked this point, but 
what he says about it is still far removed from an exact 

investigation and precise definition of the nature of 
fancy. The source of all artistic and poetic creation is, 

according to his theory, a higher inspiration, and, thus 

far, art has the same origin as philosophy. But, 

while in the philosopher the enthusiastic fervour is 

purified by the discipline of Dialectic and developed 

into knowledge, the artist remains among misty 

envisagements and shadowy imaginations, destitute of 

any clear consciousness of his actions,® and having no 
right concept of the objects which he presents. He 

allows himself to be guided even in his creations, not 

by regular and scientific methods, but by an uncertain 

and tentative empiricism. The consequence of this 

57 Phileb. 64 E sqq., 66 B, 60 
B sq. 

58 See p. 445 ; Rep. ix. 591 D. 

Meno, 99 D; Laws, iv. 719 C 
(Ion, 533 D sqq.); ef. p. 191 sq., 
176 sq. 

5° Phileb. 53 A sq., 62 C. 
60 Tim. 87 C; cf. Laws, ix. 859 

D; Gorg. 474 C sqq., not to men- 
tion innumerable places in which 
kaAds and ayaéds are synonymous. 

6 Rep. vi. 509 A. 
62 Phedr. 245 A; Apol. 22 B; 

8° Rep. x. 598 B-602 B; Laws, 
vii. 801 B; Symp. 209 D, where he 
expresses himself more favourably 
as to Homer and Hesiod. Plato 
is speaking according to popular 
opinion. 

s* Phileb. 55 Esq., 62 B. 
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unscientific procedure is the disjoining of kindred 

branches of art, which corresponds to the separation of 
the virtues,” censured elsewhere, and arising from a 

similar cause. ‘This seemed to Plato universally true 

of art, as he saw it in actual existence: in at least one 

passage, however, he hints that there might be a higher 

and more uniform art, based on clearer knowledge. 
But this perfect art would simply be applied phi- 

losophy; Plato derives ordinary art from unregu- 

lated enthusiasm, and thus he only states what it has 

in common with every other unphilosophic mental 

activity: he does not tell us wherein the specific essence 
of the artistic phantasy consists. 

The distinguishing characteristic of art lies, ac- 

cording to Plato, in imitation™ or, since all human 

actions are in a higher sense an imitation of the Idea, 

the activity of the artist 

6 Rep. iii. 395 A; cf. Symp. 
223 D; this is said of tragic 
and comie poetry; the Ion follows 
it out, 532 B sq., 534 B sq., with 
some exaggeration. Cf. quotation 
on p. 180. 

66 Symp. loc. cit. the narrator of 
the dialogue remembers that So- 
crates extorted from Agathon and 
Aristophanes the confession that 
To) adrov Avdpds elvat kwuwdlav Kab 
paywdlav enloracbat oeiv, Kar 
Tov Téxvp (this is to be emphasized 
in opposition to tpiBH &rexvos) rpa- 
yediorody dvra kwumdıorolov elvaı, 
The knowledge of what is wrong is 
given with the knowledge of what 
is good and right, and the latter 
would be incomplete without the 
former (Rep. iii. 409 D, vii.520 C; 

is distinguished from all 

Pheedo, 97 D; Laws, vii. 816 D; 
Hipp. Min. 366 E): sohe who can, 
as a tragic writer, depict men in 
their greatness, must also be able, 
as a comic writer, to depict their 
follies (for these are the subjects 
of comedy ace. to Phileb. 48 A 
sqq.). The object of each kind of 
representation is to influence men’s 
hearts; tragic as well as comic 
effect, if it is to be attained artis- 
tically, will therefore presuppose 
a scientific knowledge of mankind 
(cf. Phedr. 270 E sqq.), and 
this knowledge will fit its possessor 
equally for either capacity. Cf. 
Müller, loc. cit. 232 sqq. 

67 Rep. ii. 373 B; Laws, ii. 668 
A sqq., iv. 719 C; Phadr. 248 E; 
Polit. 306 D; cf. following note. 
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others in that it does not imitate the immaterial 

essence of things in the material reality, but only makes 
images of their phenomena.°® But what value can we 

attach to such imitation? In itself it is but a pastime 

intended to afford us pleasure and recreation, not 

advantage or instruction; ® and this pastime, as it is 

generally treated, is far from being safe. Art, in order 
to please, flatters the tastes of mankind; more particu- 
larly those of the populace :?° that which it represents 

is in great part wrong and immoral. Poets and artists, 

being unscientific and restricted to the reproduction of 

contemporary opinion and thought,"! disseminate most 

unworthy notions of the gods, and principles and prece- 

dents most dangerous to morals.” The sensuous 

multifariousness and wantonness by which they seek to 
please, enervate and corrupt men; the imitation of what 

is bad and unworthy, which in music and poetry, but 
especially in the drama, plays so prominent a part, will 

imperceptibly accustom both artists and the public to 

reprehensible practices and thoughts:’* and the imita- 

6 Soph. 266 B sqq. (cf. 233 D See further Crat. 423 Csq.; Laws, 
sq.), where all imitative arts are 
comprehended under the name ei- 
dwAorourn; but especially Rep. x. 
395 C-598 D. The productive 
arts (eg. carpentry) copy the 
Ideas; the imitative arts in a 
stricter sense, such as painting and 
dramatie poetry, are davrdauaros 
plunots ; they do not produce any- 
thing real, but totodroy oloy 7d dy, 
dv de od, merely an eiöwAorv of the 
thing. Hence they are mößpw rod 
GAnbods, rplraı amd Tis GAndelas, 
&e.; the poets are (600 E) piunrat 
eidéAwy Aperns kal Tov AAAwr, but 
do not grasp the dAf@ea of them. 

x. 889 C sq. 
6° Polit. 288 C; Rep. x. 602 B, 

11.373 B; Laws, ii. 653 C, 655 D, 
656 C; ef. Gorg. 462 C. 

7° Gorg. 501 D sqq.; Laws, ii. 
659 A sqq.; Rep. x. 603 A sq. 

71 See above and Tim. 19 D. 
7 Rep. ii. 377 E-iii. 392 C; 

Euthyphro, 6 B, and supra, pp. 480, 
498. 

78 Gorg. loc. cit.; Laws, ii. 669 
A sqq.; cf. vii. 812 D; Rep. iii. 
399 C sq. 

™ Rep. iii. 395 C sqq., 398 D 
sq., 401 B; Laws, vii. 816 D. 
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tion of various characters will in itself be prejudicial to 
the purity and simplicity of the actor.” Lastly, the 

effect of Tragedy depends on the excitement of our 

compassion and grief; that of Comedy on the excite- 

ment of laughter, and, ultimately, of joy at the 

misfortunes of others. The poets claim our sympathy 

for love, anger, fear, jealousy, &. But all these are 

unworthy passions, which we do not approve in 
ourselves, and the representation of which ought not to 

afford us pleasure. To avoid these evils, artists must 
be subjected to a strict supervision; and, that art may 

be kept pure in its content, it must be treated as a 

means of education. Accordingly Plato demands that 

the verdict of competent judges, thoroughly versed in 

the subject, shall be obtained concerning all artistie 

representations.” He will have the framing of myths 

and the exercise of art in general placed under the 

guidance of public authorities,—and all that is not in 

accordance with the moral aims of the State ejected.’ 

He forbids in the Republic all myths which relate 

this passage is easily derived the 73 Rep. ili. 394 E sqq., 396 A sqq. 
% Rep. x. 603 C-607 A, iii. 

887 C sqq.; Phileb. 47 D sqq.; 
Laws, vii. 800 C sq. 

7 Laws, ii. 668 Csqq.; cf. Rep. 
x. 601 C sqq.; there are three 
arts, the xpnrouevn, the moınaovea, 
the wıunoouevn. The man who 
uses a tool must know how it 
ought to be made, and the maker 
of the tool, to whom the commis- 
sion is given, thereby gains a cor- 
rect opinion about the tool, while 
the mere imitator who paints, e.g. 
a flute or a bridle, has neither of 
these kinds of knowledge. From 

result (stated elsewhere more de- 
finitely) that imitation, so far as it 
is not mere amusement, but a 
means of education, has to follow 
the directions of the competent 
judge, i.e. the philosopher. 

78 Rep. ii. 376 E sqq. (see p. 479), 
and in the Laws (see nt. 84). Rep. 
ii. 377 B is a representative pas- 
sage: mp@rov 5) Nu, as Eoıner, 
emiotarnreov Tois puOorowis, Kat 
dy pev by Kaddy morhowow, eyxpi- 
reov, dv 3 by wh, amroxpiréoy * 
Myths of the first kind are then to 
be introduced generally. 
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dishonourable things concerning the gods and heroes.’? 

He wholly banishes from the State dramatie poetry, 
and though he permits to Epie the imitation of the 
speeches of other persons as well as simple narration, it 

is only in cases where these speeches would serve as a 
moral exemplar.®° So that, as he says,*! nothing would 

remain of the whole Art of Poetry but hymns to the 

gods and praises of famous men. He will, moreover, 
permit only such music and metres as express a manly 

temper of mind in the various circumstances of life.®? 

Lastly, he asserts that the same principles hold good 

with regard to the plastic arts.” He speaks in a 
similar manner in the Laws, where special attention is 

likewise paid to music. All poems, songs, melodies, 

and dances are to represent moral dispositions, and to 

aim at strengthening the conviction that the virtuous 

man alone is happy, the wicked man always miserable.*! 

For this reason the productions of all these arts are to 

be strictly watched over by the State,* and all innovations 

prohibited. The merit of artistic representations is to 

be decided, not by the taste of the multitude, but by that 

of the best and most virtuous persons,*7—not by the 

masses who fill the seats in the theatre, but by selected 

» ji. 376 E-iii. 39% E. 
80 311, 392 C-398 B, x. 595 A- 

608 B. In these diseussions Plato 
has to do principally with Homer, 
and opens the controversy, x. 595 

B, with words similar to Aristotle's 
Eth. N.i. 4 in beginning his po- 
lemie against Plato himself: piAta 
ve ris ne kal adds de madds Exovoa 
mept ‘Ouhpou dmonwrver Akyeıv.... 
AAN ob yap mpd ye THs dAnOelas 
Tıumreos avnp, &c. 

81 x. 607 A. 
8? iii. 398 C-401 A, where par- 

ticulars are given about the respec- 
tive harmonies and metres. 

83 Loe. cit. 401 B. 
s ii. 653 A sqq., 660 E sqq., vii. 

800 B sqq., 814 D sqq. 
8 ii, 656 C, 671 D, vii. 800 A, 

801 C sq., 813 A. 

86 ij. 656 D sqq., vil. 797 A-800 
B. 

87 ii, 658 E sqq. 
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judges. The whole community is to be divided, 
according to age, into choirs, and theoretical instruc- 
tion in the elements of music is to be combined 

with the practice of the art, in order that suitable 

metres and melodies may be chosen in each case.** AN 

artistic conceits are to be banished from musical 

teaching ;*° no poem, dance, or measure is to be put 
forth without the consent of the authorities: and a 

selection of approved songs, melodies, and dances, some 

adapted for men and some for women, is to be com- 

piled.°° Dramatic poetry is allowed as a means of 
education; comedy is to instruct us about evil 

things, what we should avoid; tragedy about fair 

things, what we should strive after. Still, there must 

be public surveillance in the matter: none but slaves 

and foreigners may be introduced into comedy, and no 

ridicule of the citizens is to be allowed.*! 

Plato has made no classification of the arts which 

in any way aspires to completeness. In treating of 

music, he distinguishes airs and melodies with rhythm ” 
from discourses and myths: then, with regard to the 

latter, he separates the contents from the form ;”? and 

again he divides the form into narrative, imitative, and 

mixed.*4 He elsewhere designates singing and dancing 

ss ij, 664 Bsqq., 667 B-671 A, Ibid, 392 D-394 C; cf. x. 
vii. 812 B. 595 A. Imitative poetry is di- 

vii. 812 D sq. vided into comedy and tragedy, 
% vii. 800 A, 801 D, 802A sqq.; and under the labia epos is in- 

ef. 811 D sqq. eluded (Symp. 223 D; Rep. iii 
" vii. 816 D sqq., xi. 935 D 394 C, x. 595 B, 607 A; Laws, 

899. vii. 816 D sqq.). A kind of defini- 
»2 Rep. ii. 398 B sq., 399 E. tion of tragedy is given in Phedr, 
93 Adyo and Aé€éis loc. cit. 392 C. 268 D, 

LL 
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as the two divisions of music, without farther pursuing 

the classification.” The plastic arts are always 

dismissed with a passing mention.’® It is evident, 

therefore, that a theory of art did not lie within the 
scope of Plato’s design. 

He places Rhetoric or Discourse among the arts,” 

as it is practised with a view to please rather than 
to benefit or instruct. We have already seen ® how 

low his estimation was of ordinary rhetoricians and 

their devices; and what reproaches he therefore casts 

upon their art. He, however, proposes to give Rhe- 

toric a higher aim. He requires from the orator 

dialectical training and scientific knowledge of the 
things on which he discourses, and of the human 

souls which he desires to influence: that so he may 

be able to guide the wills and opinions of his hearers 

with skill and design.” He should place himself 

and his art in the service of God, and assist the 

true statesman in establishing the rule of right and 

morality. Rhetoric, as defined by Plato, is thus 

made an offshoot of Philosophy,! pursuing the same 

moral ends. Yet they do not absolutely coincide. 

v % Laws, ii. 654 B, 672 E sqq. 
% As Rep. ii. 373 B, iii. 401 B, 

x. 596 B sqq., 601 C, 603 A, v. 472 
D; Polit. 288 Cand elsewhere. 

*? Gorg. 501 D sqq.; ef. Phadr. 
259 E sqq. : 

» P.189sq., with which further 
cf. Pheedr. 266 D sqq., 272 D sqq. 

9» Phadr. 259 E-266 C, 269 E- 
274 B. Rhetoric is here treated 
from the point of view of its psychi- 
cal influence; it is (261 A, 271 B) 

Wuxaywyla tis dıa Adywr. 
100 Phedr. 273 E sq.; Gorg. 

480 B sq. 504 D sq., 527 C; 
Polit. 304 A sqq. 

101 For only he who knows the 
tots Tov bAov is able to judge of 
and treat that of the soul rightly, 
and it is only from philosophy 
that the orator can create the 
ivnAdvouv kal mdvTn TeAEcLoupydy, 
which he requires, Phedr. 269 E 
sqq- 

Ar Da 

Be 
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The philosopher instructs his hearers by imparting 
truth, and guides them methodically to discover it; 

the rhetorician seeks only to persuade, and to work upon 

their wills and inclinations: !” and, as the majority of 
mankind is incapable of scientific knowledge, he can 
only rely on probabilities, and must not hesitate to 

deceive those whom he wishes to convince.' Plato 
himself, in his dialogues, thus intermingles popular 

rhetorical discourses with scientific enquiries, and 

introduces myths in this manner with great effect.!4 

But the philosopher alone is in a position to 

employ Rhetoric rightly; he alone, or (what to Plato 

is the same thing) the true statesman, can decide on 

the application of this art. Rhetoric can only be 

regarded as an instrument by means of which the 

philosopher brings his principles to bear on the 

unphilosophie many. Little value attaches to its 

specific task,'” and when it loses sight of its connection 

12 Its province is (Polit. 304 C) 
Td meıorıkdv mANBous Te Kal UXAou 
da uvdoAoylas dAAG un dıa ddaxnis, 
—it is (nt. 4) a leading of souls: 
mee yap Ev robrw (the soul) moı- 
eiv emıxeipei (Pheedr. 271 A). 

103 This is assumed in the Phe- 
drus; in 261 D sqq., 273 D, the 
necessity of dialectic for the crator 
is pointed out by the remark that he 
who is ueAAwv drarhoew uev BAXoy, 
abrds dt ul ararhoerOa must know 
in what things are like and un- 
like. This no one can know unless 
he knows d @orw Ekaorov Tüv 
byvtwy,. The eixds rots moAAols 
arises di’ duoidtn7a Tod aAndovs, but 
he who knows the truth can most. 
easily find what is like tlıe truth. 

This in itself might be said from the 
hostile point of view ; but the Po- 
liticus, loc. cit., assumes that the 
trueart of statesmanship makes use 
of rhetoric (the art of unscientific 
persuasion) under certain cireum- 
stances, and in the Republie (see 
p- 503) Plato declares the ‘lies,’ 
i.e. the myths, to be an indis- 
pensable means of education, es- 
pecially for youth. 

106 Cf. Hirzel, Ueber das Rhe- 
torische und seine Bedeutung bei 
Plato (Lpz. 1871), who, however, 
goes rather too far in identifying 
the rhetorical and mythical ele- 
ment. 

165 As intimated by the Phedrus, 
273 E sq. 

LıL2 
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with Philosophy it sinks into a flattering, dilettante 
art, 106 

Plato institutes no particular enquiry into the rules 

of Rhetoric, nor is this to be expected, considering the 

subordinate place he assigns to it. 

106 Seo p. 189 sq. and Pheedr. 260 E. 
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CHAPTER XIII. 

THE LATER FORM OF PLATONIC DOCTRINE.—THE LAWS. 

We have hitherto confined ourselves to those sources 

which most clearly show us the Platonic system in its 

original purity. Is this, however, its one and only 

form, or did it undergo a later remodelling at the 
hands of its author? In support of the second of these 

theories two testimonies may be cited: the statements 

of Aristotle with regard to Plato’s doctrine, and the 

treatise called the Laws. We are told by Aristotle 

that Plato, in the discourses which Aristotle heard 

from him, took a very ditferent view of the main tenets 

of his system from that contained in his works. He had 

at first extended the sphere of Ideas to all that is an 

object of thought; he subsequently restricted it to natural 

objects.'| In order to express the combination in Ideas 

of Unity and Plurality, he designated Ideas as numbers, 

and he made the distinction between these Ideal numbers 

and mathematical numbers to consist in this: that the 

former differ from one another in kind, and, therefore, 

cannot be reckoned together; while the latter are alike 

in kind and therefore there is no difficulty in so 

1 See p. 275, 128, 
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reckoning them. Among Ideal numbers there exists a 

definite logical succession, but among mathematical 
numbers there is none.? He also taught that Ideas arise 

out of two elements,* the One and the Unlimited. The 
Unlimited he more precisely described as the Great-and- 

Small; and, so far as numbers result from it, as inde- 

finite duality.‘ 

2 See p. 254 sqq.; 279, 146. The 
assertion of Philoponus, De An. C, 
2m. that all Ideas are decads, is 
rightly rejected by Brandis, ii. a. 
318. 

8 Aristotle says that he used 
the word oroıxeia to signify these, 
Metaph. xiv. 1, 1087 b. 12: tas 
apxas &s orotxeia Kadovsw ov 
KaA@s arodiddacw. See also De 
An. i. 2, 404 b. 25 (see 331, 
108) and the quotation, p. 369, 
14. 

4 Cf. besides the evidences given, 
p. 300, 16; pp. 396, 321, 327 sq., 
p- 279,145, my Plat. Stud. 217 sqq. 
and Susemihl, Genet. Entw. ii. 509 
sqq., 532 sqq. I cannot however 
agree with Susemibl in his rejec- 
tion, p. 533 sq., of the statements 
about the indefinite dyad, which 
Alexander derived from the Aris- 
totelian treatise on the Good (Alex. 
ad Metaph. i. 6, 987 b. 33 and i. 
9, 990 b. 17; Schol. 551 a. 31 sqq.; 
567 b. 31 sqq. Cf. Simpl. Phys. 104 
b.; Schol. 362 a. 7). (This trea- 
tise Susemihl with Rose declares 
to be spurious.) Alexander says 
that, as the Ideas are numbers, 
the principles of numbers are also 
the principles of the Ideas. These 
principles are the monad and 
the dyad; the latter because 
it is the first non-unit (mp@rn 
mapa rd &v), and contains in itself 
the Many-and-Few. Plato further 

The One he identified with the Good, 

assigned the Ytooy to unity, and 
the ävıoov to tmepoxn and &- 
Acıyıs, because all inequality exists 
between two terms, a great anda 
small, a émepéxov and an éAAeimoy. 
Hence he called the dyad indefi- 
nite, because neither the ürepexov 
nor the émepexduevoy as such is 
definite (&picuévor), but indefinite 
and unlimited, But if this in- 
definite dyad is limited by the 
unit, it becomes the number two. 
This is the first in which the 
double and the half oecur. The 
double and the half are definite 
kinds of the ürepexov and ümepe- 
xöuevov, which can only spring 
from these latter by being li- 
mited by the unit, the prineiple 
of all determination and limita- 
tion. The number two (7 dvas 
n ev ois Apıduois) has therefore 
the unit and the Great-and-Small 
for its principles. Susemihl ob- 
jects to this exposition on the 
ground that the mathematical num- 
ber two is thus derived imme- 
diately from the unit and the 
definite dyad; and that mathe- 
matical numbers (the Ideas being 
left out of consideration) are 
explained to be the first elements 
of things, next to the unit and the 
infinite. I cannot, however, find 

this in Alexander. He says, indeed,. 
that Plato, according to Aristotle, 
ev tois wept 7’ ’Ayadod made the 
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or the highest Idea.’ 
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Intermediate between the Ideas 

and material things he placed the sphere of mathe- 

maties.® From numbers, in their combination with 

the Great-and-Small, he derived magnitudes ;? the line 
from the number two, the plane from the number three, 

the solid from the number four;° and here again he 

unit and the dyad Apxäs ray re 
dpiluady ka tay byTwy andvrwv. But 
he does not say that these num- 
bers are meant to be mathema- 
tical numbers; on the contrary, 
if their principles are intended to 
be the principles of all things, we 
should rather have to understand 
the numbers which are identical 
with the Ideas, viz. the Ideal num- 
bers. Of these Aristotle says, 
Metaph..i. 6, 987 b. 18, 37: ‘be- 
cause the Ideas are the causes of 
everything else, Plato considered 
their elements to be the elements 
of things,’ and ‘Plato made the 
material principle a dyad, because 
numbers’ (in our text the read- 
ing is &w t@v rpwr@v, which how- 
ever is a gloss, cf. p. 329, 98) ‘can 
conveniently be derived from this.’ 
This view removes the scruples in 
my Plat. Stud. p. 222. 

5 See p. 284 sq.; ef. also Arist. 
Metaph. xii. 10, 1075 a. 34 and 
Eth. Eud.i. 8, 1218 a. 24, where 
the Platonie doctrine of the Idea 
of the Good is met by the objec- 
tion: mapdßoAos de Kal 7 Ambdeıkıs 
bri 7d Ev abrd Td dyabby (the argu- 
ment, however, which is cited for 
the position that the unit xeé’ 
abrd is the Good, is doubtful}, dre 
of apiOuol epievrat (sc. Tov évds), 

° See the quotation, p. 256, 100 
and Metaph. i. 8, end; i. 9, 991 b. 
27; Plat. Stud. 225 sq. 

7 Of. also note 10. 

8 Arist. De An. i. 2; see 331, 103; 
Metaph. xiv. 3, 1090 b. 21 (ef. 
Plat. Stud. 237 sq.): move yap 
[oi ras ideas Tıdeuevor] Ta ueyeßn ex 
tis bAns Kal apıduov, ek uev Tis 
duddos Ta unkn, eK Tpiddos 8 tows 
ra Emimeda, ex de THs Terpados Ta 
omepea 7) Kal EE AAwv dpıdumr 
diaéper yap ovdéy. vii. 11, 1036 
b. 12: (rwes, the Pythagoreans) 
avayovgı mavra eis Tovs dpıduods 
kal "ypauums Tbv Adyov tov Tay Sto 
eival parw. kal tay Tas idéas 
Acydırav of ev abroypanhv Thy 
Sudda, of de rd eldos Tis Ypauuns. 
Alex. ad Metaph. i. 6 (see vol. : 
325, 2); Pseudo-Alex. ad xiii. 
(ibid, 349, 4). Beside this Fair 
tion of spatial magnitude, is a 
second, according to which the line 
was reduced to the Long-and- 
Short, the superficies to the Broad- 
and-Narrow, the solid to the Deep- 
and-Shallow (or the High-and-Low 
Babi kal ramewdv), as kinds of the 

Great-and-Small (Arist. Metaph, i. 
9, 992 a. 10; and likewise acc. to 
Alex. ad loc. in the treatise wepl 
pirocopias. Metaph. xiii. 9, 1085 
a. 7; xiv. 2,1089 b. 11. De An. 
loc. eit.). But how these two ex- 
planations stand in detail, whether 
the Long-and-Short is meant to 
arise from the combination of the 
Great-and-Small with the dyad, 
the Broad-and-Narrow from its 
combination with the triad, the 
Deep-and-Shallow from its combi- 
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distinguished Ideal from mathematical magnitudes, in 

making the former arise out of Ideal, and the latter 
out of mathematical numbers.’ But, in the discourses 

which Aristotle heard, Plato does not seem to have 

entered much into Physics,!° though he constantly 

reduces particular phenomena either to the One and 
numbers, or to the Unlimited, or to both." 

nation with the quadruple, and 
then out of these the line, super- 
ficies, and solid, or whether, in- 
versely, the line was derived from 
the combination of the dyad with 
the Long-and-Short, the superficies 
from the combination of the triad 
with the Broad-and-Narrow, &c., 
cannot be determined either from 
Aristotle or from his interpreters. 
Suseminl’s conjectures (ii. 544) on 
Plato’s construction of spatial 
magnitude are doubtful. Aristotle 
says, Metaph. i. 9, 992 a. 20, that 
Plato did not admit the point in 
his deduction, because he asserted 
that the point was only a geome- 
trical hypothesis. Instead of the 
point he said ‘beginning of the 
line ;’ and this led him to the as- 
sertion of indivisible lines, I 
must concede to Schwegler and 
Bonitz ad loe., and Brandis, ii. a. 

313, that this assertion is ac- 
tually attributed to him; it is 
not clearly more strange than the 
supposition of smallest superficies 
in the elementary theories of 
the Timzeus. Alex. ad loe., knew 
it in Plato from the present pas- 
sage only. 

® Metaph. i. 9, 992 b. 13 sqq.; 
xiii. 6, 1080 b. 23 sq. 

10 See pp. 74, 329; Plat. Stud. 
266 sq., and ef. Theophrastus’ ar- 
gument, Metaph. p. 312, Brand 
(Fragm. xii, 12, Wimm.) against 

‚povowv. 

Nor does 

those who suppose the & and 
the dvas Aöpıoros' robs yap &pıd- 
pols yevynoavtes Kal Ta emimeda 
kal TH obuarı, oXeddy TAAAa TE 
paAelmousı mAhy bcov ehamrdpuevor 
kal tocotTo pdvoy ÖnAovvres Ere 
Ta pev amd tis Goplarou Sudbos, 
olov Témos Kal Kevdy kal ümeıpov (cf. 
the Pythagorean theory, Pt. i. 376 
sq-; 3 A), Ta 8 amd ray apOuav 
kal Tov évds olov Wuxh Kal GAD’ 
arta, xpövov 5 dua (time, however, 
originates from both at once, from 
the indefinite dyad and the unit), 
Kat ovpavdy Kal Erepa 6h mAelw' 
Tod 5 ovpavod wep) kal T@v AoiTaY 
ovdeulay Erı rovodyrat uvelay. These 
expressions can only refer to Plato : 
for Theophrastus continues, ‘ Speu- 
sippus and the rest, with the excep- 
tion of Xenocrates and perhaps 
Histizeus, give the same account. 
Plato, however, takes the derived 
uexpı Tay cipnuévwr, of de oe, 
sippus andtherest)r@v apx@v mdvoy.” 

1 Cf. preceding note, and Eu- 
demus apud Simpl. Phys. 98 b. m. 
(Schol. 360 a. 8; Eud. Fragm. 
Ed. Sp. Nr. 27): Ildrwv dt 7d 
meya Kal uınpdv Kal Td ph dv Kal Td 
avéuadrov kal boa Tobroıs emt raurd 
peper thy Klynow A€ye... 7d & 
Abpıorov Kad@s em thy kivnow ot 
IIvdayöpeiı kal 6 TlAdrwv emipe- 

We may compare the 
mention made by Aristotle him- 
self, in the passage here para- 
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he exactly explain how this Unlimited, or Great-and- 

Small,—which is in the Ideas as in all things,—is 

related to corporeal Matter. Aristotle remarks on 
the omission, and it is easy to see from this how he 

himself arrived at the actual identification of the 
Unlimited and Matter, which cannot with justice be 

ascribed to Plato, even in his later life.!2 The few 

further particulars that have been handed down to us 

respecting these oral discourses are of little impor- 

tance;'? but the statement that he added to the 

four elements Ether, as the first of the five bodies,'# 

phrased by Eudemus, Phys. iii. 2, 
201 b. 20, of the assertion (E01 
pdoKoves): Erepöornra kal aviadtynTa 
Kal to ul ov elvar Thy Klynow, and 
the objection to the Platonie doe- 
trine of Ideas in Metaph. i. 9, 992 
b. 7: ei wiv ora reura Klynos 
(if this—the Great-and-Small—is 
to be motion), 85%9Aov örı Kuhoerat 
74 edn. Cf. the unregulated mo- 
tion of the so-called matter in 
the Timeus (see pp. 301; 303, 
20), and particularly Tim. 57 
4 (supra, 379, 35). ‘The deriva- 
tion of the soul from the unli- 
mited can only be brought into 
harmony with the principle that 
the soul is the cause of all 
motion (see p. 344) if, by the mo- 
tion which originates from the 
unlimited, is meant merely the 
mutability peculiar to sensible 
things, the change of Becoming 
and perishing. This is found else- 
where ; ef. p. 352, 143. 

2 See p. 321 sqq. 
13 Besides the instances adduced, 

p. 331, 103; p. 397, 23, we find as 
belonging to these discourses a de- 
finition of man in Aristotle, Anal, 

Post. it. 5,92 3, 1. (cf. Top. vi. 
10, 148 a. 15), similar to that 
in the Politieus, 266 A sqq.; Part. 
Anim. i. 2, 642 b. 10 sqq., a classi- 
fication of birds from the dtarpe- 
gets (see 46, 5); Gen. et corr. ii. 
3, 5380, b. 15 (see supra, loc. cit.), 
a classification of the elements 
from the same treatise; Top. vi. 
2, 140 a. 3, some Platonic expres- 
sions. Diogenes, iii. 80, avowedly 
after Aristotle, probably also out 
of the ‘classifications’ (ef. v. 25), 
gives the classification of Goods 
into spiritual, bodily, and external, 
quoted by Arist. Eth. N. i. 8, 
1098: b. 12; cf. Plat. Rep. ix, 
591 B sqq.; Laws, v. 728 C 
sqq.; . but especially Laws, v. 
743 E. 

4 To prove that Plato assumed 
five &mA& oduara corresponding 
to the five regular solids, Sim- 
plicius, in three passages (Phys. 
268 a. n.; Schol. 427 a. 15; De 
Celo, 8 b. 16; 41 a. 1; Karst. 
Schol. 470 a. 26; 474. 11), quotes 
from Xenocrates’ treatise, wepi Tov 
TlAdrwvos Blov, the words: ‘Ta wey 
obv (ga obrw maAıy Sinpeiro, els 
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deserves attention, since, if true, it shows a departure 

from his original doctrine, and an approximation to the 

Pythagoreans. 

The practical tendency of the Laws contrasts at 

first sight very strikingly with the abstract character of 

the enquiries we have just been considering. Yet there 

are certain common traits by which we can discover in 

both Plato’s advanced age. We find in each, for ex- 
ample, a greater amount of dogmatism, a decline of 

dialectical power and versatility, a leaning to the 

Pythagorean doctrines, a predilection for mathematical 

symbols. The Republic makes Philosophy the ground- 

work of rational political life, and, presupposing philo- 

sophic rulers, plans the State purely from the Idea; the 

Laws seek to show us how far, and through what 
means, the State may be adequate to its task without 

this presupposition. It is not denied that the institu- 

tions of the Republic are greatly superior; but, while 

Plato at first never doubted the practicability of these 
institutions, and placed in them all his hopes for the 

welfare of mankind; while in his pattern State the 

philosopher alone was allowed to take part in the 

government,” in the Laws we are told!® that among 

gods or the sons of gods such a State might indeed 

ideas Te kal uepn, mavra tpdmoy forced to attribute this deviation 
Siatpav, Ews cis TA WayTwWY OTOLXEIa 
apixeto tov (wur, & Bh mevre oXT- 
pata kal owuara wvöualer, eis ai- 
Oépa kal mip nal biwp Kal yıjv al 
aépa.’ The evidence is so definite, 
particularly in the statement, that 
Plato called the five elements wevre 
oxnnara Kal cduara, that we are 

from his earlier doctrine (men- 
tioned p. 371 sq.) to Plato himself, 
and not to his scholars; on whom 
see chapters xy. and xvi. (Xeno- 
crates, Epinomis). 

5 See p. 483, 85. 

16 V,739 D sq., with which ef. 
Rep. ix. 592 B, vii. 807 B. 
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exist, and that in no other could the ideal of the State 

be represented, but that in this dialogue we must be 

satisfied with the second best.’ The author has con- 
vinced himself that laws must be adapted to the nature 

of the country and people:!* he only wishes to pro- 
pound such as might possibly be brought into operation 

by his countrymen and contemporaries. Accordingly 

we find in this work little or no mention of the funda- 

mental doctrines of the Platonic system, or of the 

philosophic training of the rulers. God or Reason is, 

indeed, still to reign in the State; Law (voyos) is ex- 
pressly defined as the distribution of mind or Reason 

(vod dıavoun);'” the supreme end of the State is still 

Virtue, and that happiness of the citizens which is 
conditional on virtue.” But this rule of reason and of 

virtue is not now apprehended as the rule of philo- 

sophers ; the wisdom which is to guide the State is not 

conceived as scientific knowledge. The theory of Ideas, 

with which all the institutions of the Republic are 
ultimately connected, is only once mentioned in the 

Laws; and even then it is left doubtful whether 

the Platonic Ideas, as distinguished from the Socratic 

concepts, are meant. The dialectical knowledge of 

Ideas, which in the Republic is the goal of all intel- 

lectual training, and the indispensable condition of 

dbowv ty mörewv ph Geds GAAE 
wis Upxn Ovntds odk For. KaKav 
abrois ovdt mévwv avdpviis: a 
remodelling of the celebrated ex- 
pression of the Republic (see 

Against Steinhart’s attempt 
to invalidate this explanation, and 
represent the change in Plato's 
political point of view as less 
than it really is, ef. Susemihl, ii. 
619 sqq. 

1s 'V. 747 D. sq. 
» IV, 713 A, E (ef. 715 Esqq.): 

note 22). 
20 See p. 465, 12. 
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participation in the government, is now reduced to the 

first elements of the scientific method :?! there is no 

longer question of a life-long education to Philosophy, 

such as the earlier dialogue demands. The Republie 

hopes for the realization of its State when rulers become 
philosophers ; the Laws, when they become upright and 
prudent. Where the former speaks of Philosophy, the 

latter substitutes morality and practical wisdom: as 

*1 The only reminiscence in the 
Laws of the scientific demands of 
the Republic is in the magis- 
tracy conspicuous above the gene- 
ral mass of the people for its 
higher knowledge, which is to 
form the depositary of the wis- 

. dom of the state, xii. 961 A sqq.; 
xi. 951 C sqq. (see p. 538 sq.). From 
the members of this magistracy 
it is required that they should 
be able to give an account of the 
object of the state and the foun- 
dations of the Laws (962 A sq.; 
966 B; cf. 951 B sq.) to mpds 
play idé€ay éx Tv moAA@Y Kal avo- 
polwy BAereıv (965 C); that they 
should know not only the indivi- 
dual virtues, but the common es- 
sence of virtue, that they should 
generally be able to understand 
and to teach the true nature of the 
good and the beautiful. But un- 
mistakeable as is the reference to 
philosophy as the necessary com- 
pletion, of the political praxis, the 
treatise before us does not go 
beyond these elementary indica- 
tions. Its object is not to des- 
eribe the actual State of philo- 
sophers ; and though from our gene- 
ral knowledge of Platonic doctrine 
we cannot doubt that Plato, as 
the author of the Laws, meant 
by the ula idéa what he other- 

wise calls the elöos, or Idea, the 
reader is not obliged, either by 
this expression or by the connec- 
tion in which it oceurs, to un- 
derstand more than the simple 
eoncept.. The Ideas are here 
touched upon only on their logi- 
cal side, so far as they coineide 
with the Socratic concepts;. there 
is not a word in reference to their 
distinctive metaphysieal determi- 
nation, nor to their self-existence, 
their objective reality. I, there- 
fore, maintain the correctness of 
my assertion (in the second edi- 
tion of the present work), as 
against Susemihl and others (Suse- 
mihl, ii. 576 sqq.; ef. Steinhart, 
vii. 359), that there is no mention 
of the theory of Ideas in the 
Laws. The theory of Ideas as 
such is not mentioned there. To 
avoid any misunderstanding, how- 
ever, I have altered the wording 
of the above. 

= With the passage in the 
Laws, iv. 712 C sqq., compare 
Rep. v. 473 C sqq., e.g. in the 
Laws: örav eis rabröv TE ppovetv 
TE Kal cwpoveiy 7 pmeylorn Ölva- 
us ev avOpdmry Euumeon, TéTE mo- 
Aurelas Ns Aplorns Kal vduwv 
av ToLovlTwY pPlEeTat yéveois, BAAwS 
dt ob ph more yévnra; in the 
Republic: &äv ph of gidrdcopor 

at ee, ee 
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to morality and wisdom being only attainable through 

Philosophy, nothing definite is said.” But in propor- 
tion as the philosophie basis of political life disappears, 

the religious basis becomes more prominent. There is 

a solemnity and devoutness in the very style and tone 

of the Laws; and throughout, the gods play a most 

important part.” This trait has a still greater in- 

fluence on the contents of the dialogue. The whole 

constitution is made to depend on religion. Even in 

the choice of a site for the new eity the first thing is 

to make sure that oracles and demons do not inhabit 

it. The work of legislation is to be begun by the 

invocation of the gods: the direction of it, both general 

and particular, is to be confided to them. All good 

that is to be found in political life is their gift: the 

highest end of all endeavour is to become like them, 

the best means of happiness is to honour them. Every 

part of the country is to be consecrated to some god, 

hero, or demon: tutelary deities are to preside over 

the different classes of the citizens. Sacrifices, feasts 

and sacred choruses are to be the most important 
business of the citizens all their life long. The trans- 
gressor of the laws, whether of petty laws or great, sins 
directly against the gods. The settlement of religious 

institutions is a weighty and difficult matter: the viola- 

tion of these institutions 

Barıkebowoiv ... Kal ToUTo eis Tab- 
Tov tuumréon, Sbvauis re moAiTiKh 
kal bıAooodia, ... ob fort Kady 
mabAa tais méAcow, K.T.A.; cf. p. 
467. 

*3 Even from the passage al- 

the most dreadful of all 

ready quoted, xii. 965 A sqq., 
we can only get, with the help 
of the Republic, a very indefinite 
conclusion. 

24 Cf, Plat. Stud. 71 sqq. 
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crimes.”> Considerable importance is ascribed to the 

demons and heroes; the former especially are reverenced 

next to the gods, as the lords and masters of men and their 

helpers amidst the ills of life.% In the Laws as in the 
Republic there is a demand for a purification, if a less 

thorough one,” of the popular faith from all that is 

unworthy in it and dangerous to morals; 7% and while 

religious belief is grounded on law and tradition,” 

and blasphemous doctrines are threatened with heavy 
penalties,®° there is yet to be added to this belief a 

conviction based upon intelligence. To this end, the 

existence of the gods, their care for men, and their 

incorruptible justice, are demonstrated in detail.?! 

Mathematics are then brought into connection with 

theology, in a way very characteristic of the Laws, 

and of its intermediate position between the ordinary 

and the philosophic stand-point. In the scientific 

> Of. Plat. Stud. p. 46; Laws, sq. The words ka@awep of kark 
vy. 747 E; iv. 712 B; xi. 934 GO; 
ii. 653 C; 665 A; ili. 691 D sqq.; 
iv. 715 Esqq.; xii. 941 A sq.; vii. 
799 A sqq.; viii. 835 E; 848 D; 
v. 729 E sq.; 738 D; xii. 946 B 
sqg.; 953 E; viii. 842 E sq.; xi. 
917 D; 920 D sqq.;'x. 909 E; ix. 
854 A; x. 884 A. Further refer- 
ences, p. 473. 

26 See iv. 717 B; v.738 D; 747 
E; vi. 771 D; vii. 801 E; 818 C; 
vili. 848 D; ix. 858 C; 877 A; x. 
906 A; xi1.914B. ° 

27 See p. 463 sq. I cannot 
attribute any weight to the dis- 
tinction between the visible gods 
(the stars) and those who are 
worshipped in images, xi. 930 E 

vöuov bvres Beol, x. 904 A, in the 
connection in which they stand, 
give no suitable meaning, and 
appear to bea gloss. We cannot 
appeal to this passage to prove 
that Plato in the Laws treats the 
popular gods merely as symbols of 
the real gods. 

>> Susemihl, ii. 588, with refer- 
ence to vii. 804 A sq.; xi. 930 E 
sq.; ix. 870 D sq.; 872 D sqq.; 
and elsewhere. 

*9 As ix. 927 A with regard to 
the belief in immortality. 

%0 x, 907 D sqq.; see p. 473. 
3! x. 885 B-907 D; see r. 463 

sqq- 
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exposition of his metaphysics, Plato had approxi- 
mated considerably to the Pythagoreans; but in the 

Laws, Mathematics altogether take the place of Philo- 
sophy. He is not satisfied, even now, with the ordinary 

education by means of music and gymnastic ; the higher 
dialectical education he purposely sets aside; nothing, 

therefore, remains but to close with that which ought 

properly to be a preparatory stage of Philosophy,— 

a mediatising between Opinion and dialectical Thought, 

—viz. mathematical science. In this we must now 

seek for that perfecting of ordinary morality which 

in the original Platonic State had been effected by 

Philosophy. 

There are two things, according to the Laws,?? 

which afford a firm foundation for the fear of God, and 

alone make a man capable of filling a public office, 

and of entering into the guild of the more highly 

cultivated. The one is that he should be convinced of 

the superiority of the soul over the body. The other, 

that he should recognise the reason that directs the 

heavenly bodies, should acquire the necessary musical 

and mathematical knowledge, and should apply it to 
the harmonious formation of his character. Instead 

of pure Philosophy, we have here the mathema- 

tics which, in their combination with religion, 

music, and ethics, are peculiar to the Pythagoreans. 

Mathematies, we are assured, are not only of the 

greatest use in life and in all the arts, but they 

also arouse the understanding, make the unteachable 

» xii. 967 D sq. 
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docile, and the dull inventive. They are especially 
valuable to religion, for they teach us to recognise 

the Divine wisdom in the ordering of the stars, 

and prevent our blaspheming the heavenly gods by 

false assertions concerning their courses.** Hence 

arises the principle*® that the whole economy of 

our lives, even to the smallest particulars, must be 

precisely and symmetrically determined by number and 

measure. Hence the emphasis with which citizens of 

the State are enjoined to honour similarity and equality, 

and sameness and agreement, in number and in all 

that is fair and good.*® Hence the value that is set on 

a classification of the citizens as perfect and accurate 

as it can be made.*’. Hence, too, the preference for 

arithmetical enumerations, by which this work is dis- 

tinguished above all Plato’s other works.®® There can 

be no doubt that we are now on a different level 

from that of the Republic;* the only question is 

33 vy. 747 Asq. 
24° vii. 821 A sqq.; xii. 967 D 

sq. It is a mistake to suppose 
that an enquiry into the Being 
of God is forbidden in the first 
of these passages (Cie. N. D. i. 
12, 30; Clemens, Strom. v. 585 
B, &e.; ef. Ast ad loc.). Plato 
is finding fault with the prevalent 
prejudice against Meteorosophy ; 

the quantitative relation in which 
the mathematical element stands 
to the other elements is diffe- 
rent in this place. Philosophy 
proper, Dialectics (to which Ma- 
thematies is elsewhere subordi- 
nated), receives a not very defi- 
nite consideration at the end of 
the whole treatise: v. p. 811, 1. 
In the rest of the exposition it 

cf. Krische, Forschungen, i. 187 sq. 
% y, 746 D sq. 
36 y. 741 A. 
37 v. 727 E sq.; cf. 745 B; vi. 

756 B; 771 A sqq. 
88 Jor proofs, cf. Plat. Stud. 48. 
89 Susemihl, ii. 591 sqq., is 

quite right in referring to kindred 
expressions in other writings; but 

withdraws, and mathematies takes 
its place. If, on the other hand, 
the accurate classification of the 
citizen society, the pedantry (op:- 
kpoAoyla, v. 746 E) noticed by 
Plato himself, of determining every- 
thing according to number and 
proportion, be intended to serve 
practical ends, it cannot be mis- 
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whether Plato had himself abandoned his earlier point 
of view, or had merely exchanged it, in regard to his 

readers, for another that was more generally compre- 
hensible. 

As the ethics of the Laws are no longer, like those 

of the Republic, founded on Philosophy, they must 

necessarily assume an altered form. The Laws, indeed, 

still recognise four chief virtues, but the concept and 

mutual relation of these virtues is by no means the 

same. The requirement of a strictly philosophic educa- 

tion being now abandoned, there appears in the place 

of scientific cognition, practical good sense or under- 

standing, which, in itself, presupposes no higher know- 

ledge. Instead of intellectual wisdom, the Laws speak 
more vaguely, and rather with reference to action, of 

prudential wisdom, or sagacity (dpovnaus); and in 

this we can only recognise ordinary virtue. Prudence 

or sagacity consists in harmonising all inclinations 

and aversions with reason.*! This, according to Plato, 

is also the essence of temperance or self-control 

(cwdpoctvn); which here so entirely coincides with 
wisdom, that it is even said to include it in itself, — 

taken that, as opposed to the quan- 
titative equality to be obtained 
in this way, the qualitative differ- 
ences of men and their relations 
are inadequate. 

40 ;, 631 C: of divine Goods, 
the first is $pövneıs, the second 
the cdppuwy Wuxiis Ekıs, de de Tobrwr 
ner’ Avdpelas xpabévrwy Tplrov by 
ein dıkamebvn, reraprov de Avöpela, 
Cf, 632 E; xii. 963 C; ef. x, 906 
B. 

M 

‘1 jj1. 689 A sqq. The greatest 
ignorance is the diapwrla Abıns re 
kal ndovns mpbs thy Kara Adyov 
ödkav; the main point in dpdrmaıs 
is the ovusdwrla in this respect. 
The man in whom this is found, 
is to be called wise (copds, 
oopla), however wanting he may 
be in other knowledge. Cf. 688 
A: the highest virtue is ppéynos 
kal vous Kal ddfa per’ Epwrds re Kal 
émriBuulas rovTors éromevns. 

M 
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to be that which makes us like God, and from 

which all other excellences derive their value.*? Cou- 

rage, on the contrary, is decidedly depreciated in 

the Laws. It is represented as the least and worst 

part of virtue, a merely natural quality which is 

not necessarily combined with wisdom, and is shared 

with children and with animals: ** legislation must, 

therefore, be directed to the education of the citizens 

in temperance rather than courage.* Im all these 

details it is clear that the ordinary notion of vir- 

tue is alone presupposed.*” That deeper conception 

which makes virtue to consist in an internal rela- 

tion between the parts of the soul is wanting, and 

must be wanting, because the tripartite division of the 

soul is itself passed over in silence.*® Justice, the 

essence of which the Republic had sought in the 

harmony of the parts of the soul, is here more popularly 

designated as a mixture of the other virtues; *’ this 

42 iv. 710 A; 716 C; iii. 696 B 

sag, r 
43 1,630 E sq.; xii. 963 E; ef. 

i. 680 C, D; 681 C; 667 A and 
supra, p. 451, 46. We find a si- 
milar statement (iv. 710 A) as to 
ocwppocdvy, but only in so far as it 
is treated as a mere natural dispo- 
sition; from this dnuddns cwppo- 
cvvn, the inclination to temperance 
innate even in children and ani- 
mals, cwppooctyn in a higher sense, 
including in itself knowledge, is 
distinguished. The expressions as 
to courage are not thus modified: 
they mostly relate to courage as one 
of the four cardinal virtues, which 
it is not when regarded as a mere 
natural disposition. In spite of 

Susemihl’s opposition (ii. 615 sq.), 
I cannot withdraw the view ex- 
pressed here, however strange it 
may seem to him. 

41 See the first two books, from 
633 C onwards. 

#5 Cf. also v. 733 E sq. and 
Plat. Stud. 35. 

46 Even in iii. 689 A; ix. 863 B,E, 
this is hardly intimated. The dull 
argumentation, 1. 626 D sqq., seems 
to be directed not against that 
doctrine itself, but only against 
the conclusion that there must be 
an internal strife in the soul if a 
man is to speak of a victory over 
himself. 

‘7 See note 40, and p. 476 sq. 
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only conveys an uncertain hint that it is the virtue 
which comprehends them all. This dialogue treats 

solely of the virtue which is possible without philosophie 
culture, and apprehends that virtue simply as it pre- 

sents itself to common observation. 

The same holds good of the main content of the 

Laws, the outline of the constitution. The philo- 
sophic absolutism of the Republic is in principle given 
up; its very first condition, a special class of philo- 

sophers, trained and perpetuated by regular scientific 

instruction, is absent. Of the three ranks in the 

Republic, the Laws in fact recognise only the second.* 

The first, as before remarked, does not exist; the third 

is excluded from the community of citizens, for trade 

and agriculture are to be carried on by means of 

foreigners and slaves. But, as we shall presently find, 
the citizens are to receive essentially the same educa- 

tion, and are in the same stage of culture, as that 

assigned in the Republic to the warriors. The problem 

of the Laws, therefore, is to make the best of this 

element, to discover what constitution and manner of 

life are most adapted to it. It is clear that this con- 

stitution must differ considerably from that of the 
Republic, even though the latter may still remain the 

ideal which is constantly to be kept in view, and is to 

be imitated as nearly as possible. 

Among these inevitable alterations we find, in the 

first place, that particular legislation which Plato had 

‘8 Cf. Hermann De vestigiis in- libros indagandis, Marb. 1836, 
stitutorum veterum, imprimis Atti- p. 9. 
corum, per Platonis de Legibus 

MM 2 
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before repudiated ‘® becomes a necessity in such a state 
as we are now considering. The perfect statesman, 

indeed (this is reiterated in the Laws*), should have 
no law set over him; for knowledge can never be the 

servant of another, but must everywhere take the com- 

mand. This perfect statesman, however, is nowhere to 

be found; hence the attempt of the Laws to seek out 

the best possible substitute in the State which is without 

him. Here, then, we have the very contingency which 

Plato had foreseen in the Politicus: we must choose 

the second best alternative, law and order, which 

cannot, indeed, provide for all cases, though they can 

for the greater number.®! The law must fill the place 

of the true ruler. While, therefore, in the Republic, 

Plato had entered very slightly into the details of 

legislation, he now enlarges greatly upon them. All 
the circumstances of life, down to the most trivial, are 

regulated by definite enactments.*? Nothing is more 

urgently insisted on than obedience to the laws, of 

which the magistrates are merely the ministers or 

servants;°® against nothing are we more earnestly 

warned than innovations in the existing institutions. 

Where true knowledge exists, laws are troublesome 

and superfluous; where true knowledge is wanting, 

it becomes necessary that the legislation should be as 

precise and rigid as possible. Yet, even upon this sup- 

49 See p. 468, 25 and p. 472, 40. necessarily passed over even by the 
six, 87/0 CBG; Laws, viii. 843 E; 846 B. 
5! Laws, loc. eit.; ef. Polit. 297 53 Bg. Iv. W160 Beggs ae 720 

D; 300 A sqq.; supra, p. 468, 25, D; vi. 762 E. 
26. ss Cf. vii. 797 A sqq.; ii. 656 C 

82 Some particular points are sqq.; xii. 949 E; vi. 772 C. 
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position, the principle of knowledge is to be so far 

recognised that the citizens are not to obey the 
laws mechanically, but from a consciousness of their 

necessity.” If men are destitute of philosophic 

knowledge, they can at least act from right opi- 
nion. Hence those special preambles to the laws,” 

which would be unsuitable for actual legislation,” 

but may easily be accounted for in this work, 

from its intermediate position between the ordinary 

and the ideal State, the problem it sets itself, 

and the stage of culture it presupposes in its ci- 

tizens. 
If we enquire further into the constitution of the 

State, we shall see that an aristocracy of the wise, such 

as Plato at first demanded, is here impossible, for the 

reason already given. A class of philosophers, able, 

by their superior knowledge, to direct the com- 

monwealth from a higher point of view, does not 

exist in the State of the Laws. This State is restricted 

to ordinary virtue, and right opinion the basis of 

that virtue. Ordinary virtue consists in a plurality 

of particular activities, and has no clear conscious- 

55 Of. also xii. 951 B. 
56 See iv. 719 A-723 D, where 

they are defended as the only 
suitable way of introducing laws 
to free men. Plato expressly 
remarks (722 B, E) that no law- 
giver has published such introdue- 
tions to his laws; and, indeed, to 
do so would not be at all in the 
spirit of ancient legislation. That 
spirit is quite foreign to the So- 
eratico-Platonie principle, of ac- 

tion being only valuable when it 
proceeds from free personal con- 
viction. Hence, Hermann (loc. 
cit. p. 21; Plat. 706, following 
Bentley and Heyne) rightly rejects 
later proemia to the Laws of 
Zaleukus and Charondas (Cie. 
Legg. ii. 6, 14 sq.: Stob. Floril. 
44, 20, 40), however genuine in 

appearance. 
57 Posidonius, ap. Seneca ep. 94, 

38, censures them. 
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ness of the internal unity and interdependence of 

these.® The highest that it can attain is a just mean, 

which results from the harmonious combination of all 

the moral qualities.°? The state which is limited to 

this kind of virtue, instead of the uniform guidance 

of all its elements by sovereign knowledge, must be 
content with such a mingling and blending of those 

elements as will guard against transgression on the 

right hand or on the left. In the Laws the ultimate 

goal of ethics is the union of courage and temperance; 

and the highest problem of politics is the union of 

order and freedom. In both cases, however, the end is 

attained, not by conceptual knowledge, but by the prac- 

tical skill or tact which supplements and controls ten- 

dencies that are opposite, and in themselves one-sided, 

by means of each other. The main point of view in the 

constitution of the Laws is the right apportionment of 

political power, the limitation of the different authorities 

each by each. It is, in fact, a mixed constitution, 

and may be set out in detail as follows. ° The essen- 

tial conditions of all sound political life are Unity and 

Freedom. Unity is brought about by monarchical, 

Freedom by democratic, institutions. Monarchy and 

democracy are therefore the fundamental political 

forms: the perfection of a commonwealth ® consists 

55 See p. 180. virtue and knowledge (see p. 
59 Seo p. 214. 465 sq.). 
© Cf. iii. 691 C sqq., where 6‘ j11. 693 D sqq.; 701 D sq. 

(693 B) it is expressly observed 62 @AevBepla re Kal girAla pera 
that this demand coincides with ¢povijcews. 
the one elsewhere mentioned, viz. 68 As in Sparta, where they suc- 
that legislation should aspire to ceed best, but still not sufficiently. 
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in their being properly blended. If either of these 

elements gains absolute ascendancy (as monarchy 

among the Persians, or democracy among the Athe- 

nians), if one part of the nation has unlimited 
power, then, instead of the common weal, the advan- 

tage of the rulers will be sought as the highest end, 

freedom and unity will perish; the state will be un- 
worthy of its name.® In reality, however, as Aristotle 

observes,” the institutions which the Laws combine 

with democracy are not so much monarchical as 

oligarchical. For example, the character of a govern- 

ment is made to depend principally on its laws con- 

cerning the education and appointment of magistrates. 

We are told that in such appointments the aristocratic 

form of election must be combined with the democratic 

form of the lot. This, however, is avowedly only a 

concession required by the obvious necessities of the 

case. The higher equality, political justice proper, 

consists in assigning the greatest share of honour and 

power to the wisest and best. But as to carry out this 

principle uncompromisingly would be very irritating 

to the mass of the people, the legislators are compelled 

to unite with the higher equality, common equality, by 

which all share alike. The lot must therefore be 

superadded to election ; for here everyone is on a par, 

and the result is left to chance; yet for this very 

reason, the use of the lot is to be limited as much as 

s Of. vi. 756 E: vovapxınns kal 701 E; 697 D; 693 A sq.; will. 
Önuonparınns moAırelas, fis Gel dei 832 B sq. 
peceve Tiv ToduTelay, % Polit. ii. 6, 1266 a. 1 sqq. 

® iv, 712 E; 714 B; 715 B; 
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possible.” The criterion of wealth too is brought 
to bear upon the matter; class elections ® are to 
be combined with the general election, and in these 

the higher and richer ranks are allowed several 

unmistakeable advantages.”° Thus there are three 

essentially different political principles which this 

work attempts to reconcile: the preference of merit, 

the privilege of property, the equal rights of all. 

Aristucracy, oligarchy, and democracy are to be united 

to form a mixed government.”! 

With regard to the exercise and distribution of 

public authority, all legislation, except that which 

concerns the alteration of existing laws, is placed in 

the hands of thirty-seven guardians of the law, whose 

87 vi. 756 E-758 A; 759 B; 768 
B; ef. iii. 690 B sq. 

68 +, 744 B. 
6° According to four property- 

classes; see v. 744 C sq.; vi. 754 
D sq., and Hermann, loc. cit. 
36. 

70 Equally many are to be chosen 
out of all the property-classes, 
while the higher classes will, as 
a rule, be smaller; again, the 
higher classes are to be obliged 
to participate in the whole elec- 
tion, whereas among the lower 
classes this is only the case with 
apart. See next note and Aristotle 
loe. cit. 

71 Cf. the directions as to the 
election of the different magis- 
trates, vi. 753 A-768 E. We 
may take as example the rules 
about the Bovay, 756 B sag. 
This magistracy is to consist of 360 
members, a fourth part of whom be- 
longs to each of the four property 
classes. In order to determine 

these, a list of candidates out of 
each of the four classes is ob- 
tained by a general election of the 
people. In this election, however, 
only the members of the first two 
classes are absolutely bound to 
participate, while the members of 
the third class are obliged to 
choose only the candidates out of 
the three first, and those of the 
fourth only out of the two first. 
From each list of candidates thus 
180 men for each class are 
marked out by a general election, 
in which every one is obliged to 
take part under penalty. Half 
of these are chosen by lot for 
actual entrance into the Bova, 
after a preliminary examination 
in the legal qualifications. These 
are then divided into twelve sec- 
tions (called Prytanies, vi. 755 E; 
760 A; 766 B; xii. 953 C), each 
of which has to attend to the 
business of government for one 
month, 
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further duty it is to classify the citizens according 
to their amount of property.” When the laws require 

to be changed, there must be a unanimous agreement 

of the magistrates, the people, and the oracle.” Civil 

causes that cannot be settled by arbitration are to 

be decided in the lower courts by tribunals formed 
of neighbours, and popular tribunals elected by lot; 
and in the higher courts, by a supreme tribunal 

chosen with public observances by a collective body of 

official persons. All graver offences are to be referred 
to this tribunal; but crimes against the State are to 

be brought before the whole people.” The supreme 

authority in the government is the council,” which 

has a number of civil functionaries’ under 

7 vi. 770 A sqq.; 754 D. These 
guardians are chosen by 100 elec- 
tors being appointed by a double 
general voting, and these latter 
choosing the 37 out of themselves. 
The guardians may not be less 
than 50 nor more than 70 years 
old; vi. 753 B; 755 A. 

8 vi, 772 C. 
A vi. 766 D sqq.; ix. 855 C; 

856 E; 871 D; 877 B. Of the 
further determinations concerning 
administrative and penal justice, 
three are especially to be noticed : 
the abolition of the adrwpocia (i.e. 
the affidavits of the two parties as 
to their evidence), because it ne- 
eessarily leads to false oaths and 
to the depreciation of the oath 
(xii. 948 B sqq.); the division of 
wrongs into such as are done de- 
signedly, such as are done unde- 
signedly, and such as are done 
under the influence of passion (ix. 
860 C-862 C; 866 D sqq.); the 
abolition of the confiscation of 

and 

property, of complete ärıula and 
of all other penalties which extend 
to posterity (ix. 855 A, C; 856 
C 

73 See note 71. 
% Priests, temple-keepers, and 

interpreters, the first chosen from 
the elder citizens by lot, but only 
for a period of one year, vi. 759 A 
sgg.; Agronomi, 60 in number, 
who form the country police, and 
employ a part of the young men in 
maintaining order, fortification, 
road-making, and other generally 
useful works, and at the same time 
exercise them for the defence of 
the country (760 A sqq.); Asty- 
nomi and Agoranomi, who are 
occupied with the city police, pub- 
lie works, ete., 763 C sqq.; Stra- 
tegi, Hipparchs, Taxiarchs, Py- 
larchs, chosen out of those who are 
capable of bearing arms; the 
lower places are occupied by the 
Strategi, 755 B sqq. 
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beside it. The popular assembly, which in Athens 

finally appropriated all the power to itself, is scarcely 

mentioned; its whole activity is confined to elec- 

tions, and judgments on state-crimes. This is an 

important limitation of the democratic element; but, 

on the other hand, this element reappears strongly in 

the principle that all civil officers, before entering on 

their duties, are to have their legal qualifications 

tested,”” and on leaving office are to give an account of 

their administration; a special court is appointed to 

receive these statements, the members being chosen 

by the people in repeated general elections.” Plato in 

this follows the customs of his country: indeed, the 

pattern of the existing states of Greece throughout 

underlies the whole political organism of his con- 

stitution. There is, however, as close an approach to 

the type of the Republic as the difference of pre- 

suppositions allows, in two other ordinances of a more 

specific kind. A functionary, declared to be the 
highest officer in the State, and therefore selected with 

the greatest care,”? is appointed to preside over instruc- 

tion and education, and to supervise all music and 

poetry, in which duties he is to be allowed the 

assistance of subordinates.’ And while education is 

thus provided for, express means are devised for the 

maintenance of a high standard of public opinion, first 

among the rulers, and through them among the 

77 See on this Soxmacia, vi. 753 *9 vi. 765 D sqq.; ef. vii. 801 B; 
E; 754 D; 755 D; 756E;759D; 808 E; 813 B; xi. 936 A. 
760 A; 767 D, &e. 80 vi. 764 C sqq.; vil. 813 C 

78 xii. 945 Bsqq.; ef. vi. 761 E;  sqq. 
774 B; xi. 881 E. 
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community at large. A council *' is to be formed, 

consisting of the most tried and proved guardians, to 
be the anchor of the State,®? and, like the Synhedria 

among the Pythagoreans,* to be the supreme authority 

in the ordering of the commonwealth. ‘The members 

of this council must be distinguished above all the 
other citizens for that higher culture which has 

already been mentioned;** they are to possess not 

merely true opinions, but real intelligence. °® Here 
we see plainly a substitute for the philosophic rulers 

of the Republic.*® We are also told ® that it can 
only be determined in the course of their educa- 

tion what these elected ones are to learn, and how 

much time they are to devote to each subject. This 

would seem to imply that after all they cannot 

attain to ethical and political wisdom without a more 

comprehensive seientifie training, and consequently 

that the State of the Laws, should its actualization 

be attempted, must again tend towards the philosophic 

State of the Republic. There are other indications 

of a similar nature.** But as the rest of the govern- 

§! xii. 960 B-968 E; 951 C sqq. D and supra, p. 480, 69), be- 
8 Aykupa maons THs méAews, 961 sides the name @vAakes, and the 

C. remark that they correspond to the 
83 See vol. i. 275. element of reason in man, xii. 
% See note 21; and pp. 526, 527. 962C; 964Bsqq.; cf. supra, 474, 
j,632C. 
%# Cf. too the ordinance requir- 

ing that a man shall be 60 
years old to participate in the 
council, and that, together with 
the members proper, younger men 
are to be chosen as their assis- 
tants (xii. 951 C; 961 A; 964 D 
sq.; 946 A; vi. 755 A; ef. 765 

44. 
87 968 C sq. 
88 Especially xii, 951 B sq.: all 

laws are incomplete and of uncer- 
tain stability so long as they ap- 
peal only to custom and not to 
judgment (yvdéun). They, there- 
fore, who are led to this judgment 
by a nobler nature ought to be 
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ment is in no way based upon this council of the wise, 

and as the council itself is not incorporated into the 
organism of the State by any definite official sphere of 

action, there is a certain ambiguity and uncertainty 

about the whole scheme. 

As in the constitution, so in social regulations, the 

Laws seek to mediate between the theories of the Repu- 

blic and ordinary conditions. Community of goods is 

abandoned as impracticable ; *° but in order to approach 

it as nearly as possible, and to guard on the one hand 

against poverty, and on the other against inordinate 

wealth, both being generally incompatible with virtue,*° 

complete equality of landed property on the Spartan 

model is introduced. The number of citizens is fixed 

at 5,040: should there be any danger of exceeding this 

number, the increase of children is to be restricted; 

otherwise it is to be encouraged. The emigration of 
colonists and the admission of foreigners are to serve 

the same end.”! Among these 5,040 citizens, the land 

is to be divided into equal parts, which are to 

descend inalienably from father to sons; in case of 

a man having no sons, he must adopt some. A 

fixed proportion, never to be exceeded, is established 

in the case of moveable property. According to the 

amount which they possess of such property, the 

citizens are divided into four classes.”® Lastly, with a 

sought out everywhere, even from C. In 745 © sq., we find serupu- 
without; for such contemplative lous care for the equal value of the 
study (@ewpla)is quiteindispensable. portions of land ; hence the division 

89 vy. 739 D sq.; see note 16. of each estate into a nearer and a 
90 v, 742 D sqq. more remote half. 
91 y. 787 C sqq.; 740 C sq. »s 744 B sqq.; cf. supra, note 
82 Ibid. 739 E-741 D; xi. 923 69. 
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view to nullifying some of the chief inducements to 

the amassing of riches and to covetousness, the law 

of Lycurgus prohibiting marriage dowries is resorted 

to; all lending money upon usury is forbidden; as 
in Sparta, the citizens are to possess neither gold nor 
silver, but money peculiar to the country, which will 

not pass current elsewhere. Trade and commerce are 

to be exclusively carried on by metics or freedmen, 

who are allowed only a temporary settlement in the 

State.” Marriage is not abolished by the Laws, any 

more than private property; but its strict supervision 

by the State is represented as altogether indispensable. 

The age during which marriages may take place is 

accurately fixed; celibacy is threatened with fines and 

disgrace ; in marriage compacts, care is to be taken 

that the two characters supplement each other. With 

regard to the conduct of married people, especially in 

the matter of children, there are not only detailed 

prescripts, but a special magistrate to see that they are 

obeyed. Divorce is to be reserved by the authorities 

for cases of childlessness, incurable discord, or grave 

offences against children. Second marriage is dis- 

couraged, if there are children by the first ; otherwise 

it is enjoined : % unchastity is strictly prohibited.” As 
in the Republic, the greatest attention is bestowed 

upon education, The care of the State for the training 

" y, 742 C; vi. 774 Csq.(where B; 919 D sqq.; 921 C. 
there is only a slight modifica- % yi, 771 E; 772 D-776 B; 
tion). Somewhat similar is ‚xi. 779 D; 783 D-785 B; iv. 721 A 
944 D. sqq.; xi. 930 B; ix. 868 C. 

% v. 741 E sqq.; vii. 806 D; 7 See p, 456, 62 and xi, 930 D, 
vill, 846 D-850 D; 842 D; xi.,915 
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of its citizens begins at their entrance into life, or 

even before. As soon as the age of the children will 

permit, they are to be received, as in Sparta, into 

educational establishments.”® The principle of public 

education is to be so rigidly carried out, that parents 

are not even to be allowed to devote their child to a 
particular branch of study for a longer or shorter time 

than the school arrangements prescribe.” The sub- 

jects for instruction are the usual musie and gym- 

nastic, to which, however, a certain amount of arith- 

metic, geometry, and astronomy is superadded. The 

main principles of education are essentially the same as 

in the Republic.!° There is the same demand that 

women shall receive an education identical with that of 

men, even in warlike exercises.'°! The regulations as 

to the ordinary life of the citizens are as nearly as 

possible alike. Though the family and private property 

are maintained, domestic life is in great part done 

away with by the publicity of education, and by the 

common meals, which are a universal institution for 

both sexes.'"* The women are still to take part in 

public employments and in war.'% Excluded from all 

commercial activity, and leaving even agriculture to 

their slaves, the citizens are to devote themselves 

*§ From the age of four onwards 
the children are to be kept under 
inspection in infant schools, vii. 793 
E sq. 

9 vii. 810 A; ef. 804 D. 
10 The whole seventh book 

comes under this head. The 
mathematical sciences are treated, 
809 C sq. 817 E sqq. Hunt- 
ing is discussed by way of ap- 

pendix, 822 D sqq.; ef. p. 479, 
497 sq., 511 sq. 

101 vii. 793 D sqq.; 804 D-806 
D. 

102 vi, 780 D sqq.; vii. 806 E; 
ef. viii. 842 B; 847 E sq.; Her- 
mann, loc. cit. 28 sq. 

108 yi, 785 B; 784 A sq.3 Vil. 
805 C sqq.; 806 E; 794 A sq., 
&e. 
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entirely to the State and to their own improvement.!™ 

Simplicity, temperance, and hardiness are to be insured 
not only by education, but by strict rules of life, 
and laws against luxury.! Trade and commerce are 
carefully supervised : precautions are taken by means 

of heavy penalties and thorough public surveillance !7 

against fraud and overreaching. Beggars are not 

tolerated.'® That no disturbing elements may intrude 

into the State, from its very foundation, its purity is 

jealously to be guarded.’ That no foreign admixture 

may afterwards alter its peculiar character, all kinds 

of restrictions are imposed upon the intercourse of 

strangers with the inhabitants; travels into other 

countries are only permitted to men of mature age 

for public or educational purposes, and returned 

travellers are to be prevented from introducing inju- 

rious customs and principles." Similarly the citizens 

are to be preserved from moral infection by supervision 

of the arts, as has already been shown." 

If, then, we take into account all the features that 

distinguish the State of the Republic from that of the 

Laws, we cannot help seeing that there is not merely 

here and there a difference, but that the two States are 

drawn from wholly distinct points of view. The dif- 

ference is not, indeed, of a kind to imply any radical 

alteration in philosophic principles. It is avowed in 

14 vii. 806 D-807 D; viii. 842 921 A-D. 
D; 846 D; 847 A; xi. 919 D sq. 108 xj. 936 B sq. 

15 E.g. vii. 806 D; 807 D sqq.; 109 v, 735 C sqq.; cf. supra, p. 
ji. 666 A sq.; 674 A sq. 468, 23. 

108 Cf. viii. 847 B; vi. 775 A sq.; 10 xi, 949 A-953 E. 
xii. 955 E sq.; 958 D sqq. 1 571 sqq. 

107 xi, 915 D-918 A; 920 Bsgq.; 
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the Laws, sometimes by slight indications, sometimes 

more directly, that the institutions of the Republie 

are the best; that the perfect polity must be founded 

on Philosophy, and that even the State of the Laws 

can only exist by virtue of scientific intelligence in 

the ruling authorities. But the author’s faith in 

the practical realization of his ideal, or, rather, his 

faith in mankind, on whose virtue and wisdom this 

realization depends, is deeply shaken. Not men, he 

says, but only gods and sons of gods, would conform 

themselves to such institutions.!!? Only they would be 

able to endure the unlimited power which the Re- 

public and the Politieus place in the rulers. Human 

nature is much too weak to recognise what is best 

and remain true in practice to this recognition.'* 

Wherever Plato turns his gaze, he finds so much wrong 

and perversity that he is inclined to pass the bitterest 

judgments on mankind.'* Human things appear !!? 
to him poor and worthless, and man himself scarcely 

more than a plaything of the gods.!!® He sees, indeed, 

so great an amount of imperfection and evil in the 

world, that (unless there is some error in the original 

text of this passage of the Laws), departing from his 
earlier expositions and contradicting the spirit of his 

n2 y, 739 D sq.; see p. 522. 
113 jx, 874 E sqq.; see p. 631. 
4 Eig. v, 727 A; 728 B; 731 

D sqq.; vi. 773 D; vii. 797 A; 
ef. Plat. Stud. p. 75. 

115 vii, 803 B: &orı 5) Tolvuv ra 
trav avOpérwyv mpdynara peyddns 
pty omovöns ovk Afıa, K.T.A.; cf also 
v. 728 D sq. 

116 j, 644 D; vii. 803 C; 804 B; 
x. 903 D, with which compare the 
quotation from Heraclitus, vol. i. 
536; 1. 587, 6, 3rd edit. In the 
Laws he even does not hesitate 
to call his own inquiries mere 
play: i. 636 C; iii. 685 A; 688 
B; 690 D; x. 885 C; Plat. Stud, 
73. 
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whole theory,’ he can only explain it on the assump- 
tion that there is at work, beside the good and the 
divine soul, a soul that is evil and opposed to the 
divine. As all activity results from the soul, wrong 

and perverted activities must be traced to an evil and 
perverse soul;'!® and, because evil is so much more 

17 The earlier writings and the 
Timeus know nothing of an evil 
World-soul, but derive everything 
bad and incomplete exclusively 
from the nature of the corporeal 
element (see 338, 115). In Polit. 
269 the opinion, which does 
not differ from the supposition 
of the Laws, viz. that there are 
two antagonistic divinities which 
move the world, is expressly con- 
tradicted. It is hard to see how 
an evil World-soul could be 
brought into harmony with such 
a system as Plato's. Is it to 
spring from the Idea, from the 
combination of which with space 
the Timzus derives its World- 
soul? But in that case it could 
not possibly be evil, nor at strife 
with the divine soul of the uni- 
verse. Or again, is it meant to 
be originally innate in matter (as 
Martin and Ueberweg maintain, 
following Tennemann, Plato, iii. 
175 sqq.)? But matter as such 
is without motive power (see 
p. 345), or rather it is not at 
all. Only the Idea is real. Or 
finally, is it meant that the World- 
soul, good in itself, afterwards 
becomes evil (Stallbaum, see p. 
338 sq.)? Plato’s conception is 
clearly not this, for in the Laws 
he speaks of two juxtaposed souls, 
a good and an evil, and not of 
two successive conditions of one 
and the same soul. How could 

the soul of the universe, the 
most divine of all become things, 
the source of all reason and order, 
prove untrue to its nature and 
determination ? 

18 x, 896 C sqq.; 898 C; 904 
A sq. As to the attempt to remove 
these theories from the Laws, 
ef. my Plat. Stud. p. 43. These 
attempts may be made in two 
ways: either (1) by admitting 
that the Laws do actually sup- 
pose an evil as well as a good 
soul, but referring this evil soul 
not to the whole world, but merely 
to the evil that is in mankind; 
or (2) by acknowledging that an 
evil World-soul is spoken of here, 
but denying that the author of 
the Laws meant actually to as- 
sert the existence of such a soul. 
His statements are then explained 
as something posited merely pro- 
visionally and by way of hypo- 
thesis, and vanishing in the pro- 
cess ofdevelopment. Fries, Gesch. 
der Phil. i. 336, as well as Thiersch 
and Dilthey, adopt the first sup- 
position, and Ritter (Gött. Anz. 
1840, 177), Brandis (Gr.-röm. Phil. 
ji. a. 566). Stallbaum (Plat. Opp. 
x. a. CLVILII. sq.), Suckow (l’orm 
der Plat. Schr. 139 sq.), and 
(virtually) Steinhart agree with 
the second, which was introduced 
by Böckh (Steinhart, Pl. WW. 
vii. a. 315, where the two souls 
are referred to the double motion 

NN 
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common in the world than good, he regards the assist- 

ance of the gods indispensable for conflict with it.” A 

philosopher who held such an opinion of- the world and 
of men might well become perplexed as to the prac- 
ticability of his ideal, and even give up the hope that 

a whole people would ever submit to the rule of 
Philosophy: it cannot therefore surprise us that he 
should attempt to save by a compromise, at least 

a portion of the former design, with a view to its 

of the soul, the regulated and 
unregulated, in the life of na- 
ture) ; still I cannot consider either 
of them admissible as long as 
passages such as the following are 
not accounted for—x. 896 D. sq.: 
Wuxnv 5} dLoıkodoav kal evotkovcay 
Ev Gract Tots TayTy Kivovuevois MOY 
ov Kal Tdv ctpavdy Avdykn dLoıkeiv 
pavar; Ti pny; Miav 7 mAelovs ; 
TlAclous* eym ümep opay aroxpwwod- 
pat. Avoiv pev ye mov EAarrov 
undev TiWGuev, Tis TE evepyéridos 
kal Tijs tavaytia Suvayevns Ekepyd- 
Cecbat. 898 C: thy otpavod mepı- 
opay ef aydyKkns mepıdyeıv pateoy 
EmiueAovuevnv Kal Kogpodcay HroL 
Thy aplotny Wuxhy N thy Evavrlar. 
The author himself does, it is 
true, decide for the first horn of 
this dilemma (897 B sq.); but it 
does not follow that he considers 
the evil World-soul as nothing 
actuai. It certainly exists; but 
on account of the superiority of 
the good it cannot rule the uni- 
verse. That this doctrine is ac- 
tually propounded in the Laws 
is acknowledged by Hermann (Plat. 
552), Michelet (Jahrbb. fur Wis- 
sensch. Kritik, 1839, Dzbr. p. 
862), Vögeli (Uebers. der Gess. Zür. 

1842, Pt. ii. p. xiii.), Susemihl 
(Genet. Entw. ji. 598 sq.. If 
it once be admitted that evil just 
as much as good must be caused 
by the soul (896 D), that the 
universe (ovpayds) is full of evil 
and perversion (906 A), and (as 
is incontestably Plato’s opinion, 
see p. 358 sq.; 385 sq.; Laws, 
898 C), that reason only and 
divine completeness can be as- 
eribed to the soul, which moves 
the structure of the universe—the 
conclusion at once presents itself, 
that the evil and incomplete must 
spring from another soul, which 
rules in the world together with 
the former. The Laws thus only 
advance a step further than 
Plato’s original doctrine. This 
doctrine derived the bad and evil 
from matter (see 338 sqq.; 422 
sq.; 440): now it is observed that 
every motion, even faulty mo- 
tion, must be oceasioned by the 
soul. We could accept the sup- 
position of an evil World-soul 
as quite consistent, if it did not 
stand in contradietion with other 
determinations of Plato’s system. 

1° x, 906 A. 
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realization. Considered in this aspect, the value of 
the Laws is not to be lightly estimated. They not 

only display in their details comprehensive know- 
ledge, thorough acquaintance with political questions, 

reflection, and ripeness of judgment, but in their 

main outlines are carried out with consistency and 

ability. Their purpose is to mediate between the 

ideal State of the Republic and actual conditions: to 

show what might be attained, even without the rule of 

Philosophy and of philosophers, on the presupposition 

of ordinary morality and education, if only there existed 

practical wisdom and goodwill. For this reason they 

keep as much as possible to given circumstances, 

employing for the constitution and social regulations 

sometimes Athenian, but principally Spartan, models, 

and for jurisprudence chiefly the Attic laws.!?? At the 

same time they seek to maintain the ideal of the State 

of philosophers in such a manner that the merit of the 

new designs shall be measured by its standards. to 

make the actual approximate to the perfect State as 

nearly as men and circumstances will allow, and at 

least to prepare the way for a still closer approxima- 
tion.'?! This design is the key, as we have already 

pointed out, to the most prominent peculiarities of the 

120 The detailed account of this, so 
far as is possible at the present day, 
is given by Hermann in the above- 
mentioned dissertation and its con- 
temporary supplement: ‘Juris do- 
mestizi et familiaris apud Platonem 
in Legibus cum veteris Greeciz in- 
que primis Athenarum jnstitutis 
-<comparatio.’ 

121 Cf. especially p. 539, and in 
general Arist. Polit. ii. 6, 1265 a. 
1: trav dt véuwy Tb utv mAcioror 
Epos vou tuyxdvovew bytes, dAlya 
de mepl ris moAırelas elpnkev. Kar 
raburnv BovAduevos Koworepav moieiv 

Tais méAeot, Kata wuxpby mepidyeı 
maAıy mpds thy érépay moAıtelar 
(that of the Republic), 

NN2 
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Laws. Our judgment as to the genuineness of the work !”? 
will, therefore, mainly depend on our being able to 

ascribe to Plato in the last decade of his life !3 an over- 

clouding of his original idealism, a doubt of the possi- 

bility of his State of philosophers, a bitterness in his 

view of the world and of human nature,—such as the 

Laws presuppose. As to particular defects which are 

to be found in the dialogue,'* some of them are readily 

accounted for,!2> others !?® 

122 With reference to the discus- 
sions as to the genuineness of the 
Laws, occasioned by Ast’s attacks 
and my Platonic Studies, com- 
pare, together with the remarks, 
p- 100 sqq., Steinhart, Plat. WW. 
vii. a. 90 sqq.; Susemihl, Genet. 
Entw. 562 sq. The believers in 
their spuriousness have been, be- 
sides Suckow (see p. 50, 13; p. 
108, 44), Striimpell, Gesch. der 
Prakt. Phil. d. Gr. i. 457, and 
Ribbing, Plat. Ideenl. ii. 150 sqq. 
Ueberweg (see 109, 45) and 
Schaarschmidt (Samml. d. plat. 
Schr. 94, 148, 1, ete.) do not 
extend their doubts to this trea- 
tise, and Steinhart and Susemihl 
(who often correets the former in 
certain points) prove its original 
Platonie source in a detailed dis- 
eussion. I withdrew my earlier 
doubts in the first edition of the 
present work. 

123 That the Laws cannot be- 
long to any earlier period is 
rendered probable (besides the 
quotations on pp. 141, 142; p. 
32, 68) by the passage, i. 638 A. 
The subjugation of the Locrians 
by the Syracusans mentioned here 
can seareely (as Böckh remarks, 
following Bentley, Plat. Min. 73) 
refer to anything but the despo- 

may be explained by the 

tism of Dionysius the younger, in 
Loeri, after his first banishment: 
from Syracuse, which is recorded 
in Strabo, I. i. 8, p. 259; Plut- 
prec. ger. reip. 28, 7, p. 821; 
Athenzeus, xii. 541 C. Not much 
is proved against this by ii. 
659 B. 

124 Plat. Stud. 32 sq.; 38. 108 
sq. 

125 As the @ela molpa, i. 642, 
on which ef. p. 176, and the ex- 
pressions as to maSepaotia, ci. 
p- 456. The frequent praise of 
the Spartan constitution, which, 
however, is counterbalanced by 
open censure of its one-sided- 
ness, finds its justification in the 
supposed situation; the remarkable 
determination, ix. 873 E, corre- 
sponds to an old Attic regulation 
(a similar thing exists at the 
present day in England); the con- 
tradiction between iii. 682 E and 
685 E can be removed by a cor- 
rect explanation of the former 
passage. Ix. 855 C, according to 
the correct reading, and in order 
to avoid a contradiction with 877 
C, 868 A, must be interpreted 
as follows: ‘No one, not: even 
the exile, shall be entirely de- 
prived of his rank as a citizen.’ 
This determination has its value, 

(4 
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infirmities of age, and by the circumstance that the 

author did not himself put the final touches to his work. 

Editors '*7 and even transcribers !?® may well be held 
responsible here and there.'” 

because the Laws are acquainted 
with banishment for a short period 
(ix. 865 E sq.; 867 Csq.; 868 C 
sqq.), and because complete &rınla 
brought its consequences on the 
children. Finally, although the 
ease supposed (iv. 709 E sqq.) and 
expressly desired might strike us 
as strange, viz. that a tyrant en- 
dowed with all possible good 
qualities should undertake the 
realization of the Platonic pro- 
posals, still in its connection this 
is not without congruity. The 
meaning is, not that the tyrant 
ais such could be the true ruler, 
but that a tyranny can be most 
quickly and easily changed into a 
good constitution, if a chief, as 
Plato might have imagined to 
himself the younger Dionysius (ef. 
368, 2), endowed with good natn- 
yal talents, young, and hence an 
uncorrupted heir to such a single 
rulership, submitted himself to the 
‘guidance of a wise lawgiver. 
Such a case was supposed in 
Rep. vi. 499 B, ef. v. 473 D. 
Even the rupavvovuevn Wu) (710 
A) can be justified from this point 
-of view: the soul of the tyrant 
is a Tupavvovuevn, in so far as 
it is itself bound by its position, 
but, just as the möAıs Tupavvov- 
‚neun, it is to be set free through 
the influence of the lawgiver. 

126 To these belongs the much 
hoasted invention that drunkenness 
(for it is this that is being dis- 
eussed, and not mere drinking 
banquets, i. 6837 D; 638 C; 640 
D; 645-D; 646 B; ii. 671 D sq.) 

We may, on similar 

is to be applied as a means of 
education and training (i. 635 B 
650 ; ii. 671 A sqq.). This is sub- 
sequently falsificd (ii. 666 A sq.), 
when it is said that this means is 
only admissible in the ease of 
mature men. There is also a 
contradiction between vi. 772 D, 
where the 25th year is given as 
the earliest period for marriage 
in men, and iv. 721 B, vi. 785 
B, where the 30th year is 
given. On the other hand it is 
not correct that (vil. 818 A, xii. 
957 A) unfulfilled promises occur, 
which point to an incomplete 
form of the work (Hermann, Plat. 
708); the first passage refers to xii. 
967 D sqy., the second to 962 D sq. 

7 See p. 142, 122. Proclus 
(as Suckow, p. 152, points out 
from the TpoAeyéueva T. TIAdrwvos 
ido, ec. 25) believed that the Laws 
were not quite finished by Plato. 

8 The present text of the Laws 
is not good. In many places 
Hermann, Susemihl (Jahrb. f. Phil. 
Ixxsüii. 135 sqq., 693 sqq.), and 
Peipers (Quest. crit. de Plat. leg. 
3erl. 1863) have endeavoured to 
improve it, partly by conjecture 
and partly by MSs. 

29 In this way, as I have 
remarked in my treatise on Pla- 
tonic anachronisms (Abh. d. Berl. 
Akad. 1873; Philos.-hist. Kl. p. 
97), the two offending passages 
may be easily got rid of, as also 
the striking and purposeless ana- 
ehronism with regard to Epime- 
nides (details about which aro 
given, loc. cit. 95 sq.; Plat. Stud. 
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grounds, in some instances excuse, and in others 

explain, the defects of form in the Laws: the awk- 

ward, and occasionally obscure and overcharged expres- 

sions, the want of dialectical versatility and conver- 

sational movement, the solemnity of the tone, the 

various small exaggerations, the many reminiscences of 

earlier works. If we conceive the Laws as written by 

Plato in his old age, when he could no longer give 

artistic completeness to the work, and suppose that- 

one of his disciples in editing it may have passed over 

much crudity, carelessness, and repetition,—may have 

ventured upon certain additions, and unskilfully sup- 

plied certain gaps,—these peculiarities are at once 
accounted for. The chief question to determine is 

whether or not the general standpoint of the Laws is 

ili.), and the expressions about 
the evil World-soul, mentioned p. 
544 sq. The first would be re- 
moved without changing a singie 
word and merely by omissions, 
if we read i. 642 D sq.: rHde yap 
tows Achkoas ds "Empev(Sns yeyover 
awnp Belos, ds Av nuiv oikeios, EeAdwr 
de map vuas Kata Tv tov Beod 
povrelavy Ouolos eOtaatd Tıvas, ds 
6 Oeds aveiXev‘ tor’ ovv ekevdOncay 
dulv of mpdyovot ajar, k.r.\. The 
explanation about the evil World- 
soul might by an inconsiderable 
change of the words be taken out 
of the paragraph in whieh it 
stands, and the connection would 
distinctly gain. If, after the words 
Ti why (896 EB), we were to continue 
(898 D): AAıov de Kal oedqynr, 
x.T.A,, no one would notice the 
slightest loss; neither in what 
follows is there any reference to 
the supposition of a double soul, 

nor is there anything pointing to 
it in what precedes. Plato does 
not say one word to signify that 
the «lynois ev moAAols, mentioned 
893 C sq., is the irregular motion 
proceeding from the bad soul 
(Steinhart, loc. cit. 315 sq.), nor 
do we need to derive (with Susc- 
mihl, ii. 600) the whole of tle 
corporeal motions besidıs the cir- 
cular motion from it. In the 
Timeeus, he is aeqnainted with 
many other motions as well as tle 
circular one of reason, without as- 
suming a double soul (p. 360, 1€6, 
where the passage from the Laws js 
of doubtful cogeney by the side cf 
those just quoted). Toreject the sec- 
tion 896 E (“iav-) to 898 D (motor ;) 
would distinctly strengthen tl.e 
cogency of the argument for tle 
divinity of the world and staıs. 
Possibly the whole discussion is- 
due to an editors’s insertion. 
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consistent with the theory of its Platonic origin? and 

this may well be answered in the affirmative, if we 

take into consideration the influence which years and 
the experiences of a long life usually have, even on the 

most powerful minds ;-—and also the extent to which 
Plato’s confidence in the realization of his ideal State 

must have been shaken by the then condition of Greece, 

and especially by the failure of his Sicilian enterprise. 

The Laws are, after all, no farther removed from the 

Republic than the second part of Goethe’s ‘ Faust’ is 
from the first; scarcely farther indeed than the * Wan- 

derjahre ’ from the * Lehrjahre’ of the Wilhelm Meister ; 

and if, in the one case, we can follow the transition 

from the earlier to the later period, and the gradual 

advance of the poet’s age, more perfectly than in the 

case of Plato,—for, with the exception of the Laws, 

there is no probability that we possess any work of his 

last twenty years,—in the other we have the statements 

of Aristotle to prove that considerable changes did 

take place during those years in Plato’s manner of 

teaching, and that in his Metaphysics especially he 

made very important concessions to Pythagoreanism, 

to which the Laws approximate much more closely 

than the Republic. Since then the contents of this 

book are too important and betray too much of the 

Platonic spirit to be ascribed to any disciple of Plato 
that we know of; since such matured political wisdom, 

such accurate knowledge of Greek laws and institutions 

as we there find are quite worthy of the philosopher in 
his old age; since, finally, the express testimony of 

Aristotle can hardly be set aside; we have every ground 
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for believing that this treatise was composed by Plato, 
but published by another—Philippus of Opus—after 

Plato’s death; and this origin explains many defects 

which the author would have removed had he him- 

self completed his work. But its contents must 

in all essential points be considered as genuine, and 
it thus forms the only direct source of information 

as to the Platonie Philosophy in its latest period. We 

learn, indeed, nothing from the Laws respecting the 

speculative bases of that philosophy, but the whole 

tenor of the work is in harmony with what Aristotle 

tells us of Plato’s oral discourses, and with all that is 

distinctive in the thought of the Older Academy. 



THE PLATONIC SCHOOL. 

CHAPTER XIV. 

THE OLDER ACADEMY. SPEUSITPUS. 

Praro’s lone continued instructions had assembled in 
Db 

the Academy a numerous circle of hearers, men of 

various ages, who were attracted by his fame, often 

from distant countries; and so far as an individual may 

be said to have contributed to that result, Athens owes 

it to him, more than to any one, that even after the 

loss of her political ascendancy, she still remained the 

centre of all the philosophic aspirations of Greece. 

Among the disciples of Plato that are known to us,! 

1 The wide propagation of the 
Platonic school is attested, amongst 
other evidences, by the large num- 
ber of those who are called perso- 
nal pupils of Plato. I give in what 
follows an alphabetical list of 
them, in which those who have been 
already cited, p. 30, 64, or who are 
to be cited with more detail im- 
mediately, are only named; about 
the rest I add more particulars. 
The register of Academics in Fa- 
bricius, Bibl. Gr. iii. 159 sqq., 
Harl. has many deficiencies, and 
makes the mistake of represent- 
ing as Platonists all who have any 
connection whatever with Plato, 
even to his slaves. (1) Amyntas 
of Heraclea, as he is called in 
the catalogue of Academic philo- 

sophers (‘Ind. Hercul.’), edited by 
Spengel, Philol. Supplement-bl. 
ii. 535 sqq. and Bücheler, in the 
Griefswalder Ind. Schol. for 1869— 
70, from the second collection of 
the Volumina Herculanensia, 1. 
162 sqq.; Diog. iii. 46, calls him 
Amyclus, ARlian, V. H. iii. 19 and 
Froel. in Eucl. 19 (p. 67, Fried.) 
Amyclas. The former reckons him 
among the more eminent Plato- 
nists, the latter among the mathe- 
maticians of merit. (2) The Locrian, 
Aristides, who is called Plato’s 
€raipos by Plut. Timol. 6. (3) Aristo- 
nymus, see above. (4) Aristotle. (5) 
Athenzus of Cyzieus (apud Procl. 
loe. cit. according to the corrected 
reading). (6) Bryso, if the contem- 
porary comedian, Ephippus, is right 
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we find many more foreigners than Athenians: the 

greater number belong to that Eastern portion of the 

in assigning him to the Academy, 
apud Athen. xi. 509 C; it is not 
clear how this Bryso is related to 
Bryso the Heracleote (see Pt. i. 206, 
4), to Bryso the mathematician (Ep. 
Plat. xiii. 360 C), whose failure 
to square the circle is frequently 
mentioned by Aristotle (Anal. post. 
i. 9, beginn.; Soph. Elench. ii. 171 
b. 16; 172 a. 3; cf. the commenta- 
tors, Schol. in Arist. 211 b. sq.; 
306 b. 24 sqq.; 45 sqq.; Waitz 
Arist. Org. ii. 324), and, finally, to 
the Sophist of the same name 
mentioned by Aristotle, Hist. Anim. 
Wisp; 060 5.7; 1x. 11; 615 8.9; 
Rhet. iii. 2; 1405 b. 9. (7) Cheero 
of Pellene ; see p. 31 and Ind. Here. 
ii. 7, where, as in Athenzeus, pro- 
_bably on the authority of Hermip- 
pus, it is stated that he set himself 
up for a tyrant. (8) Chio and (9) 
Leonides (loc. cit. and Ind. Here. 6, 
18). (10) Delius, see above. (11) 
Demetrius of Amphipolis (Diog. 46). 
(12) The mathematician Dinostra- 
tus, brother of Menzechmus (Procl. 
in Euel. loc. eit.). (13) Dion, see 
above. (14) Erastus and (15) Coris- 
cus of Scepsis (Diog. 46 ; Stob. Floril. 
vii. 53 ; Ep. Plat. vi.; Strabo, xiii..1, 
54; p. 603). The latter calls them 
both Soeraties; but as he at the 
same time adds that Coriscus was 
the father of Neleus, who inherited 
the library of Theophrastus, they 
can only have been so called as hav- 
ing been pupils of some Socratic. 
(Cf. Böckh, Abhandl. d. Berl. Akad. 
1853; Hist.-phil. Kl. p. 159.) 
(16) Evzeon of Lampsacus; v. supra. 
(17) Eudemus of Cyprus, the friend 
of Aristotle ; ef. vol. ii. b.9;1. 45 sq. 
2nd edit. (18) Eudoxus, see infra. 
(19) Euphreeus, see above. (20) 

Helicon, the astronomer, of Cyzicus 
(Plut. Dio, 19, gen.; Soer. 7, p. 579; 
Epist. Plat. xiii. 360 C; Philostr. 
v. Apoll. i. 35, 1). (21) Heraclides 
Ponticus, see infra. (22) Heraclides 
of /Enos; see above and Ind. Here. 
6, 15 sq. (23) Hermias, Prince of 
Atarneus; seeabove and Pt. ii. b.16 
sq. 2nd edit. (24) Hermodorus of 
Syracuse, well known as a mathe- 
matician, a biographer of Plato, and 
a buyer of Platonic writings; Diog. 
Prooem. 2, 6; ii. 106; iii. 6; Ind. 
Here. 6, 6 sq.; Cie. ad Att. xiii. 
21. Suidas, Adyoww, ii. a. 601; 
Bernh. Simpl. Phys. 54 b. 0.; 56 
b. o.; Ps. Plut. De nobil. p. 627; 
cf. my treatise De Hermodoro, 17 
sqq. and supra, p. 14, 26; p. 242, 
47; p- 277, 138. (25) Hestizeus, see 
below. (26) Hippothales of Athens 
(Diog. 46). (27) Leo of Syzantium, 
see supraand Müller, Fragm. Hist. 
gr. 1.328. (28) The mathematician 
Menzchmus, the pupil of Eudoxus 
and Plato: Theo. Astron. ce. 41, p. 27, 
a(on the authority of Dereyllides): 
Procl. in Euclid. 19 w.; 21, 0.; 22 
m.; 51.0:; 68. Ww. (ps Gls woe 18, 
111, Friedl.) in Plat. Tim. 149 C; 
Eratosth, ap. Eutoc.in Archimed. de 
sph. et Cyl. p. 21 sq.; Martin, on 
Theo's Astron. p. 58 sqq., who is 
quite right in identifying him with 
the Platonist Mavarxuos of Suidas 
and Eudocia. (29) Menedemus, the 
Pyrrhwan, see supra and Ind. 
Here. 6, 2; 7, 2; according to the 
latter passage Menedemus was 
held in sueh respect by his fellow- 
scholars, that in the election of a 
successor to Speusippus he, to- 
gether with Heraclides, was only 
a few votes behind Xenocrates. 
(30) The soothsayer Miltas of 

mm TE 
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Greek world which since the Persian War had fallen 

chiefly under the influence of Athens. In the Western 

regions, so far as these were at all ripe for philosophy, 
Pythagoreanism, then in its first and most flourish- 

Thessaly (Plut. Dio, 22). (31) Pam- 
philus, perhaps of Samos, where 
he heard Epicurus; Cie. N. D. i. 
26, 72. (32) Philippus of Opus, see 
infra, probably the same person as 
Philippusthe Medmzan. (33) Phor- 
mio, see above. (34) Python of 
Enos, see above, and Ind. Here. 6, 
15 sq. (35) Speusippus, see below. 
(36) Thestetus thé Athenian: Plato, 
Thezet. Soph. Polit., ef. Pt. i. 198; 
and supra 18, 31; Procl. in Euel. 
19 w.; 20 o. (p. 66 sq. Fr.). 
Suidas, ®ealr, distinguishes from 
him a philosopher of the same 
name of Heraclea in Pontus, eall- 
ing the former a pupil of Socrates, 
the latter an &kpoarhs TIAdrwvos. 
But at the same time he asserts 
that the Socratic taught in Hera- 
clea; he calls him an astrono- 
mer, and says that he was the 
first to write on the five regu- 
lar solids, whereas, according to 
Proclus, the mathematician (in 
which character Plato depicts his 
Thezetetus) is not distinct from the 
Platonist. The Theitetus of Plato 
becomes acquainted with Socrates 
only a few weeks before his death, 
and so far, even if this trait 
is meant to be historical, could 
scarcely have been called a scholar 
of Socrates. Everything, therefore, 
seems to support the supposition 
that Suidas made the one Thex- 
tetus into two, by referring two 
notices, of which the one called 
him a Socratic and the other a 
Platonist, to two distinct persons. 
Still the question might be raised 
whether Thextetus did actually 

come into connection with Socrates, 
or whether he was only repre- 
sented in that connection by Plato 
in order that a part might be given 
to him in the dialogues mentioned. 
The same may be the case with 
(37) theyounger Socrates (Pt. i. p. 
198): he seems to have been a 
pupil of Plato’s; whether he was 
known to Socrates must remain 
undecided. (38) Theodectes of Pha- 
selis, the well-known rhetorician 
and tragic poet, who, ace. to Suid. 
@c0d., together with Isocrates, 
heard both Plato and Aristotle, 
and was often quoted by the latter 
(see the index). More particulars 
about him are to be found in the 
passages pointed out by Bern- 
hardy ad Suid. sub voce; cf. also 
Plut. Alex. 17, end. (39) The ma- 
thematician Theudius of Magnesia 
(Proel. 19 u.). (40) Timolaus of 
Cyzicus: see above, p. 366. (41) 
Timonides the Leucadian (Plut. 
Dio, 22, 30, 31, 35; Diog. iv. 5, cf. 
p- 840), thecompanion and historian 
of Dio, seems, like Eudemus, to 
have belonged to the Platonic 
school. (42) Xenocrates will be 
spoken of later on. Several persons 
whose connection with Plato is 
uncertain, or who, at any rate, 

could not be considered his scholars, 
were mentioned, p. 30: e.g. Calip- 
pus, Clearchus, Chabrias, Timothe- 
us, Phocion, the orators Hyperides, 
Lycurgus, AEschines, Demosthenes. 
Two women, Axiothea of Phlius 
and Lasthenia of Mantinea, are said 
to have frequented Plato's dis- 
courses. Diog. iii. 46, iv. 2; Athen. 
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ing period, most probably hindered the spread of Plato- 
nism, despite the close relation between the two systems. 

The external gathering point of the Platonists was that 

garden near the Academy ? which descended by inheri- 
tance from Plato to Speusippus,? and afterwards in 

regular order to each successive head of the School: 

the spirit of community was maintained by the social 

meals instituted by Plato.* The direction of the So- 

ciety was, as a general rule, passed on by the dying or 

retiring leader to one of his disciples; but though 

this recommendation was almost always respected, the 

community appears to have reserved to itself the right 

of final election.° 

vil, 279 e. xii.546d. Clemens Strom. 
iv. 523 A; Themist. Orat. xxiii. 
295 c. 

2 Sce above, p. 25, 49, p. 24, 48. 
s This is clear, not so much from 

express information (for even in 
Plato's will, apud Diog. iii. 42, the 
garden is not disposed of), as from 
the indubitable fact that it was in 
the possession of Nenoerates, Pole- 
mo, and their successors downwards 
up to the sixth century of tho 
Christian era; cf. Plut. De Exil.c. 
10, p. 603, where by the ‘Academy’ 
in which Plato, Xenocrates, and 
Polemo dwelt, we can only under- 
stand Plato’s garden. Diog. iv. 6, 
19, 39; Xenocrates, Polemo, Ar- 
cesilaus lived in the garden. 
Damase. v. Isid. 158 (more at length 
ap. Suid. MAdrwy, ii. b.297 B): the 
produce of the garden in his time 
formed only the smallest portion 
of the revenues of Plato's successors. 
The Musenm, also erected by Plato, 
in which Speusippus exhibited pic- 
tures of the Graces (Diog. iv. 1, 

19), perhaps stood in the garden. 
Speusippus himself, however, does 
not seem to have lived there: ef. 
Plut. loc. cit. with Diog. iv. 3. 
Together with the Museum, seats 
for the lectures are mentioned 
(e€5pa) (Diog. 19), which, however, 
acc. to Cie. Fin. y. 1, 2, Diog. iv. 
63, were in the Academie Gymna- 
sium. The analogy of the Peripa- 
tetie and Epicurean school, to be 
mentioned later on, confirms the 
above. More details are given apud 
Zumpt ‘On the continuance of the 
philosophical ‘schools in Athens,’ 
Abh.der Berl. Akademie, 1842, phil. 
hist. Kl. p. 32 [8] sqq. 

4 See p. 28,59. Acc. to Athen. i. 
3sq.v. 186, b. Speusippus and Xeno- 
crates, and then Aristotle, composed 
special table laws for these meet- 
ings. They hada school discipline 
(Diog. v. 4), to which, among other 
things, belonged the regulation 
that every ten days one of the scho- 
lars should be appointed &pxwr. 

5 The usual course, doubtless, 
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Plato’s immediate successor was his sister’s son, 

Speusippus.° He was followed after eight years by 

‘was for the scholarch. before his 
death, to appoint his successor ; 
this was done e. g. by Speusippus 
apud Diog. iv. 3, and ibid. 60 we 
read that Lacydes was the first 
who resigned the school to another 
during his lifetime. Arcesilaus 
received it (ibid. 32) after the 
death of Crates ékxwphoaytos 
abr® Swxparliov rıvds. Still, this 
supposes an election or, at least, 
the consent of the whole body, 

even if this retirement was volun- 
tary. If the outgoing scholarch 
appointed his successor, this ap- 
pointment required the consent of 
those who were to be under him. 
The MHereulanean catalogue, at 
least, asserts (ef. note 1, ‘Me- 
nedemus’) that after the death 
of Speusippus Xenocrates was car- 
vied by only a few votes against 
Tleraclides and Menedemus. Among 
the Peripateties we find, as well as 
the ordinary succession by bequest 
(as Theophrastus according to A. 
Gell. xiii. 5, and doubtless also the 
later heads), an election of his sue- 
cessor ordered by Lyco (Diog. v. 
70). Zumpt, loc. cit. 30 sq. 

6 Fischer, De Speusippi Vita, 
Rast. 1845.  Speusippus, the 
nephew of Plato, son of Eurymedon 
(who is. doubtless, not the same as 
the Eurymedon mentioned in 
Plato’s will, ap. Diog. iii. 43, and 
next after Speusippus amongst the 
executors), and Potone (Diog. iii. +, 
iv. 1; Cie. N. D. i. 18, 32, ete,), 
scems to have been some 20 years 
younger than Plato. We can 
hardly assume less difference in 
their ages, if Plato was tho 
eldest child of his parents. Spen- 
sippus’ mother would thus be 

younger than Plato, which, how- 
ever, is uncertain (ef. p. 3, 3, end, 
44, 111). Again, the difference 
cannot be much greater, because 
Speusippus (ace. to Diog. iv. 14, 
8, 1; Ind. Hercul. vi. 5, v. a.), 
died Ol. 110, 2 (339 ».c. acc. to 
Eus. Chron. Ol. 110, 3), after 
attaining a considerable age 
(ynpaids). Ammonius also, V. Arist. 
p- 11, West; ef. Hermipp. apud 
Diog. V. 2, says that in 335, when 
Aristotle came to Athens, he was 
no longer alive. His reported 
poverty is not proved by the 
pseudo-Chio Epist. 10. Edueated 
under the influence of Plato (Plut. 
adul. et am.c. 32, p. 71; similarly 
frat. am. ec. 21, p. 491), he gave 
himself up to his philosophical in- 
struction; according to Diog. iv. 2 
he also availed himself of that of 
Isocrates. When Dion came to 
Athens a very close connection was 
formed between him and Speusip- 
pus, who supported Dion’s plans 
both in Sicily, whither he had ae- 
companied Plato in his last journey, 
and also later on (Plut. Dio, 17, 22 
—see above, p. 34, 73, 75; cf. c. 

35, and Diog. iv. 5, where Fischer 
p- 16, and Müller fragm. hist. gr. ii. 
33 correctly read Tıuwvlöns instead 
of Zuwvlöns. Epist. Socrat. 36, p. 
44. It is, however, incredible that 
the letter was genuine out of which 
Plut. De Adul. c. 29, p. 70, quotes 
a passage. Speusippus held the 
office of teacher in the Academy 
only eight years (Diog. iv. 1, Ind. 
Here. loc. cit.); having become 
paralysed by illness, he appointed 
Xenocrates to be his successor, and, 
as it is reported, voluntarily put 
an end to his life (Diog. iv. 3; 
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Xenocrates,’ a man who from his attachment to Plato * 

might have been expected to be a faithful interpreter 

Galen, hist. phil. c. 2, p. 226; 
Themist. or. xxi. 255, B; also Stob. 
Floril. 119, 17, which, however, is 
not consistent with his self-murder), 
The mention by Diog. iv. 4 (pro- 
fessedly from Plutarch’s Sulla and 
Lysander, where, however, it does 
not occur), of the unavoidable 
oBeipiasıs, depends entirely upon a 
confusion. In his younger years 
Speusippus is said to have lived 
somewhat licentiously; but Plato, 
without much exhortation. merely 
by the force of example, brought 
him to better courses (Plut. adul. 
et am.c. 32, p. 71, frat. am. c. 21, 
p. 491). The reproaches heaped 
upon him in later times (apud Diog. 
iv. 1 sq.; Athen. vii. 279 e. xii. 546; 
d. Philostr. V. Apollon. ¢.35, p. 43; 
Suidas, Aicxtyns, ii. b. 64; Bernh. 
Epist. Socrat. 36, p. 44; Tertull. 
Apologet. 46) spring from such 
impure sources that no stain ean 
thus acerue to his character. The 
calumny, e.g., of his deadly enemy 
Dionysius (ap. Diog. and ; Athen.) 
seems to have no other founda- 
tion than the fact that he was an 
intimate friend of Lasthenia, and 
that he started a collection to 
pay off the debts of a friend (there 
is nothing about paying for his 
tuition). The inordinate love of 
pleasure, with which he is charged, 
would hardly agree with his ethical 
principles. On other points see 
Fischer, p. 29 sq. Plut. Dio, 17 
praises lis amiability, Antigonus 
(see 363, 3) the temperance of his 
meals in the Academy. His re- 
ported marriage we must leave 
undecided. His writings (to be 
mentioned later on) are said to 
have been bought by Aristotle for 

three talents; Diog. iv. 5, Gell. 
N. A. iii. 17, 3. 

7 Van de Wynpersse, De Xeno- 
erate Chalcedonio, Leyd. 1823. 
The mother eity of Xenoerates is 
Chaleedon (Cie. Acad. i. 4, 17; 
Diog. iv. 6; Strabo, xii. 4, 9, p. 
566; Stob. Eel. i. 62; Athen. xii. 
530, d. &e.; Kapxndövıos in Clem. 
cohort. 44, A; Strom. v. 590, C. 
Euseb. pr. ev. xiii. 13, 53, and in 
the MSS. of Diogenes and ARlian, 
V. H. ii. 41, xiii. 31, is a mistake; 
ef. Krische Forsch. 318, 2, Wyn- 
persse, p. 5; ibid. 9 on the name 
of his father; Agathenor). He 
received the headship of the school 
Ol. 110, 2; he died, ace. to 
Diog. iv. 14, 16, after holding it 
for 25 years, consequently in Ol. 
116, 3 (n.c. 314) at the age of 82 
years (Lucian, Macrob. 20, puts it 
at 84, Censorin. Di. nat. 15, 2, at 
81); so that he was born Ol. 96, 1 
(398 B.c.). As a younzr man, he 
came to Athens, where he is said 
to have been at first the pupil of 
/Eschines (Hegesander apud Athen. 
xi. 507, e.: ef. however the remarks 
Pt. 1.204, 3 ; supra, 36, 85), but soon 
passed over to Plato. Hencefor- 
ward he remained the constant and 
absolute follower of his teacher, and 
accompanied him in his last Si- 
cilian voyage (Diog. iv. 6, 11; 
ZElian xiv. 9 ; ef. Valer. Max. iv. 
1, ext. 2; lian iii. 19 would 
bear upon the subject if the fact 
were true). After Plato’s death he 
went with Aristotle to Atarneus, 
atthe invitation of Hermias (Strabo, 
xiii. 1, 57, p. 610); we do not 
know whether he passed from here 
to Athens or to his native town. 
It is perhaps a misunderstanding 

ee 
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of the traditions of the School, whose earnestness, 

strength, and purity of character? won for him universal 
veneration,'® but whose melancholy cast of mind and 

acrimonious nature !! qualified him far more for the 

dogmatic establishment and mystical obscuration of 
Plato’s doctrine than for its dialectical development. 

to suppose (Themist. or. xxi. 255, 
B) that Speusippus caused him 
to come from Chalcedon in order 
that he might hand over the school 
to him; ef. Diog. iv. 8. While he 
was at the head of the Aca- 
demy the Athenian magistrates 
once had him sold as a slave 
because he could not pay the 
protection-tax levied on metics, 
but he was released by Deme- 
trius Phalereus (Diog. iv. 14, ef. 
Plut. Flamin. 12, vit. x. orat. 
vii. 16, p. 842). He is said 
to have rejected the offer of full 
Athenian citizenship from repug- 
nance to the prevailing state of 
affairs (Plut. Phoe. ce. 29, Ind. 
Here. 8). He died of an accidental 
wound (Diog. 14). On his pictures 
see Wynpersse, 53 sqq. 

® See preceding note. 
® We have many traits recorded 

of Xenocrates’ earnestness, auste- 
rity, eontentedness, integrity, love 
of truth, and conscientiousness ; 
see Diog. iv. 7-9, ii. 19; Cie. ad 
Att. i. 16; pro Balbo, 5, 12; Tuse. 
v. 32, 91; Off. i. 30, 109; Valer. 
Max. ii. 10, ext. 2; iv. 3, ext. 3; 
vii. 2, ext. 6 (where, however, others 
mention Simonides; Wynpersse 
44); Plut. Alex. virt. e. 12, p. 333; 
Sto. rep. 20, 6, p. 1043; Stob. 
Floril. 5, 118, 17, 25; Themist. or. 
ii. 26 A; xxi. 252 A; Athen. xii. 
530 d.; Hesych. and Suidas, Eevo- 
xpdrys. His mildness even to- 
wards animals is noticed, Diog. 10, 

ze V. H, xiii. 31. 
(Diog. 8; Athen. x. 437, b.; 
fel. V. H. ii. 41; Ind. Here. 
8, 9, v. u.; Wynpersse, 16, sqq.) 
about Xenocrates winning a drink- 
ing prize is, according to Greek 
notions, not at all at variance 
with his moderation, but. is to 
be judged according to the well- 
known Socratic precedent (see Pt. 
i. p. 63 sq.). The golden chaplet 
which he won on this occasion he 
gave away. 

0 See on the recognition which 
Xenocrates found in Athens, and 
the consideration which was shown 
him by Alexander and other princes, 
Diog. 7, 8, 9, ii.; Plut. Phocion, e. 
27, vit. pud. e. ii. p. 533; adv. Col. 
32, 9, p. 1126; Ind. Herc. 7, 10 
sqq., and other passages quoted in 
the previous note, The narrative 
about Polemo (see below) corroho- 
rates the impression produced by 
his personality; Diog. 6. 
Ch Ole: Off. 1.° 80; 109; 

Plut. De Audiendo, ¢. 18, p. 47; 
conjug. prec. c. 28, p. 141; vit. 
pud. c. ii. p. 533; Amator. 28, 
13, p. 769; Diog. 6, where are 
the well-known expressions of 
Plato: Zevdxpares Ove rais xdpiow, 
and about Xenocrates and Aris- 
totle: ép’ olov Immuv olov bvov 
GAcipw, and Ta piv plwros Set 
To de xaAwod. The latter, however, 
is told of others; see Diog. v. 
39; Cie. De Orat. iu. 9, 36; Wyn- 
persse, p. 13. 

The story 
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Besides these two, there are mentioned among Plato’s 
personal disciples Heraclides of Pontus,'? who, however, 

seems to have been more of a learned man than a phi- 
losopher,'® and is often claimed for other schools; 

12 On the life and writings of 
Heraclides ef. Diog. v. 86 sqq.; 
Roulez, De vitä et scriptis He- 
raclide P. in the Annales Acad. 
Lovan. vili. 1824; Deswert, De 
Heraclide P., Löwen, 1830; Mül- 
ler, Fragm. hist. gr. ii. 197 sqq.; 
Krische Forsch. 325 sq. Born 
at Heraclea in Pontus (Strabo, 
xii. 3, 1, p. 541; Diog. 86, Suid. 
‘Hpaxdeid.), wealthy, and of an 
illustrious house (Diog. Suid. loc. 
cit.), he came to Athens, where he 
seems to have been introduced into 
the Platonic school by Speusippus 
(Diog. 86). If it is true that on 
his last Sicilian voyage (361 B.C.) 
Plato transferred to him the 
headship of the school (Suid. see 
p. 34, 73), he can scarcely have 
been younger than Xenocrates; 
and as he could speak of the 
founding of Alexandria (Plut. 
Alex. e. 26), he must have lived 
beyond Ol. 112, 2 (nc. 336). 
Aceording to Demetrius, apud Diog. 
89, he liberated his native city by 
killing a tyrant. This, however, 
seareely fits in with the history 
of Heraclea ; for it cannot refer to 
the murder of Clearchus (Roulez, 
p. 11, sq.). Perhaps Demetrius 
confused him with the Thracian 
of the same name (supra, 30, 
64). Acc. to the Ind. Here. 7, 
6 sq., after the death of Speusippus. 
when Xenoerates was chosen head 
of the school (i.e. B.c. 339), he 
returned home and established a 
school of his own (€repoy wepira- 
rov Kal diarpiBhy Kareorncaro). 
The stories about his death, apud 

Diog. 89-91, Suid. sub voce, Ind. 
Here. 9, sq., which are in all other 
respects improbable, and remind 
us of the similar myths about 
Empedocles (see vol. i. 605 sq.), 
say that it occurred there. 

18 His comprehensive knowledge 
is obyious not only from the width 
of his literary activity and the 
remnants of his works, extending 
as they do to all parts of science 
then known—metaphysics, physies, 
ethics, politics, music, rhetoric, 
history, and geography (see Diog. 
v. 86 sqq.; further information 
apud Roulez, 18 sqq.; 52 sqq.; 
Müller, loc. eit.), but from the . 
frequent mention of him in the 
ancients. Cicero calls him (Tuse. 
v. 3,8) doctus imprimis : rae 

borrows from him many pieces 
of information, and ady. Col. 14, ; 
2; p. 1115° (cf. nm. p. suav. viv. 
2, 2, p. 1086), represents him 
as one of the most important 
philosophers of the Academie and 
Peripatetic school. On the other 
hand, Plutarch also calls him, 
Camill. 22, pvdins Kal mAaoua- 
vias, Timeus ap. Diog. viii. 72 
mopadofoAdyos, the Epicurean in 
Cie. N. D. i. 13, 34 says: pue- 
rilibus fabulis refersit libros, and 
several instances of his uncriti- 
cal credulity are also known to 
us; cf. “Diog. tail. °67,\ 72; 0. 
Lydus, De Mens. iv. 29, p. 18]; 
Cie. Divin. i. 23, 46; Athen. xii. 
521 e. We shall find that his con- 
tributions to philosophy were un- 
important; butasa physicist, owing 

% i. 23, 46) doctus vir; Plutarch” 
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Philippus of Opus, a distinguished mathematician and 
astronomer, editor of the Laws, and probably author 

of the Epinomis ;'° and Hestiaus of Perinthus.'® 

to his doctrine of the revolution of 
the earth round an axis, he takes 
ne inconsiderable position; and if 
the quotation, p. 34, 73 (‘Mene- 
demus’), is correct, not only his 
fellow-pupils, but Plato himself 
must have made much of him. 
His writings, with regard to which 
Diog. v. 92, perhaps wrongly, 
charges him with plagiarism, were 
composed at least partly in the 
form of dialogues; ef. Diog. 86; 
Cie ad Att. xiii. 19; ad Quintum 
fr. iii. 5; Procl. in Parm. i. end; 
vol. iy. 54. His manner of expo- 
sition is rightly praised by Dio- 
genes, 88 sq. 

4 Diogenésrepresents him among 
the Peripatetics, after having him- 
self called him a Platonist, v. 86; 
Stobzeus also treats him as a Peri- 
patetic, Eel. i. 580; ef. 634; Cicero, 
"however (Divin. i. 28, 46; N. D.i. 
13, 34; Tuse. v. 3, 8; Lege. iii. 6, 
14); Strabo (xii. 3, 1, p. 541); 
and Suidas “HparAeldö. place him 
under the Platonie school. Proclus 
in Tim. 281 E, cannot intend to con- 
tradiet what he himself said p. 28 
C; either the words are to be 
understood differently or the text 
to be altered. That Heraclides was 
a pupil of Plato is indubitable, and 
is confirmed among other things 
by his editing the Platonic dis- 
courses on the Good (Simpl. Phys. 
104 b.; see p. 362, 2), and by the 
fact (Procl. in Tim. 28 C), that Plato 
caused him to collect the poems 
of Antimachus in Colophon. (Cf. 
Krische, 325 sq.; Böckh d. Kosm. 
Syst. d. Plat. 129 sq.) That he 
subsequently went over to the Peri- 

The 

patetic school seems improbable 
from what we know of his philo- 
sophy ; that he heard Aristotle 
(Sotion ap. Diog. 86) is unlikely, 
because of the relative ages of the 
two, and because he left Athens 
before Aristotle’s return. His views 
confirm our opinion of a connection 
with the Pythagoreans (Diog. loc. 
cit.). He himself, in the fragment 
ap. Porphyr. in Ptolem. Harm. 
p. 213 sqq. (apud Roulez, p. 
101), quotes a passage from Ar- 
chytas. 

5 Philippus of Opus was, ac- 
cording to Suid. @:Adcodos (before 
this word the lemma #iAımmos 
’Orobvrıos has undoubtedly fallen 
out; ef. Bernhardy ad loe., Suckow, 
Form d. plat. Schr. 149 f.), a pupil 
of Socrates and Plato. Really, 
however, he was only the pupil of 
the latter; as we see from the 
further statement: dy de Kara 
$lAımmov thy Maxeddva. He di- 
vided Plato’s Laws into twelve 
books; the thirteenth he seems to 
have added himself. In harmony 
with the latter statement Diog. iii. 
37 says: &viol TE dacıv bt. blAımmos 
6 'Orobvrios robs Nöuovs abroD uere- 
ypawev üvras Ev Knpg@. Tobrou de 
kal thy ’Erwoulda darlv elvaı. 
Proclus follows the same supposi- 
tion when (in the quotation of the 
TIpoAey. 7. IMdr. B:Xor. c. 25; 
Plat. Opp. ed. Herm. vi. 218) he 
proves the spuriousness of the Epi- 
nomis by showing that Plato could 
not possibly have had time for its 
composition, as death prevented 
him from rots vöuovs dopbwca- 
oda. Philippus is not, however, 

00 
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celebrated astronomer, Eudoxus of Cnidos,!” had also 

expressly mentioned. Among the 
twenty-three written treatises 
which Suidas cites as belonging to 
Philippus, there are six moral 
treatises, a work on the Gods in 
two books, treatises about the 
Opuntian Locrians, about Plato, &c., 
and eleven mathematical, astrono- 
mical, and meteorological works. 
As an astronomer (axoAdoas Tots 
perewpo:s) Philippus is mentioned 
not merely by Suidas, but had 
made himself an important reputa- 
tion in this department; cf. Plut. 
n. p. suav. v. sec. Epic. ii. 2, p. 
1093; Hipparch. in Arat. Pheen. 
i. 6; Geminus, Isag. in Ar. Phen. 
e. 6, p. 47 Halma; Ptolem. édces 
amAavay, who often cites his émon- 
pacıa together with those of Calip- 
pus, Euctemon, &e.; Plin. H. nat. 
xviii. 31, 312; Vitruv. De Archit. 
ix. 7; Stob. Ekl. i. 558; Joh. Lyd. 
De mens. iv. 13; Alex. Aphr. in 
Meteorol. 118 a. (Arist. Meteorol. 
ed. Ideler, ii. 127), who tells us 
about his explanation of the rain- 
bow. As Böckh has shown 
(Sonnenkreise d. Alten, 34 sqq.) by 
a comparison of all the statements 
about him and his writings, 
‘Philippus the Medmzan’ (from 
Medama in Bruttium) is not dis- 
tinct from him. This Philippus is 
mentioned by Steph. Byz. (De Urb. 
Meöuaı), and apud Procl. in Euel. 
19, and p. 67 fr. (where Meduaios 
is to be substituted for Meratos or 
Mevéaios), in a catalogue of the 
mathematicians of the Platonic 
school who succeeded the Opuntian 
Philippus ; it may be that Philip- 
pus was born at Opus, and after- 
wards lived in Medama, a Locrian 
colony, or vice versd. We must 
suppose that there was only one 

well-known astronomer of this 
name, because most of the passages 
which mention the astronomer 
Philippus designate him simply by 
this name, without finding it ne- 
cessary to add ‘the Opuntian’ in 
order to distinguish him from any 
other of the same name. When e. 
g. Alexander loc. cit. says simply: 
idurmos 6 Eraipos TIAdrwvos, there 
can be no doubt that he did not 
know two Platonie scholars of this 
name. 

16 Hestieus is mentioned as a 
Platonist by Diogenes, iii. 46, as 
the editor of the Platonic discourses 
on the good by Simpl. Phys. 104 
b. ef. supra, p. 26, 53; his own 
investigations are referred to by 
Theophrastus, Metaph. p. 313 
(Fragm. 12, 13 Wimm.); Stob. 
Eel. i. 250; Exc. e Floril. Jo, 
Damase. 17, 12 (Stob. Floril. ed. 
Mein. iv. 174). 

17 Tdeler on Eudoxus, Abhandl. 
d. Berl. Akad. v. J. 1828; Hist. 
phil. Kl. p. 189 sqq. v. J. 1830, 
p. 49 sqq. Eudoxus’ native town 
is unanimously called Cnidos, 
and his father, ap. Diog. viii. 86, 
ZEschines. The year of his birth 
and death is not known; Eusebius’ 
statement in the Chronicon, that 
he flourished Ol. 89, 3, makes him 
much too old. It is true that he 
brought over letters of reeommen- 
dation from Agesilaus to Nectana- 
bis of Egypt (Diog. 87), and if 
Nectanabis II. is intended, this 
journey must have happened be- 
tween Ol. 104, 3, and 107, 3 (362 
and 350 2.c.); if Nectanabis I., not 
before Ol. 101, 2 (374 B.c.). Bl. 
V. H. vii. 17 represents him as 
visiting Sicily somewhat later than 
Plato, and consequently after 367 
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attended Plato’s lectures,!* and occupied himself, in 

addition to his own particular science, with enquiries of 
amore general kind.'* Of these enquiries we know very 

B.c. (see p. 32, 67). With this 
agrees the statement of Apollodorus 
ap. Diog. 90, who makes him 
flourish Ol. 103, 1 (367 ».c.). (The 
words must refer to him; the 
preceding clause  etploxowev — 
suolws is either spurious or more 
probably to be rejected altogether 
asa gloss.) His age is given in 
Diog. viii. 90, 91as fifty-three years. 
According to Arist. Eth. N. x. 2 
beginn. i. 12,1101 b. 28; Metaph. 
xii. 8, 1073 b. 17 sqq., i. 9, 991 a. 
17, xiii. 5, 1079 b. 21, he could 
not have been living at the time 
these treatises were composed. 
Poor as he was, he obtained, 
through his friends, the means for 
his educational travels (Diog. 86 
sq.). Besides Plato (see following 
note), Archytas and the Sicilian 
physician Philistio are mentioned 
as his teachers (Diog. 86); in 
Egypt, the priest Chonupbis is said 
to have introduced him to the 
knowledge of his caste (Diog. 90, 
Plut. Is. et Os. c. 10, p. 354; 
Clemens Strom. i. 303 D ; Philostr. 
v. Soph. i. 1, makes him extend 
his travels still farther). Strabo 
(see 22, 43) gives the duration of 
his residence there as thirteen years, 
which is just as incredible as 
Strabo’s other statement that he 
was in company with Plato; Diog. 
87 speaks only of one year and four 
months. The statements of Dio- 
dorus, i. 98, Seneea, Qu. Nat. vii. 3, 
2, as to the results of his Egyptian 
travels, are certainly much exag- 
gerated (cf. Ideler, 1828, 204 sq.). 
Afterwards, he studied in Cyzicus 
(Diog. 87, who adds some improbable 

details, Philostr. loe. cit., ef. Ideler, 
1830, 53); later on he lived in high 
honour in his native city, to which 
he gave laws (Diog. 88; Plut. 
adv. Col. 32, 9, p. 1126; cf. Theod. 
cur. gr. aff. ix. 12, p. 124); his 
observatory was shown for a long 
time (Strabo, ii. 5, 14, p. 119, 
xvii. 1, 30, p. 807). His character 
is praised by Arist. Eth. N. x. 2 
beginn. ° On his writings and dis- 
coveries as a mathematician and 
astronomer see Ideler loc. cit. 

8 According to Sotion apud 
Diog. 86, the fame of the Socratic 
schools brought him to Athens, 
where, however, he only stayed two 
months. Cicero, Divin. ii. 42, 
87; Rep. i. 14, 22, calls him 
Platonis auditor; Strabo, xiv. 2, 
15, p. 656, and Procl. in Eucl. 
i. 19 (67 Friedl.), his &raipos; 
Plut. adv. Col. 32, 9, p. 1126, his 
ouvh@ns together with Aristotle; 
Philostr. v. Soph. i. 1, says: Edd. 
tous Ev ’Akadnula Adyous ikavas 
exppovticas; Alex. Aphrod. ad 
Metaph. i. 9, 991 a. 14: Ed. trav 
IIdrwvos yvopluwv, Asclep. ibid. 
IAarwvırds, äkpoarıys TAdrwvos. 
Cf. Sosigenes apud Schol. in Arist. 
498 a. 45, perhaps on the authority 
of Eudemus. The unhistorical state- 
ments in Plut., gen. Soer. 7, p. 579 
(ep. Plat. xiii. 360 c.), and the more 
probable statements, v. Mare. 14, 
qu. conviv. viii. 2, i. 7, p. 718, pre- 
suppose a close connection of the 
two. Diogenes counts Eudoxus 
among the Pythagoreans; so, too, 
Tambl. in Nicom. Arithm. p. 11. 

19 This is presupposed in the 
statement ap. Diog. that the physi- 

002 
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little, and that little is directly opposed to genuine 

Platonism. Xenocrates was followed, as head of the 

Academy, by Polemo,”” whom he had converted from a 

disorderly life to serious purpose and moral rectitude, 

by the influence of his personal character and dis- 

courses.?! The suceessor of Polemo was his scholar and 

friend Crates,?? whose eminent fellow-disciple Crantor * 

cian Chrysippus heard from him 
Ta Te wept Bewv Kal Kéopov Kal TeV 
perewpodoyounevwy. Eudocia, sub 
voce, makes of this treatises epl 
@eGv, and the like. 

20 Polemo of Athens succeeded 
his teacher, Ol. 116, 3 (314 B.c.), 
see 840, 1, and died, ace. to Euseb. 
Chronicon, Ol. 127, 3 (270 2.c.), at 
a good old age, as Diog. says iv. 
20. With this agrees the state- 
ment that Arcesilaus, who died at 
seventy-five, Ol. 134, 4 (241 n.c.), 
Diog. 44, 71, and who was conse- 
quently born 316 n».c., lived in 
friendship with Crantor (who died 
before Polemo) and with Polemo 
himself (Diog. iv. 22, 27, 29 sq.). 
The statement that Arcesilaus 
flourished in Ol. 120, i.e. 300 z.c. 
(Diog. 45, following Apollodor.), 
eannot be brought into agreement 
with this, but is of no importance, 
standing as it does-in such direct 
contradiction with the most certain 
fundamental points, that we must 
suppose that there is either a con- 
fusion or a mistake in writing. 

21 The event is well known and 
frequently mentioned; see Diog. 
iv. 16 sq.; Ind. Hercul. 13 (which 
followsthe same source as Diogenes, 
viz. Antigonus the Carystian) ; 
Plut. ‘de adulat. c. 32, p. 71; 
Lucian, Aceus. c. 16 sq.; Epictet. 
Dissent. an: 14 Ay. 11, 830; 
Origen c. Cels. i. 64, iii. 67; 

Thomist. orat. xxyi. 308° D; 
Horace, Sat. ii. 3, 253 sqq.; Valer. 
Max. vi. 9, ext. 1; Augustine, epist. 
154, 2c.; Julian, 1. 12, 35. In 
Diog. iv. 17 sqq. (Ind. Here. loc. 
cit.) we get instances of the grave 
dignity, the immovable firmness, 
and the noble tranquillity for 
which Polemo afterwards became 
distinguished. Otherwise we know 
nothing about his life. 

22 The Athenian Crates lived in 
the most intimate friendly relation- 
ship with Polemo, as did Crantor 
and Arcesilaus afterwards (Diog. 
iv. 17, 21 sqq.; Ind. Here. 15, 16, 
v. in sqq.). He seems not to have 
held the office of head of the school 
for long, as his predecessor died in 
the year 270 n.c., and his successor, 
whose revolutionary activity must 
have lasted some time, died in 241 
B.C., v. Supra. According to Diog. 
23, he left behind him not only 
philosophical writings and treatises 
on comedy, but popular and diplo- 
matic orations. He cannot have 
remained aloof from polities. 

23 Kayser, De Crantore Aca- 
demico, Heidelb. 1841. Crantor 
was born at Soli, in Sicily, where 
he is said to have soon attracted 
attention. Thence he came to 
Athens, where he frequented the 
school of Xenocrates, together with 
Polemo (Diog. iv. 24; Ind. Here. 
16, 1 sqq.); he cannot, therefore, 

l 
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had previously died. Next to Crates came Arcesilaus ; 

with him the Academy entered on a new phase of scien- 

tific development, which must be considered later on. 
The members of the Older Academy professed to 

maintain Plato’s doctrine generally unaltered ;* but they 
chiefly adhered to its later form. In pursuing his enqui- 

ries into numbers and their elements, they approximated 

very closely to the Pythagoreans, so that their metaphy- 

sics became an abstruse dogmatism” with a large admix- 

ture of arithmetical and theological mysticism. At the 

period when Plato’s metaphysics showed Pythagorean 

tendencies, we find that his Ethics were of the more 

popular kind described in the Laws; and this was also the 

have been more than a year younger 
than Polemo. Nevertheless, after 
Xenoerates’ death, he refused the 
invitation to establish a school of 
his own, and continued to listen to 
the discourses of his admired friend 
(Diog. 24 sq. 17). With Arcesilaus, 
whom he won over for the Academy, 
he lived in the most confidential 
connection, and left him a con- 
siderable property (Diog. 28 sq. 24 
sq.; Numen. ap. Euseb. prep. Ev. 
xiv. 6, 3). He died before Polemo, 
apparently at a good old age(Diog. 
27, 25), but the year of his death 
eannot be fixed more definitely. 
His writings, altogether of moderate 
extent (30,000 lines, says Diog. 24), 
are lost, except a few fragments 
(collected by Kayser, p. 12 sqq.), 
which, however, still enable us to 
recognise his choice diction (Diog. 
27) and pleasing fullness of style. 
The most celebrated of them 
was his small treatise wept mév@ous 
(Cie. Acad. ii. 44, 185; Diog. 27), 
which was copied by Cicero in his 
Consolatio, and, in some points, in 

the Tuseulans, and by Plutarch in 
his Consolatio ad Apollonium: cf. 
Kayser, 34 sqq., who gives the 
views of Wyttenbach and others on 
this subject. 

* That they actually did so is 
asserted by Cicero, following An- 
tiochus (see Acad. i. 4, 14, ef. 12, 
43; Fin. v. 3, 7,8, 6, 16); Acad. 
i. 9, 34 (on Speusippus, Xenocrates, 
Polemo, Crates, Crantor): dili- 

genter ca, que a superioribus accepe- 
rant, tuebantur; cf. Diog. iv. 1, 
of Speusippus. On the contrary, 
Numen. ap. Euseb. pree. Ev. xiv. 
5, 1 sqq., and Euseb. himselt, ibid. 
4, 14: moAAaxi mapaAbovres Ta Be 
orpeßAoüvres, ovK eveueway TIP 

mpétn Siad0x7, which Numenius 
strongly blames. Which was right 
will be seen immediately. 

* The Academician apud Cie. 
Acad. i. 4, 17, sq. designates tho 
dogmatic formulation of the system 
as a departure from the Socratic 
manner common to Aristotle and 
the contemporary Platonists, 
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ease with the philosophers of the Academy. Unlike their 

master, they seem to have neglected the severer enquiries 

of Dialectic ; nor did they (except in the direction of 
astronomy and mathematics) pay much attention to the 

investigation of natural science, already discouraged by 

him. We know, however, so little about these men 

that it is often impossible to combine, even by probable 
conjecture, the scattered fragments of their doctrines 

that have come down to us into any connected whole. 

Plato’s nephew, Speusippus,”* though greatly inferior 

to Aristotle in philosophic genius, seems to have re- 

sembled him in his desire for definiteness and experi- 

mental completeness of knowledge. Being convinced 

of the interdependence of all knowledge, he was of 

opinion that it is impossible to possess a satisfactory 

knowledge of anything without the knowledge of all 

things besides: for to know what a thing is, we must 

know wherein it is distinguished from other things; 
and to know this, we must know how these other things 

are constituted.”” He therefore sought to gain a basis 

°6 Cf. on his doctrine Brandis, 
Gr.-rém. Phil. ii. b. 1, p. 6 sqq. 
On the Pythagorean and Platonic 
doctrine of numbers, Rhein. Mus., 
y. Niebuhr and Brandis, ii. 4; 
Ritter, ii. 524 sqq.; Ravaisson, 
Speusippi de primis rerum prin- 
cipiis placita, Par. 1838 ; Krische, 
Forschungen, i. 247 sqq. 

27 Arist. Anal. Post. ii. 13, 97 a. 
6 : obdev de Se? Thy Öpılöuevov Kat dtaı- 
pobuerov Gravra elöevaı Ta övra. kal- 
ro. Aduvarov acl tives elvan Tas 
diapopas eldevaı Tas mpbs Exacroy wi 
elddra Exacrov. aved de ray diaopav 
odk elvat Exacroy elderar. ov yap wh 
diapéper, rabrbv elvar robT@, ob dt 

diapeper, €repov tovTov. By tives 
we are to understand Speusippus, 
according to the commentators in 
loe., Philoponus, Themistius, i. 92, 
15 sq., Sp., and an anonymous 
writer who appeals to Eudemus 
(Schol. in Arist. 298 a. 11-25). 
Whether Themistius has preserved 
Speusippus’ own words js uncer- 
tain. Writers so little trustworthy 
as Philoponus and the later Eustra- 
tius in Post. Anal. 50 a. o. b. o., 
cannot be depended on for the 
statement that Speusippus used 
the dictum in order to invalidate 
conceptual definition and division. 
Such eristie views are ascribed to 
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for enquiry by means of a comparative survey of the 
different spheres of the Actual.?® And while thus at- 

tributing greater worth to experience than Plato had 

done, his theory of knowledge softened the abrupt 
opposition which Plato had assumed between the sen- 

Speusippus by no ancient authority: 
Spor and diapéoers are expressly 
attributed to him, rightly or 
wrongly. (Diog. iv. 5: the d:aipe- 
ges may be those spoken of above, 
46, 5, whereas our Pseudo-Platonie 
definitions are too poor, and con- 
tain too much that is Peripatetic, 
to suit Speusippus.) Such views, 
in fact, are utterly at variance with 
his whole scientific attitude: he is 
dogmatic, and even in the little we 
know of him, by no means deficient 
either in definitions or divisions. 
Of the latter we shall have in- 
stances presently ; for the former, 
cf. Plut. plat. qu. viii. 4, 3, p. 
1007, where a definition of Time 
is given. 

*s To this belongs that enquiry 
concerning names which Simplicius 
mentions in Categ. (Schol. in Arist. 
43 b. 19 a. 31, 41 b. 30; and 7 
B, 9 a, 5 Basil). (Names are 
divided into rabravuua and Erepw- 
vuua: on the one side, dudvupa and 
ouvdvuua; and on the other Erepw- 
vuua, moAu@vuna, and mapwvuna.) 
Cf. Diog. iv. 2: otros mpa- 
Tos, Kabd pnor Addwpos...., ev 
rTois pabhpacw @edoaro Tb Kody 
kal ovvwkelwre Kabdcov Tv duva- 
mov aAAfAos. This can hardly 
refer to anything but a compara- 
tive survey; the essential con- 
nexion of the sciences had been 
already propounded by Plato, and 
with far greater completeness than 
by Speusippus; for Speusippus 
posited different principles for the 
different spheres of Being. A 

comparative survey of natural 
history was contained in the ten 
books of the ”Ouoıa, or, according 
to the fuller title given in Diog. 5: 
Tov mepl Thy mpayuarelav duolwy 
(the preceding SidAoyo is justly 
questioned by Krische, Forsch. 253, 
for the reason that a work of this 
kind could hardly be written in 
the dialogie form: perhaps diaAoyal 
is the right reading. Diogenes 
connects with it one or two other 
similar works: dtapeoeıs kat mpds 
7a Öpom ümoßeres). In this 
treatise, as we see from the frag- 
ments in Athensus, Speusippus 
examined the various kinds of 
plants and animals, elassing to- 
gether those that are related, and 
separatingtheunlike. Cf. Athenzeus 
iii. 86¢.: Zmeboımmos F ev Sevrépw 
‘Opolwy mapamAhcıa elvat Khpukas, 
mopptpas, atpaBhAous, Kéyxous.. . 
tt 6 Zmebowmmos Eins marıv idlg 
karapıßueitaı KöyxXous, KTevas, MUS, 
mlvvas, cwAijvas, Kal ev BAAw péper 
dorpea, Aenadas. Again, 105 b.: 
Zmevoımnos de Ev devrepw "Ouolwr 
mopamAnrıd pnow elvat Tay pada- 
KooTpdkwy Köpakov, K.T.A, iv.133 b.: 
fort 8 7 Kepkamn (Gov buoioy TETTIYL 
kal rıyovio, &s Imebowmmos mapl- 
ornow &v Terdprp 'Ouolwv. vii. 303 
d.: Zmebowmnmos 8 dv Öeurepw 
‘Opolwy Sitarnow abras (the duvvides) 
Tay Olyvwv, ix. 369 a.: Zmeboınmos 
d Ev Ödevrepw ‘Onolwy fpadpars, 
noi, yoyyvAls, pdpus, avdppıvor, 
éuoa. Similarly, vii. 300 c., 301 
c., 327 c., 308 d., 313 a., 319 b,, 
323 a., 329 sq. 
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sible and rational perception, by interposing a Third 

between them. ‘The Immaterial,’ said Speusippus, ‘is 
known by means of scientific thought—the Material, 

by scientific perception:’ under this he included ob- 

servation guided by understanding.” In proportion, 

however, as he directed his attention to the Particular 

of experience he departed from that Unity of the high- 

est principles, which Plato had striven to obtain. Plato, 

according to the later view of his system, had shown 

the One and the Great-and-Small to be the most uni- 

versal elements in all things; and at the same time 

had left the essential difference between the Sensible 

and the Ideal unexplained, and seemingly unregarded. 

Speusippus saw the necessity of more accurately deter- 
mining and discriminating these two principles. Plato 

had identified the One with the Good and the divine 

Reason?’ Speusippus distinguished the three concepts 

from one another.*! The Good, he believed, could not 

stand as the ground of all Being, at the beginning of 

29 Sextus, Math. vii. 145: Zreb- our attopun, KAA ex Aoyiomod TeEpI- 
oımmos dt, érel TGV Tpayudrwv Ta 
uev aicOnta, Ta dE venta, Tay ner 
vonr@v Kpirhpiov EXefev elvar roy 
emiornuovinbv Adyor, Tay de aiabn- 
Tay Thy emornuovikhy alodnaıw ' 
eriornuovinnv de alcOnow bmelAnpe 
kaderrdvar Thy peraAaußdvovrav 
Tis Kata Tov Aoyov aAnbelas. Howep 
yap of Tov adAntod N) WdATou dak- 
muAoı TexViKhy wey elxov evepyeray, 
ovx dv avrois de mponyounerws 
reAeioynevnv, GAAG THS (? Sia Tis) 
mpos Tov Aoyırubv avvaokhaews 
&maprılouevnv. Kal &s 7 TOU moveiKod 
alc@nois evdpyeav (Lvepyeıav) wey 
elxey GyTIANTTIK}y TOU TE 7pjLo- 
cuévov Kal Tov Ayapudarov, Talrnv de 

yeyovviay. ottw Kal 4 émornuomKy 
aloOnois puoik@s mapa Tov Adyou 
THS Emiotnuorinns meTudauBaver 
TpiBis mpds AmAavı) TOY broKkemevwv 
didyvwow. We must not, however, 

infer from these passages that 
Speusippus understood by a¥or@yats 
eriotnuovırn an immediate, prima- 
rily esthetic pereeption (Brandis, 
ii. b. 1, p. 9), though, like Aristotle, 
he distinguished, in the sphere of 
thinking knowledge, between the 
immediate knowledge of principles 
and the mediate knowledge of that 
which is derived from them. 

30 Vide p. 321 sqq. 
31 Vide p. 280 sqq. 

one 
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Being, but only as the goal and completion of Being, at 

the end of the chain, as we see in the case of individuals: 

they begin with imperfection and only attain to perfec- 

tion®? in the course of their development. And the One 

cannot coincide with the Good, otherwise the Many must 

coincide with the Evil; and according to this, Good and 

Evil must be first causes as wellas the Oneand the Many.** 

Although, therefore, he admitted that the One was 

akin to the Good, and its most essential constituent,?* 

yet he separated them so as to make the One a prin- 

ciple and the Good its result. As a third element, 

% Vide p. 286, 167. 
33 Metaphysics, xii. 7, 1072 b. 

30: 600 de broAauBavovow, &omep 
ot IIvdayöpeıı kal Srevourmos, Td 
KaAAoTov Kal üpırov un Ev apxf 
elvaı, 5) Kal T@v durav Kal Trav 
(gwv Tas Gpxas alrıa uev elvar, Tb 
de kaAbv Kal TEAcıov ev Tos ek Tov- 
Twy (anargument belonging, doubt- 
less, to Speusippus only, and not 
to the Pythagoreans) our dpéds 
otovrat. (The other reading adopted 
by Themistius and Philoponus, 
which substitutes Aevkımmos for 
Zreioırmos, is rightly rejected by 
Krisehe, Forsch. 250, 1.) This 
theory of Speusippus is also re- 
ferred to in Metaphysies xiv. 5 
(at the beginning): ovd« dp0ds 8 
bmoAaußdveı 008 ef ris mapeıkdleı 
Tas Tov bAov Apyäs TH Ta Cav Kad 
puta, bri CE aoplatwy aredAGy de 
del Ta TeAcidTepa, Sid Kal em ray 
mpdtwy oltws exew nov, bore 
pnde bv te elvac rd ev aird. Fur- 
ther, in chapter 4, 1091 a., 29 sqq., 
as to how the first Causes are 
related to the Good, mérepoy éari 
Tt ekelvwv..... abrd 7d &yabdy Kat 
db üpıorov, N od, GAN borepoyeri. 

mapa piv yap tev BeoAdywv (the 
ancient Cosmogonies) Eoıkev duoAo- 
yeirdaı T@v viv Trial (Speusippus) 
of of danıy, KAA& mpoeAdovaens THs 
Tüv övrav oioews Kal Tb ayabdy Kal 
Td Kaddy eupaiver@at, 

sı Cf. Aristotle, Metaphysics, 
xiv. 4, 1091 b. 30: If the One is 
conceived as the Good, the second 
principle(Pluralityor the Great-and- 
Small) must be identified with the 
Bad-in-itself. d:dmep 6 uev (Pseudo- 
Alexander, following, no doubt, 
Alexander, here mentions Speusip- 
pus; and it is clear from what we 
have said above that no one else can 
be intended) épevye rd ayabdy mpo- 
odmteıv Te évl, ws Avaykalov ody, 
eretd)) dE evavtiwy 7 yéveots, TO KaKoy 
Thy Tod wAHOous piaow evar. And in 
xii. 10, 1075 a. 36, after the Pla- 
tonic theory of the identity of the 
One and the Good has been opposed 
by the same arguments as in xiv. 
4: of 3 tAAo odd’ Gpxas Th ayabor 
kal To Kakdy, 

3 Cf, Aristotle, Eth. N. i. 4 
1096 b. 5: mibavaétepov 8 éol- 
Kagw of Tlidwydpeıı A€ye mepl 
abrov (rod ayabov), rıdevres ev m 
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distinct from the One and the Good, came the efficient 

cause or Reason;*° but this he combined with the 

Platonic World-soul, and the Pythagorean central fire; 
for he supposed the world to be ruled by animate 

power, having its seat in the centre and in the cireum- 

ference, and extending itself throughout the whole 
space of the universe.?’” Plato’s Ideal principle is thus 
resolved by Speusippus into three principles, which are 
analogous to Aristotle’s formal, efficient, and final 

causes, but are far from having the precise determina- 

tion and the universal significance of these. The second 

Tav ayadav avoroıxla Td ev (they 
did not hold the One to be the 
Good itself, but placed it, in the 
table of contraries (vide vol. i. 302), 
beside the Good and Perfect) ois 
dy Kat ZImeboımmos eroxoAov0joau 
doxet. In Metaphysics, xiv. 4, 
1091 b. 14 (r@v de Tas akwhrovs 
obolas elvar AeydvTwy of ev dacıy 
abrd Tb Ev TO ayabdy aurd eivaı. 
ovolay pevtor Td ev adTod Wovro 
elvat wddiora), the words victay, 
K.T.A., ‘are also to be taken 
in this connection. In spite of 
the arguments of Bonitz (see his 
remarks on this passage), I cannot 
give up the possibility (Plat. Stud. 
277) that some words, such, per- 
haps, as of d& rodTo uev &pevyor, 
have been lost from their imme- 
diate context. 

% Cf. the passages already 
quoted. According to Metaphysics, 
xiv. 5 (vide supra, note 33), Speu- 
sippus would not even allow that 
the Original One was existent; for 
he supposed that its union with 
the Many was the cause that first 
produced a Being. In support of 
this opinion he might have appealed 
to Plato, Parmen, 141 E, 

7 Vide p. 286, 167. Cf. 
Metaph. vii. 2, 1028 b. 19. 
Plato has three substances—the 
Idea, the Mathematical prinei- 
ple, and sensuous things: Zrel- 
oımmos de Kat mAclovs ovolas, amd 
Tod évds üpkauevos, Kal apxas 
éxdorns ovolas %AAnY ev apiudr, 
BAAnv SE peyebdv, Ereıra Yuxnis. 
The commentators paraphrase this 
passage, as Brandis remarks, on no 
other authority than their own; 
and it is very improbable that the 
addition of Asclepius (Schol. in 
Arist. 740 a. 16, 741 a. 0.) to the 
Aristotelian examples, kal mdéaw 
BAAn ovolay vow kal GAAnY Wuxäs, 
«.7.A., which is not to be found in 
Alexander (740 b. 18), rests on 
any historical tradition. The 
separation of divine Reason from 
the One is involved in the theorem 
mentioned above—the Best can- 
not be the First. Anaxagoras, 

who maintained that Reason is 
original, was contrasted by Aris- 
totle with Speusippus, in regard 
to this doctrine (Metaph. xiv. 4, 
1091 b. 8 sqq.; ef. a. 33 sqq.), as 
Ravaisson truly observes (p. 17). 
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principle, Plato’s Great-and-Small, he described, in 
contrast to the One, as Plurality,** thus connecting it 

with the Pythagorean categories.” From Unity and 

Plurality, however, he derived numbers only; for the 

explanation of everything else, he set up several other 

prineiples,?° related to the former, and yet distinct from 

88 Cf. Cicero, N. D. i. 13, 32 (ae- 
cording to Philodemus): Speusippus 
Platonem avunculum  subsequens 
et vim quandam dicens, qua omnia 
regantur, eamque animalem, evel- 
lere ex animis conatur cognitionem 
Deorum. Minucius Felix repeats 
this; Octay. 19. ~Cf. Theophras- 
tus, Metaph., 322 (Fr. 12, 32, 
Wimm.): Srevourmos omdvidy tt 
db Tiniov moet Td mepl tiv Tov 
ueoov xupav. Ta 8 ünpa Kal Exaré- 
pwev( perhaps this ought to beread: 
xépay td 7’ Uxpa Exarepwöev, the 
extreme ends on both sides, the 
circumference of the globe in its 
two halves). That this ripıorv, 
dwelling in the centre and in the 
circumference, is the Deity as 
World-soul, is clear from the 
analogy of the central fire, to 
which the same place was assigned 
as to the riuov (vide vol. i. 
357 sq.); and from the Timzeus, 
36 E. This aceount of the soul 
Speusippus took literally, and 
combined it with the doctrine of 
the central fire. With this view 
of the World-soul (vide supra 355, 
154) we should connect the state- 
ment of Iamblichus (Stob. Eel. i. 
862; ef. Diog. iii. 67), that he con- 
ceived the soul ev iöda tod mdvrn 
diagrarov: to him, as to other 
philosophers, the soul is that which 
is everywhere present, and fills all 
space. Rayaisson’s proposal (p. 
40 sq.) to substitute Adıaerdrou 
for diacrarov is, therefore, inad- 

missible. His conjecture (p. 18 
sq.) that Aristotle is referring to 
Speusippus when he says that vows 
cannot be merely dvvauis, but 
must be evepyeıa (Metaph. xii. 6, 
9, 1071 b. 17 sqq. 1074 b. 19, 
28), also appears quite unfounded; 
Speusippus certainly made a dis- 
tinction between the first, imperfect 
Being and vous. But for the same 
reason Krische is wrong in assert- 
ing (p. 256) that he regarded the 
divine Reason as the primal oppo- 
sitionless cause, In that case the 
theory Td &picroy ph ev apxi 
elvaı (vide notes 33 and 37) could 
not be ascribedtohim. Speusippus 
held that Reason, like the World- 
soul of the Timzus, was primarily 
derived or created. Lastly, I can- 
not agree with Ravaisson (p. 21) 
or Brandis, ii. b. 1, 14, in referring 
the passage in Cicero to the 
Original One, to which Speusippus 
would seem to have attributed a 
specific activity. This deserip- 
tion appears far more applicable 
to the World-soul spoken of by 
Theophrastus, which cannot coin- 
cide with the One. The quotations 
in note 37 are sufficient to prove 
that the One was not conceived by 
Speusippus as an animate nature. 

39 Vide vol. i. 302. 
40 Cf. Aristotle, Metaph. xiv. 

4, and Pseudo-Alexander on this 
passage (vide supra, note 34), 
and also in e. 5, 1092 a. 35: del 
rolvuv Td Ev 6 pev Te TAHOE as 
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them,*! just as he had supposed the Good as related to 

the One, but not identical with it. Thus he obtained 

a plurality of spheres, united not by the identity, but 

by the similarity of their ultimate causes.'? 

évaytiov 7l@now; and © 1, 1037 
b. (ef. Z 27, 30): of de 7d Erepov 
Tay evavtiwy ÜAnv wowicw, of pey 
To EV TO iow Td Uvıcov, ws TOTO 
Thy Tod TANBovs otcay pio, of BE 
To Evi Td mAndos. Here Pseudo- 
Alexander refers only to the 
Pythagoreans, but Aristotle evi- 
dently alludes to Speusippus, for 
he continues: Yevvarraı yap ot 
äpıduol Tois nev ex Tis Tov avicov 
Övddus TOD peydAov Kal piKpod, TS 
8 ek Tod mAndous, iar tis Tov 
évds de ovolas auboww. It is clear 
from what follows that he is con- 
cerned with the Platonists, for he 
expressly says that this determina- 
tion was chosen because Plato’s 
Great-and-Small relates too exclu- 
sively to that which is in Space. 
Cf. also Metaph. xiii. 9, 1085 
a. 31 (vide infra, note 42), 6, 4 
sqq.; xii. 10, 1075 b. 32, and prob- 
ably the beginning of x.; xiv. 1, 
1087 b. 30 sqq. According to 
Damascius, De Princip. p. 3 (0d 
yap ev &s eAdxıorov, kaddmep Srev- 
oınmos edoke A€yew), we might sup- 
pose that Speusippus had also 
denoted the One as the Least. 
But from Aristotle, Metaph. 
xiv. 1, 1087 b. 30 sqq., we find 
that this cannot have been the case. 
Damascius, most likely, made a 
false deduction from that passage. 

41 Metaph. vii. 2; vide supra, 
note 37. Following this precedent, 
and in agreement with Ravaisson 
(p. 37), Brandis (p. 10), Schwegler, 
and Bonitz (see their comments on 
the passage), we may consider 
Metaph. xii. 10, 1075 b. 37, as 

That uni- 

applying to Speusippus, and not, 
as Pseudo-Alexander thinks, to 
the Pythagoreans. The words are: 
of dt A€yortes Thy apibudy mp@roy 
Tov uahnuarıkdv Kal olTws del AAAnv 
exouevny obolav Kal apxas éxdorns 
&AAas, Emeinodiwde Thy Tov mayrds 
obolay modo (ovbev yap 7 érépa 
TH Erepa ouuBadrcrat otca 7) wh 
ovoa) Kal apxas moAAds. In 
that case we must also regard 
Metaph. xiv. 3, 1090 b. 13, 
as a reference to him: &rı de 
eriCnthceey ky Tis un Alay ebxepns 
dy mepl uev Tov apiOuod mavtds Kal 
Tov naßnuarınav Td undev cuuBar- 
Acodaı GAAA0tS Ta mpörepa Tols 
Dorrepov. un övros yep TOU ap Bob 
ov9ev Arrov TH Meyebn & éorat Tols TH 
MabjuatiKa uövov eivat Pauevois, kal 
Toitwy ph vtTwy 7 Wuxh Kal ra 
oduara Ta aicOnta. ovdk Eoıke 8 7 
ptois emecodiddns otoa ek Tov 
pawouerwv, &owep pmoxOnpa Tpa- 
yodla. Cf. Schwegler in loe. 

# Metaph. iii. 9. Aristotle asks 
how spatial magnitudes are to be 
explained on the presupposition of 
Plato’s theory of numbers; and 
having discussed the derivation of 
the line from the Long-and-Short 
(vide supra, p. 519, 8), and the 
like, he proceeds (1085 a. 31), of uev 
otv Ta ueyeßn yervaow ex To.adTns 
UAns, Erepoı de ex TIS arıyuns (7 GE 
orıyun avtois doker elvar odx Ev, 
aX’ oloy Td Ev) Kal GAANS VAns 
olas rd mAn0os, GAN’ ov mANBons. 
I'he fundamental opposition of the 
One and Plurality, from which this 
derivation starts, shows that it be- 
longs to Speusippus. 
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form interdependence of the whole universe, which Plato 

and Aristotle so strongly maintained, was, as Aristotle 

says, broken up by Speusippus. 

The highest sphere in this series is that of numbers. 

These, with Speusippus, occupy the place of Ideas, which 
he entirely abandons. Numbers are, according to him, 

the First of all that exists; and though he denies the 

distinction between mathematical and Ideal numbers, yet 

he separates them, in their existence, from sensible ob- 

jects, as Plato separates his Ideas; and he gives the 

same reason for this procedure that Plato gave for his: 
namely, that no knowledge would be possible if there 
were not a nature exalted 

43 Vide note 37. 
4 Aristotle often mentions the 

theory that mathematical numbers 
and magnitudes alone, with the ex- 
ception of Ideas, exist apart from 
the Sensible. In Metaph. xiii. 1, 
he specifies three opinions on this 
point: 1) The philosophers who 
discriminated the Ideas from ma- 
thematical numbers ; 2) those who 
declared them to be the same ; and 
3) those who only allowed the ex- 
istence of mathematical numbers 
(Erepoı de tives Tas pabnuatixds 
pévov ovolas elvai pact), either as 
undivided from the Sensible, ca@d- 
mep A€youdt twes (the Pythago- 
reans, not, as Susemihl thinks, 
Genet. Entw. ii. 520, 668, some 
Platonist unknown to us. Tho 
theory that mathematical number 
is the only number, and that it is 
not separated from the objects of 
sense, is adduced, ec. 8, 1083 b. 8 
sqq.; xiv. 3, 1090 a. 20 sqq., 30 
sqq.; 1. 6, 987 b. 27 sqq.; Physics, 
iii. 4, 203 a. 6, as a distinctive 
doctrine of the Pythagoreans ; 

above the sensible.“ But 

Aristotle never attributes it to a 
Platonist), or xexwpioueva trav 
aigOnray (Akyovaı de Kal ourw Tıvds). 
Hethen combats the two latter theo- 
ries (ec. 2); the second at p. 1076 b. 
11 sqq. Aristotle also distinguishes 
(Metaph. xiii. 6, 1080 b. 11) three 
different views among those who 
held numbers to be ovolaı xupıoral; 
it is manifest, from the opening of 
the chapter, that he is speaking 
only of these. oi uev ody, he says, 
Gumporepovs daclv elvyar robs üpıd- 
Movs, ... Kal Xwpiorobs Auporepous 
Tey alodnrar. of SE Tdv pabnua- 
Tidy wovov apiOudy elva Toy mpaTtoy 
TaY bvTaY kexwpiouevov TaY alcOn- 
av (cf. Z 25 sqq.) wal of Mv0a- 
yöpeıı d' Eva roy uaßnuarırbv, mAhy 
ov Kexwpiouevov, and so forth; 
BAAos dE Tis Tov Mparov apibudy Toy 
tay ciddy Eva elvat, Evıoı de Kal rbv 
naßnuarırbv toy abrdy roütov elvat. 
(Further details presently.) The 
doctrine mentioned in the second 
passage is referred to in xiv. 2, at 
the end, where Aristotle opposes: 
two theories: 7@ löcas rıdeuev@ and 
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the relation of the One to numbers involved him ina 

To TovTov pev Toy Tp6moV OvK oloye- 
vo dia 7d Tas evovcas Övoxepelas 
öpav wept tas id€as .. . mowüvrı de 
apıdudv roy padnuatindy. Of the 
latter he then says, od@evds yap 
otre pnaly d A€ywr alrbv elva, GAD’ 
&s aurnv Twa Aeye Kab’ abrhy poow 
oboav, ore palverat dy alrıos (for 
neither does he who assumes this 
number maintain that it is the 
cause of anything, since he repre- 
sents it as a self-subsistent essence ; 
nor does it show itself to be so; 
the avrdy elvaı has to be completed 
by the atriov that follows. See 
also xiv. 3, 1090 a. 20 sqq. The 
Pythagoreans held things to be 
themselves numbers, because they 
thought they discovered in them 
many numerical determinations : 
tots de Toy pabnuatiKdy pdvov Aé- 
yovoıy elvar apiQudy obdev ToLoVrov 
Eydexerar Acyeıy Kara Tas bmoßeceıs, 
GAN Ort ovK EoovTat ad’Tay ai ém- 
orjua eAéyero. Aristotle con- 
tinues, in opposition to this view, 
SHAov Sri od Kexwpiora Ta naan- 
parika, and he repeats, in regard 
to its basis, of de xwpicrby moL- 
ovvres (that is to say, Tov uaßnua- 
rırdv Apıdudv), bri ml tay alodnr@v 
ook fora Ta Gkiduata, GAnOH de Ta 
Aecybueva kal valveı Thy Wuxhy, elval 
Te dmoAaußdvovei, Kal xXwpicTd 
elvaı. duolws dt nal Ta peyebn Ta 
naßnuarırd. Cf, xiii. 9, 1086 a. 
2: of wey yap Ta naßnuarıra pdvov 
mowovrres Tap TX aigOnTa, Öpwvres 
Thy wept ra edn Övoxepeiav Kal 
mAdoıv, aréotnoay ard Tov elÖNTIKOD 

ApıBuov cal Tov uaßmuarırdv emolncav. 
From these he afterwards discrimi- 
nates, of ra elön BovAduevor Gua kal 
apiOuods moreiv and 6 mp@ros beuevos 
ra Te elön elva Kal Apıduovs ra elön 
xal Ta naßnuarıka elvaı. As to the 

philosophers who are to be credited 
with this doctrine, commentators 
are so undecided and contradictory 
(cf. Ravaisson, p. 29; Schwegler 
loc. cit. ; Bonitz, Arist. Metaph. ii. 
544 sq.), that it is easy to see they 
are theorising on the basis of the 
passages in Aristotle, without any 
real knowledge of the matter. But 
we may, at any rate, gather from 
what has been quoted, that Aris- 
totle is here concerned not with 
Pythagoreans (as Pseudo-Alex- 
ander believes, p. 1076 b. 19), but 
with Platonists. He describes the 
adherents of the doctrine in ques- 
tion clearly as such; for he says 
they were led to it by the difficulties 
of Plato’s doctrine of Ideas. He 
observes that they differ from the 
Pythagoreans in assuming numbers 
and magnitudes to exist apart from 
things (as Plato did with regard 
to his Ideas); and they make use 
of ‘the same argument that Plato 
brought forward for the separation 
of Ideas from things (supra, p. 225 
sq., p. 231 sq.), namely, that there 
could be no knowledge if the object 
of knowledge were not exalted 
above the Sensible (87: obk Erovrat 
aurav ai ériorjuat €déyero, Metaph. 
xiv. 3; vide supra). What Pla- 
tonist it was who thus departed 
from the Ideas, and assumed trans- 
cendental and hypostasized num- 
bers in their place we may infer 
from Metaph. xii. 10, 1075 b. 37; 
xiv. 3, 1090 b. 13. We found that 
«on account of the parallel passage 
quoted in note 41) this passage could 
only relate to Speusippus; so that 
the words of de Aéyovres thy Gpıd- 
pov mparov toy uaßnuarıröv, and 
Tois Te waßnuarıra uovov elvar 
Pauevors, must also point to him. 
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difficulty ; for in order to separate the One, as first cause, 

from the Derived, he found himself obliged to distin- 
guish it by the name of the ‘ First One’ from the unities 
contained in numbers; so that, as Aristotle observes, at 

this point, at any rate, he reverted to the separation of 
Ideal and mathematical number. 

In the same way he assumed magnitudes to exist 

as specific substances, above and beyond sensible 
things; but the Platonic distinction of mathematical 
and Ideal magnitudes *® was of course not allowed 

by Speusippus. Mathematical numbers are the First, 
mathematical magnitudes the Second.” Like the 

Pythagoreans, he attempted to prove various analogies 

between them; ‘** and in the same Pythagorean strain, 

We are reminded of him too in 
Metaph. xiii. 8, 1083 a. 21, where 
a distinction is drawn between 
those who held Ideas to be num- 
bers and do: idéas uev ok ofoyTa 
elvaı oO’ amdas obre &s üpıduous 
Twas obcas, Ta de uaßeuarıra ely 
kal tovs Apıduobs mpdrovs Tay 
dvrwv, Kal apxhy abrav elvat ait 
ber; and in xiv. 4, 1091 b. 22, 
where it is said that the identifi- 
cation of the One with the Good is 
beset with difficulties: cupBalver 
yup TOAAH GuoxEpera, Hy Evior pev- 
youres Amephkanıy, of To Ev ev 
ÖuoAoyoDvres apxtv elva mpaérny 
Kal aroıxeloy, TOU &piOuod de roo 
pabmuarixod. In this latter place 
especially (according to the proof 
given on p. 568) the reference to 
Speusippus is unmistakable. In the 
same manner the allusion to him 
in Z 32, didwep 6 wey Epevye Tb 
&yadbv mpooartev te évl, clearly 
refers to Z 22 sqq. Ravaisson 
rightly appeals (p. 30) to Metaph. 

vii. 2, 1028 b. 21, 24, to show that 
Speusippus did not identify num- 
bers with Ideas. Susemihl, loc. 
cit., agrees in this view of Speu- 
sippus’ doctrine; but thinks that 
the reference to him in xiii. 5, 
1076 b. 11 sq. extends to Plato 
and Xenocrates as well. Frome. 1, 
1076 a. 22, compared with Z 32, 
it is, however, clear that Aristotle is 
only dealing with those who ras 
HabnuariKas ubvov obelas elval dacır. 

“© Vide the quotations from 
Metaph. xiv. 3, in the preceding 
note. Another argument, seemingly 
employed by Speusippus, is to be 
found in Metaph. xiv. 3, 1090 b. 
5 sqq.: cf. vii. 2, 1028 b. 15; iii. 5. 

# Metaph. xiii. 8, 1083 a. 20 sqq. 
47 Vide p. 518. 
48 Metaph. xiii. 6, 1080 b. 23 

(according to the quotation on p. 
573): duolws de Kal mepl & when 
kal mepl Ta Emimeda Kal mepl ra 
oreped. xiv. 3, 1090 a. 35: of dt 
Xwpiordy moıüyres (roy Apıdudv) ... 
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he praises the perfection of the number ten, as shown 
partly in its arithmetical properties, and partly, in that 

its elements, the first four numbers, underlie all geo- 
metrical proportions.*? Plato, in his later period, 
certainly made greater concessions to the Pythagorean 

theory of numbers than was consistent with the spirit 
of his system; but in his successor this tendency pre- 

ponderated to such an extent that in his metaphysies 

he would be altogether a Pythagorean, did not the 

separation of numbers from things (a remnant of the 

doctrine of Ideas) constitute a very essential difference 

between true Pythagoreism and his adaptation of it. 

Speusippus seems to have paid little attention to 

natural science. Theophrastus censures him for neglect- 

ing, like most of the Platonists, to pursue his deriva- 

tion of the Particular from Primary Causes far enough ; 

and for the superficial and disjointed manner in 

which he brings his principles to bear on all things 

beyond the sphere of numbers and mathematical 

quantities.” His writings (as far as we can judge 

elval re bmoAaußavovs: Kal Xwpiore 
elvat* öuolws de Kal TX peyedn Ta 

quadratic, eubie, oblong, gnomonice, 
So) > 

circular numbers, and so on. In 
Kahnuarırd. 

49 In his work on the Pythago- 
rean numbers according to Iam- 
blichus, Theol. Arith. p. 62, he 
treats minutely wep) r@v év avrois 
ypauuıc@ov (the numbers resulting 
from geometrie proportions) moAv- 
yuviov Te Kal parted Tay Ev ap.b- 
pots emimédwy Gua Kal orepe@y. We 
must here bear in mind that in the 
Greek mathematies of the Pytha- 
goreans, arithmetic was wont to be 
expressed geometrically ; we hear 
of plane and solid numbers, of 

the same treatise Speusippus (loc. 
cit. p. 63) attempts to prove that 
the number ten is contained in 
geometrical entities and figures: 
he finds, for example, one in the 
point; two in the line; three in 
the triangle, as the simplest plane ; 
four in the pyramid, as the sim- 
plest cube: ef. vol. i. 349 sq. and 
supra, p. 331, 103, and p. 519, 8. 

5° Vide the fragment in the 
Theol. Arithm. loe. cit. and the ex- 
tracts from it in the preceding note, 
Further details presently. 
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from their titles *') consist, in addition to those already 
mentioned, of descriptive rather than investigatory 
works : *? they include books on Metaphysics, Theology, 

Mathematics, Ethics, Politics, and Rhetorie.”® Of the 

Physics of Speusippus tradition has preserved very 

little. Aristotle may perhaps be alluding to him 

when he accuses the Platonists of making Space, as the 
sphere of mathematical and corporeal magnitudes, be- 

gin simultaneously with these.” 

5! Metaph. p. 312 (Fr. 12, 11 
Wimm.): viv & of ye moAAoL (of 
the Pythagoreans) uexpı Twds E&A- 
Oövres karamabovraı kaßumep Kal of 
Tb &y Kal thy adpicroy Övada moL- 
ovytes the Platonists (and more 
particularly Plato, p. 519, 10). 
obs yap apiWuods Yevvhravres Kal 
a emimeda Kal Ta owuara, axeddv 

TaAAa mapexelmoveı, wAnY Öoov 
edamröuevoı, kal Tocaito uövov Ön- 
Aoüvres, OTe Ta wey amd THS Auplarov 
Övddos, olov rémos Kal Kevbv Kat 
ümeıpov, Ta d’ awd Tay apiWudy Kat 
Tov évds, oloy WuxXh Kal BAA’ &rra, 
xpövov 5 Gua Kal roy odpardy Kal 
€repa 5) mAelw‘ Tov 5 ovpavod mepı 
kal Tv Aovım@v ovdeulay ert moLodv- 
Tat pwelav* @raitws 5° ovdé of wep) 
Zrevoımmov, obde Tay oüdels, TAY 
Zevorparns. 

= Diog. iv. 4 sq. In this cata- 
logue several of his known works 
are missing. Whether they are 
altogether omitted, or are quoted 
under other titles, we do not know. 
Among these are: the treatise on 
Pythagorean numbers (vide note 
49), unless this is ineluded in the 
Maßnuarırds (Proclus says, Eucl. 
22, vide 77 Fr., that Speusippus 
called all geometrical propositions 
Gewphuara); the treatise mpbs KAeo- 
pavra (vide note 66), which per- 
haps may be identical with the 

We are told that he 

mpbs vouoßerlas of Diogenes; ep! 
procdpwy (Diog. ix. 23; cf. the 
piAdcogos, iv. 4); and the Platonic 
discourses on the Good (Simplicius, 
Phys. 32 b,m. These can hardly 
be the ‘one bock’ wept pirocopias 
which Diogenes describes). With 
regard to the ITAdrwvos meplöeırvor 
(vide p. 1, 1) Fischer, in his life of 
Speusippus, 38, conjectures that it 
may be the same as the Eulogy of 
Plato(p. 1,1); since this mighthave 
assumed the form of a discourse 
at Plato's funeral feast (or per- 
haps several such discourses), and 
the statements of Apuleius about 
Plato, which we derive from Speu- 
sippus, may have been taken from 
it. Among these, however, we can 
only reckon with certainty the 
quotations, p. 6, 5; and p. 44, 111. 
In Plutareh, Quast. conv. Preem. 3, 
p- 612, we perhaps have a reference 
to this work. It is also possible 
that, as Hermann and Steinhart 
suppose (vide supra, p. 1, 1), the 
title meoldeırvov was incorrectly be- 
stowed upon Speusippus’s treatise. 

53 Vide note 28. 
5 I include the treatise epl 

Wuxijs with the metaphysical works, 
as it seems to have been chiefly 
concerned with the World-soul 
(supra, note 38). 

me is 
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defined Time as Quantity in motion; that he adhered 
to the mathematical derivation of the elements; 

assuming, however, with Philolaus, five elements,’® 

instead of Plato’s four: that he declared not only 

the higher, but the irrational part also, of the soul 

to be immortal,’’—a divergence from Plato,’® which 

may have been occasioned by the difficulties resulting 

from the opposite theory, in regard to the doctrine of 

Metempsychosis; for it can scarcely be doubted that, 

so great an admirer of Pythagoras was an upholder of 

that doctrine. These scanty notices contain all that 

we really know about the Physics of Speusippus, and 

55 Metaph. i iv. 5, 1092 a. 17: 
üromov de Kal Tb Tömov Gua Tots 
GTEpEoLS Kal Tots uaßnuarıkols moın- 
oat... kal TO eimeiv wey OTL Tod 
Zora, Ti dé eotw 6 tTémos, un. As 
this observation is immediately 
preceded by a criticism on a doe- 
trine of Speusippus, Ravaisson (44) 
and Brandis (ii. b. 1, 18) suppose 
that it refers to him. But there is 
no real connection between the two 
passages: Bonitz therefore thinks 
it may belong elsewhere—perhaps 
to Metaph. xiii. 8, 9. 

56 +d ev kwhoe moody (Plut. Plat. 
gu. viii. 4, 3, 8. 1007). This defi- 
nition leaves it uncertain whether 
the quantity of motion (properly, 
in the sphere of motion) is meant, 
or quantity which is in a state of 
motion (the motion of something 
eontained in space). 

5” Inthe treatise on Pythagorean 
numbers, according to Theol. 
Arithm. p. 62, he writes, wep) trav 
mevre oxnMaTwY, & ToIS Kocwıkois 
Amodldoraı oroxelois, ididrnros ab- 
tay (this abrav should be omit- 
ted, or idirnrdés re abr@v substi- 
tuted) mpds UAAnAa Kal Kowdrn- 
Tos &vaAoylas TE Kal avakodovblas 

(akoAouBlasor avtakoAovbias), Even 
were it possible, it is certainly not 
probable, that the words &— eroı- 
xelois are merely a comment of 
Iamblichus. It appears, then, from 
this passage that Speusippus made 
the five regular’ figures correspond 
with the five elements, thus de- 
parting from the original doctrine 
of Plato, like Xenocrates and the 
author of the Epinomis; and that, 
in agreement with Philolaus and 
the later form of Platonism, he con- 
sidered Ether to be a fifth element 
(supra, p. 372, 21; 521, 14; and 

vol. 1. 350 sq.). 
58 Olympiodorus in Phzedon. p. 

98, Finckh: örı of uev amd rijs 
AoyiKs Wuxs Axpı THs eubdyov 
efews arabavatiCovew, as Novunvıos. 
of de uexpı THs PUTEws, ws TlAwrivos 
Evı ömov. of de uexpı THS aAoylas, 
@s Tav wey madai@y Zevoxpatns Kar 
Srevournos, tov SE vewrepwv "Idu- 
BAıxos kal IIAobrapxos. of de uexpt 
udyns TIS Aoyırns, ws Tlp6kAos Kal 
Tlopbbpıos. of 5& uexpı uövor Tod 
vod HBelpovaı yap thy Ödfav, as 
moAAol tev Tleprmarntix@y. of de 
HEXPL Tas öAns Wuxiis, &elpovaı yap 
Tas mepixas eis THY ÖAnv. 
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anything else that may here and there be gathered on 
this subject is far less interesting or important. 

Our information is likewise very meagre concerning 

his Ethics, though Speusippus devoted many of his 
writings to the subject ;°* but we may take for granted 

that his principles were generally those of Plato.% 
No trace, however, is discernible of the peculiar theory 

of virtue, and the idealistic scheme of polities which 

we find in the Platonic state. It is said that he sought 
the Highest Good or Happiness in the perfection 

of natural activities and conditions: this perfection 

being chiefly effected by virtue, which was thus declared 

by Speusippus, as by Plato, to be the most essential 
condition of happiness.°! He allowed, however, a 
certain value to health, freedom from troubles, and 

even to external goods: but he would not admit 

Pleasure to be a good,® still less the inference that it 

‘= Vide Clem. Strom. 418 D: 
Zmevoımmos Thy evdarnoviav pnoly 

59 Vide 417 sq. 
6° In Diogenes’ catalogue the 

‘treatises rept mAouTOV, rept Hdovijs, 
mepldikauoauvns, mepl pidias, moAlTns, 
mepl vouobecias, the Apiorımmos, 
and probably other dialogues, relate 
to this subject. 

s Cjcero’s observation (vide note 
24), which seems to refer chiefly to 
morality, is not binding upon us, 

as it originates with the Eeleetie 
Antiochus, following whom Cicero 
maintained the perfect agree- 
ment of the older Peripatetics 
with ele (De orat. iii. 18, 67; 
Acad, i. Sy 8Q. 3: Lis Ojeda pean 

he FV SV. gies ; 21> eae ai 
13, 38; Ofic, ili. 4, 20: ef. Krische, 
Forsch. 248 sq.).  Similarly, Diog. 
iv. 1, uewe wey emt trav abrWv 
IlAdrwvı doyudrwy, taken literally, 
would prove too much. 

er elvat TeXelav Ey Tols kara pow 
Exovaı' N ey ayabav ns 0) kara- 

oTdcews Ümavras „ev aröpwmous 
öpekır Exew. aroxaleodaı de Tovs 
ayabovs ns doxAngias. elev 5° &v ai 

üperal THs evdaimovias amepyarTiKai. 
Cf. Cicero, Tuse. v. 10, 30: he 
regarded poverty, disgrace, and the 
like as evils, but taught that the 
wise man was always happy. 

#3 Vide preceding note, and Plut, 
Comm. not. 13, 1, p. 1065: of rou 
Eevoxparous kal Imevaimmou karn- 

yopovvres éml TH un Thy üyelar 
“dıapopov Myeludaı unde Toy TAOVTOY 
avwpedés. Cicero, however, Legg. 
i. 18, 38, numbers them both 
among those who held that only 
the Laudable-in-itself was a 
magnum bonum, According to 

PP 2 
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must be so if Pain be an Evil. There is an opposition, 

he said, not only between the Evil and the Good, but 

between one evil thing and another; just as the Greater 

is opposed not only tothe Equal, but also to the Less.%* 

Another argument of his is mentioned, by which he 

sought to prove that law deserves respect, and that the 

wise man ought not to withdraw himself from its 

rule. Though it is impossible to gain a connected 

idea of the Ethics of Speusippus from such fragments 

as these, we can at least perceive that they coincided in 

the main with the principles of the Older Academy.‘% 

Cie. Tuse. v. 13, 39, and Seneca, 
Epist. 85, 18 sq. (vide infra, chap. 
xx. n. 71), they both maintained 
that virtue is of itself sufficient to 
give happiness, but added that 
happiness, to be perfect, requires 
other goods. 

64 CH. Aristotle, Ethies, iv. vii. 
14, beginning (Eustratius in Eth. 
Nie. 166 b. m. cannot be con- 
sidered an original source); pain 
is an Evil, therefore pleasure 
must be a Good. as yap Zırev- 
oımmos &Avev (that is to say, as 
follows) od qaupBalver 7 Adots, 
domep td weilov Ta EAarrovı Kal 
db tow evaytiov: ov yap tv daln 
Smep kakov Ti elvat Thy Hdovhy. CF. 
x.42; Lie delOe 91.12,.1102, h. 
8; Gellius, N. A. ix. 5, 4: Speu- 
sippus wetusque omnis Academia 
(this, doubtless, is an exaggeration) 
voluptatem et dolorem duo mala 
esse dieunt opposita inter sese, 
bonum tamen esse, quod utriusque 
medium foret. It does not appear 
a legitimate inference from Eth. 
N. x. 2 that Speusippus in this dis- 
cussion of pleasure was opposing 

Endoxus (Krisehe, 249, 1; Brandis, 
14, 36). As he wrote upon Ari- 
stippus, it is much more likely that 

he had the Cynie philosopher in 
view. 

65 A similar distinction, not, 
however, entirely coineident with 
the above. is employed by Plato 
with regard to the same question ; 
vide Rep. ix. 584 D sqq. 

6% Clemens Strom. il. 367 A: 
Srevoirmos yap ev TS mpds KAco- 
bavra Tp&Tw Ta Öuoıa TE TiAdrwrı 
Eoıke 51a TovTOU Ypabeır. ei yap 7H 
Baoirela orovdatov 6 te Fop»s uövos 
Baoireds kat üpxwv, 6 vduos, Adyos 
&v opbds, crovdaios. This argument, 
which was similarly employed by 
the Stoies (ef. Stobzeus, Eel. ii. 190, 
208). is probably directed against 
the Cynie contempt for law (Pt. i. 
277, 3),and Speusippus, inthe words 
5 re copds, k.7.A., is indirectly refer- 
ring to the opposite presupposition. 
The maxim that the wise man only 
is a ruler has not been handed 
down to us by express tradition as 
belonging to the Cynics, but it 
greatly resembles much that we do 
know of them, and it has an 
obvious connection with the So- 
eratie doctrine. It is, therefore, 
very probable that the Stoies may 
have borrowed it from the Cynics 
(vide part i. p. 276 and p. 141, 1). 
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CHAPTER XV: 

THE OLDER ACADEMY CONTINUED.—XENOCKATES, 

XENOCRATES resembled Speusippus in his strong pre- 

dilection for Pythagoreanism ! and his high estimation 

of mathematics,? and he developed the tendencies of 

Plato’s later works to an even greater extent than his 
predecessor. While arriving at a higher degree of 

systematic completeness, he did not, however, venture 

to abandon the original ground-work7of Platonism so 
entirely as Speusippus had done in regard to Ideas: 

he was therefore in many respects a more genuine 

Platonist. As he was much longer at the head of the 

Platonic school, and was besides a very prolific writer,’ 

' Cf. Iambl. Theol. Arithm. p. 
61, &. E: rapa Zevorparovs ekape- 
Tws amovdardeır@v ael Ilvdayopın@v 
axpoatewy, udAıota de TeV PiAoAdOU 
Guyypauudrwv, 

* 'The importance he attached to 
this science is shown by his nu- 
merous and apparently comprehen- 
sive treatises on Mathematics and 
Astronomy. Cf. the titles ap. 
Diog. iv. 13 sq.: Aoyıarıa (9 
books), r@ mepl 7a yalnuara (6 
books), wept yewuetp@v, ep) apid- 
Mav Oewpla, wept diaotnudtwy, Ta 
mepl &orpoAoylav, mepl Yewuerplas. 
The Iudayöpeıa may have contained 
some mathematical elements, He 

is said to have dismissed a pupil, 
ignorant of mathematics, as wholly 
unprepared for philosophy (Aaßas 
ov« Exeıs dıiAoroplas): Plut. Virt. 
Mor. C 12 end, p. 542; Diog. 10, 
alibi; Krische, Forsch. p. 317. 

3 V, Diog. iv. 11 sqq., and Wyn- 

persse ad loc. 190 sq., 197 sqq. 
The life of Plato is not mentioned 
(ef. on it p. 337, 1), nor the treatise 
mepl Ths amd tav (www Tpopiis 
(Clemens, Strom. vii. 717 D), un- 
less contained in the Mu@aydpeia. 
The satires mentioned in Apuleius, 
Floril. iv. 20, should perhaps be 
ascribed to Xenophanes (Diogenes 
ii. speaks of rn); and the treatise 
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we may justly consider him as the principal repre- 

sentative of the Old Academy.‘ Unfortunately his: 

doctrine is too imperfectly known to enable us to 

reproduce even its main characteristics with accuracy. 

We must therefore content ourselves with piecing to- 

gether the traditions we possess, filling up the lacuns 
by such probable conjectures as we may. 

Of the three divisions of Philosophy, which had 

already been employed by Plato, but were first ex- 

pressly recognised by Xenocrates,® Logic or Dialectic 

(the name is uncertain) must have included in the 

first place the theory of cognition, and the propedeutic 

part of reasoning, to which he devoted numerous 

writings ;° secondarily, probably, discussions on genus. 

and species, and the highest contradictories:7 while- 

enquiries concerning ultimate principles® might come 

under the head of Physics? That which is most 

distinctive in Xenocrates is his Theory of Knowledge. 

Plato divided knowledge first of all into the knowledge 
of reason and the knowledge of sense, subdividing the 

former into the higher dialectical, and the lower 

av wep Thy Sidro.ay (twice), mept 
Tov evaytiov, Alaıs Tay mepl Tous 
Adyous, Aves mepl pmabnudtwr, 
Tay mepl thy Ack, THs mept Td 

mepl ns IINarwvos moAırelas (Suidas 
Eevoxp.) may be identical with that 
mepl moAıreas in Diogenes. 
Whether the work epl rayadod (v. 
p- 26, 53) is the Platonie discourse 
edited by Xenophon (Simpl. Phys. 
32 b. m.) cannot be decided. 

+ So in Simplicius loe. cit. he is 
eniled 6 yenoıwraros Tay MlAdtwvos 
akpoata@y, 

5 V. supr. 165, 33. 
6 Cf. Cicero, Acad. ii. 46, 

and the titles wep! cod¢las, ep! 
pirocodplas, mept emorhuns, Tepl 
EeTIOTNLOCUNS, mept tod wWeltdous, 

143; 

diadeyerOar mpayuaretas, and rep} 
nahnr@v, unless this is a mistake 
arising out of uaßnudrwr. 

7 repli Yiva Kal €idav, epl 
eiö@v (unless this title is equivalent 
to that of wept ide@v) evurriov a’. 

s Writings wepl tod aoplorou, rept. 
Tod Övros, mept tod évds, mepl 
Tayabod, ep! idewr, wept apOuar. 

® If (which is not certain) he 
carried out the division so strictly. 
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mathematical cognition ;!" and the latter into notion 

or envisagement (Vorstellung) and perception (Wahr- 

nehmung). Xenocrates reckoned only three stages: 
Thought, Perception, and Envisagement. Thought, 

he said, is concerned with all that is beyond the 

heavens; Perception with the things in the heavens; 

Envisagement with the heavens themselves; for though 

they are beheld with the bodily eye in astronomy, 

they become the object of thought. The thinking 
cognition guarantees knowledge ; the sensible cognition 

is also true, but not to the same extent; in envisage- 

ment truth and falsehood are equally to be found." 

Accordingly, while Plato separated philosophic from 

mathematical thought, even that of pure mathematics, 

Xenocrates included both in his notion of knowledge, 

He may have enunciated it gene- 
rally, without having assigned its 
place to each single investigation 
in one of the three parts. 

10 Cf. p. 218 sq. 
11 Sext. Math. vii. 147; Zevoxpd- 

ns dt Tpeis pnoww ovoias elvat, Ti 
ev alcOnrny, hv de vonTny, THY de 
civOerov Kal Sotacrhy. ay aitOnrhy 
ev elvat thy evtds ovpavod, vonTtiy 
bi ndyrwv tay extds odpavdy, dofa- 
othy 5€ kal auvderov Thy ad’tod Tov 
olpavod* dparh ev ydp earı TH 
aladnceı, vonrn de Öl aorpodoyias. 
TovTwy uevroı TovTov exdvTwy Toy 
tpdmov Tis mev extds odpavod Kal 
vontäs ovalas kpırmpıov amepalvero 
Thy emorhuny, THs de evTds obpavod 
kal uicOnris atcOnow, Tis de winräs 
thy Béfav, Kal Tobrwv Kowas Tb 
Bev dia Tov Eriornuorikod Adyov 
kpıripıov BéBady TE Ümdpxeiv Kal 
GAnbes, TH dt da Tis aicOhoews 
GANGES uev,oux obTw de ws TH Fa TOD 

emITTnuovıKoV Adyov, TL de auvderov 
Kowdy GAmboos Te Kat Weudons 
imdpxew. Tis yap ÖdEns thy ev 
Tia GAnO7 elva, thy Se wWerd7: 
ößev Kal rpeis Molpas mapadeödodaı, 
YArpomoy uev Thy TGV vonTay, Auerd- 
derov oboav, KAd@w de Thy Tüv 
alodnr&v, Adxenıv de tev dotacrar. 
This division of the Actual seems 
to be referred to by Theophrastus 
(Metaph. p. 313; Fr.12,12,Wimm.; 
after the words quoted p. 858, 2): 
otros yap ünavrd mws mepırlönaı 
mept Toy Kdomov, duoiws aiadnra Kar 
vonta Kal uaßnuarırda, Kal &rı 5) Td 
dein. Madnuarıra here must mean 
the ovpavia or the object of 
astronomy: the @eia, only added 
incidentally by Theophrastus, form 
no separate class, but, as we shall 
see presently, are found in the 
three others, so far as they are 
treated from a theological point of 
view. 
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and the object of both in his notion of the super- 

celestial ;!2 while Plato admitted no truth at all in the 

perception of sense, as distinct from thought, Xeno- 

erates conceded to it a lesser amount of truth. Ac- 

cording to Sextus, he treated this subject in a most 

confused manner, sometimes restricting envisagement 

to a definite sphere, sometimes speaking of it in an 

entirely general sense.” Of his Logic we only know 

that (perhaps in opposition to Aristotle) he endeavoured 

to reduce all other categories to the Platonic distinc- 
tion * of the Absolute and the Relative.” In the 

conception of his highest metaphysical principles, 

Xenocrates followed Plato; except that he made 

more constant use of arithmetical designations, and 

at the same time connected them more closely with 

theology. He declared Unity and Duality—Duality 

meaning here indeterminate Duality—to be the pri- 

mary Causes; the former he identified with the Straight, 

the latter with the Crooked. He also called Unity the 

first or male divinity, the Father, Zeus, and Reason ; 

Duality the female divinity, and the mother of the 

gods.!® Numbers, he said, resulted from the union of 

12 This expression resembles tion of thought and perception, 
the drepovpdvios Töros, Phadr. by an application of the Platonic 
247 e.; the comparison of pure principle (see 172, 6; 209, 102); 
mathematical knowledge with that both spring from the combi- 
philosophical knowledge corre- nation of notions. 
sponds with the comparison of 4 On which ef. p. 277 sq. 
the mathematical numbers with 5 Simpl. Categ. +. b. 6 ; Schol. 
the Ideas, &e.; see below. in Arist. 47 b. 25: of yap mept 

18 The former, when heassigned Zevorparnv kat "Avdpdvırov mavra 
to it the heavenly element as its 76 xa0’ abtd kal T@ mp6s Tt mepıAau- 
peculiar province; the latter, when Badvew doxovow, Sore mepırrdv elvan 
he represented the opposition of kar’ abrovs tocovToy Tüv ‘yevav 
truth and error in notions or en- 7A7@os. 

visagmements as the combina- 16 Stob. Ecl. i. 62: Eevonp.. . » 

tt ee i - 
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these two;!7 and he seems to have defined the relation 

of numbers to Ideas in such a manner that he neither, 

Thy wovdda Kal thy dudda Beovs, Thy 
wey ds Uppeva marpds Exovrav Taki, 
ev oüpav® Bacirevovcay, hyTwa 
Tpocayopever Kal Ziva nul mepirrdy 
kal vouv, boTis eotly alrp mp@tos 
Géos* Thy de ws Ondclay, untpds dewv 
dlknv, Ths ind Thy ovpavdy Ahkews 
iyoyuernv, Aris early abtgG Wuxi) 
tod mavrös. (‘The latter, if correct, 
shows great confusion ; Xenocrates, 
as we shall find later on, con- 
sidered the soul to be a number; 
and duality is the one element of 
every number and also of the soul- 
number; see below). It is pos- 
sible that Xenocrates, like the 
Pythagoreans in their numerical 
analogies, did not avoid this con- 
fusion, at least in expression. 
Philolaus had already designated 
duality as Rhea, mother of the 
gods; the Pythagoreans gave the 
same name to the central fire: 
see vol. i. 837, 1; 356, 4. This 
evidence justifies us in ascribing to 
Xenocrates, out of the different 
determinations ot the Platonists 
as to the first principles (see 322, 
83), those which placed unity and 
the indefinite dyad at the head. 
Theophrastus says (see p. 576, 51 
and 583, 11) that he went further 
than all others in the derivation of 
the individual from these two prin- 
ciples ; and Plut. an. procr. 2, 1 (see 
note 26), says that he represented 
numbers and the soul, so far as it 
is a number, as springing from 
them. The opposite of unity and 
the indefinite dyad was understood 
in two ways. Some understood 
the principle opposed to unity as 
the Unlike or the Great-and- 
Small, interpreting in this way the 

övas üdpıoros (Metaph. xiv. 1, 
1088 a. 15: of de To Avıoov ws Ev 
Tt, thy Övdda dt adpioroy mowüvres 
neyaAov Kal puxpod, cf. p. 1087a. 7 
sqq.). Others spoke only of the unit 
and the indefinite dyad, without re- 
ferring this concept to the Unlike 
(ibid. c. 2, 1088 b. 28: eiol be 
tives of Öudöda wey adpiotoy MOLWügL 
Tb wera TOD Evds arToıxeiov, TH F 
tvicuv Bvoxepalvovow ebAdyws die 
ra ouußalvovra advvata). Perhaps 
this was the doctrine of Xenocrates. 
He may have put the adpiorov for 
duality ; a treatise of his mepl rod 
Guplorov is mentioned (Diog. 11): 
according to Plutarch loe. cit. he 
ealled it still more indefinitely 
plurality, if Plutarch gives his 
own words. In order to denote 
the flux of all corporeal things, he 
made use of the expression rd 
a€évvaov, perhaps with reference to 
the well-known Pythagorean verse 
(see vol. i. 342 b.). Cf. Stob. Eel. 
i. 294: Zevorparns cuvertdva rd 
Tay ek TOU Evds Kal TOU aevydou, aEv- 
vaov Thy bAny alvırröuevos Sia TOU 
mAndovs [rd mAnbos|. Theodoret. 
eur. gr. aff. iv. 12, p. 57: Zevorparns 
aévvaov thy Uanv, e& fs amavta 
yeyove, mpoonydpeucer. 

1” He expressly explained, how- 
ever, that this process is not to be 
conceived as a temporal origin. 
Ps.-Alex. ad Metaph. xiv. 4, 1091 
a. 27 refers to him the remark of 
Aristotle in this passage, that the 
yeveois TaV apiOuay is clearly set 
forth not merely Tod Oewpicat 
€vekev, and this is made still more 
credible by the fact that Xenoerates 
availed himself of the same expe- 
dient in his Psychogony ; ef. p. 695. 
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like Plato, discriminated Ideas, as Ideal numbers, from 

mathematical numbers; nor, like Speusippus, aban- 

doned the Ideas; but rather identified mathematical 

number itself with the Idea.!? 

18 Of the different developments 
of the doctrine of numbers in Aris- 
totle (see p. 578, 44), that given 
above probably belongs to Xeno- 
crates: cf. Rayaisson (Speus. plae. 
p- 30) and Brandis (ii. b. 1, p. 16) 
with Metaph. xiii. b. 1080 b. 23 
sqq-, where, after the quotation p. 
573, Aristotle continues: duolws de 
Kal mepl Ta unkn Kal wep) Ta emimeda, 
kal mepl Ta oTEped. of wey yap Erepa 
Ta naßnuarıra (sc. unen, &e.) Kat 
7% wera tas ideas" (the Platonic 
view, that mathematical magni- 
tudes are different from Ideal 
magnitudes, the consequents of 
the Ideas; see p. 519) tay 5 &AAws 
Aeydvrwy of uev To pabguatiKad Kar 
padnmarikas Aeyovaıv, Boor MM 
To.ovat Tas ideas apıduovs pnde 
eival dacw idéas. ci dt Ta naßn- 
karıra, ov naßnuarıras 5é° ov yap 
TéuvetOar ofTe weyedos mav eis 
neyeßn, 080 Ömoraroüv uovadas dudda 
elvaı (not all unities, when taken 
two together, produce dualities). 
In denying that all magnitudes 
can be resolyed into other mag- 
nitudes, Xenocrates’ doctrine of 
indivisible lines can scarcely be 
mistaken. This assertion is at- 
tributed to those who do not wish 
either to put aside Ideal magnitudes 
with Speusippus, orto distinguish 
them from mathematical magni- 
tudes with Plato. These are clearly 
the persons who treat Ideal num- 
ber in relation to mathematical 
in a similar way; and we have 
therefore every reason to refer 
both these views to Xenocrates. 
This supposition is substantiated by 

Similarly with regard 

the quotation from Sextus, p. 538. 
11. According to the fundamental 
principle that the degrees and 
forms of knowledge depend upon 
the object (see p. 225; p. 331, 103), 
Plato distinguished mathematical 
knowledge from philosophie know- 
ledge, just as he distinguished 
mathematical numbers and magni- 
tudes from Ideal. If Xenocrates 
yielded the first distinction he 
must be supposed to have done so 
with the second, making Ideas and 
mathematical things equal. Both 
in their coincidence form the super- 
sensuous world, r& ekrbs odpavod ; 
they comprehend that super-celes- 
tial place, in which Plato placed 
the Ideas only. The coinci- 
dence of the mathematical ele- 
ment with the Ideas is men- 
tioned by Aristotle, Metaph. xiii. 
8, 1083 b. 1; ibid. e. 9, 1086 a. 5; 
xiv, 3, 1090 b. 27-"and wn. 2. 
1028 b. 24, where Aselep. Schol. 
in Ar. 741 a. 5, sees a reference 
to Xenocrates. He remarks, xiii. 
9, that this form of the doctrine 
virtually does away with mathe- 
matical numbers, even if they 
are recognised nominally. Ps.- 
Alex. ad Metaph. 1080 b. 11; 
1083 b. 1; 1086 a. 2, connects the 
view of Xenocrates about num- 
bers with that of Speusippus, and 
attributes to the former the denial 
of Ideal numbers, and to the 
latter the identification of Ideal 
with mathematical numbers. Con- 
tradictory as this statement is, it 
cannot demand consideration as 
opposed to the statements of Aris- 
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to magnitudes, he desired to do away with the distinc-. 

tion of Ideal and mathematical without really abolish- 

ing either the one or the other.!” In the derivation of 

magnitudes he seems to have followed Plato:?’ while 

endeavouring to reduce them to their primary elements, 

he arrived at the theory—which Plato had already 
approached,?'—that all figures ultimately originate 
out of the smallest, 

lines.” Thus he appears 

totle. What were the views of the 
genuine Alexander it is hard to say. 
According to Syrianus ad Metaph. 
1080 b. 14 (Schol. in Arist. Sup- 
plem. 902 a. 4), he had the follow- 
ing words relating to Speusippus 
(supra, p. 573): of B& Toy uaßnua- 
Tıkdv pdvoy apıdubv elvat, K.T.A., 
referring to tovs wept Zevoxparny, 
ol xwpiCover mey Toy mabnuatiKdy 
(se. apiOudy) TOV aia Ont av, ov 
mévTOL uövov eivat vouiCovar. This, 
however, stands in such absolute 
contradiction with the statement of 
Aristotle which it is intended to 
explain, that it cannot be at- 
tributed to Alexander; it seems 
more likely that Syrianus made the 
addition, 0? xwpi€ouc., K.7.A., in his 
own name, to correct Alexander. 

1% See previous note. 
*° Metaph. xiv. 3. Aristotle, in 

the words quoted (p. 519, &), seems 
to mean Nenocrates ; in any case, 
the words must partly hold good 
of him, for (Z 31) he continues 
obra bey ouv ran mpuoyAıxd- 
nevoı tais ideas Ta Mahnuarına 
Siauapravovery (the same objection 
which he elsewhere makes to 
Xenocrates, see previous note) of 
de mpwroı dvo Tovs apiOuors mom- 
cayres, tiv Te Tüv eldwav Kal roy 
pabnuatindy BAAov, Kc. ,Themist. 

and consequently indivisible, 

to have assumed in each 

De an. i. 2 (ii. 21, 7 Sp.) concludes 
his elucidation of the passage 
quoted, 329, 98, in agreement with 
the statements of Aristotle, with the 
words: TadTa de amavra Aaßeiv torw 
ek TaY mepl piaews Zevoxparous, 

*1 See p. 519, 8. 
*2 This striking assertion is fre- 

quently ascribed to Xenocrates ; 
see Procl. in Tim. 215 F; Alex. 
ad Metaph. 992 a. 19; 1083 b. 8; 
Themist. Phys. f. 18; i. 122, 13 
sqq. Sp.; Simpl. Phys. 30 a. o. u. 
b.u. 114 b.; De Cwlo, 252 a. 42 
K (Sehol. in Ar. 510 a. 35); ibid. 
294 a. 22; Philop. Phys. B 16 u.; 
C 1lo.; M 8 m. (Schol. in Ar. 366 
b. 17), who disputes that this was 
actually the doctrine of Xenocrates. 
Schol. in Arist. 823 b. 41; 334 a.: 
36 b.. 2; 469 b. 16; 25,515 a. 18. 
Syrian Schol. in Ar. Suppl. 902 b. 
21 sq. According to some of these 
evidences, the Aristotelian treatise 
(see vol. ii. b. 64, 1, 2nd edit.), at- 
tributed by others to Theophrastus, 
on the indivisible lines was directed 
against him, and to him it is con- 
jectured belong the grounds for 
the supposition set forth in the 
beginning (968 b. 21). One of 
these (968 a. 9, see following nt.) 
expressly depends on the doctrine 
of Ideas; a second (Z 14), perhaps, 
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species of magnitudes an indivisible element; other- 
wise, he thought, the Ideas of the line, the triangle, 

&c., would not be the first in their kind: 

would precede themselves.” 

is connected with the Platonie doc- 
trine of the elements. However, 
it was not merely this doctrine of 

- the elements which led Xenocrates 
to his theory; according to Arist. 
Metaph. i. 9, 992 a. 10-22; xiii. 
6 (see p. 586, 18), it seems, like 
the corresponding Platonic state- 
ments previously, to have been 
laid down first in the metaphysical 
construction of spatial magnitudes. 
In Phys. vi. 2, 223 b. 15 sqq. Aris- 
'totle probably had Xenocrates in 
his mind, although he does not 

ntion him ; Themist. Philop. 

and Simpl. loc. eit. ad Phys. 
ji. 8, 187 a. 1, according to Alex. 
and Porphyry, refer partly to 
him and partly to Plato. These 
passages, however, seem to relate 
equally to the Atomists. From 
the passage De an. i. 4 end— 
where it is remarked against Xeno- 
crates that if the soul were sup- 
posed to be a number, and the units 
contained in this number were 
identical with the points in the 
body, no separation of the soul 
from the body would be imaginable, 
ei ye a Siaipodvra ai -ypaypad eis 
oriyuas —no conelusion can be 
arrived at with regard to the pecu- 
liar doetrines of Xenocrates: the 
subject here under discussion is 
merely the generally acknowledged 
principle, that linas are not com- 
posed of points and are not to be 
resolved into points. Of course it 
is in itself possible, although Aris- 
totle loe. cit. 409 a. 3 rather seems 
to contradict it, that Xenocrates 
held the same views as Plato on 

their parts 

this point (see p. 519, 8). 
*3 Cf. two passages of Aristotle : 

De insec. lin. 968 a. 9, where one of 
the first reasons for thesupposition 
of indivisible lines is: ei €o7w idea 
Ypauuns, 7 8 ida mpétyn Toy cuvevi- 
wy, TH OE sıepm TMpdTEpa ToD GAov 
Thy plow, SiapeTtn av ein adth N 
ypauum, Tov avroy de tpdmoy Ka) Td 
rerpdywvov kal 7d Tplywvov Kal Ta 
BAAa oXh Mar a, kal dAws emimedov 
avrd kat gua’ auußnaera yap AB: 
perhaps üpa] mpörep arta eivar 
roitwv. Gen. et corr. i. 2, 316 
a. 10: the atoms of Demoeritus 
are far more conceivable than 
the smallest triangles of the 
Timeus. to 8 äv tis Kat ek 
ToUTwy, dcov diahepovaow of dunık@s 
kal Aoyık@s ckowovyTes* mepl yap 
Tov &roua elvaı weyebn of uev hac . 
Ste Td avToTpiywvov TOAAG EoTat, 
Anuökpıros 5 &v gavel oikeisıs Kat 
guotkois Adyos mwemetoOau (which 
Philop. ad loc. 7 a. m. explains, 
without knowing whether it refers 
to Plato himself orto his scholars). 
The assertion, that without the 
supposition of indivisible magni- 
tudes, the Ideas of the line, of the 
triangle, &e., must be divisible, is 
less suited to Plato himself than 
for Xenocrates. The former had, 
in the separation of the Ideal 
and mathematical magnitudes, the 
means of avoiding this conclusion ; 
he could conveniently distinguish 
Tdeal magnitudes from mathema- 
tical by means of their indivisi- 
bility, just as he distinguished 
Ideal numbers from mathematical 
by means of their inconnectibility. 
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Xenocrates derived the soul also from the two first 

Xenoerates, on the other hand, who 
identified the ideal and the mathe- 
matical, was debarred from this 
expedient. It is, however, expressly 
(Syrianus, Schol. in Ar. Suppl. 902 
b. 22 sq.) said of him: nv avro- 
ypauumv (cf. the cbth 7 ypauuh of 
the treatise m. Arduwv Ypaun.) ok 
hvelxero TéuverOa ovde Tas Kara 
Tovs mécous Adyous NS Wuxns (see 
p. 848 sq.) dpwuévas Ypauuds, 
Now, the treatise on the indivisible 
lines supposes a special discussion 
on this subject ; we can only ascribe 
it to Xenocrates and not to Plato; 
it therefore seems most probable 
that Xenocrates was the first to 
express and maintain the supposi- 
tion of indivisible magnitudes. Cf. 
Porphyr. ap. Simpl. Phys. 30 a. 
u.: of de mepl Zevorparnv thy mev 
mpeTnv akoAoudlav (of the people of 
Elea) twreiva: cuvexdpouy, rouréotw 
bre el Ev eort Td ov Kal Adıalperov 
érrat. ov py adialperov elvar Td bv, 
did maAıv unde Ev udvov To Ov GAAS 
mrelw. diciperdy uevro yt) én’ 
&metpov elvat, GAA’ eis Groud Tıva 
karadnyew. TadTa ueyroı un AToua 
elvar ws üuepn) kal &Adxırra, GAA 
kata uev Tb moobv Kal Thy VAnv 
Tunr& Kal uepn Exovra, Ta de eldeı 
Groua Kal mp@ra, mpdétas Tivas 
bmorıBeuevos elvar ypauuas arduous 
kal Ta ex TobTwy emimeda Kal oreped 
mpata. Here the assertion that 
the indivisible magnitudes of 
Xenocrates are not intended to be 
indivisible in space, is probably an 
explanation of Porphyry himself, 
with just as little historical value 
as the expedient which even Sim- 
plicius (30 a. below) availed himself 
of, in justifiable wonder at the un- 
mathematical principle of so mathe- 

matical a man as Xenocrates. But 
Xenocrates did probably represent 
the first surfaces and bodies as 
indivisible (with the words at the 
end of the predicate &roua is to 
be supplied from what precedes). 
Stobzeus* attributes to him the 
doctrine of indivisible bodies, when 
he compares him with Diodorus 
(see Pt. i. p. 228), who supposed 
only such, but not indivisible 
lines (Eel. i. 350: Zevoxpdrns kal 
Asdwpos Gmepi) Ta CAdXLTTA wpl- 
(ovro), and i. 368 (see 875, 4) says 
of him, that he forms the ele- 
ments out of the smallest bodies, 
Finally, Aristotle, De ccelo, iii. §, 
307 a. 20, seems to refer to Xeno- 
erates where he objects to the Pla- 
tonic doctrine of the elements that if 
the tetrahedron must become warm 
and burn because of its angles, the 
same must be the case with the 
mathematical bodies, exe: yap 
kakeiva ywvias Kal Eveımıy Ev avtois 
&rouo kat opatpar Kal mupauides, 
BAAws re Kal el &arıv roa ueyeßn, 
kadamep daciv.. By these &roua 
weyedßn he must mean not merely 
indivisible lines; or we get indivi- 
sible spheres and pyramids among 
mathematical figures, and have to 
understand not the Atomists, but 
the Platonists as intended; it is 
only they who attribute a self-sub- 
sisting existenee to mathematical 
bodies. The point of Aristotle’s ob- 
jection is that mathematical atoms 
(the para arepea of XNenocrates) 
must have elementary qualities 
just as much as the physical atoms. 
As we may see in Heraclides and 
Eudoxus, it was only a short step 
from Plato’s doctrine of the ele- 
ments to Atomistic. 
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In his appendix to the Timzus he calls it 
a self-moved number:* for the combination of unity 

with indefinite duality gives rise in the first place to 
number: when to this is added, in the Same and the 

Other, the first cause of permanence and of change, 

*4 What follows, and the quota- 
tion pp. 348, 355; p. 365, 5 seem 
to have occurred in the treatise on 
the soul (Diog. iv. 13). Xeno- 
crates did not write a regular com- 
mentary on the Timzus, as might 
be supposed from the quotations in 

- Plutarch and Proelus; Procl. in 
Tim. 24 A expressly calls Omar 
6 mp@ros tod TlAarwvos Eeinynrns. 

In the fifth book of his Physies, 
however, as Themist. De an, i. 4, 
5, p. 56, 10 sqq.,59, 19sqq., Speng. 
remarks, Xenocrates thoroughly 
explained his views on the soul. 
eo “an. 1. 2, 404 b. 27% 

some lay stress upon the moving 
power in the concept of the 
soul; others, e.g. Plato, upon the 
capacity of knowledge, while they 
compose it out of the elements of 
things in order that it may be able 
to know everything: érel de kal 
Kırmrırdv eddKer elvar Kal Yvapı- 
oTikbv, oUTws Evıor cuvemdekay ef 
Guo, amobnvanevoı Thy Wuxry 
apiOudy kıvodvd' éavrdv. Aristotle 
then returns to this definition c. 
4, 408 b. 32, in order to subject 
it to a searching criticism. He 
quotes the same definition Anal. 
post. ii. 4, 91 a. 35 again, without 
mentioning its author. That it 
was not propounded by Plato 
is clear from the first of these 
passages; and that it belongs 
to no one else than Xenoerates is 
clear from Plut. an. procr. e. i. 5, 
p. 1012: Hevoxp. ... Tis Wuxiis 

Thy ovclay apiOudr avtoy ip’ Eavrod 
kıvobuevov aropnvauevos. Procl. in 
Tim. 190 D (Zevomp. . . . Aéywv 
kar’ apiPudv eivar Thy puxhy ovciav), 
Alex. in Topica, 87 m. 211 o. 238 
m.; Simpl. De An. 7 a. u. 16, b. u.; 
Themist. loc. cit. (ef. previous note) 
and Anal. post. i. 2, p. 68, 12; Sp. 
Philop. De An. A 15 0.B 4 0.16 
m.C 5 o,E 11 m.; Anal. post. 
78 b.m.; Schol. in Arist. 232 b. 
38; Macrob. Somn. i. 14; Stob. 
Eel. ii. 794, who represents the 
definition as originating with Py- 
thagoras (so Nemes. nat. hom. p. 
44), of course without justification. 
Iamb!. apud Stob. ii. 862: és ® 
abroxwytikoy [Yyuxhy] Zevorparns. 
Cie. Tuse. i. 10, 20: Xenocrates 
animi figuram et quasi corpus 
negavit esse, verum numerum dixit 
esse, cujus vis, ut gam antea Pytha- 
gore visum erat, in natura maxima 
esset. Andronicus apud Themist. 
De An. p. 59 Sp. understands 
Xenocrates’ definition as expressing 
merely the fact that the soul by 
its own agency (kway éavrdv) 
effects the combination of matter 
into the organic body, which results 
in definite numerical relations. 
He therefore identifies the defini- 
tion with the denotation of the soul 
as harmony of its body. This 
meaning is improbable, and un- 
supported either by Aristotle's ex- 
position and criticism of the defi- 
nition, or the precedent of Plato's 
Timzus, 
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there is imparted to number the faculty of rest and of 

motion. Whether the reason which Aristotle quotes ?7 
for this definition may really be ascribed to Xenocrates 

is somewhat doubtful; and it is equally uncertain how 

far, like Plato in the Laws, he expressly connected the 

belief in a Divine Providence * with the doctrine of 

the soul. 

This doctrine Xenocrates seems to have applied in 

his Cosmology,” by seeking to prove *° in the different 

parts of the world a graduated scale of animate life ; 

and, in each individual soul, a specific combination of 

the highest principles of Unity and Duality.*! Thus 

we are told that he not only attributed a Divine 

nature to the heavens and the stars, and in this 

sense spoke of eight Olympian gods,’® but that he 

76 Plut. loc. cit. ec. 2: of uev yap 
obdev N yéveow Apıduod ÖnAovodaı 
voulCovor N pike: THs Aneplarov 
kal uepiorns ooias* auépioroy uev 
yap elva Td Ev, uepiotbv de Td TAT- 
Oos, Ex G& Tobrwv Yiveodaı Toy 
Gpıdubv Tod évds Öpllovros tb MAn- 
Gos nal TH dmeipia mepas Evrıdevros, 
hw kal dudda Kadodow adpiorov.... 
TovToy GE unnw Wuxnv Toy apiOudy 
elvace Tb yap Kiwntixby Kal Tb 
kıymrövy evöeiv abra ‘ Tod de tabTod 
kal Tod érépov cumuryévtwy, av 7d 
sev ore Kuhoews apy} Kal mera- 
Boxijs. Tb de wovijs, Wuxhy yeyovevaı, 
undev hrrov Tov ioravaı Kai Irraodaı 
Ölvanır 7) Tod Kıweiodaı Kal Kıveiv 
oboay, 

*7 Anal. Post. loe. eit.: of ev 
obv dia ToD Avrıorpepew deikvürres 
al dort Wuxh 2) rh earıv Avßpwmos 9 
GAAo brit Tay bvrwv, TO eE apxijs 
alrovvraı, olov ei Tis dkiboece Wuxhy 
elvaı Tb abrö ait@ alrıov tov iy, 

tovTo 8 apiOudy abrov abröv 
Kıvoüvra, 

*8 This we should attribute to 
him, even apart from Plut. Comm. 
not. 22, 3, p. 1069. 

2° It has been already remarked, 
p- 577, 51; and p. 583, 11, on the au- 
thority of Theophrastus, that he en- 
tered into more detail on this subject 
thanany other Platonist. To this be- 
long the treatises pucuch axpdacts (6 
books), and r& epi aorpodoylay (6 
books), further 7. dewv (see note 32). 

s This latter point seems to 
come from the passage of Theo- 
phrastus, just mentioned; but how 
it was worked out we cannot say. 

3! Speusippus, as we have seen, 
on the contrary, represented the 
universe as developing itself from 
incompleteness to completeness. 

32 Stob. Ecl. i. 62, after the quo- 
tation in note 16: @edv (al. @eior) 
de elvas kal tov obpavbv Kal tods 
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acknowledged the Elements as Divine powers, and, 
like Prodicus,** gave them the names of gods.*4 This 

points to the notion that the soul permeates all parts 
of the cosmos and works in them all; a theory which 

is involved in his assertion ® that even the beasts have 

in them some instinct of the Divine.** The part of 

the soul that rules in the heavens he seems to have 

denoted as the higher Zeus; 3” the part that is at work 

aor épas nupwBeıs oAuumlous Beovs Kal 
Erepovs bmoreAnvovs, daluovas aopd- 
Tovs.üpeokerar|-keı]dekaiauros|-@] 
(here fullows a slight lacuna, which 
Krische, Forsch. 323 fills up with 
the words de@r Ouvaueıs ; better, 
perhaps, @elas elvaı Öuvdueıs) Kal év- 
dioweiy Tots bAiKols aroıxeloıs. Tov- 
Twv dt Thy wey (lacuna: supply da 
Tov aépos “Hpav) mpocaryopever, Tv 
de did Tod üypod Moceidava, thy dé 
dia Ns is duroomöpov Anunrparv, 
raura de (adds the narrator) Xopn- 
yhoas Tois Stwikois Ta mpdTEpa mapa 
Tod TlAdtwvos uerameppaker. Cic. 
N.D. i. 13, 34 (following Philo- 
demus): Aenocrates .. . in cujus 
libris, qui sunt de natura Deorum 
(m. Oe@y a B Diog. 13), nulla 
species divina describitur: Deos 
enim octo esse dicit ; quinque cos, 
qui in stellis vagis nominantur ; 
unum qui ex omnibus sideribus, 
que infixa celo sunt, ex dispersis 
quasi membris simplex sit putandus 
Deus (perhaps a reference to the 
Orphie mythus of Zagreus); septi- 
mum solem adjungit, octavumgue 
lunam. Clemens, Protrept. 44 A: 
Zevorp. Emr& ev Beovs tovs mAavl- 
Tas, uydooy dt roy ek mavrwv a’ray 
(read 7, Tv amAavar) awveort@ra 
koruov aivirrerat. NXenocrates un- 
doubtedly, like Plato (see p. 385 sq.), 
imagined the stars to be animated. 

33 See vol. i. 926. 
31 Cf. nt. 2. These elementary 

gods are not to be confounded, as 
Krische, Forsch. p. 322 sq. shows, 
with the demons of the nether 
world. Xenocrates, with Plato and 
the Orphies, draws a definite distine- 
tion between demons and gods (see 
p- 593, 38), and wouldnot have at- 
tributed to the former the names 
of the greater gods. 

5 Connected with the popular 
belief in the possibility of divina- 
tion from many animals. 

35 Clemens, Strom. v. 590 e.: 
kaßoAov Yodv thy mepl tod Oelov 
Eyvorav Eevorparns.. . our ümeAmiler 
kal Ev Tois aAdyoıs (Woıs. 

7 Plut-; Plats que Gs 0eap- 
1007: Hevoxparns Ala roy wey Ev 
Tois KaT& Ta alta Kal woalTws 
éxovotv UmaTov Kael, vearov 5& Tov 
md oeAnvnv. Clemens, Strom. v. 
604 C: Bev. ... . Tov uev Umarov 
Ala toy 5& vearoy KaAav, his 
denotation refers partly to the 
drarn and vnrn, the highest and 
lowest string, with which the cor- 
responding parts of the universe 
might be compared, aceording 
to the Pythagorean conception of 
the harmony of the spheres 
(Krische, 316, 324, whose further 
conjectures, attractive as they are, 
I cannot follow. The supposition 
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on the earth and in the terrestrial atmosphere, as the 
lower Zeus. But as in this inferior sphere evil is found 

side by side with good, and harm with beneficence, 

Xenocrates considers the world to be ruled not only by 
gods, but by demons, who are intermediate between the 
divine perfection and human imperfection.*? In har- 

mony with the popular faith, he makes two classes of 

dzmons (a materialising exaggeration of the double 
World-soul in the Laws), the good and the bad. The 

bad might be propitiated with certain religious services, 
which Xenocrates does not connect with the worship of 
the good.?” 

of a Zevs méoos corresponding to 
the “eon of the strings, which Zevs, 
according to what will be cited 
note 46, could be placed only in 
the region of the moon, is forbidden 
by the position of the universe. 
This position is entirely distinct 
from that of the ueon. Again, to 
attribute to the elements a soul of 
the lowest kind, a mere &€£ıs, is not 
conformable to their divine nature), 
partly to the Orphie designation of 
Pluto as Zebs vearos (Brandis, p. 24, 
with reference to Lobeck Agiaoph. 
1098). The meaning of that ex- 
pression can hardly be other than 
the one supposed in the text; by 
the soul of Zeus Plato meant 
the soul of the universe (see p. 

- 266, 122, p. 187, 172); ‚with 
him Xenocrates looks upon the 
collective divine souls as one soul. 
Plato, Laws, x. 898 D, immediately 
concludes the animation and di- 
vinity of the stars from the rule of 
the soul in the universe. 

% Plut. De Is. c. 25, p. 360: 

He agrees, however, with some other 

(Satudvwy peydrwv) obs kal IIAdrwv 
kal Tv@aydpas Kal Zevoxpdrns kal 
Xptowrmos, Emöuevor ois maxaı 
deoAdyoıs, éppwpeverrépous Mey üv- 
Opdirwy yeyovevat A€yougt kal moAAN 
TH Suvdmet Thy plow dmeppepovras 

juav, To de Ociov ovK Auıyes odd’ 
uxparov Exovras, K.7.A. Ibid. def. 
orac. c. 13, p. 416: mapdderyua dé 
TO Abyw Zevoxpdrns bey. . emorn- 
aro rd TOY Tpıyavwv, Beles ev 
arekdoas Td iömAeupov, Oynr@ de 7d 
okadnvoy, Tb 8 inoakeAts Saimoviw* 
Tb uev yap toov maytn* Td 5 tvioov 
mavTn Tb de 1H uev toov nH DS uvioor, 
dorep 7 daiudvwy pias Exovoa Kal 
nados Ovnrov kal Beov Sivauv. For 
the facts cf. Plato, Symp. 202 D, 
&e. 

® Plut. def. orac. c. 17, p. 419: 
pavdous daluovas . . améAimey ... 
kat TlAdrwy kal Zevorpärns Kai 
Xptoirmos. De Is. c. 26: 6 58 
Eevoxpatns Kal tay Tuep@v tas 
amoppddas Kal trav éopray boa 
mAnyds Tivas 7) komerovs 7) ynorelas 
} duepnulas 7 aicxporoylay &xovaır, 

QQ 
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philosophers *° in describing the soul of man as his 
dzemon.*! How far he combined the rest of the Greek 
divinities with his system we do not know.” 

In regard to the material constituents of the uni- 
verse Xenocrates carried out the same theory of a 

graduated scale of perfection. This appears in his 

view of the elements, in the derivation of which he 

seems to have resembled Plato, except that he made 

them originate, not immediately from planes, but, 

primarily from atoms,‘ and, like Philolaus, reckoned 

ore Oey Tıuals odre Saudywv 
oleraL mpocHkeıv Xpnot@v, adda, 
elvaı pices Ev Te mepıexorri (the 
atmosphere around the earth) zeya- 
Aas wev Kal icxupas, Övorpomous de 
Kat okv@pwras, at xalpovcr Tois 
To.ovTas Kal TUyxXavouTa mpbs older 
BAAo xeipov Tpemovral. 

4 E.g. Heraclitus and Demo- 
eritus; see vol. i. 590, 5; 748, 1: 
Plato, see p. 501. 

4 Arist. Top. ii. 6, 112 a. 37: 
Eevoxp. onolv evdaluova elva: toy 
Thy Wxhy Exovra omovdalay‘ tatty 
yap éxacrov elvar Saluova, which 
Alex. Top. 94 m. repeats. Cf. 
Stob. Serm. 104, 24: Zevorp. &Aeyer, 
as Td Kakompdowmoy alaxeı mpoTamou 
- . O¥7w Öaluovos Kakia ods 
movnpovs kakodaluovas dvoudCouer, 
Krische,p.321,I think too artificially, 
brings these tenets into connection 
with the supposition that the souls 
freed from bodies are Saiuoves. 

# From Iambl. V. Pyth. 7 we 
might conclude that in all points 
he followed the usual opinion. 
The passage runs thus: wapaırn- 
reoı yap 'Eriuevlöns kal Eddofos Kal 
Eevoxpatns, Ömovoouvres, Ti Tap- 
Gevid: (the mother of Pythagoras) 

TéTe piyjva: tov “AmwdAAw kal 
klovrav abthy ek uh ottws exovons 
Karastnoal Te Kal mpoayyeiAa dic 
Ths mpopnridos, which, however, is 
quite incredible. We must know 
more precisely what Xenocrates 
said, and whether or not he men- 
tioned the Apolline origin of Py- 
thagoras merely as a tradition. In 
Cie. (see note 32) the want of a 
species divina is made an objection 
to him, and, in general, it is 
scarcely credible that a pupil of 
Plato, even Xenocrates, would have 
approved of an anthropomorphism 
of this kind. 

43 Stob. Ecl. 1.368: ‘EuwedoxAjs 
Kai Zevokparns éx pixpotépay byKwy 
Ta oToıxela suyxplve, Grep éeorly 
eAaxıora Kal olovel crotxeia 
oroxelwy, and the quotation in 
note 23. Stobzeus expressly distin- 
guishes his view from the Platonic 
view; the distinction, however, 
cannot have been very important, 
since Aristotle nowhere mentions 
it specially. Xenocrates must have 
enunciated it only after the com- 
pletion of Aristotle’s writings on 
natural science. 
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wether as a fifth primary Element. He included 

the higher elements (which Plato had also con- 
nected”) under the name of the Rare or Subtle, 
as opposed to the lowest element, which he denomi- 

nated the Dense. This latter, he said, is some- 

times in greater proportion, sometimes in less, and 

unites itself variously with the other elements. The 

stars and the sun consist of fire and the first density; 

the moon of her own atmosphere and the second density ; 

the earth, of fire, water, and the third density.“ He 
guarded himself, however, against the assertion of a 
beginning of the world in time; and he viewed the 
Timeus, and its account of the creation of the soul 

and of the universe, not as giving a chronological 

statement, but as showing the different constituents 

of the universe and of the soul in their reciprocal 

relations.‘7 

4# See note 23. 
15 See p. 374. 
Plat, fac. Inn. 29, 3. 8q-; D. 

94, 3: Xenocrates, following the 
precedent of Plato (Epin. 981 ce. 
sq.), recognised that the stars 
must be composed out of all the 
elements: 6 de Zevoxpdtns Ta pev 
torpa kal ty fAwov ex mupds pnot 
kal Tov mpHTov mukvod auykeicdatı, 
Thy de ceAnvnv ex Sevtépov muKvov 
kal rou iSlov aépos, tiv de yy ef 
bdaros Kal mupds kal Tod tplrov Tay 
muxvav* Odws de pire Tb TuKVoY 
abrd Ka’ aitd unre Td pavdy elvar 
Wuxiis Sextixdy. 

47 Arist. De Celo, i. 10, 279 b. 
82: ty DE tives Bonderav émixetpotor 
pépery Eavtois Tay Aeydvrwv ibOaprov 
utvelvar [sc. roy nöauov] yerduevor dt 

QQ 

A definition of Time which inclines to 

our Errıv GAnOAs* duolws ydp pact 
rois Ta Siaypdupara ypdpouct Kar 
pas eipnkevar mepl ris yevérews, 
00x Ws yevouevov mote, GAAG dida- 
okarlas xdpıv ds uaAAov yywpiCdy- 
tov bomep Td Sidypauua yryvduevov 
Opacauevovs, Simpl. ad loe. p. 136 
b. 33 Karst. remarks that Xeno- 
erates is here meant, Schol. 488 
b. 15 (he is followed by two 
further scholia, ibid. 489 a. 4, 9: 
one of them extends the statement 
to Speusippus, apparently quite 
arbitrarily); and to put the fact 
beyond all doubt, Plut. an. proer. 
3, p. 1018, says, after quoting the 
explanations of Xenocrates and 
Crantor: ÖöuaA@s de wayres obrot 
xpdvm ev ofovra thy Wuxhy pi) 
yeyovevaı, und’ elvar yernriiv, mAclo- 

9 = 
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the Platonic theory,’ and a system of Astronomy not 
very well authenticated, are all that remain to- 

us of the Physics of Xenocrates, except the following 
psychological theorems:—that the soul is a purely 
spiritual essence ® and can exist apart from the body ; ?! 

that Reason originates from without (that is, from a 
previous state of existence’), and that even the irra- 

tional part of the soul is immortal.” Whether Xeno- 

crates extended the privilege of immortality to the 

vas de Övvdues Exew, eis &s 
avadvovra Bewplas Evera thy ovolay 
aitis Ady@ Toy TlAdtava Yırouernv 
Ömorideodaı Kal cuyKepavvouerny * 
Ta 8 ard Kal mepl tod Kdopov 
diavooupevoy Emiorasdaı wey atdiov 
övra Kal ayévntoy’ Td de a Tpdrw 
ouvrétakrat Kal Sioiketrat karauadery 
ov padioy Öpavra Tois pire yeveow 
avTcd wire Tay Yernrınav obvodoy 
eE apxiis mpoümoßeuevoıs TavTHY Thy 
6ddv tparécOa (cf. note 17, on a 
similar expedient, made use of by 
Xenocrates on a like occasion). 
Hence Censorinus, di. nat. 4, 3, 
reckons Xenocrates and all the old 
Academy, together with Plato, 
amongst those who seem to have 
supposed that mankind was always 
in existence. 

48 Stob. Ecl. i. 250: Zevoxparns 
Irbv xpdvoy nal] uerpov Tay yevyn- 
av cal klynow aldıov. Both defi- 
nitions are Platonie; see Tim. 38 
A, 39 B sq., and supra, p. 383. 

49 Stob. Eel. i. 514 (Plut. plac. 
ii. 15, 1): Zevorpäarns kara mids 
émipavelas oleraı xeiodaı (Plut. 
kıveiodaı) Tobs Anrepas, of Ö' &AAOL 
Zrwikol mpd tay Erepwv rods Erepous 
eve kal Bade, This statement can 
refer only to the planets, which 
Xenoerates with Plato would have 
placed in the plane of the ecliptic, 

whereas neither he nor anyone else 
could misplace the collective fixed 
stars in the same plane with the 
planets. The words, &AAot Zrwikol, 
indicate that some other name 
than Xenocrates, perhaps Zeno or 
Cleanthes, preceded, which is, per- 
haps, to be substituted for Xeno-- 
crates, or, more probably, has faller 
out of the text. 

50 Cic, Acad. ii. 39, 124: the 
soul, according to Xenocrates, is 
mens nullo corpore. Nemes. nat. 
hom. 31: he proves the incor- 
poreality of the soul with the 
principle: ef de uh rpederau, may de 
ana Cov rpeberau, ov Tauah Wuxts 

5! Arist. De An. i. 4, end (in the 
criticism of the Xenocratie defini- 
tion): &rt de ras olöv re xwpl Ceo Bat 
Tas Wuxas Kal AmoAlerdaı Tar 
Twudtwv, K.7.A. This definition is 
clear in reference to the disciple of’ 
Plato, but Philoponus, ad loe. e. 
14, is not to be regarded as an 
authentie source. 

52 Stob. Ecl.i.790: Pythagoras, 
Plato, Xenocrates, and others teach 
Oipaber einkpiverda: Tov vodr, where 
the Aristotelian expression is to 
be reduced to Platonic notions as. 
above. 

53 See note 38. 
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souls of animals is not mentioned, but, as he ascribed 

to them a consciousness of God,°' this is at least 

probable. He forbade the eating of flesh,—not be- 
eause he saw in beasts something akin to man, 
but, for the opposite reason, lest the irrationality of 
animal souls might thereby gain an influence over us.’5 

He seems to have considered the head to be the seat of 

reason, and the irrational part of the soul to be diffused 

throughout the whole body.” 

Xenocrates, as may be imagined, bestowed special 
attention on ethies ;°’ the importance of his personal in- 

struction lay principally in this direction, and out of 

the whole number of his works more than half is 

devoted to ethical enquiries. We hear of writings 

on the Good, the Useful, the Pleasant, on Happi- 

ness, Wealth, Death, Freewill, the Affections, the 

nature and teachableness of Virtue, Justice, Equity, 

Wisdom, Truth, Holiness, Temperance, Courage, Liber- 

ality, Concord, Friendship, Domestic Economy, the 

54 See note 36. 
55 Clemens, Strom. vil. 717 D: 

Doce? de Zevoxparns löla mpayuarev- 
duevos mepl Tis amd Ta (ywvrpopns 
Kal TloA&uwv Ev tots wept Tov Kara 
vow Blov auvrdyuanı vapws Acyeıv, 
a@s dovupopdy eoTw 7 da TeV 
capkay Tpoph, eipyaruéern Hön Kar 
€fouotounern Tats Tay GAdywv Wuxais. 
In the treatise of Xenocrates here 
mentioned the discussions on the 
three laws of Triptolemus were 
found, and on the prohibition 
against killing animals, which is 
attributed to him, and noticed by 
Porphyr. De Abstin. iv. 22. 

5» Cf. Tertullian and Lactantius; 
the former says (De an. 16) that 

the principale has its seat, accord- 
ing to Xenocrates, in the crown of 
the head, the latter, Opif. D 16: 
sive etiam mentis locus hullus est, 
sed per totum corpus sparsa dis- 
currit, quod et fieri potest et a 
Xenocrate, Platonis discipulo, dis- 
putatum est. Only in this case 
Lactantius must have put mens, 
where Xenocrates had spoken not 
of vos but of the wuxn. 

57 He would found the origin of 
philosophy in its moral influence ; 
Galen, hist. phil. ec. 3, end: airia 
dt pidocodias eüperews ears KaTa 
Eevoxparn, Td tapay@ies dv TH Bio 
kararavaaı Tay mpayudray. 
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State, Law, Kingship.** Thus there is scarcely any de- 

partment of ethics of which he has not treated; yet, de- 

spite this extensive authorship, our knowledge even of his 
ethical doctrines is very small. We cannot, however, mis- 

take the tendency of his morality, which, in all essential 

points, was in harmony with that of Plato and the rest of 

the Academy. All things, according to Xenocrates, are 

either goods or evils, or neither of the two.” Goods 
he divided, like the other Platonists, into those of the 

soul, the body, and the outer life; but the highest 

and most important of goods he declared to be Virtue. 

Though, in agreement with the whole Academy,®! he 

denied virtue to be the only good, he so distinctly 

gave it the preference that Cicero says he despised 

58 Diog. mentions writings 7. 
coblas, m. mAobrov, 7. TOD TaLdiov (? 
perhaps 7. raıdiwv or m. maldwv dryw- 
yns, or something of the sort, ought 
to be read; 7. aidovs is also a pos- 
sible suggestion), 7. eykparelas, m. 
Tov wbeAluov, Tod EAevdepov, Bavd- 
Tov, ékovolov, iAlas, Emieikelas, 
evdaipovias, m. TOD Wevdous, m. bpovh- 
ews, oikovonikds, m. owbpoauvns, 
Övvduews vonov, moALTelas, ögLornTos, 
örı mapadory 7 AperN, m. Taber, m. 
Biwv (on the value of the different 
way of life, e.g. the theoretic, the 
political, and the life of pleasure), 
m. Opuovolas, Sikaoctyns, aperiis, 
ndovns, Blov, Gvöpelas, moAırırds, 
rayadov, BarıXelas. (Cf. Plut. adv. 
Col. 32, 9, p. 1126.) Also the 
treatise on animal food ; see supra, 
notes 3 and 5». 

59 Xenocr. apud Sext. Math. xi. 
4: wav 7d by N ayabdy eorw 9 
kandv dorıv,  obre ayabdv eorw 
obre karbv &arı, which is followed 

by an awkward argument in a 
circle. 

6° Cie. Acad. i. 5, 19 sq., on the 
authority of Antiochus, attributes 
this distinction to the Academy 
generally; and this statement, in 
itself not absolutely certain, is 
substantiated by the citation p. 
520, 11. 

51 Of. Cie. Legg. i. 21,55; Tuse. 
v. 10, 30; Plut. com. not. 13, 1, p. 
1065, and following note. 

62 Cie. Fin. iv. 18,49: Aristoteles, 
Xenocrates, tota illa familia Ron 
dabit (the principle that only the 
Laudable is a good); quippe qui 
valetudinem, vires, divitias, gloriam, 
multa alia bona esse dicant, lauda- 
bilia non dicant. Et hi quidem ita 
non sola virtute finem bonorum 
contineri putant, ut rebus tamen 
omnibus virtutem anteponant. Cf. 
Legg. i. 13, 37 (supra, p. 579, 
62). 
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everything else in comparison. External and material 

goods, —health, honour, prosperity, and the like, —were 

placed by him in the second rank. He would have 
them, indeed, regarded as advantageous things, or goods, 

and their opposites as evils;°* the Steical view, which 

reckoned both as alike indifferent, being entirely alien 

to him.® It was only as compared with the higher 
goods and ills that these lesser seemed to him un- 
worthy of consideration. In his conception of the 

highest good, Xenocrates was therefore forced to in- 
clude all other goods together with Virtue. Happiness, 

according to his theory, consists in the perfection of all 

6 Tuse. v. 18, 51: quid ergo 
aut hune | Critolaum] prohibet, aut 
etiam Xenocratem illum gravissi- 
mum philosophorum, exaggerantem 
tantopere virtutem, extenuantem 
cetera et abjicientem, in virtute non 
beatam modo vitam sed etiam 
beatissimam ponere! On account 
of the strictness of his morality 
Plut., Comp. Cim. c. Lue. c. 1, 
opposes the doctrines of Xenocrates 
to the Epicurean doctrines, just as 
he elsewhere opposes the Stoie to 
the Epicurean. 

% Cie. Fin, iv. 18; see supra, note 
62. Legg.i. 21, 35: if Zeno with 
Aristo explained virtue alone to be 
a good, and everything else quite 
indifferent, valde a Aenocrate et 
Aristotele et ab illa Platonis familia 
disereparet. „.. Nune vero cum 
decus ... solum bonum dicat ; item 
dedecus .. . malum . . . solum : 
divitias, valetudinem, pulchritu- 
dinem commodas res appellet, non 
bonas; paupertatem, debilitatem, 
dolorem in commodas, non malas : 
sentit idem quod Xenocrates, quod 

Aristoteles, loquitur alio modo. 
Plut. e. notit. 13, see p. 579, 62. 
Ibid. 22, 3, p. 1069: Aristotle and 
Xenocrates did not, like the Stoics, 
deny, @pedciobat uev avdpwmovs brd 
Oe@y, wpedcicbar de ind yovewr, 
aperciabat de und Kabnyntav. Also, 
Tuse. v. 10, 30, Cie. reckons Xeno- 
erates amongst those who consider 
poverty, disgrace, loss of goods or 
fatherland, severe bedily pains, 
sickness, banishment, slavery, as 
indeed eyils, but at the same time 
maintain semper beatum esse sapi- 
entem. From these passages it 
follows that Wynpersse is wrong 
(166 sq.) in believing that Xeno- 
crates divided the things which are 
neither good nor bad into things 
useful (health, &e.) and things 
prejudicial (sickness, &e.). Good 
and useful, evil and prejudicial, are 
with him, as with Socrates and 
Plato, equivalent conceptions, but 
not all goods have the same value, 
nor are all evils equally bad. 

65 As Cicero says; see previous 
note. 
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natural activities and conditions; in the possession of 
human virtue proper, and all the means conducing to 

it. Virtue alone produces happiness; noble activities 

and qualities alone constitute the essential nature of 
happiness, yet happiness cannot be complete without 

material and external goods, which are thus, to use a 

Platonie expression,°® to be considered not indeed as 
primary, but as concomitant causes of happiness. For 

this very reason, however, virtue stands alone as the 

proper and positive condition of happiness; the virtuous 
life must be identified with the happy life; ® the wise 

man must under any circumstances be counted happy.” 

That he should not be perfectly happy,”! in the absence 

66 Cicero attributes this tenet to 
the Academy generally, and refers 
to Polemo in support of it; Acad, 
li. 42, 131: honeste autem vivere 
Fruentem rebus iis, quas primas 
homini natura conciliet, et vetus 
Academia censuit (sc. jinem bo- 
norum), ut indicant scripta Pole- 
monis. Cf. Fin. ii. 11, 34. He 
explains this determination with 
more detail, Fin. iv. 6 sq. (ef. v. 
9 sqq.), with the remark that 
the Stoies themselves acknowledge 
in it the doctrines of Xenocrates 
and Aristotle; that it belongs not 
only to Polemo is clear from 
Plut. comm. not. c, 23, p. 1069: 
tivas 5€ Eevorparns kal TIoAceuwv 
AauBdvovow apxas; odx) Kal Zhvev 
Tobroıs MKoAoldnoev, smoTiOeuevos 
Toıxeia THS ebdaunovlas Thy piow 
kal tb Kara plow; 

# Clemens, Strom. ii. 419 A: 
Eevoxparns te 6 Xadrknddvios Thy 
eVdauoviay amodliwot Krjow THs 
oikelas &perns Kal ns Ümnperikns 
abrn Öwvauews. elra as piv ev & 

yiverat, balvera Aéyew Thy Yuxhv* 
as & id’ ay, Tas aperdas* ws Det Gy, 
as uep@v, Tas kaAas mpdkets Kal Tas 
omovdalas Efeis Te Kat diabecers Kal 
Kwhoes Kal oxfoes* &s TOUTwWY OvK 
üvev (read ds 8 ay ovx Ävev), Ta 
Fwnarıka Kal Ta ExTds. 

68 See p. 339, 116. 
® Arist. Top: vu. 1,102 227: 

Eevoxparns Toy evdaiuova Bloy Kat 
Tov amovdatov Arodeikrucı Toy avTor, 
eretdn mavrwv Tov Blwv aiperwraros 
6 amovdaios kal 6 evdaluwr‘ ey yap 
Td alperwrarov Kal ueyıorov. Cf. 
p- 875, 2. 

70 Cie. Tuse. v. 10; see notes 41 
and 71. 

7 Cie. Tuse. v. 13, 39 sq. (cf. 
31, 87): omnes virtutis compotes 
beati sunt: on that point he agrees 
with Xenocrates, Speusippus, 
Polemo: sed mihi videntur etiam 
beatissimi: which is immediately 
supported by the remark that who- 
ever (as they do) supposes three 
kinds of different goods can never 
attain to certainty as regards true 

a 
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of goods of the second order, would be incompre- 
hensible from the Stoic point of view; but it entirely 

accords with the moderation of the Academy, and with 

the Xenocratic notion of Happiness. For if the pos- 

session of happiness is linked to the convergence of 

several conditions, it will be more or less perfect, ac- 

cording as these conditions are more or less completely 

present: happiness will be capable of increase and 

diminution ; a distinction is at once allowed between 

the happy and the happiest life. 

How strong was the conviction of Xenocrates that 
virtue alone could make men happy, may be seen from 

the stainlessness and austerity of his character,’? and 
from the few further particulars that we possess with 

regard to his theory of morals. To free ourselves from 

the bondage of sensuous life, to conquer the Titanic 

element in human nature by means of the Divine, is 

our problem.’* Purity not only in actions, but also in 

Olympios et Titanios qui de Calo happiness. Ibid. c. 18; see supra, 
et Terra. If this division of the note 62. Seneca, epist. 85, 18 sq.: 

Xenocrates et Speusippus putant 
bealum vel sola virtute fieri posse, 
non tamen unum bonum esse, quod 
honestum est .. illud autem ab- 
surdum est, quod dicitur, beatum 
quidem futurum vel sola virtute, 
non futurum autem perfecte beatum. 
Ep. 71, 18: Academici veteres bea- 
tum quidem esse (scil. virum bonum) 
etiam inter hos eruciatus fatentur, 
sed non ad perfectum nee ad 
plenum. 

72 Cf. p. 559. 
#8 This appears to me the most 

probable meaning of two obscure 
passages. Tertull. ad nat. ii. 2 
says: Xenocrates Academicus bi- 
Jariam facit (formam divinitatis), 

divinities in Xenocrates is intended 
for anything more than a historical 
notice, with reference to the old 
theogonies, it can only be under- 
stood by supposing that he inter- 
preted the myth of the battle of 
the Olympians and the Titans with 
a moral purpose, and explained 
these two kinds of existences as 
being in mankind. In Xeno- 
crates’ own theology we look in 
vain for any point of connection ; 
the demons perhaps, on account 
of their intermediate position be- 
tween heaven and earth, may 
be denoted as the sons of these 
two kinds of deities; but they 

could seareely be called Titans 
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the wishes of the heart, is our duty.™ To this end 

Philosophy is our best help, for the philosopher has 

this advantage,”® that he does voluntarily what others 

must be compelled to do by law.’® Plato, however, 
had admitted an unphilosophical virtue, side by side 

with Philosophy, and Xenocrates still more distinctly 

emphasized the difference between the theoretic 

and practical spheres. Like Aristotle, he restricted 

Wisdom or Science to intellectual activity, and left 

practical conduct to prudence or discernment.” Of 
his numerous ethical treatises scarcely any fragments 

have been preserved; ’® but we cannot doubt his general 

in opposition to the Olympians. 
Further, according to the Scholiast 
ap. Finckh, Olympiod. in Pha&don. 
p. 66, nt. 2, he spoke of the Titanic 
prison in which we are banished; 
the scholiast remarks ad Pheed. 62 
B: 7 povpa .. . &s Zevorpdrns, 
Tıravın €Eotı Kat eis Ardyucoy 
&mokopvhovraı, where, however, it 
is not clear whether he compared 
men to the Dionysus of the Orphie 
hymns, in the power of the Titans, 
or to the imprisoned Titans whom 
Dionysus is to set free. 

”ı Blian, V. H. xiv. 42: Eevo- 
KPATNS . . . EAeye, umdev Siapepew 
} robs mödas 7) robs dpOadpods eis 
&AAorplay oiklav Tidevar ev Ta’Te 
yap Guapravew tov TE eis & wh der 
xwpla Brérovra kal eis obs wi] der 
römovs naplovra. One cannot help 
thinking of Matth. 5, 28. 

7% Cf. supra, note 57. 
76 Plut. virt. mor. c. 7, p. 446, 

adv. Col. c. 30, 2, p. 1124; Cic. 
Rep. i. 2, 3; Serv. in En. vii. 204. 
The same statement is also attri- 
buted to Aristotle, who, indeed, 

Eth. N. iv. 14, 1128 a. 31, says of 
the xapleıs kal éAevOépios: olor 
vöuos dv €aurg. The saying may 
have had several authors, and it 
may also have been wrongly trans- 
ferred from one to another. 

77 Clemens, Strom. ii. 369 C: 
ere) nal Eevoxpdtrns Ev Ta mepl 
ppovhtews Thy codiay Emiornunv 
Tay mpétwy aitlwy Kal THs vonTis 
ovolas elval now, thy dpdynow 
Hryovmevos Sirthy, Thy wey TpakTiK)y 
thy de Oewpyntixhr, hy 8) copia 
imdpxew avOpwrivny. Sidrep N mer 
copia ppdynats, ov why race ppdynats 
copia, Arist. Top. vi. 3, 141 a. 
6: olov &s Zevoxparns Thy porno 
dpiotikhy kal Oewpnrikhy Tay bvTwr 
ono elva, which Aristotle cen- 
sures as superfluous; dépioriKny 
alone would have been sufficient. 

78 There is only, perhaps, the 
saying ap. Plut. De audiendo, e. 2, 
p. 88, cf. qu. conv. vii. 5, 4, p. 
706; that it is more necessary 
to guard the ears of children than 
of athletes. 
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agreement on these subjects with the Academy.” 

603. 

Of 
the contents of his political works, and of his discus- 

sions on Rhetoric and other kindred themes,* only a 
few unimportant *' particulars are known. 

77 We may include Xenocrates 
in what Cicero says, Acad. ii. 44, 
135 (specially of Crantor): that 
the apathy of the wise man was 
alien to the Older Academy. 

m. mabnudtwy tay mepl Thy 
Aekıv (31 books), m, TEexvns, m. TOD 
ypdpew. 

*! Plut. ap. Proclum in Hes. 
“E. x. ‘Hu. v. 374 (Plut. Fragm. ii. 
20 Dübn.) remarks that he advises 
that only one heir should be ap- 
pointed, Sext. Math. ii. 6 quotes 

from him the definition of Rhetoric 
as emiornun Tod eb A€yev, ibid. 61, 
as meBovs Önuoupyös; Quintil. 
Instit. ii. 15, 4, 34, attributes both 
to Isocrates, ie. to a writing 
bearing his name. Thetwo names 
are often confused. The caleula- 
tion mentioned by Plut. qu. cony. 
viii. 9, 3, 13, p. 733 of the number- 
of syllables which eould be formed 
out of the whole alphabet, might 
have occurred in one of the 
writings quoted. 
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CHAPTER XVI. 

OTHER PHILOSOPHERS OF THE ACADEMY. 

ENQUIRIES into primary causes, Ideas, and numbers 

were pursued by many other Platonists besides 

Xenocrates and Speusippus. We learn that the two 
principles of the later Platonic metaphysics were 

variously apprehended in the Academy, but that meta- 

physical science as a whole was neither advanced nor 

elucidated.' Besides the three principal theories of 

the relation of numbers to Ideas,—the Platonic, Speu- 

sippean, and Xenocratic,—Aristotle mentions a fourth, 

which assumed the absolute and independent existence 

of the Ideal numbers only,? and treated the mathe- 

matical sphere as a separate genus, without con- 

ceding to it an existence of its own above and 

beyond the things of sense? Many different views 
were also taken of the origin of material things from 

numbers, and of numbers from first causes. This we 

1 Arist. Metaph. xiv. 1 sq. (see Ta@v aic@ntay, od why xupls ye Tay 
p. 332, 83 ; cf. p. 584, 16), c. 5, 1092 aicénray arm €v robros. As 
a. 35 sq. this assertion immediately connects 

® Metaph. xiii. 6, in the words with and completes the one just 
quoted p. 573: &AAos de ris, k.r.A. mentioned, to the effect that only 

3 Metaph. iii. 2, 998 a. 7: eiol the Ideal numbers exist for them- 
de tives of gacıy elvat wiv Ta weratd selves, both may probably be at- 
‘TavTa Aeyoueva Tay TE eldwv Kal tributed to the same persons. 
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gather from the language of Aristotle, who censures the 

Platonists for describing numbers sometimes as un- 
limited, sometimes as limited by the number ten.‘ 

He says of the adherents of the latter view that they 
reduced the various derived concepts (for example, 

Emptiness, mathematical Proportion, Crookedness), some 

to numbers within the decad, others (for example, the 
contrasis of rest and motion, of good and evil?) to 

primary causes. With regard to the derivation of spatial 
magnitudes, there existed, as we have seen,® a variety 

of theories without much positive result. Most of 

these philosophers, however, did not attempt any ex- 

planation of the Derived from First Causes, but con- 
tented themselves, like the Pythagoreans, with indefinite 

and disconnected analogies.” Hestieus alone is men- 

tioned, with Xenocrates,° as having adopted a more 

satisfactory method ; but our knowledge of him is pretty 
nearly comprised in that statement.” 

S211. Sy) .L075) Galas Xi. 8, 
1084 a. 12, c. 9, 1085 b. 23, ef. 
xiv. 4, beginn.; Phys. iii. 8, 206 
b. 30. 

5 Metaph. xill. 8, 1084 a. 31: 
meıpayraı 8 [-yervay roy apiOudy] ws 
TOU uexpı rs Sexddos TeAclov bvTos 
GpiOuod* yevya@ou youv Ta Emöueva, 
olov ToKevdy, AvaAoylav, Td mepirrbv, 
Ta BAAa Ta rolalra dvrös Tis dexd- 
dos‘ Ta wey yap Tals apxais Amodı- 
ddacw, olov klunoıw, ordow, ayabdy, 
kakdv, 70.3 BAAa Tots Apıduols, Cf. 
Theophr. supra, 576, 51. 

® See p. 519, 8, ef. 571, 40, and 
Metaph. xiv. 2, 1089 b. 11; vii. 
11, 1036 b. 12: ävdyovaı ndvra eis 
obs apiOuods, Kal Ypauums toy 
Adyov rbv trav Bio elval pacw. Kal 

av ras idéas AeydvtTwy of pey 
abroypauumv thy Sudda, of bE Tb 
eldos Tis Ypauuns. via ev yap 
elvat rabra Td eldos Kal ob Td eldos, 
olov dvada Kat 7d eldos Suddos. 

7 Theophrast. see 576, 51; Arist. 
Metaph. xiii. 8 (see nt. 4). Still, 
however, from Metaph. i. 9, 991 
b. 10; xiii. 8, 1084 a, 14; xiy. 5, 

1092 b. 8 sqq., we cannot infer: 
that many Platonists actually ex- 
plained definite numbers as those 
of mankind, of beasts, &e. 

® Theophrast. after the quotation, 
p- 576, öl: weiparat de Kal ‘Eoriaios 
kexpı tiwds (to derive everything 
beside spatial magnitude) odx Somep 
elpntat wept Tay mpdtwy uövor, 

® Besides the editing of the 
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Some noteworthy divergences from the doctrine of 
Plato were made by Heraclides of Pontus. With re- 

ference to his general point of view, he may certainly 

be considered a Platonist. The Epicurean in Cicero 
charges him with having sometimes treated spirit, 

sometimes the universe, as a Deity, and with having 

raised the stars, the earth, and the planets to the 

dignity of gods.!° In this it is easy to recognise the 
Platonic view of the Divine Reason, the divine and 

animate nature of the world and of the heavenly 

bodies; for Heraclides would only have called these 

latter gods in the sense that Plato did, when 

he discriminated between the invisible God and the 

visible gods. His cosmology, however, differed from 

that of his master in several theories, chiefly the result 

of Pythagorean influences"! to which he was very sus- 

ceptible.'? We learn that he assumed as the primary 

Platonie discourses on the Good, 
we have (from Stob. Eel. i. 250) 
the definition of time (¢opa &orpwy 
mpbs &AAnAa) as his, which does 
not deviate from the Platonic defi- 
nition. 

10 N. De. i. 18, 34: Heraclides 
-+». modo mundum tum mentem 
divinam esse putat; errantibus 
etiam stellis divinitatem tribuit, 
sensugue Deum privat et ejus 
Formam mutabilem esse vult, 
eodemque in libro rursus terram 
et celum (i.e. the amAavhs; the 
planets are already mentioned) 
refert in Deos. The words sen- 
suque. . vult contain (as Krische, 
Forsch. p. 335 sq., correctly re- 
marks) simply the conclusions of 
the Epicurean, and not historical 
statements as to Heraclides’ views. 

1 Besides the doctrines to be 
quoted immediately, and the state- 
ment of Diog. v. 86, that he had 
been a pupil of the Pythagoreans, 
this is clear from his treatise 
on the Pythagoreans (ibid. 88), 
from his fictitious account of Abaris 
(see the two fragments which 
Müller, Fragm. Hist. gr. ii. 197, 
quotes out of Bekker’s Anec. 145, 
178, and Plut. Aud. po. e. i. p. 14) 
and from the accounts, probably 
borrowed from the former treatise, 
of the wonderful vanishing of Em- 
pedocles after the reanimation of an 
apparently dead man (Diog. viii. 
67), and of the change of a bean into 
the form of a man after it has 
been buried in dung forty days 
(Joh. Lyd. de mens. iv. 29, p. 181). 

12 On account of these peculiar 

eee 
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constituents of all corporeal things minute bodies, not 
compounded of any ulterior parts. But, unlike the 

atoms of Democritus, these bodies are capable of affect- 

ing one another, and are therefore combined not by a 
merely mechanical union, but by actual interdepend- 
ence.? What gave rise to this theory, which is 

carried out through various analogies in his works, 

we do not know; but we 

doctrines, Plut. adv. Col. 14, 2, p. 
1115, reckons Heraclides amongst 
the number of those who zmpbs T& 
Kupiétara kal ueyıora Tov puoiKGy 
Ümevayrıoluevoı TE TAdtw kat 
paxduevor dlareAoucı. 

18 Dionys. ap. Euseb. prep. ev. 
xiv. 23, 3, after mentioning the 
Atomist theory: of de, ras arduous 
uty Ödvoudoavres [read ob ör.], 
Auepn pacw elva odépata, Tov 
mayrds uepn, LE Gy Adiaıperwv byvTwy 
ouvrideraı Ta mavra Kal eis & Sia- 
Avera. kat robrwv dar! Tay auepav 
Övouaromoıdv Arddwpov -yeyovevat, 
övoua 5€, gacw, abrois AAO 
“HpaxAeldns Benevos, ekdAecev 
öyrovs. Sext. Pyrrh. iii. 32 : 
Heraclides and Asclepiades (on 
whom see vol. iii. a. 352, 2nd edit.) 
explain ävdpuovs yous ‘to be the 
causes of all things. Math. x. 
318 on the same: (rhy TOV Tpayud- 
Tw yéverw eddgarav) eg avonolwv 
Kev, maßnrav dt (this is in opposi- 
tion to the Atomists, whose atoms 
were equally unlike, but were 
Gran), Kabdwep TÜV dydpuwy 
dyxwv (vapuos means not com- 
pacted, not composed out of any 
parts). Stob. Eel. i. 350: ‘Hpa- 
KAclins Opabauara (sc. Ta dAd- 
xiores wpi{ero), Galen, h. phil. 
e. 5, end (pp. xix, 244): “Hpa- 
aAelöns... Kat ’AokAnmiddns ... 

can scarcely be wrong in 

&vapuöarous (rd. &vdpyovs) Örykovus 
apxas bmorißevres tav Öpwv [rd. 
örwr]. 

4 In the fragment of a work on 
Musie, which Porphyry quotes in 
Ptol. Harm. pp. 213-216 Wall., and 
Roulez reprints, p. 99 sqq., Hera- 
clides asserts that every note is 
properly an impact (Anyh) trans- 
mitted to the ear, and, as such, 
oceupies no time but the moment 
between the act and the comple- 
tion of the act of impact; but the 
dullness of our hearing makes 
several impacts following after 
one another appear as one; tlıe 
quicker the impacts follow, the 
higher the note, and the slower, 
the lower the note. As he com- 
posed apparently continuous bodies 
out of Atoms, as discrete mag- 
nitudes, he imagined in notes 
diseréte magnitudes as elements 
of the apparently continuous. 
—In the same fragment he also 
expresses the view, which we found 
in Plato, p. 428, 113, that the 
sight perceives objects by contact 
with them (emißaAAovoa adrtois), 
and from that he derives the con- 
clusion that the perceptions of 
sight are quicker and more reliable 
than those of hearing. Of hearing 
he remarks: tas aic@joes um 
€oréaas, GAN’ ev rapdxw odeas, 
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connecting it not only with the Platonic theory of the 

elements, but with the Pythagorean theory of atoms, 

of which Ecphantus is the well-known adherent.!® 
Heraclides also agrees with Eephantus in supposing 

the world to have been formed from the atoms by means 

of the Divine Reason. He seems to have held the 

cosmos to be unlimited.” It is, however, of more 

importance to know that he taught, like Hicetas and 
Eephantus,'® the diurnal rotation of the earth and the 

immobility of the fixed stars: but the annual revo- 
lution of the earth around the sun, and the heliocentrie 

system, were unknown to him.!? 

15 See vol. i. 426 sq. 
6 Cf. the passage quoted supra, 

note 10. On Eephantus see loc. 
cit. 

7 Stob. Ecl. i. 440: ZeXeuros 6 
’Epußpatos (the well-known astro- 
nomer) Kal ‘HpaxAelöns 6 Tlov- 
Tıkds &meipoy toy Kédcuov. The 
Placita mention only Seleucus, ii. 
1,5; but the account of Stobzeus, 
who frequently has the more com- 
plete text, is not, therefore, to be 
rejected. The Placita even confirm 
that account, ii. 13, 8 (see vol. 1. 366, 
2); there only remains a doubt 
whether the concept of the un- 
limited is to be taken here quite 
strictly. 

'S The first who propounded this 
view was, according to Theophr. 
ap. Cie. Acad. ii. 39, 123 (with 
which ef. Böckh d. Kosm. Syst. Pl. 
122 sqq.), the Syracusan Hicetas, 
and the fact that the Placita men- 
tion only Eephantus with Hera- 
clides seems the less important, if 
we suppose with Böckh that he 
was a pupil of his fellow-country- 
man Hicetas, and was the first who 

He thought the sun 

promulgated the theory in a written 
treatise. However this may be, in 
any case it seems that Heraclides 
is indebted for it to Ecphantus, 
with whom his atomic theory also 
is connected. 

19 Plut. plac. iii. 13, 3: “Hpa- 
#Aelöns 6 Tlovrırds kal ”Erbavros 6 
IIvdaydpeıos kıvousı wey Thy yay, ob 
uhv ye neraßarıras, tpoxod [de] 
Ölknv Evılouevnv amd Övoumv Em’ 
GvaroAüs mepl Td Woy abrns Kevrpov. 
(The same, with some variations, is: 
found apud Euseb. pr. evan. xv. 
58; Galen, hist. phil. c. 21.) Simpl. 
De Celo Schol. in Arist. 495 a. 
31: bia Tb Yeyovevan Tivas, av 
‘HpakAeldns re 6 Tloyrırds Av Kar 
’Aplorapxos, voullovras oH CerOar 
Ta pavvdueva TOD wey odpavod Kat 
Tav dorépwy hpeuotytwy, THs de 
vyiis wept Tobs TOU ionuepwvod méAous 
amy Svouady Kıvovuerns €xdorns 
jmépas play Eyyıora Tepierpobnv. 
Tb de Eyyıora mpdcKerrat bia Thy 
Tod HAlov pias poloas emxlynoww. 
Ibid. Schol. 506 a. 1 (ef. ibid. 505 
b. 46): ev To kevrpw dt odcay thy 
viv Kal KUKA@ Kıvovuernv, toy bE 
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had only two satellites, Mercury and Venus.” Like the 
Pythagoreans, he held that the heavenly bodies, 
especially the moon, were orbs similarly constituted to 
ours.?! The globular shape of the earth, then gene- 
rally believed by philosophers, he takes for granted.?? 

Passing over some other physical theories *’ of Hera- 

clides, and turning to his doctrine of the human soul, 

we find that here too he adopted the more ancient 

Pythagorean view rather than the Platonic. He de- 

clared the soul to be a luminous ethereal essence.™ 

Before entering into bodies, souls were to abide in 

odpavdy npeueiv “Hpaxd, 6 Tlovrırds 
bmodeuevos cdCew geto TA patvd- 
peva, Schol. 508 a. 12: ei de 
KunAm mepl Tb kevroov [Emoıeiro THY 
rlvnownyn]|, @ “HpaxaA. 6 Tlovr. 
Örerldero. Geminus ap. Simpl. 
Phys. 65, loc. cit.: 51d Kat maper- 
Ody ris. pnolv ‘Hpaxrclins 6 Tlovr, 
rcyev, Sti Kal Kıvovuerns Tws Tis 
yas, Tod 8 jaAiov pévoyrds mws, 
dlvaraı 4) mepl Tbv HAıov patvouern 
dvwuarla owlertu. (Cf. on these 
passages, and in opposition to the 
perverse conclusions which Gruppe, 
Kosm., Syst. d. Gr. 126 sqq., has 
drawn from them, Böckh, loc. cit., 
p. 127 sqq.) Procl. in Tim. 281 
E: ‘Hpardelöns . . . kıvav Kixrdo 
Thy viv. 

20 Chaleid. in Tim. p. 200; 
Meurs. and Böckh, loe. eit., p. 138, 
142 sq. Cf. also Ideler, Abh. d. 
Berl. Akad. 1830; Phil. hist. Kl. 
p- 72. ‘. 

21 Stob. Eel. i. 514 (Place. ii. 13, 
8); see Pt. i. 366, 2; cf. 561, 2; 
ibid. i. 552: ‘HpaxAelins nal "NxeA- 
Aos [thy cedthynv) iv öuixAn 
mepiexouevn. The comets, on the 
other hand, and some similar phaeno- 

be luminous clouds: Stob. Eel. i. 
578 (Place. iii. 2, 6; Galen, h. phil. 
c. 18, p. 288). The myth of 
Phaetnon (who, as Jupiter, is trans- 
ferred to the sky, Hyginus, poet. 
astron. ii. 42), he gives merely 
historically. 

” To this supposition we may 
refer the narrative of a circum- 
navigation of the earth, ap. 
Strabo, ii. 2, 4, 5, p. 98, 100. 

*3 On ebb and flow, Stob. Eel. i. 
634; on the shivering in ague, 
Galen, De tremore, e. 6, vol. vii. 
615 K; on the perceptions of sense, 
which he explained, according 
to Plutarch, plac. iv. 9, 3, with 
Empedocles, by the hypothesis 
of affluxes and pores; cf. also 
note 14. 

24 Stob. Eel. i. 796: ‘Hpaxa. 
pwroedy Thy Wuxhy apicato. Ter- 
tull. De an. c. 9: the soul is not 
lumen, etsi hoc placuit Pontico 
Heraclidi. Macrob. Somn. i. 14: 
he designated the soul as a light. 
Philip. De An. A “4 u.: he con- 
sidered the soul to be an obpdrıor 
o@ua, which is equivalent to 
aldepıiov. Ina treatise attributed 

mena, Heracleitus considered to to him, wept trav dv Gov, the 

RR 
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the Milky Way,” the bright points in which were 

themselves such souls. There is no record to show how 

he brought his demonology”® and belief in divination?’ 

into combination with this, or whether he even at- 

tempted to do so. 

Although, however, there were many points on 

which Heraclides differed from Plato, he agreed with 

him at least in his moral principles. From his 
treatise on Justice we find instances quoted to show 

that wrong-doing is overtaken by punishment ;?® and in 

his work on Pleasure he cites, as against a Hedonic 

panegyric,”” numerous cases in which want of temper- 

ance has led to ruin, arguing the question of the 

acutest pleasure being found in a madman.*® This is 

quite as much Pythagorean as Platonic ;*! the two 

genuineness of which might rea- 
sonably be doubted, the activities 
of the soul were explained as 
merely a product of the body: 
Plut. utr. an. an corp. &e.; Fragm. 
127. 

2: Jambl. ap. Stob. Eel. i. 904, 
cf. supra, p. 28, 4. 

76 For the demons, a doctrine 
natural in such a Pythagorean, 
cf. Clemens, Protrept. 44 ¢.: ri 
yap “Hpardclins 6 Hovrırös ; ou &o0' 
brn ove emt Ta Anuorplrov Kai 
abrbs Kataotperat eldwAa (i.e. in 
the description of the divine). The 
elöwAa of Democritus are, in fact, 
daemons (see vol. i. 757), and to the 
demons airy or vaporous bodies 
are attributed ; ef. Epinomis, 984 B 
sqq. (see below). 

*7 Some instances of prophetic 
dreams are adduced by Cie. Divin. 
i, 23, 46; Tertull. De an. c. 46; 

Plut. Alex. 26, from Heraclides. 

His interest in oracles is proved 
by his treatise 7. xpnornplwv, of 
which fragments are given 
Rouler, 67 sq.; Miiller, Fragm. 
hist. gr. ii. 197 sq. 

28 From Athen. xii. 521 c. sq.; 
533 sq. 

29 The fragment apud Athen. 
xii. 512 a. sqq., in which it must 
remain undecided what adversary 
he had immediately in view, can 
only be considered in this way, not 
as the philosopher's own opinion. 

30 Cf. the fragments apud Athen. 
xii. 525 sq.; 533 ¢.; 586 sg.; 552 
sq.; dd4 c. 

31 The definition of happiness 
quoted vol. i. 398, 3, refers also to 
the Pythagorean Ethies. On the 
other hand, the quotation of Her- 
mias in Pheedr. p. 76 ed. Ast, is 
genuinely Platonic: Alay [giAias] 
elvat Tov tpwra Kal ovK HAAOU TiWds, 
kara ovußeßnkds de (this Aristo- 
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schools coincide even more in their moral doctrines 

than in their philosophic theories.* 

Eudoxus widely departed from Platonie prece- 

dents in Ethics as well as in his Physics. In the 

sphere of Physics, the theory of Ideas seems to have 

been too ideal for him, and the participation of things 

in Ideas too shadowy. In order to conneet material 

things more closely with his philosophy of Nature, he 

assumed that they receive their qualities by means of 

the admixture of the substances to which these qualities 
originally belong; and he accordingly set in the place 

of the Ideas Anaxagorean homceomeries.** It is there- 

fore of little consequence whether or not he retained 

the Ideas in name.** In his Ethies, he agreed with 

Aristippus in pronouncing Pleasure the highest good, 

appealing to the fact that all men desire pleasure and 
avoid pain ; 

telian expression must belong to 
the narrator of the account) twas 
exmlrrey eis appodlora, 

% This holds good only of the 
practical results, for the scien- 
tifie substantiation and develop- 
ment of the Platonic Ethics were 
wanting in the Pythagoreans. 

33 Arist. Metaph. i. 9,991 a. 14: 
the Ideas contribute nothing to the 
stability of things, un evumdpxovrd 
ye Tols uerexovaıv * ouTw uev yap by 
tows alrıa Sdkevev elvar ws Td AevKdy 
(the white colour) neuryuevov rq 
Aeuxgp (the white object), aaa’ 
otros uev 6 Adyos Alay ebxlynros, 
dv 'Arafaydpas wiv mpatos Evdotos 
8 borepov Kal &AAoı tives EAeyor. 
Ibid. xiii. 5, 1079 b. 18, almost 

the same, word for word. On the 

RR 

that all strive for pleasure for its 

first passage, Alexander remarks, 
subsequently appealing (Schol. 573 
a. 12) to the second book of the 
Aristotelian treatise 7m. ide@r: 
Evéotos tay TMdarwvos -yywpluwy 
biter trav idedy Ev Tois mpds adras 
Tb elvat €xovow Myeito Ekarrov 
elvaı, kal UAAoı dE tives, ws EAeye 
.... plte: Tav ideGv Ta HAAG. The 
editor of Alexander ad Metaph. 
1079 b. 15 classes Eudoxus with 
Anaxagoras: otto 8 ob ouvrdr- 
Tova. Tas idéas. 

“| This point cannot be made 
out, because Aristotle says nothing 
about it; as regards Alexander, 
again, we cannot be sure whether 
he kept strictly to the exposition 
of the Aristotelian treatise on the 
Ideas, . 
9 
~ 
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own sake, and that there is absolutely nothing to which 

Pleasure does not give additional value.” These 

divergences from Plato are so important that Eudoxus 

can scarcely be called a follower of his, however greatly 

the Academy may otherwise be indebted to him. 

In the author of the Epinomis,? on the contrary, 

we recognise a true Platonist; but a Platonist who, 

like the Pythagoreans, made all science to consist in 

the knowledge of numbers and quantities, and the 

stars, and in a theology bound up with this. The 

Epinomis, intended as a supplement to the Laws, is 

an enquiry into the nature of that knowledge which 

we distinguish by the name of wisdom; the knowledge 
which alone can make happy men and good citizens, 

and give capacity for the administration of the 

highest offices; which is the final goal of the actions 

of the best educated, and insures a blessed existence 

after death.”” This knowledge, we are told, does not 

lie in those mechanical skills which supply our common 

necessities, nor in the imitative arts, which have no 

serious purpose beyond mere amusement, nor in either 

of those activities which are without true intelligent 

discernment, and are regulated by uncertain opinion, 

such as the art of the physician, the pilot, or the 

lawyer; nor does it consist in merely natural docility 

% Arist. Eth. N.i. 12, 1101 b. even- apart from the unplatonie 
27; x. 2 beginn. (ef. Diog. viii.88) nature of the contents, and other 
with the addition: emiorevovro 5 oi proofs (see p. 561, 15), would be at 
Aödyoı dia Thy Tod HOovs aperhy uaArAov once refuted by the dry and weari- 
4 Be abröus. Siapepdvtws yap é5dxe: some manner of its exposition. 
céppwr elva, &e. Alex. Top. 119 7, 973.4 sq.;,976 .D; 978)B5 
m. following Arist. 979 B sq.; 992 A gg. 

83 The Platonic origin of which, 
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and acuteness.** The indispensable condition of true 
wisdom is the knowledge of number, and all connected 

with it,—that great science which has been given us by 

Uranos, highest of the gods, and author of all good 

things. He who is ignorant of number,*? and cannot 

distinguish the straight from the crooked, may indeed 
possess courage and temperance, and every other virtue, 

but is destitute of wisdom; the greatest virtue of all.*° 

It is number which not only is required by all arts, but 

always produces what is good and never what is evil; 

it follows that where number is lacking, and there 

alone, evil and disorder are present. Only the man 

conversant with number is capable of understanding 

and teaching what is right and beautiful and good.*! 

Dialectic *? is to be regarded as a help to this scientific 
education ; but the culminating point is Astronomy, 

which is concerned with the fairest and divinest of all 

visible things;** and the chief reason of this pre- 

eminence isthat Astronomy makes possible to us a true 

piety, which is the best virtue. Only by means of 

Astronomy are we delivered from that baneful ignor- 

ance which keeps us from the real knowledge and 

ss 974 D-976 C. 
8 Together with the pure doc- 

trine of numbers, the author, 990 
e. 8qq., mentions, in agreement with 
Plato (Rep. vii. 524 D sqq.; see p. 
216), geometry, stereometry, and 

harmony. 
“976 C-977 D; 

sqq.; 988 A sq. ‘ 
4 977 D sqq.; 979 A sqq., with 

which ef. the quotation from Philo- 
laus, vol. i. 294, 1. 

42 991 C: mpds TovTas de Tb Kal? 

ef. 978 B 

év (the individual) 7@ Kar’ elön 
mpooakteov Ev éxdotais Tals Fuvov- 
ciaıs, épwravTa te Kal E&AEYXovTa 
Td un KaAGS pnbevta* mavTws yap 
KadAlorn Kal mpaéTn Bdoavos avOpa- 
mots op0as ylverat, boat dt od« oboat 
mpoonoovvTa, paraudtatos mövos 
ardvrwv. The latter words seem 
to apply to astronomers who would 
rely exclusively on observation, 
like Eudoxus. 

#991 B; 989 D sqq. 
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worship of the heavenly gods.‘* If we may believe 

that there are gods who care for all things and fill all 
things, if the soul be really prior to the body, and 

nobler,” if a Divine reason, a good soul,‘% have 

fashioned the Cosmos and directs its course, overcoming 

the working of the evil soul,'” where can that reason 

be more active in operation than in the most glorious 

and best ordered parts of the Cosmos, the stars?  Isit 

conceivable that such great masses could be moved by 

any other power than a soul, that the perfect regu- 

larity of their motions could proceed from any cause 

except their own inherent reason? Can we suppose 

that earthly creatures were endowed with souls, and the 

shining heavenly natures left destitute of them ?* 

On the contrary, we should ascribe to them the 

most blessed and perfect souls; we should consider 

them either as gods or the 

“4 989 A sqq.; 985 D; 980 A 
sq.; cf. also 988 A (on the religious 
prejudice against meteorology). 

% 980 C; 988 C sq.-991 D, 
with reference to the discussions of 
the Laws mentioned p. 344, 384 
sq.; 500, 32. 

16 Adyos 6 mavrwv Beisraros (986 
C): this reason coincides with the 
soul, to which, in 984 C alibi, the 
formation of the living being is 
ascribed, the aplorn Wux}, which 
effects the gopa kat xKlynots Eml 
rayadöv (988 D). 

47 988 D sq., with which ef. the 
remarks p. 544, sq.; 549, 129. 

48981 E-984 A. As regards 
the magnitude of the stars, it is 
remarked, 983 A sq., that we are 
to suppose the sun larger than the 
earth, and likewise all the planets 

images of gods, as bearers 

of wonderful magnitude. With 
respect to the sequence and rotation 
of the stars, the Epinomis, 986 A- 
987 D, agrees with Plato: still 
there is one deviation from the 
Platonie exposition (according to 
the mpoa. r. TAdtwvos pidog. c. 25, 
already made use of by Proclus as * 
an argument against its Platonie 
origin), in that, ace. to 987 B, the 
Planets are made to move towards 
the right, the firmament of the 
fixed stars towards the left; see 
p: 382, 40. The author remarks, 
986 E, 987 D sqq., that Astronomy 
came tothe Greeks, like everything 
else, from the barbarians ; he hopes, 
however, that the Greeks will soon 
bring it to a higher state of per- 
fection. 
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of powers divine, as absolutely immortal, or at any 
rate possessing all-sufficient length of life.” They 

are, in a word, the visible gods, and are all 

(not merely the sun and moon) entitled to equal 

veneration: *’ the popular mythical divinities, on the 

other hand, are treated in the same apologetic manner 

by this author as by Plato.’! After these gods come 

the Demons. As there are five distinct elements,?? so 

there are distinct genera of living beings, in each of 

which some one element preponderates.’® In this order, 

the heavenly gods with their fiery nature occupy the 

highest place ; mankind, animals and plants, as earthly 
creatures, the lowest ;°! midway between them are 

three classes of Demons. Of these, two are invisible, 

with bodies of ether or of air; the Demons of the third 

class, provided with watery or vapoury bodies, sometimes 

hide themselves and sometimes visibly appear. All 

intercourse between men and gods is by means of these 

demons: they reveal themselves in dreams and oracles, 

and in various ways: they know the thoughts of men: 

they love the good and hate the bad: they are suscep- 

tible of pleasure and the reverse; whereas the gods, 
exalted above these emotions, are in their nature only 

4° 981 Esq.; 983 E sq.; 986 B, 
where undoubtedly the meaning 
is that the star-spirits ought to 
be considered as the true gods. 
The author leaves it undecided 
whether the visible body of the 
stars is connected with them ina 
loose or in a strict and inseparable 
union. 

5° 984 D; 985 D sq. 
51 984 D (ef. supra, p.. 500). 

Moreover, here also (985 C sq.) we 

find the principle that legislation 
ought not to interfere with the 
established worship, nor to intro- 
duce fresh objects of reverence 
without pressing reasons. 

52 Ether, besides the four Em- 
pedoclean elements. The author 
assigns to wether a place between 
fire and air: 891 C-984 B sqq. 

53 981 C sq.; cf. supra, p. 521, 
14 and p. 595, 46. 

54 981 D sq. 
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capable of intelligence and thought.” Far beneath 

them is man: his life is full of trouble, disorder, un- 

reason : and few of his race find true happiness in this 

world.®*® But whoever combines the above-mentioned 

knowledge of heavenly things with virtue and morality, 

shall be rewarded with happiness,’” and look forward to 

an entrance after death, as elect and consecrate, into a 

blessed existence, where, freed from the multifariousness 

of his present nature, he shall live in the contemplation 

of the heavens.** We recognise the spirit of the 

Platonic School, not only in this expectation, but in 

the further contents of this work: in the propositions 

concerning the worth of knowledge, the passionlessness 

of the gods, the reason that governs the universe, the 

dependency of the corporeal upon the soul, the animate 

nature of the world, and the divinity of the stars. Yet, 

not to mention minor differences, how great is the 

distance between the astronomer, to whom astronomy 

is the acme of wisdom, and the starry heaven the 

highest object of contemplation, and the philosopher 

who would lead us from the visible to the Idea, from 

Mathematics and Astronomy to Dialectic! As, there- 

fore, the Epinomis in all probability belongs to the 

first generation of Plato’s disciples,” it serves to confirm 

55 984 E-985 C; cf. supra, p. be too weak to prove it completely. 
593. But 2) in support of the tradition 

56 973 D sqq.; 982 A; 983 C; we see that the contents of the 
985 D; 992 C. treatise are very suitable to a man 

47 992 C sq.; cf. 973 C. like Philippus, a mathematician 
58 973 C; 986 D; 992 B. sq. and astronomer, no stranger to 

59 This supposition is supported ethical, political, and theological 
by 1) the tradition indicated p. 561, enquiries. The magnitude of the 
15, which alone, of course, would stars, which is here (983 A sq.) so 
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the fact, sufficiently attested otherwise, that the Old 

Academy had even then, in many of its members, 

departed very far from genuine Platonism, and had 
sacrificed pure philosophic enquiry to a predilection for 

mathematics and mathematical theology. 

After the death of Polemo, this mathematical 

speculation and, generally speaking, purely theoretic 

philosophy would seem to have receded more and more 

in favour of Ethics, if, indeed (as we see exemplified in 

Crantor), they did not entirely die out. Polemo had 

himself advanced a principle which reminds us of the 

Cynics,® but was probably intended by him in a sense 

less strict than theirs—viz. that man should exercise 

himself in actions, and not in dialectical theories.®! 

And certainly this philosopher appears to have effected 

more by his own personal influence than in any other 

way. In his theory of morals he faithfully follows 

his master. His maxim is, Life according to Nature.® 

strongly emphasised, was discussed 
by Philippus in a special treatise 
(m. weyetous MAlov Kal weAnvns nal 
yis). 3) The treatise before us, 
986 A sqq., discovers no advance 
in astronomical knowledge beyond 
Plato; in 986 E, 987 D sq., it 
designates the science of astronomy 
as still young amongst the Greeks, 
and looks forward to a completion 
of what has been learnt from 
the barbarians as a thing of the 
future. The fact that Aristotle 
does not mention the Epinomis, 
not even Polit. ii. 6, 1265 b. 18, 
seems unimportant, even apart 
from what is remarked p. 74 
sqq. It may, of course, have 
been written by a contemporary of 

Aristotle, even if itis later than the 
Politics, or, at least, if it was not 
in circulation as Platonic at the 
time of the composition of the 
Politics. 

60 See Pt. i. 248, 3. 
51 Diog. iv. 18: &packe de 6 

TloAcuwy deiv ev ois mpdyuact 
yuuvalerdaı Kal ui) ev tots Siadex- 
Tikois Bewphuarı, kaddrep apuoviKdy 
7. Texvlov Karamdvta Kal ph 
neAerhoavra, ws KaTa pev Tiy Epw- 
now OavudterOa Kara de Thy 
didbeow éavrois udxeodaı, 

6 Diog. iv. 17, 24. 
6° Clemens (see p. 597, 55) men- 

tions special auvrayuara mepi Tot 
kara piow Blov belonging to him, 
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But this he makes to depend on two conditions,— 

Virtue, and the possession of those goods which Nature 

originally prompts us to desire—such as health and 

the like. Although, however, the second condition is 

indispensable to perfect happiness,” it is of far less 

consequence than the first. Without virtue, says 
Polemo, no happiness is possible; without material 

and external goods, no complete happiness. In this, 

his teaching is in full agreement with that of Plato, 

Speusippus, and Xenocrates. In other respects we 

know little of him, except what may be gathered from 
some isolated definitions. 

Of his successor Crates we know still less; but as 

“4 Plut. e. not. 23 (see p. 600, 
66); Cie. Acad. ii. 42 (ibid.); Fin. 
ii. 11, 33 sq.: omne animal, simul 
ut ortum est, et se ipsum et omnes 
partes suas diligit ; duasque que 
mazxime sunt imprimis amplecti- 
tur, animum et corpus; deinde 
utriusque partes... .%n his primis 
naturalibus voluptas insit, necne, 
magna questio est. Nihil vero pu- 
tare esse preter voluptatem (Cie. is 
engaged with an Epicurean), non 
membra, non sensus, non ingenit 
motum, non integritatem corporis, 
non valetudinem summe mihi vi- 
detur inscitie. Atque ab isto capite 
fluere necesse est omnem rationem 
bonorum et malorum. Polemoni, 
etiam ante Aristoteli, ea prima 
visa sunt, que paulo ante dixi: 
ergo nata est sententia veterum 
Academicorum et Peripateticorum, 
ut finem bonorum dicerent secundum 
naturam vivere, i.e. virtute adhibita 
Srui primis a natura datis. Ibid. 
iv. 6, 14 sq.: cum enim superiores, 
e quibus planissime Polemo, se- 

cundum naturam vivere summum 
bonum esse dixissent, his verbis 
tria significari Stoici dieunt ... . 
tertium autem, omnibus aut maxi- 
mus rebus tis, que secundum natu- 
ram sint, fruentem vivere, which, 
according to the account of the 
Stoies, was adopted by Xenocrates 
and Aristotle in their determina- 
tion of the highest good. 

55 Clemens, Strom. ii. 419 A: 6 
yap Eevokpdrovs yvdpiuos TloAcuwy 
galvera: Thy evdamovlay abrdpkeiav 
elvat BovAduevos aryabay mavtwy 7) 
avrAelorwv kalueylorwv. (Cf. Cie. 
Fin. iv. 6; v. previous note.) 
doyuarlleı your, xwpls wer äperns 
umdenore bv evdaimovlay Ümdpxeır, 
diya dt nal ray awuarırav Kal Td 
extds Thy apethy abrapkn mpds 
eVdaimoviay elvar, Cie. Tuse. v.13; 
v. supr. 600, 71. 

66 E.g. ap. Plut. Ad prince, 
inerud. iii. 3, p. 488: Tov "Epwra 
elvaı dewv brnpeclay eis vedy Emı- 

ueAciav; and the quotation from 
Clemens on p. 597, 55. 
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his name is invariably associated with the Academy,” 

and from his personal relations with Polemo and 

Crantor, we may conclude that he was a loyal ad- 

herent of the School. We possess a few more ex- 

plicit details concerning Crantor, partly from his 

exposition of the Timezeus,® partly from his Ethical 

writings, but chiefly from his book on Grief. From 
the first of these sources we learn that he disputed, like 
Xenocrates, the beginning of the soul in time; and 

regarded the account in the Timeus merely as an 

expository form :° that with a true comprehension of 
his author, he conceived of the soul as compounded out 

of the primary constituents of all things, and more 

particularly out of these four elements—the Sensible, 

the Intelligible, the Same, and the Other ; so that it is 

in a position to know all things:7° that he explained 

the harmonious numbers in the Timeus in a manner 

that modern writers have recognised as the true one : 7! 

and that he (certainly erroneously) held the mythus 

of Atlantis to be a real history.” If his views of 

Plato correspond, as can hardly be doubted, with his 

own views, his comments sufficiently prove that he 

held the Platonic doctrine of the soul in its original 

sense. How far such was the case with other parts of 

Metaphysics, we cannot be sure; but in his Ethics, 

Crantor appears as a true representative of the 

97 J.g. ap. Cie, Acad. i. 9, 34, an. procr. iii. 1, p. 1013. 
where Crates is expressly classed 70 Plut. i. 5; ii. 4 sq.; v. supr. 
with the true keepers of Platonic 21. Pluts+ seyisvb; 120 4.1, 29,4, 
doctrine. Cf. supr. and Kayser, De Crantore, 

6 The first commentary on that pp. 22-33. 
work; v. supr. 590, 24. 7 Procl. in Tim. 24 A. 

6 Procl. in Tim. 85 A;° Plut. 
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Academy. We find, from a fragment’ of considerable 
length, and full of oratorical grace, that he accorded 

the first place among goods to virtue; the second 

to health; the third to pleasure; the fourth to 
riches; which can only be understood as agreeing with 

the generally received doctrine of the Academy. We 

further read that he denounced the Stoical indifference 

to pain as the murder of natural human feelings, and 
advocated moderation in grief,”* which is also truly 

Platonic.” He was opposed, like the rest of the School, 

to the entire suppression of the affections, and required 

only their due limitation, appealing in defence of this 

view to the uses which Nature designed for these 

emotions.’ We may judge of the reputation which he 

3 Ap. Sext. Math. xi. 51-58. Cons. ad Helv. 16, 1; Cons. ad 
74 Plut. Consol. ad Apoll. i. 3, 

p. 102: uy yap voooinev, pnoy 6 
"Akadnuaıkbs Kpdytwp, vormoacı de 
mapeln Tis alc Onots, eit’ obv TEuvoLro 
TL TÜV Nuerepwv, elt’ amooTgTO. 
Tb yap avéduwoy TOVTO ovK tvev 
neydAwv eyylyverat picbay Tae 
avopdmrw* reOnpiacba yap eixds 
exe? wey T@ua TowvTov, évradOa de 
wuxnv. Cie. Tuse. iii. 6, 12, trans- 
lates this; and we may infer that 
the words at the beginning of the 
chapter—ovd yap Eywye cuupepouat 
Tots Tiv wyptov buvodot Kal okAnpay 
amrabeay é&w Kal tod Suvarod Kai 
Tov cuudépovtos odoav—are also 
from Crantor. Of what follows, 
we can only conjecture that it be- 
longs to him in substance, and 
that, accordingly, he regarded 
apathy as doing away with bene- 
volence and friendship, and sought 
for ‘metriopathy’ instead (ef. note 
76). Kayser rightly recognises 
traces of this passage in Seneca, 

Polyb. 17, 2; ef. ibid. 18, 5 sq. 
7° Kayser (p. 6 sq.; 39 sq.) sees 

an innovation of Crantor’s here, 
and seeks its explanation in the 
ill-health of the philosopher. 
Brandis, however (ii. b. 1, 40), 
rightly refers to Cie. Acad. i. 9; ii. 
44 (v. following note), and the 
agreement of his doctrine with the 
tenets of the other Academics 
on happiness. It has been pointed 
out, 444, 1, that Plato declared 
himself against apathy, and with 
special reference to the case con- 
templated by Plut. loc. cit. e. 3 
beginning. 

76 Cic. Acad. ii. 44, 135. Sed 
quero, quando ista Juerint ab 

Academia vetere decreta ut animum 
sapientis commoveri et conturbari 
negarent ! Mediocritates illi proba- 
bant, et in ommi permotione natu- 
ralem volebant esse quendam 
modum (which almost presupposes 
the term werpiomadeıa),. Legimus 
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enjoyed, and of the purity of his principles, from 

the fact that he was associated with Chrysippus as 

teacher of Ethics.” His various fragments contain 

evidence that he believed, like Plato, in souls being 

placed upon earth for their punishment and purifica- 

tion ; and that, sensible of the evil inseparable from 

human life, he saw in death the transition to a better 

existence.”® All this is in thorough accord with the 

thought of the Older Academy. When, therefore, 

Cicero mentions Crantor among those who remained 
faithtul” to the doctrine of Plato, it is at least so far 

true, that he made no deviations from that form of 

it which prevailed after Speusippus and Xenocrates. 

Its original spirit and contents, however, were but very 

imperfectly reproduced in the Platonie School. Though 

the Ethics there taught may be the Ethics of Plato, 

even the earliest representatives of his philosophy had 

already departed from the speculative groundwork of 

pure Platonism. ‘The next generation seems to have 

omnes Crantoris, veteris Academici, Yyeveodaı %vOpwrov ouubopav thy 
de luctu: est enim non magnus 
verum aureolus et, ut Tuberoni 
Panetius precipit, ad verhum edis- 
cendus libellus. Atque illi quidem 
etiam utiliter a natura dicebant 
permotiones istas animis nostris 
datas; metum cavendi causa: 
misericordiam egritudinemque cle- 
mentie: ipsam iracundiam ‚for- 
titudinis quasi cotem esse dice- 
bant. 

77 Horace, Epp. i. 2, 4. 
78 Plut. loc. cit. c. 27: moAAois 

yap Kal aopois dvipdow, bs nar 
Kpdytwp, ob viv GAAG mdAa KéKAav- 
ara TavOpémiva, Tiuwplav, iyyou- 
peévots elyaı tov Bloy Kal apxhy Tb 

keylornv, repeated, according to 
Lactantius, Inst. ii. 18 fin., by 
Cicero in his work on Consolation 
(Kayser, p.48). Crantor expresses 
himself on the miseries of life ap. 
Plut. loc. cit. ¢. 6, 14 ; Kayser points 
out (p. 45) from Tuse. i. 48, that in 
the latter place the story about 
Euthynous comes from Crantor 
(we get similar complaints of the 
evils of life in the Epinomis). In 
c. 25 Crantor observes how great a 
consolation it is not to suffer by 
one’s own fault. On Cicero's use 
of Crantor, cf. Heine, De fonte 
Tuseul. Disp. 10 sqq. 

79 Acad. i. 9, 34, 
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confined its attention entirely to Morality ; and when 

Arcesilaus inaugurated a new period in the history of 

the School, this led still farther away from the position 

of the founder. Only a portion of Plato’s spiritual 

legacy descended with his garden to the Academy: 

the full inheritance passed over to Aristotle, who was 

thereby qualified to transcend his master. 
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CADEMY, Plato’s garden, pp. 
25, 556 ; Older Academy, 553- 

618; character of its Philo- 
sophy, 565 

/Eschines, the orator, not Plato’s 
pupil, 31, 64; the Socratic, 15, 26 

Msthetics, Plato's, 505 sqq. 
/Ether, Plato’s conception of, 273, 

21; Speusippus’, 578; Xeno- 
erates’, 595; in the Epinomis, 
615 

Agrieulture and trade in the Re- 
publie, 471; in the Laws, 531 

Albinus, his arrangement of Plato’s 
works, 99 

Alexander the Great, respect for 
Xenocrates, 559, 10 

Alexandrian Library, 52 
Amyclas, an Academie, 553, 1 
Animals, Soul of, pp. 432, 433; 

human souls pass into, pp. 
393, 406; consciousness of God 
ascribed to, 596 

Anniceris, a Cyrenian, rescued 
Plato from slavery, 24; said to 
have purehased the Academy 
garden for him, 28, 61 

Antisthenes, the Cynic, hostility 
to Plato, 36, 85 

Apollo, myths connecting Plato 
with, pp. 9, 44 

Archelaus of Macedonia, Plato’s 
alleged friendship with, 35, 76 

Aristander, defined the Soul as a 
self-moving Number, 355, 154 

Aristides, the Loerian, disciple of 
Plato, 553, 1 

Ariston, Plato's father, 3, 3 
Aristonymus, disciple of Plato, 30 

64 
Aristotle, references to Plato's 

works, pp. 26, 54-72; criticism 
of Plato's doctrine, pp. 232, 517 

Art, subordinated to Ethies, 480; 
Plato’s view of, pp. 505-514; 
Inspiration the source of, 508; 
Imitation the characteristic of, 
509 ; supervision of, 511; par- 
ticular arts, 513 

Ast, his classification of the Dia- 
logues, 101 

Astronomy, pp. 216, 613 
Atoms, Heraclides’ theory of, 606- 

608 
Authenticity, criterton of, in Pla- 

tonic works, 77; the Laws’, 548 
Axiothea of Phlius, a woman who 

attended Plato's lectures, 554, 1 

BREA UTIFUL, the, 192, 193, 506 
Being and Non-being, 226 sq., 

241, 304; and Becoming, 228 
sq. 

Body, the human, 388 sqq.; rela- 
tion of the Soul to the, 219, 421 

Bryso of Heraclea, 553, 1; the 
mathematician, 553, 1 

O4LIPPUS, murderer of Dion, 
30, 64 

Chabrias, a Platonist, 31, 64 
Chemical theories, Plato's, 377 
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Children, community of, pp. 477, 
481; weakly, exposed, 485 ; 
education of, 478 

Chio, a Platonist, loc. cit. 
Christianity, relation of Platonism 

to, 505, 47 

Classes, separation and relation of, 
in the State, 471 

Classification, Plato's principle of, 
204 

Clearchus of Heraclea, 30, 64 
Colours, theory of, 378, 35 
Concepts, formation and determi- 

nation of, 199; see Ideas 
Consciousness, ordinary, pp. 170- 

175 
Coriscus, a Platonist, 554, 1 
Courage, as a division of the Soul, 

413, 430; its depreciation in 
the Laws, 530 

Crantor, 349, 150; 364, 5; 618 
sq. 

Crates, 618 : 
Creator of the World, pp. 284, 

363, 390 

DEMONOLOG Yof Plato, 501; 
of Xenocrates, 593; of the 

Epinomis, 615 
Death, pp. 389, 399 ; Preferable to 

sickly life, 482 
Decad, perfection of the, 576 
Delian problem solved by Plato, 

22, 42; Bryso failed to solve, 
554, 1 

Delius of Ephesus, disciple of 
Plato, 554, 1 

Demetrius of Amphipolis, 554, 1 
Democritus, on verbal expression, 

211 

Desire in the irrational Soul, 414 
sq., 430 

Dialectic, 150; Platonie contrasted 
with the Socratic, 151; consti- 
tuents of, 196-204; Zeno's, 203; 
narrower sense of, 225 

Dialogue, philosophic, why adopted 
by Plato, 153-159 

INDEX. 

Dialogues, Socratic, 119 ; Phaedrus, 
129; Lysis, Lesser Hippias, 
Charmides, Laches, Protagoras, 
Euthyphro, Apology, Crito, 
120; Dialectical; Gorgias, Meno, 
Theetetus, Euthydemus, 125- 
127; Sophist, Politicus, Par- 
menides, Philebus, Euthydemus, 
Cratylus, Symposium, Phzedo, 
136-140; Republic, Timzeus, 
Critias, Laws, 140-143; Spu- 
riousness of lost, 46 

didvoia and vows, 218, 147 
Dion, Plato’s intimacy with, 24; 

hostile aggression on Dionysius, 
34 

Dionysius the Elder, 24; 
younger, 32 

Diséases, 433 
Divination, 431 
Duality, indefinite, 322, 89 ; Xeno- 

crates’ doctrine of, 590 

the 

[{CPHANTUS, held the Pytha- 
gorean theory of atoms and the 

diurnal rotation of the Earth, 
608 

Education in the Republic, 215, 
478; in the Laws, 541 

Elements, Plato's theory of the, 
368-378; XNenocrates’, 594 

Enemies, Love of, pp. 182, 454 
Epinomis, the, 612 ; probably 

written by Philippus of Opus, 
561; its point of view, 312; 
Number, 613; Astronomy, 614; 
Demons, 615; Future Existence, 
616 

Erastus, a Platonist, 554, 1 
Eros, 191 sqq., 455, 618, 66 
Ethics, of Plato, 435 sqq., 529; of 

Speusippus, 579; of Xenocrates, 
597: of Heraclides, 610; of 
Polemo, 617; of Crantor, 619 

Euclides of Megara, 14 
Eudemus of Cyprus, a Platonist, 

554, 1 
Eudoxus of Cnidos, pp. 562, 611 
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Eupheus, a Platonist, 30, 64 
Evil, Cause of, 340; evil-doing 

proceeds from ignorance, 420 

OOD, animal, forbidden by 
Xenocrates, 597 

Freewill, 419, 503 

Friendship, 196, 69, 455 

(GOP, Plato’s concept of, 281 sqq.; 
438, 495 sqq.; Speusippus’, 

569; Xenocrates’, 584; Hera- 
clides’, 606 

Gods of Polytheism, 500, 591, 606 
Good, highest, Plato’s, 436 sqq.; 

Speusippus’, 479; Xenocrates’, 
599 ; Polemo’s, 618; Crantor’s, 
620; The, 280 sqq. 

Goods, Community of, in the Re- 
public, 481; abandoned in the 
Laws, 540 

Grammatical discussions in Plato, 
214, 130 

Great and Small, 299 sqq., 322 
Guardians or warriors, in the 

Republic, 470 sqq.; in the 
Laws, 531 

Gymnastic and music in Educa- 
tion, 479, 542 

HAPPINESS and Virtue, 445; 
see The Good 

Harmony in the Universe, 347 

8qq. 
Heaviness and lightness, 376 
Helicon of Cyzicus, the astronomer, 

554, 1 

Heraclides of Pontus, 606; His 
theory of atoms, 607; of the 
Universe, the Soul, Ethics, 608- 
610 

Heraclides the Thracian, 30, 64 
Heraclitus of Ephesus, refutation 

of his doctrine, 184; on names 
and things, 211; Plato’s relation 
to, 233 

625 

Herbart on the gradual transfor- 
mation of the Doctrine of Ideas 
in the Dialogues, 102 

Hermann’s arrangement of the 
Dialogues, 102 

Hermodorus, the Platonist, 554, 1 
Hestieus of Perinthus, disciple of 

Plato, pp. 561, 605 

[PFAS, doctrine of, founded on 
that of Knowledge and Being, 

225, 228; proofs as given by 
Aristotle, 232 ; historic origin of, 
233; concept of, 237; as uni- 
versals, 238; as substances, 
240; as concrete entities, 240; 
as numbers, 254; as living 
powers, 261 ; world of, 271; 
highest, 276 ; relation of sensi- 
ble objects to, 315 ; immanence 
of things in, 317; partieipation 
of things in, 335; theories of, in 
the Academy, 604 

Imitation, distinctive of art, 509 
Immortality, 379 sq., 404, 616, of 

the irrational part of the soul, 
held by Speusippus and Xeno- 
crates, pp. 578, 596 

Induction, Socratic and Platonic, 
199 sqq. 

‚JUSTICE, 182-187, 452, relation 
to happiness, 445 sq.; in the 

State, 465; in the laws, 530 

KNOWLEDGE, Plato's theory 
of, pp. 170 sqq., 183, 218 sq., 

395 sq.; Speusippus, 566; Xeno- 
crates, 582 

[LANG UAGE, relation to Philo- 
sophy, 210 

Lasthenia, a woman who attended 
Plato’s lectures, 554, 1 

Law, martial, 482; based on Phi- 

ss 
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losophy, 466 ; substituted for 
the ruler, 532 

Laws, the, Latin form of Platon- 
ism in, 517; point of view, 522; 
philosophy less prominent in, 
523; religious character of, 525; 
mathematics in, 527; ethics of, 
529; particular legislation of, 
531; politics and social regula- 
tions of, 523, 540; divergences 
from Plato’s original point of 
view in, 543; authenticity of, 548 

Leo, of Byzantium, the elder, a 
Platonist, 554, 1 

Leonides, a Platonist, 30, 64 
Letters, Plato’s, spuriousness of, 

87 
Limited and unlimited, pp. 264, 

352 
Logic, no Platonic theory of, 208 
Lycurgus, the orator, a Platonist, 

30, 64 
Lying, when permissible, 454 

AGNET, the, 378, 35 
Magnitudes, Plato’s derivation 

of, 331, 103, p. 579; Speusippus’, 
575; Xenocrates’, 587; various 
theories about, 605 

Man, 388 sqq. 

Marriage, Platonie view of, 456, 
541 

Mathematical principle, 352 
Mathematics, relation to Philoso- 

phy, 216 sq. ; in the Laws, 526; 
in the Academy, pp. 555, 556 

Matter, Platonic, 293 sqq.; diffi- 
culties of this theory, 312; the 
cause of Evil, 323 sq. 340 

Megara, Plato’s sojourn at, 14 
Menedemus, 30, 60 
Meno, 125 
Metaphysics of the Academy, 604 
Meteorological theories of Plato, 

378, 35 
Method, scientific, 150 sqq., 196 

8qq- 

INDEX, 

Miltas, Platonist and soothsayer, 
554, 1 

Morality, 454 sqq. 
Munk, his arrangement of Plato’s 

Works, 106 
Music, in education, pp. 214, 479, 

542 ; art of, 572 sq.; in the uni- 
verse, 348, 140 

Myths, 160-163 ; 194, note 66 ; 
396, 502 

ATURE, explanation of, 338; 
life according to, 600 (Xeno- 

crates’), 617 (Polemo) 
Necessity and Reason both causes 

of the world, pp. 295, 337 
Notion, ordinary, or envisagement, 

170, 583 
vous, pp. 262, 337 sq.; 

dıdyora, 218, 147 
Numbers, Platonic theory of, 254, 

sqq., 517; Speusippus’, 572; 
Xenocrates’, 586; The Epinomis, 
613 

and 

ONE, The, and The Good, pp. 285, 
569 ; and The Many, 231, 252 

övoua and pjua, 214, 130 
Opinion, and Knowledge, 171 sqq., 

416 
Oral teaching compared with 

written, 26 
Order of Plato's writings, 93 sqq. 
Other, The, and The Same, 278, 

342, 347, 357 

AMPHILUS, a Platonist, 554, 1 
Parentage, influence of, 422 ; 

supervision of, pp. 477, 541 
Perception, relation of, to know- 

ledge, pp. 170, 171, 218, 428, 
583 

Perictione, Plato’s mother, 4, 3 
Personality, seat of, 417; of God, 

pp. 286, 289; of the created, 
gods, 385 



INDEX. 

Phenomena, relation of, to ideas, 
314 sqq. 

Philip of Macedon, relation to 
Plato, 35, 76 

Philippus of Opus, 50, 13; 
561. See Epinomis 

Philolaus, the Pythagorean, works 
ae by Plato in Italy, 20, 

552, 

Philosophy, Platonic, relation to 
the Socratic, 144 ; to the Pre- 
Socratic, 147; method, 150 ; 
dialogie form, 153; myths, 160; 
division of the system, 164 ; 
Propedeutic, 170-214; dialectic, 
or doctrine of ideas, 225-277; 
physics, 293, 386; Man, 388- 
433; ethics, 435-492 ; relation 
to religion, 494-503 ; to art, 
505-514 ; later form of, 517- 
548; of the Academy, 565-622 

Phocion, a Platonist, 30, 64 
Phormio, ibid. 
Physics, Plato’s, 293-433 ; Speu- 

sippus’, 576; Xenocrates’, 594 
Physiological theories of Plato, 

421 sqq. 
Plants, soul of, 416, 88, 482 
Plato, authorities for his biogra- 

phy, 1, 1; birth, 2, 2; family, 
3; wealth, 4; childhood and 
youth, 5-9; relation to Socrates, 
9; sojourn at Megara, 14; tra- 
vels, 15; first visit to Sicily, 23 ; 
teaching in the Academy, 25; 
attitude to politics, 29; second 
and third Silician journeys, 32; 
death, 35; character, 36; rela- 
tions with other Socraties, 36, 
85; alleged plagiarism, 38 ; 
Apolline myths, 44 

Plutarch of Chieronea, 348, 140; 
364, 5 

Poetry, cultivated by Plato in his 
youth, 8 ; his estimation of, pp. 
572, 573 

Polemo, 617 
Posidonius of Apamea, relation. to 

Plato, 355, 154 

627 

Prayer, pp. 497, 499 
Pre-existence, 389 sq., 404, 407 
Priests, in the Laws, 502 
Providence, Divine, 498 
Prudence, meaning of, in the Laws, 

524, 529 
Punishment, end of, 447, 36 
Pythagoreans, Plato’s first ac- 

quaintance with, 20; relation 
of Plato’s philosophy to, pp. 233, 
527, 555, 556 

Pytho, a Platonist, 30, 64 

Quen TITY, Plato’s category of, 
277; in Motion, Speusippus’ 

definition of Time, 578 

EASON, see vods; connected 
with sphere of fixed stars, 

359; and Necessity, see Neces- 
sity; Relation to Courage and 
Desire, 414 

Recollection, 406-410 
Religion, Plato’s views on, 494 sq. ; 

in the Laws, 525; popular, 500, 
591, 613 

Republic, see State; when com- 
posed, 141 

Retribution, future, 391 sq., 407 
sq. 

Rhetoric, 190,514; Plato's opinion 
of 

Rulers in the Republic must be 
Philosophers, 466; class of, 
omitted in the Laws, 531 

SCHLEIER MACHER 'S classi- 
fication of the Dialogues, 

99 

Sense, relation to Reason, 436 
sqq. 

Sensuous Perception, pp. 170, 428, 
609, 23 

Sex, Difference of, 433 
Sicily, Plato's journeys to, pp. 15, 

29 
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Smell, Plato’s theory of, 428, 
115 

Socher and Stallbaum, their 
chronological arrangement of 
Plato’s works, 101 

Socrates, Plato’s relation to, 9; 
manner of life different from 
Plato’s, 41; personality in the 
Dialogues, 159; connection of 
his philosophy with Plato’s, see 
Platonic Philosophy 

Sophistic, 183-189 
Sophron, writer of Mimes before 

Plato’s time, 155, 12 
Soul, of the Universe, see World- 

soul; human, 389 sqq.; rela- 
tion to the body, 421; in the 
Laws, 527; Theory of Xe- 
nocrates, 591; of Heraclides, 
609; of the Epinomis, 614; 
Plato's tripartite division of 
the, 413 

Space, 305, 312 
Speech, see Language 
Speusippus, 553-578; theory of 

knowledge, 566; first princi- 
ples, the Good and the Soul, 
568; Numbers and Magnitudes, 
572-575; Physics, 576; Ethics, 
578 

Spheres, heavenly, 379 sqq. 
Stars, Theories of Plato on the, 

357, 379-382, 499 ; Xenocrates, 
591; Heraclides, 608-610; The 
Epinomis, 614 

State, end and problem of, 461; 
Philosophy the condition of the 
true, 466 ; Aristocratie character 
of Plato’s, 869; based on his 
whole system, 473 ; Social regu- 
lations of the, 477-481; whence 
Plato derived his ideal, 482; 
affinity with modern, 490; de- 
fective States, 492; of the 
Republie and the Laws com- 
pared, 533 

Steeds of the soul, in the Phaedrus, 
392, 12 

Suicide disallowed by Plato, 459 

INDEX, 

ELEOLOGICAL view of Na- 
ture, 338 

Temperance, 452, 529 
Bela potpa, 176, 20 
Theetetus of 

Heraclea, 
Timolaus, 
Timonides, 
Timotheus, ibid. 30, 64 
Theodorus instructed Plato in 

Mathematies, 21 
Thought, all stages of, included in 

Philosophy, 220 sq. 
Thrasyllus’ arrangement of the 

Dialogues, 98, 15; 99 
Time, Plato’s theory of, 366, 382; 

Speusippus’, 578; Xenocrates’, 
595 

Platonists, 554, 1 

Tones, musical, in the Timeus, 
348, 140; Heraclides’ theory of, 
607, 14 

Transmigration, 391, 406 sqq. 

ITY and Duality, how re- 
garded by Plato, 279, 146, 

518; by Xenocrates, 584; by 
the Platonie Schools, 322, 83 

Universal, Nature of, and re- 
lation to the Partieular, 240, 
337 sq.; Law as a, 468 

Universe, see World 
Unlimited, not identified with 
Matter by Plato, 521 

yR TUE, 444; Socratic and 
Platonic doctrine of, 448; 

Natural disposition to, 449; 
Customary and philosophie, 450; 
Plurality of, 451; Primary, 
451 ; consists in harmony, 
474 

Void, the, Space, 305 

WESSES arrangement of the 
Dialogues, 107 . 

Wisdom, Plato’s definition of, in 



INDEX. 

the Republic, 452; in the Laws, 
629 - 

Wives, Community of, 481, 485 
Women, Plato's opinions about, 

456, 487, 542 - 
World, Origin of the, 363 sqq.; 

according to Plato, 363 sqq.; 
Xenocrates, 595; Crantor, 619; 
periodical changes in the, 382, 
383; shape of the, 376; per- 
fection of the, 387; system, 379 
sqq., 608, 609 

World-soul, Plato’s theory of the, 
341 sqq.; Speusippus’, 570; 
Xenocrates’, 592; Crantor's, 
619; Evil, in the Laws, 543 

XEN OCRATES, 581; his ex- 
planation of the Timeus, 355, 

154; 364,5; character, 588; 
Triple division of Philosophy, 

629 

582; the theory of Knowledge, 
583; of Unityand Duality, 584; 
of Numbers, 584 8q.; Magnitudes, 
indivisible lines, 587; the Soul, 
589; Cosmology, 591; Demons, 
593; Elements, formation of the 
world, 595; Psychology, 596; 
Ethies, 597 

Xenophon, his alleged enmity 
with Plato, 37, 85; conjectured 
authorship of the Second Alei- 
biades, 50, 13 

yFAr, the Cosmical, 382 

ENO, his writings, 155, 12; 
relation of Plato’s method to 

that of, 203 

Zeus, 287, 172; 387, 500; 592 

*,* This Index has been compiled (with some additions) from Dr. 
Zeller’s Register to the ‘ Philosophie der Griechen.’ 
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